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PREFACE 


MONG the various branches of Egyptology which have been 
j^ d studied during the last twenty-five years, there are 
none which are more interesting to inquire into, or more difficult 
to understand fully, than the religion and mythology of the inhabi- 
tants of the Valley of the Nile. When we consider the number 
of works on these subjects which have been written and published, 
both by expert Egyptologists and by competent exponents of the 
science of religion during that period, such a statement may appear 
at first sight to be paradoxical, and many may think when reading 
it that some excuse must certainly be made for the philosopher 
who asked an eminent professor of Egyptology the somewhat 
caustic question, “Is it true that the more the subjects of Egyptian 
religion and mythology are studied the less is known about them ? " 
The question is, however, thoroughly justified, and every honest 
worker will admit that there are at the present time scores of 
passages, even in such a comparatively well-known religious com- 
pilation as the Book of the Dead, which are inexplicable, and 
scores of allusions of a fundamentally important mythological 

character of which the meanings are still unknown. The reasons 

for this state of things are many, and the chief of them may be 
briefly recalled here. 

The custom of relying absolutely upon the information about. 

the ancient Egyptian religion and mythology, which is reported by 

Greek historians, was abandoned by Egyptologists long ago, for 


as soon as the native Egyptian religious texts could be read, it 
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became evident that no Greek or Latin writer had any exact 
first-hand knowledge of these subjects, and that none of them 
- succeeded wholly in reproducing accurately in their works the facts 
concerning them which they derived from Egyptian books or from 
Egyptian priests. This is hardly to be wondered at, for the 
cultured Greek writers must have, and did, as we know, look 
with mingled pity, and contempt, and ridicule, upon the 
animal cults of the Egyptians, and they had no sympathy with | 
the materialistic beliefs and with the still more materialistic 
funeral customs and ceremonies, which have been, from time 
immemorial, so dear to certain Hamitie peoples, and so greatly | 
prized by them. Тһе only beliefs of the Egyptian religion which 
the educated Greek or Roman truly understood were those which 
characterized the various forms of Aryan religion, namely, the 
polytheistic and the solar; for the forms of the cults of the dead, 
and for all the religious ceremonies and observances, which pre- 
supposed a belief in the resurrection of the dead and in everlasting 
life, and which had been in existence among the indigenous inhabi- 
tants of north-east Africa from predynastic times, he had no regard 
whatsoever. The evidence on the subject now available indicates 
that he was racially incapable of appreciating the importance of 
such beliefs to those who held them, and that although, as in the 
case of the Ptolemies, he was ready to tolerate, and even, for state 
purposes, to adopt them, it was impossible for him to absorb them 
into his life. It is important to remember this fact when dealing 
with the evidence of Greek and Roman writers on the Egyptian 
religion and mythology, for it shows the futility of irying to prove 
an absolute identity in the indigenous religions of the Aryans and 
Egyptians. 
Now,although a true decipherment of the ancient Egyptian 


hieratic and hieroglyphie texts has enabled us to draw our in- 
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formation on the religion and mythology of Egypt from native 
sources, we have still to contend against the ignorance of Egyptian 
scribes and the mistakes of careless copyists, and it must never be 
forgotten that the theologians at the court of the Pharaohs under the 
XVILIIth and XIXth Dynasties were just as ignorant of many facts 
connected with their religion and mythology as we ourselves are. 
In proof of this it is sufficient to refer to the different explanations 
of certain passages which aré given along with the text in the 
xviith Chapter of the Book of the Dead, and to the childish 
» punning etymologies of the names of gods and of many myth- 
ologieal explanations which are set down in the texts inscribed on 
the walls of some chambers in the tomb of Seti I. at Thebes, and 
on the walls of the temple of Horus of Behutet at Edfú. It is 
satisfactory to be able to say that many of the absurd etymologies 
and trivial explanations which are products of the scribes of old 
can now be corrected. Recent researches have shown that the 
royal scribes under the New Empire (в.с. 1700-700) were unable 
to read correctly the hieratic characters which formed the names of 
some of the kings of the early Archaic Period, and this being so, 
little surprise need be felt at the difficulties in religious texts 
which are due to their ignorance or blunders. Apart from such 
considerations, however, the subjects of Egyptian religion and 
mythology themselves are full of inherent difficulties, which have, 
unfortunately, not been lessened by the manner in which some 
Egyptologists have treated them. 

The number of the gods, even under the IVth Dynasty, about. 
B.0. 3600, was very great, and as time went on it multiplied 
greatly. The Pyramid Texts, which were written under the IVth, 
Vth and VIth Dynasties, supply the names of about two hundred 
gods and mythological beings, but in the Bool of the Dead 
according to the Theban Recension (в.с. 1700-1200) over five 
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hundred gods are mentioned. If to these be added the names of 
all the mythological beings which occur in the various Books of the 
Underworld, we shall find that the number of the gods who were 
recognized by the theologians of the XIXth Dynasty at Thebes 
was about twelve hundred. If all the religious texts of this period 
from all the religious centres of Egypt were available for study, 
we should certainly find that the names of hundreds of additional 
local gods, goddesses, and mythological beings could be collected 
from them. With such a number of gods to consider, it was 
impossible for confusion not to arise in the mind of the Egyptian 
when dealing with them, and the texts prove that he found the 
gods as difficult to group and classify as the modern investigator. 
The attributes of hundreds of them were vague and shadowy, and 
the greater number of them were merely provincial gods, to whom 
circumstances had given some transient importance, which resulted 
in their names being recorded in writing. In fact, the theologian 
of ancient Egypt found it impossible to form a system of gods 
which should be consistent in all its parts, and should assign to 
earth gods, water gods, air gods, village gods, city gods, nome 
gods, national gods, and foreign gods, the exact position and 
attributes which were their due in it. From one point of view 
the modern investigator is more fortunate than the Egyptian 
theologian, for he has more materials upon which to work, and, as 
 &rule, he is better equipped for his inquiry. The Egyptian knew 
nothing about the study of comparative religion, and he was sadly 
hampered by his own methods. 

Modern scientific study of the Egyptian religion and myth- 
ology may be said to have begun with the publication in full of the 
texts, both hieratic and hieroglyphic, of the Heliopolitan, Theban, 
and Saite Recensions of the Book of the Dead (PER-EM-HRU), and of 


the cognate funeral texts, such as “The Book of what is in the 
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Underworld,” “The Book of Breathings,” “The Book of Trans- 
formations,” the “Lamentations,” and the “Festival Songs of Isis 
and Nephthys,” &c. The first to attempt to build up on a large 
scale a system of Egyptian theology and mythology from ancient 
native works was the late Dr. Hzısrıcn BruescH, who collected 
and published in his Religion und Mythologie der altem ZHgypter, 
Leipzig, 1885-1888, a mass of facts of the greatest importance, and 
a summary of the conclusions which he deduced from them. In 
the same year in which the first section of Dr. Brugsch's work 
appeared, M. Maspero published in the Revue des Religions (tom. 
‚ Xii, p. 128 f.) a masterly article, entitled La Religion Égyptienne | 
dapres les pyramides de la V* et de la УР dynastie, in which he 
gave to the world some of the results of his study of the “ Pyramid 
Texts,” which contain the oldest known Recension, i.e., the 
Heliopolitan, of the Book of the Dead. In 1887, SIGNOR 
LawzowE published the last part of his Dizionario di Mitologia 
Egizia, which is one of the most valuable contributions to the study 
of Egyptian mythology ever made, and which contains the names 
of a large number of gods, demons, spirits, ete., arranged alpha- 
betically, and a series of drawings of many of them printed in 
outline in red ink. In 1888 and 1889, M. Maspero, in two 
admirable articles in the Revue des Religions (La Mythologie 
Egyptienme, tom. xviii., p. 253 f., and tom. xix., p. 1 f.), discussed 
and criticized both-the works of Bruascu and LAwzoNE, and shed a 
great deal of new light upon the facts collected in both. 

To M. Maspero belongs the credit of being the first to . 
consider the Egyptian religion and mythology from the anthropo- ` 
logical point of view, and all the evidence on these subjects which 
has since become available goes to prove the general correctness of 
the opinion which he stated some fifteen or sixteen years ago. 


Brvason, it must be admitted, regarded the origin of Egyptian 
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religion from too lofty a metaphysical and philosophical standpoint, 
and appealed for proofs of his contentions to Egyptian texts 
belonging to too late a period to be entirely free from the influence 
of Greek culture and thought; in fact, he read into certain 
Egyptian texts, ideas, doctrines, and beliefs which the primitive 
ánd indigenous Egyptians could never have possessed. On the 
other hand, it seems to me that M. MasrrRo has somewhat 
underrated the character of the spiritual conceptions of the 
dynastic Egyptians, and that he has done so because, when he 
wrote his great article, La Mythologie Egyptienne, Egyptologists 
had not thoroughly realized the distinction which exists between 
the primitive or predynastic element in the Egyptian religion and 
the Asiatic element. This element was of a solar character 
undoubtedly, and was introduced into Egypt by the “ Followers of 
Horus,” or the “Blacksmiths,” who invaded the country, and 
conquered the natives, and settling down there, built up the great 
dynastie civilization which we call Egyptian. This seems to be 
ihe correet explanation of the diversity of view of two such 
eminent experts, and the opposite character of their conclusions 
appears to be due chiefly to the difference of the standpoints from 
which they viewed the subject. 

A prolonged study of the religious and mythological texts of 
ancient Egypt has convinced me of the futility of attempting to 
reconcile the conflicting beliefs and to harmonize the contradictory 
statements which are found in them, so long as we regard the 
Egyptian religion as “one in its extension and principle.” It 
must first of all be resolved into its constituent elements, and when 
this has been done, it will probably be possible to classify, and 
arrange, and assign to their proper sources the various material 
and spiritual conceptions and beliefs which the Egyptians heaped 


up in their minds and flung together in their religious writings. 
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It must, moreover, be studied by the light which the science of 
comparative religion has given us, and due regard must be paid 
to the important evidence on the subject that may be deduced 
from the remains and monuments of the Predynastic and Archaic 
Periods which have been unearthed during the last few years. 

The primitive dwellers in Egypt undoubtedly belonged to a 
large and important section of the inhabitants of North-East 
Africa, and possessed physical and mental characteristics which 
were peculiar to themselves. In the earliest times they were 
savages, and lived and died like savagos in other parts of the 
world; religious belief of any kind, in the modern sense of the 
term, they had none, and they probably regarded the animate and 
inanimate objects which they saw about them as akin to them- 
selves. At a much later period they peopled the earth, air, sky, 
and water with beings of various kinds, and they paid a sort of 
homage or worship to certain stones, trees, and living creatures, in 
which they assumed that they lived. Some beings were held to 
be friendly and others unfriendly ; and 16 was thought that gifts or 
offerings would secure the continuance of the friendship of the 
former and avert the hostility of the latter. Friendly beings 
eradually became gods, and unfriendly ones were classed as devils, 
and in the ceremonies which the Egyptian savage performed in 
their honour, and in the incantations which he recited, the magic 
of Egypt, the forerunner of her religion, had its origin. The chief 
object of the savage Egyptian was self-preservation, and self- 
interest was the mainspring of his actions, all of which were 
undertaken with a view to material benefits. When he first 
becomes known to us in the late Neolithic Period we find that he 
possessed a belief in an existence beyond the grave, and that it was 
of a material character is proved by the fact that he placed offerings 


of food in the graves of the dead. To prevent their return to this 
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world, and their consequent claim for food and other material 
things, the heads of the dead were often severed from their bodies, 
and their feet cut off; thus the living made themselves secure in 
the possession of their homes, and wives, and goods. Nothing is 
known of the Egyptian religion and its ceremonies at this period, 
but whatever they were, it is pretty certain that the object of 
them all was to secure for themselves after death a renewal of life 
which should be full of carnal delights and pleasures, and there is 
no doubt that the ideas of a resurrection from the dead and 
immortality on these lines were firmly implanted in the native 
mind long before the Dynasty Period began. 

The cult of Osiris, the dead man deified, and the earliest 
forms of his worship, were, no doubt, wholly of African origin ; 
these аге certainly the oldest elements in the religion of the 
Dynastic Period, and the most persistent, for Osiris maintained his 
position as the god and judge of the dead from the Predynastic 
to the Ptolemaic Period. The Followers of Horus, who brought a 
solar religion with them into Egypt from the East, never succeeded 
in dislodging Osiris from his exalted position, and his cult survived 
undiminished notwithstanding the powerful influence which the 
priests of Ra, and the worshippers of Ámen, and the votaries of 
Áten respectively exercised throughout the country. The heaven 
of Osiris was believed to exist in a place where the fields were 
fertile and well stocked with cattle and where meat and drink 
were abundant; the abodes of the blessed were thought to be 
constructed after the model of the comfortable Egyptian home- 
steads in which they had lived during life, and the ordinary 
Egyptian hoped to live in one of these with his wives and parents. 
On the other hand, the followers of Ra, the sun-god, believed in a 
heaven of a more spiritual character, and their great hope was to 


occupy a seat in the boat of the god, and, arrayed in light, to travel 
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whithersoever he went. They wished to become bright and 
shining spirits, and to live upon the celestial meat and drink upon 
which he lived ; as he was во they hoped to be in every respect. 
The materialistic heaven of Osiris appealed to the masses in Egypt, 
and the heaven where Rá lived to the priests of Rá and other solar 
gods, and to royal and aristocratic families, and to the members of 
the foreign section of the community who were of Eastern 
origin. 

The various waves of religious thought and feeling, which 
swept over Egypt during the five thousand years of her history — 
which are known to us, did not seriously disturb the cult of 
Osiris, for it held out to the people hopes of resurrection and 
immortality of a character which no other form of religion could 
give. Secure in these hopes the people regarded the various 
changes and developments of religious ideas in their country with 
equanimity, and modifications in the public worship of the gods, 
provided that the religious feasts and processions were not inter- 
rupted, moved them but little. Kings and priests from time to 
time made attempts to absorb the cult of Osiris into religious 
systems of a solar character, but they failed, and Osiris, the man- | 
god, always triumphed, and at the last, when his cult disappeared 
before the religion of the Man Curist, the Egyptians who em- 
braced Christianity found that the moral system of the old cult 
and that of the new religion were so similar, and the promises of 
resurrection and immortality in each so much alike, that they 
transferred their allegiance from Osiris to Jesus of Nazareth 
without difficulty. Moreover, Isis and the child Horus were 
straightway identified with Mary THE VirGIN and her Son, and in 
the apocryphal literature of the first few centuries which followed 
the evangelization of Egypt, several of the legends about Isis and 


her sorrowful wanderings were made to centre round the Mother 
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of Curist. Certain of the attributes of the sister goddesses of 
Isis were also ascribed to her, and, like the goddess Neith of Sais, 
she was declared to possess perpetual virginity. Certain of the 
Egyptian Christian Fathers gave to the Virgin the title “Theo- 
tokos,” or “Mother of God,” forgetting, apparently, that it was an 
exact translation of neter mut, 1 SS a very old and common title 
of Isis, Interesting, however, as such an investigation would be, 
no attempt has been made in this work to trace out the influ- 
. ence of ancient Egyptian religious beliefs and mythology on 
Christianity, for such an undertaking would fill a comparatively 
large volume. 

From what has been said in the preceding pages the plan 
followed in the preparation of the present volumes will be evident. 
In the opening chapter an attempt has been made to describe the 
religious beliefs of the primitive Egyptians, and to explain how 
their later ideas about the “gods” and God grew up, and how they 
influenced the religious writings and paintings of the Dynastic 
Period. The region which is commonly called Heaven, or the 
“ Underworld," and its denizens are next considered at some length, 
and this section is followed by chapters on the ancient myths of 
Ra, the legend of Rá and Isis, and the legend of the destruction of 
mankind. The hieroglyphic texts of the myths and legends are 
given with interlinear transliteration and translation, so that the 
student may verify my statements for himself. Of the minor gods 
and demons, of which nothing but the names are known, lists only 
are printed. The great gods of Egypt have been grouped as far as 
possible, and they are discussed in connection with the various 
religious centres to which they belong, e.g., Ptah, Sekhet, and 
I-em-hetep with Memphis, Amen, Mut, and Khensu with Thebes, 
and the * Great Company " of the gods with Heliopolis. Speaking 
generally, the first volume of this work treats of the oldest and 


PREFACE xvii 


greatest gods and triads of gods of Egypt, and the second, of the 
gods of Heliopolis, among whom are included Osiris and the deities 
of his funeral cycle. The hymns to the gods have been freely 
quoted, because they illustrate so clearly the views which the 
Egyptians held concerning them, and the manner in which they 
sought to praise them. In a chapter entitled “Miscellaneous 
Gods” will be found several lists of. gods of the hours, days, 
months, winds, Dekans, etc., which 1 have collected from Dr. 
Brugsch's Thesaurus of astronomical and other texts; for the main 
facts given in these volumes the authorities, both ancient and 
modern, will be found at the foot of the pages wherein they are 
first mentioned. 

Most of the portraits of the gods which appear in the coloured 
plates have been reproduced from papyri, coffins, ete., but for the . 
outlines of a few І am indebted to Signor Lanzone's Dizionario 
Mitologia Egizia, the value of which has been already mentioned. 
It has been thought advisable to print the portraits of the gods 
which are not taken from papyri upon a papyrus-coloured ground, . 
and to enclose each within a coloured border, for the effect is 
better, and the plan is consistent with that followed by the 
ancient Egyptian artists at all periods. 

My thanks are due to Reginald Lake, Esq., of Messrs. 
Gilbert & Rivington, and to Mr. б. E. Нау and Mr. F. Rainer, of 
his staff, for the care and attention which they have taken in 


printing this work. 


E. A. WALLIS BUDGE. 


Lonpon, September Sth, 1903. 
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THE 
GODS OF THE EGYPTIANS 


CHAPTER I: 


THE GODS OF EGYPT 


AHE Greek historian Herodotus affirms! that the Egyptians 
were “beyond measure scrupulous in all matters apper- 
© “taining to religion,” and he made this statement after personal 
observation of the care which they displayed in the perform- 
ance of religious ceremonies, the aim and object of which 
was to do honour to the gods, and of the obedience which they 
showed to the behests of the priests who transmitted to them 
commands which they declared to be, and which were accepted 
as, authentic revelations of the will of the gods. From the 
manner in which this writer speaks it is clear that he had no 
doubt about what he was saying, and that he was recording a 
conviction which had become settled in his mind. He was fully 
conscious that the Egyptians worshipped a large number of 
animals, and birds, and reptiles, with a seriousness and earnestness 
which must have filled the cultured Greek with astonishment, yet 
he was not moved to give expression to words of scorn as was 
Juvenal? for Herodotus perceived that beneath the acts of apparently 
i1 ii 64. 
2 “ Quis nescit, Volusi Bithynice, qualia demens 

* Aegyptus portenta colat? crocodilon adorat 

* Pars haec, illa pavet saturam serpentibus ibin. 

* Effigies sacri nitet aurea cercopitheci, 

* Dimidio magicae resonant ubi Memnone chordae 


“ Atque vetus Thebe centum jacet obruta portis. 
“ Tllie aeluros, hic piscem fluminis, illic 


2 ANTIQUITY OF RELIGIOUS OBSERVANCES 


foolish and infatuated worship there existed a sincerity which 
betokened a firm and implicit belief which merited the respect of 
thinking men. It would be wrong to imagine that the Egyptians 
were the only people of antiquity who were scrupulous beyond 
measure in religious matters, for we know that the Babylonians, 
both Sumerian and Semitic, were devoted worshippers of their 
gods, and that they possessed a very old and complicated system of 
religion; but there is good reason for thinking that the Egyptians 
were more scrupulous than their neighbours in religious matters, 
and that they always bore the character of being an extremely 
religious nation. The evidence of the monuments of the Egyptians 
proves that from the earliest to the latest period of their history 
the observance of religious festivals and the performance of 
religious duties in connexion with the worship of the gods absorbed 
a very large part of the time and energies of the nation, and 
if we take into consideration the funeral ceremonies and services 
commemorative of the dead which were performed by them at the 
tombs, a casual visitor to Egypt who did not know how to look 
below the surface might be pardoned for declaring that the 


** Oppida tota canem venerantur, nemo Dianam. 

** Porrum et caepe nefas violare et frangere morsu : 
“ О sanctas gentes, quibus haec nascuntur in hortis 
* Numina! Lanatis animalibus abstinet omnis 

* Mensa, nefas illic fetum ingulare capellae : 

“ Carnibus humanis vesci licet."— Satire, xv. 1-18, 


That the crocodile, ibis, dog-headed ape, and fish of various kinds were venerated 
in Egypt is true enough; they were not, however, venerated in dynastic times as 
animals, but as the abodes of gods. In certain localities peculiar sanctity was 
attributed to the leek and onion, as Juvenal suggests, but neither vegetable was an 
object of worship in the country generally; and there is no monumental evidence 
to show that the eating of human flesh was practised, for 15 is now known that 
even the predynastic Egyptians did not eat the flesh of the dead and gnaw their 
bones, as was once rashly asserted. Juvenal's statements are only partly true, and 
some of them are on a par with that of a learned Indian who visited England, and 
wrote a book on this country after his return to Bombay. Speaking of the religion 
¡of the English he declared that they were all idolators, and to prove this assertion 
‘he gave a list of churches in which he had seen a figure of a LAMB in the sculpture 
work over and about the altar, and in prominent places elsewhere іп the churches, 
The Indian, like Juvenal, and Cicero also, seems not to have understood that 
many nations have regarded animals as symbols of gods and divine powers, and 
still do so. ` | 
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Egyptians were a nation of men who were wholly given up to the 
worship of beasts апа the cult of the dead. 

The Egyptians, however, acted in a perfectly logical manner, > 
for they believed that they were a divine nation, and that they 
were ruled by kings who were themselves gods incarnate; 
their earliest kings, they asserted, were actually gods, who did 
not disdain to live upon earth, and to go about and up and down 
through it, and to mingle with men. Other ancient nations were 
content to believe that they had been brought into being by the 
power of their gods operating upon matter, but the Egyptians 
believed that they were the issue of the great God who created the 
universe, and that they were of directly divine origin. When the 
gods ceased to reign in their proper persons upon earth, they were 
succeeded by a series of demi-gods, who were in turn succeeded 
by the Manes, and these were duly followed by kings in whom was 
enshrined a divine nature with characteristic attributes. When 
the physical or natural body of a king died, the divine portion of 
his being, i.e., the spiritual body, returned to its original abode 
with the gods, and it was duly worshipped by men upon earth as 
a god and with the gods. This happy result was partly brought 
about by the performance of certain ceremonies, which were at 
first wholly magical, but later partly magical and partly religious, 
and by the recital of appropriate words uttered in the duly 
prescribed tone and manner, and by the keeping of festivals at 
the tombs at stated seasons when the appointed offerings were 
made, and the prayers for the welfare of the dead were said. 
From the earliest times the worship of the gods went hand in hand 
with the deification of dead kings and other royal personages, and 
the worship of departed monarchs from some aspects may be 
regarded as meritorious as the worship of the gods. From one 
point of view Egypt was as much a land of gods as of men, and 
the inhabitants of the country wherein the gods lived and moved 
naturally devoted a considerable portion of their time upon earth 
to the worship of divine beings and of their ancestors who had 
departed to the land of the gods. In the matter of religion, and 
all that appertains thereto, the Egyptians were a “peculiar 
people," and in all ages they have exhibited a tenacity of belief 
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and a conservatism which distinguish them from all the other 
great nations of antiquity. 

But the Egyptians were not only renowned for their devotion 
to religious observances, they were famous as much for the 
variety as for the number of their gods. Animals, birds, fishes, 
and reptiles were worshipped by them in all: ages, but in addi- 
tion to these they adored the great powers of nature as well 
as a large number of beings with which they peopled the heavens, 
the air, the earth, the sky, the sun, the moon, the stars, and 
the water. In the earliest times the predynastic Egyptians, іп 
common with every half-savage people, believed that all the 
various operations of nature were the result of the actions of beings 
which were for the most part unfriendly to man. The inunda- 
tion which rose too high and flooded the primitive village, and 
drowned their cattle, and destroyed their stock of grain, was 
regarded as the result of the working of an unfriendly and 
unseen power; and when the river rose just high enough 
to irrigate the land which had been prepared, they either thought 
that a friendly power, which was stronger than that which 
caused the destroying flood, had kept the hostile power in check, 
or that the spirit of the river was on that occasion pleased with 
them. They believed in the existence of spirits of the air, and 
in spirits of mountain, and stream, and tree, and all these had 
to be propitiated with gifts, or cajoled and wheedled into bestow- 
ing their favour and protection upon their suppliants. 

It is very unfortunate that the animals, and the spirits of 
natural objects, as well as the powers of nature, were all 
grouped together by the Egyptians and were described by the 
word NETERU, which, with considerable inexactness, .we are 
obliged to translate by “gods.” There is no doubt that at a 
very early period in their predynastic history the Egyptians 
distinguished between great gods and little gods, just as they did 
between friendly gods and hostile gods, but either their poverty 
of expression, or the inflexibility of their language, prevented 
them from making a distinetion apparent in writing, and thus 
‘it happens that in dynastic times, when a lofty conception of 
‘monotheism prevailed among the priesthood, the scribe found 


GOD AND “GODS” AND ANGELS 5 


himself obliged to call both God and the lowest of the beings that 
were supposed to possess some attribute of divinity by one and the 
same name, ie. NETER. Other nations of antiquity found a way 
out of the difficulty of grouping all classes of divine beings by one 
name by inventing series of orders of angels, to each of which 
they gave names and assigned various duties in connexion with 
the service of the Deity. Thus in the Kur'ân (Sura xxxv.) it is 
said that God maketh the angels His messengers and that they 
are furnished with two, or three, or four pairs of wings, accord- 
ing to their rank and importance; the archangel Gabriel is said 
to have been seen by Muhammad the Prophet with six hundred 
pairs of wings! Тһе duties of the angels, according to the 
 Muhammadans, were of various kinds. Thus nineteen angels are 
appointed to take charge of hell fire (Sura Ixxiv.); eight are set 
apart to support God's throne on the Day of Judgment (Sura 
Іхіх.); several tear the souls of the wicked from, their bodies 
with violence, and several take the souls of the righteous from 
their bodies with gentleness and kindness (Sura lxxix.); two 
angels are ordered to accompany every man on earth, the one to 
write down his good actions and the other his evil deeds, and these 
will appear with him at the Day of Judgment, the.one to lead him 
before the Judge, and the other to bear witness either for or 
against him (Sura 1). Muhammadan theologians declare that the 
angels are created of a simple substance of light, and that they 
are endowed with life, and speech, and reason; they are in- 
capable of sin, they have no carnal desire, they do not propagate 
their species, and they are not moved by the passions of wrath 
and anger; their obedience is absolute. Their meat is. the 
celebrating of the glory of God, their drink is the proclaiming of 
His holiness, their conversation is the commemorating of God, and 
their pleasure is His worship. Curiously enough, some are said 
to have the form of animals. Four of the angels are Archangels, 
viz. Michael, Gabriel, Azrael, and Israfel, and they possess special 
powers, and special duties are assigned to them. These four are 
superior to all the human race, with the exception of the Prophets 
and Apostles, but the angelic nature is held to be inferior to 
human nature because all the angels were commanded to worship 
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Adam (Sura ii). The above and many other characteristics 
might be cited in proof that the angels of the Muhammadans 
possess much in common with the inferior gods of the Egyptians, 
and though many of the conceptions of the Arabs on this point 
were undoubtedly borrowed from the Hebrews and their writings, 
a great many must have descended to them from their own early 
ancestors. | 

Closely connected with these Muhammadan theories, though 
much older, is the system of angels which was invented by the 
Syrians. In this we find the angels divided into nine classes and 
three orders, upper, middle, and lower. The upper order is 
composed of Cherubim, Seraphim, and Thrones ; the middle order 
of Lords, Powers, and Rulers; and the lower order of Princi- 
palities, Archangels, and Angels. The middle order receives 
revelations from those above them, and the lower order are the 
ministers who wait upon created things. The highest and fore- 
most among the angels is Gabriel, who is the mediator between 
God and. His creation. The Archangels in this system are 
described as a “ swift operative motion,” which has dominion over 
every living thing except man; and the Angels are a motion 
which has spiritual knowledge of everything that is on earth and 
in heaven. The Syrians, like the Muhammadans, borrowed largely 
from the writings of the Hebrews, in whose theological system 
angels played a very prominent part. In the Syrian system also 
the angels possess much in common with the inferior gods of the 
Egyptians. 

The inferior gods of the Egyptians were supposed to suffer 
from many of the defects of mortal beings, and they were even 
thought to grow old and to die, and the same ideas about the 
angels were held by Muhammadans and Hebrews. According to 
the former, the angels will perish when heaven, their abode, is 
made to pass away at the Day of Judgment. According to the 
latter, one of the two great classes of angels, i.e., those which were 
created on the fifth day of creation, is mortal; on the other hand, 
the angels which were created on the second day of creation 


1 See my edition of the Book of the Bee, by. Solomon of Al-Basra. Oxford, 
1886, pp. 9-11. : 
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endure for ever, and these may be fitly compared with the 
unfailing and unvarying powers of nature which were personified 
and worshipped by the Egyptians; of the angels which perish, 
some spring from fire, some from water, and some from wind. 
The angels are grouped into ten classes, i.e., the Erélim, the Ishim, 
the Béné Elóhim, the Malachim, the Hashmalim, the Tarshishim, 
the Shishanim, the Cherúbim, the Ophannim, and the Seráphim ; 
among these were divided all the duties connected with the 
ordering of the heavens and the earth, and they, according to 
their position and importance, became the interpreters of the Will 
of the Deity. A comparison of the passages in Rabbinic literature 
which describe these and similar matters connected with the 
angels, spirits, etc., of ancient Hebrew mythology with Egyptian 
texts shows that both the Egyptians and Jews possessed many 
ideas in common, and all the evidence goes to prove that the 
latter borrowed from the former in the earliest period. | 

Іп comparatively late historical times the Egyptians intro- 
duced into their company of gods a few deities from Western 
Asia, but these had no effect in modifying the general character 
either of their religion or of their worship. The subject of com- 
parative Egyptian and Semitic mythology is one which has yet 
to be worked thoroughly, not because it would supply us with 
the original forms of Egyptian myths and legends, but because it 
would show what modifications such things underwent when 
adopted by Semitic peoples, or at least by peoples who had 
Semitic blood in their veins. Some would compare Egyptian and 
Semitic mythologies on the ground that the Egyptians and 
Semites were kinsfolk, but it must be quite clearly understood 
that this is pure assumption, and is only based on the state- 
ments of those who declare that the Egyptian and Semitic 
languages are akin. Others again have sought to explain 
the mythology of the Egyptians by appeals to Aryan mythology, 
and to illustrate the meanings of important Egyptian words in 
religious texts by means of Aryan etymologies, but the results 
are wholly unsatisfactory, and they only serve to show the futility 


1 See the chapter “Was die Juden von den guten Engeln lehren ” in Eisen- 
menger, Entdeckten Judenthums, vol. ii. p. 370 ff. 
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of comparing the mythologies of two peoples of different race 
occupying quite different grades in the ladder of civilization. It 
cannot be too strongly insisted on that all the oldest gods of Egypt 
are of Egyptian origin, and that the fundamental religious beliefs 
of the Egyptians also are of Egyptian origin, and that both the 
gods and the beliefs date from predynastic times, and have nothing 
whatever to do with the Semites or Aryans of history. 

Of the origin of the Egyptian of the Palaeolithic and early 
Neolithic Periods, we, of course, know nothing, but it is tolerably - 
certain that the Egyptian of the latter part of the Neolithic Period 
was indigenous to North-East Africa, and that a very large 
number of the great gods worshipped by the dynastic Egyptian 
were worshipped also by his predecessor in predynastic times. 
- The conquerors of the Egyptians of the Neolithic Period who, 
with good reason, have been assumed to come from the East and 
to have been more or less akin to the Proto-Semites, no doubt 
brought about certain modifications in the worship of those whom 
they had vanquished, but they could not have succeeded in 
abolishing the various gods in animal and other forms which were 
worshipped throughout the length and breadth of the country, 
for these continued to be venerated until the time of the Ptolemies. 

We have at present no means of knowing how far the religious 
beliefs of the conquerors influenced the conquered peoples of 
Egypt, but viewed in the light of well-ascertained facts it seems 
. tolerably certain that no great change took place in the views 
which the indigenous peoples held concerning their gods as the 
result of the invasion of foreigners, and that if any foreign gods 
were introduced into the company of indigenous, predynastic gods, 
they were either quickly assimilated to or wholly absorbed by them. 
- Speaking generally, the gods of the Egyptians remained unchanged 
throughout all the various periods of the history of Egypt, and the 
minds of the people seem always to have had a tendency towards 
the maintenance of old forms of worship, and to the preservation 
of the ancient texts in which such forms were prescribed and old 
beliefs were enshrined. The Egyptians never forgot the ancient 
gods of the country, and it is typical of the spirit of conservatism 
which they displayed in most things that even in the Roman 
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Period pious folk among them were buried with the same prayers 
and with the same ceremonies that had been employed at the 
burial of Egyptians nearly five thousand years before. The ' 
Egyptian of the Roman Period, like the Egyptian of the Early | 
Empire, was content to think that his body would be received in 
the tomb by the jackal-headed Anubis; that the organs of his 
corruptible body would be presided over and guarded by animal- 
headed gods; that the reading of the pointer of the Great Scales, 
wherein his heart was weighed, would be made known by an ape 
to the ibis-headed scribe of the gods, whom we know by the name 
of Thoth; and that the beatified dead would be introduced to the 
` god Osiris by а hawk-headed god called Horus, son of Isis, who in 
many respects was the counterpart of the god Heru-ur, the oldest 
of all the gods of Egypt, whose type and symbol was the hawk. 
From first to last the indigenous Egyptian paid little heed to the 
events which happened outside his own country, and neither 
conquest nor invasion by foreign nations had any effect upon his 
personal belief. He continued to cultivate his land diligently, 
he worshipped the gods of his ancestors blindly, like them he 
spared no pains in making preparations for the preservation of his 
mummified body, and the heaven which he hoped to attain was 
fashioned according to old ideas of a fertile homestead, well 
stocked with cattle, where he would enjoy the company: of his 
parents, and be able to worship the local gods whom he had 
adored upon earth. The priestly and upper classes certainly held 
2 views on these subjects which differed from those of the husband- 
man, but it is а significant fact that it was not the religion and 
mythology of the dynastic Egyptian, but that of the indigenous, 
predynastie Egyptian, with his animal gods and fantastic and 
half-savage beliefs, which strongly coloured the religion of the 
country in all periods of her history, and gave to her the charac- 
‘teristics which were regarded with astonishment and wonder by 
all the peoples who came in contact with the Egyptians. | 
The predynastic Egyptians in the earliest stages of their 
existence, like most savage and semi-savage peoples, believed that 
the sea, the earth, the air, and the sky were filled to overflowing 
with spirits, some of whom were engaged in carrying on the works 
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of nature, and others in aiding or obstructing man in the course 
of his existence upon earth. Whatsoever happened in nature was 
attributed by them to the operations of a large number of spiritual 
beings, the life of whom was identical with the life of the great 
natural elements, and the existence of whom terminated with the 
destruction of the objects which they were supposed to animate. 
Such spirits, although invisible to mental eyes, were very real 
creatures in their minds, and to them they attributed all the 
passions which belong to man, and all his faculties and powers 
also. Everything in nature was inhabited by a spirit, and it was 
thought possible to endow a representation, or model, or figure of 
any object with a spirit or soul, provided a name was given to it; 
this spirit or soul lived in the drawing or figure until the object 
which it animated was broken or destroyed. The objects, both 
natural and artificial, which we consider to be inanimate were 
regarded by the predynastic Egyptians as animate, and in many 
respects they were thought to resemble man himself. The spirits 
who infested every part of the visible world were countless in 
forms, and they differed from each other in respect of power; 
the spirit that caused the Inundation of the Nile was greater than 
the one that lived in a canal, the spirit that made the sun to 
shine was more powerful than the one that governed the moon, 
and the spirit of a great tree was mightier than the one that 
animated an ear of corn or a blade of grass. The difference 
between the supposed powers of such spirits must have been 
distinguished at a very early period, and the half-savage inhabi- 
tants of Egypt must at the same time have made a sharp distinc- 
tion between those whose operations were beneficial to them, and 
those whose actions brought upon them injury, loss, or death. It 
is easy to see how they might imagine that certain great natural 
objects were under the dominion of spirits who were capable of 
feeling wrath, or displeasure, and of making it manifest to man. 
Thus the spirit of the Nile would be regarded as beneficent and 
friendly when the waters of the river rose sufficiently during the 
period of the Inundation to ensure an abundant crop throughout 
the land; but when their rise was excessive, and they drowned the 
cattle and washed away the houses of the people, whether made of 
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wattles or mud, or when they rose insufficiently and caused want 
and famine, the spirit of the Nile would be considered unfriendly 
and evil to man. Ап ample and sufficient Inundation was 
regarded as a sign that the spirit of the Nile was not displeased 
with man, but a destructive flood was a sure token of displeasure. 
The same feeling exists to this day in Egypt among the peasant- 
farmers, for several natives told me in 1899, the year of the lowest 
rise of the Nile of the XIXth century, that “ Allah was angry 
with them, and would not let the water come"; and one man 
added that in all his life he had never before known Allah to be so 
angry with them. 

The spirits which were always hostile or unfriendly towards man, 
and were regarded by the Egyptians as evil spirits, were identified 
with certain animals and reptiles, and traditions of some of these 
seem to have been preserved until the latest period of dynastie his- 
tory. Äpep, the serpent-devil of mist, darkness, storm, and night, 
of whom more will be said later on, and his fiends, the “children of 
rebellion," were not the result of the imagination of the Egyptians 
in historie times, but their existence dates from the period when 
Egypt was overrun by mighty beasts, huge serpents, and noxious 
reptiles of all kinds. The great serpent of Egyptian mythology, 
which was indeed a formidable opponent of the Sun-god, had its 
prototype in some monster serpent on earth, of which tradition had 
preserved a record; and that this is no mere theory is proved by 
the fact that the remains of a serpent, which must have been of. 
enormous size, have recently been found in the Fayyüm. The 
vertebre are said to indicate that the creature to which they 
belonged was longer than the largest python known. The allies 
of the great serpent-devil Ápep were as hostile to man as 
was their master to the Sun-god, and they were regarded with 
terror by the minds of those who had evolved them. On the other 
hand, there were numbers of spirits whose actions were friendly 


1 In October, 1899, the level of the water of Lake Victoria was 2 ft. below the 
normal, and in December the level at Aswán was 5 ft. 8 ins. below the average of 
previous years. 

2 «Tf the proportions of this snake were the same as in the existing Python 
* seboe it probably reached a length of thirty feet.” С. W. Andrews, D.Se., in 


Geological Mag., vol. viii., 1901, p. 438. 
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-and beneficial to man, and some of these were supposed to do battle 
on his behalf against the evil spirits. 

Thus at a very early period the predynastic Egyptian must 
‚have conceived the existence of a great company of spirits whose 
goodwill, or at all events whose inaction, could only be obtained by 
bribes, i.e., offerings, and cajolery and flattery; and of a second 
large company whose beneficent deeds to man he was wont to 
acknowledge and whose powerful help he was anxious to draw 
towards himself; and of a third company who were supposed to be 
occupied solely with making the sun, moon, and stars to shine, and 
the rivers and streams to flow, and the clouds to form and the rain 
to fall, and who, in fact, were always engaged in carrying out 
diligently the workings and evolutions of all natural things, both 
small and great. The spirits to whom in predynastic times the 
Egyptians ascribed a nature malicious or unfriendly towards man, 
and who were regarded much as modern nations have regarded . 
goblins, hobgoblins, gnomes, trolls, elves, etc., developed in dynastic 
times into a corporate society, with aims, and intentions, and acts 
wholly evil, and with a government which was devised by the 
greatest and most evil of their number. To these, in process of 
time, were joined the spirits of evil men and women, and the 
prototype of hell was formed by assuming the existence of a place 
where evil spirits and their still more. evil chiefs lived together. 
By the same process of imagination beneficent and friendly spirits 
were grouped together in one abode under the direction of rulers 
-who were well disposed towards man, and this idea became the 
nucleus of the later conception of the heaven to which the souls of 
good men and women were supposed by the Hgyptian to depart, 
after he had developed sufficiently to conceive the doctrine of 
immortality. The chiefs of the company of evil spirits subsequently 
became the powerful devils of historic times, and the rulers of the 
company of beneficent and good spirits became the gods ; the spirits 
of the third company, i.e., the spirits of the powers of Nature, 
became the great cosmic gods of the dynastic Egyptians. The cult 
of this last class of spirits, or gods, differed in many ways from that 
of the spirits or gods who were supposed to be concerned entirely 
with the welfare of man, and in dynastic times there are abundant 
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proofs of this in religious texts and compositions. In the hymns to 
the Sun-god, under whatsoever name he is worshipped, we find that 
the greatest wonder is expressed at his majesty and glory, and that 
he is apostrophised in terms which show forth the awe and fear of 
his devout adorer. His triumphant passage across the sky is 
described, the unfailing regularity of his rising and setting is 
mentioned, reference is made to the vast distance over which he 
passes in a moment of time, glory is duly ascribed to him for the 
great works which he performs in nature, and full recognition is 
given to him as the creator of men and animals, of birds and fish, 
of trees and plants, of reptiles, and of all created things; the 
praise of the god is full and sufficient, yet it is always that of a 
finite being who appears to be overwhelmed at the thought of the 
power and might of an apparently infinite being. The petitions 
lack the personal appeal which we find in the Egyptian’s prayers 
- to the man-god Osiris, and show that he regarded the two gods 
from entirely different points of view. It is impossible to say how 
early this distinction between the functions of the two gods was 
made, but it is certain that it is coeval with the beginnings of 
dynastic history, and that it was observed until very late times. 
The element of magic, which is the oldest and most persistent 
characteristic of the worship of the gods and of the Egyptian 
religion, generally belongs to the period before this distinction was 
arrived at, and it is clear that it dates from the time when man 
thought that the good and evil spirits were beings who were not 
greatly different from himself, and who could be propitiated with 
- gifts, and controlled by means of words of power and by the per- 
formance of ceremonies, and moved to action by hymns and 
addresses. This belief was present in the minds of the Egyptians 
in all ages of their history, and it exists in a modified form among 
the Mubammadan Egyptians and Südäni men to this day. It is 
true that they proclaim vehemently that there is no god but God, 
and that Muhammad is His Prophet, and that God's power is 
infinite and absolute, but they take care to guard the persons of 
themselves and their children from the Evil Eye and from the 
assaults of malicious aud evil spirits, by means of amulets of all 
kinds as zealously now as their ancestors did in the days before 
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the existence of God Who is One was conceived. The caravan 
men protect their camels from the Evil Eye of the spirits of the 
desert by fastening bright-coloured beads between the eyes of their 
beasts, and by means of long fringes which hang from their 
mahlüfas, or saddles, and in spite of their firm belief in the infinite 
power of God, they select an auspicious day on which to set out 
on a journey, and they never attempt to pass certain isolated 
caves, or ravines, or mountains, in the night time. All the 
members of the great family of the Jinn are to them as real to-day 
as their equivalents were to the ancient Egyptians, and, from the 
descriptions of desert spirits which are given by those who have 
been fortunate enough to see them, it is clear that traditions of 
the form and appearance of ancient Egyptian fiends and evil 
spirits have been unconsciously preserved until the present day. 
The modern Egyptians call them by Arabic names, but the 
descriptions of them agree well with those which might be made 
of certain genii that appear in ancient Egyptian mythological 
works treating of the Underworld and its inhabitants. 

The peoples of the Eastern Südän, who are also Muhammadans, 
have inherited many ideas and beliefs from the ancient Egyptians, 
and this is not to be wondered at when we remember that the 
civilization of Nubia from the beginning of the XVIIIth Dynasty 
to the end of the XXVIth, i.e., from about в.с. 1550 to about 
-B.C. 550, was nothing but a slavish copy of that of Egypt. А 
stay of some months in the village at the foot of Jebel Barkal, 
which marks the site of a part of the old Nubian city of Napata, 
convinced me of this fact, and visits to other places in the Eastern 
Südàn proved that these ideas and beliefs were widespread. The 
hils and deserts are, according to native belief, peopled with 
spirits, which are chiefly of a disposition unfriendly to man, and 
they are supposed to have the power of entering both human 
beings and animals almost at pleasure. Palm-trees die or become 
unfruitful, and cattle fall sick through the operations of evil spirits, 
and any misfortune which comes upon the community or upon the 
individual is referred to the same cause. The pyramids, which 
they call tarabil, on the hill, are viewed with almost childish fear 
by the natives who, curiously enough, speak of the royal personages 
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buried therein as illähät, or “gods,” and none of them, if it can 
possibly be avoided, will go up after sundown into “the mountain,” 
as they call the sandstone ridge on which they are built. Tombs 
and cemeteries are carefully avoided at night as a matter of course, 
but to approach the pyramids at night is regarded as a wilful act 
which is sure to bring down upon the visitor the wrath of the 
spirits of the kings, who have by some means acquired a divine 
character in the eyes of the natives. When I was opening one of 
the pyramids at Jebel Barkal in 1897, Muhammad wad Ibrahim, 
the shékh of the village, tried to keep the workmen at work as 
long as daylight lasted, but after this had been done for two or 
three evenings, several of the wives of the men appeared and 
carried off their husbands, fearing they should either be bewitched, 
or suffer some penalty for intrusion in that place at the time when, 
in popular opinion, the spirits of the dead came forth to enjoy the 
cool of the evening. The same idea prevailed further south among 
the people who lived on the river near the pyramids of Bakrawiyeh, 
which mark the site of the royal necropolis of the ancient city of 
Berua, or Marua, ie., Мегов. The local shékh was appointed to 
go with me and to help in taking measurements of some of the 
pyramids at this place, but when we were about half a mile from 
them he dismounted, and said he could go no further because he 
was afraid of the spirits of the gods, illähät, who were buried there. 
After much persuasion he consented to accompany me, but nothing 
would induce him to let the donkeys go to the pyramids; having 
hobbled them and tied them to a large stone he came on, but 
seated himself on the ground at the northern end of the main 
group of pyramids, and nothing would persuade him to move 
about among the ruins. The natives of Jebel Barkal viewed the 
work of excavation with great disfavour from the very first, and 
their hostile opinion was confirmed by the appearance at the 
pyramids of great numbers of wasps, which, they declared, were 
larger than any which they had seen before; they were convinced 
that they were evil spirits who had taken the form of wasps, and 
that evil was coming upon their village. It was useless to explain 
to them that the wasps only came there to drink from the water- 
skins, which were kept full and hung there on pegs driven into the 
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masonry for the use of the workmen; and when a harmless snake, 
about eight feet long, which had also crawled there to drink, was 
killed one morning by the men, their fears of impending evil were 
confirmed, for they were certain that the spirit of a king had been 
killed, and they expected that vengeance would be taken upon 
them by the divine spirits of his companions. 

About halfway up Jebel Barkal there lived four large hawks 
which always seemed to be following any person who ascended the 
mountain, but yet never came very near; these were always 
regarded by the natives as the embodied spirits of the gods whose 
figures still remain sculptured and painted on the walls of the rock- 
hewn sanctuary at the foot of the hill, and I never heard of any 
attempt being made to shoot or snare them by the people of the 
villages of Barkal, Shibba, or Maráwi. The inhabitants could not 
know that the hawk was probably the first living creature which 
was worshipped in the Nile Valley, and therefore the respect which 
they paid to the hawks must have been due to a tradition which 
| had been handed down to them through countless generations from 
a past age. Their connecting the hawks with the figures of the 
gods sculptured in the sanctuary of Ámen-Rá is worthy of note, 
for it seems to show that on such matters they thought along the 
same lines as their ancestors. 

Concerning amulets, the Südäni man is as superstitious as 
were his ancestors thousands of years ago, and he still believes that 
- stones of certain colours possess magical properties, especially when 
inscribed with certain symbols, of the meaning of which, however, 
he has no knowledge, but which are due, he says, to the presence of 
spirits in them. Women and children, especially female children, 
protect many parts of their bodies with strings of beads made of 
magical stones, and sometimes with plaques of metal or stone, which 
are cut into various shapes and ornamented with signs of magical. 
power; the positions of such plaques on the body are frequently 
identical with those whereon the dynastic Egyptians laid amulets 
on the dead, and, if we could learn from the Súdáni folk the reasons 
which prompt them to make use of such things, we should probably 
find that the beliefs which underlie the customs are also identical. 
The above facts concerning the Südáni belief in spirits might be 
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greatly multiplied, and they are not so remotely connected with the 
beliefs of the dynastic, and even predynastic, Egyptians, as may 
appear to be the case at first sight, and the writer believes that a 
large amount of information of a similar kind awaits the investigator, 
who will devote the necessary time to livins in some of the out-of- 
the-way villages of the black (not negro) peoples who dwell on the 
eastern bank of the Nile and of the Blue Nile. 

Іп many isolated places in Southern Nubia and the Eastern 
Súdán are trees which men regard with reverence, but this may 
be the result of contact with the natives of Central Africa, where 
people pray to trees on certain occasions,’ believing that the spirits 
which are supposed to dwell in them can bestow gifts uponthose whom 
they regard with favour, and ensure safety both to themselves and 
their animals when travelling. Still further to the south certain 
animals, e.g., the cynocephalus ape, which plays such a prominent 
part in dynastic Egyptian mythology, are supposed to be inhabited 
by divine spirits and to possess extraordinary powers of intelligence 
in consequence, and the various kinds of scarabaei, or beetles, are 
thought to be animated by spirits, which the natives connect with 
the sun. The dead bodies of these insects were, in former days, 
often eaten by women who wished to become mothers of large 
families, and to this day parts of them are cooked, and treated 
with oil, and made into medicines? for the cure of sore eyes, etc. 


The dynastie Egyptians believed that the scarab was connected 


\ 
1 “Under the wide-spreading branches of an enormous heglik-tree, and on a 


“spot beautifully clean and sprinkled with fine sand, the Bedeyat beseech an 
“unknown god to direct them in their undertakings and to protect them from 
““danger.” Slatin Pasha, Fire and Sword in the Sudan, London, 1896, p. 114. 

2 Ibrahim Rúshdi, Clerk of Telegraphs at Benha, in Lower Egypt, told me in 
January, 1895, that in many distriets the beetles were boiled, and the grease 
extracted from them; as they are being boiled the shells come off. The bodies are 
next roasted in olive oil, and then steeped in. myrrh, and after this they are 
macerated in that liquid, and strained through muslin; the liquid which runs 
through is believed to cure the itching which is caused by a certain internal ailment. 
Some men drink a few drops of it in each ‘cup of coffee, and women drink it to 
make them fat. The old women have a prescription for sore eyes, which is as 
follows :—Stick a splinter of wood through a series of beetles for twelve hours 
when a child is about to be born; when the child is born, pull the splinter out of 
the last beetle, and dip it in kohl, and rub the eyes of the child with it. If this 
be done in the proper way the child will never suffer from sore eyes. 


e 
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with the Sun-god Қа, and in religious texts of all periods it is 
said that the beetle occupied a place in the boat of this god. 

We have already seen that the dynastic Egyptians, and their 
predecessors, conceived the existence of spirits hostile towards 
man, of spirits beneficent towards man, and of spirits which were 
wholly occupied with carrying out the various operations of 
Nature, and we must now consider the manner and forms in which 
they became visible to man. The commonest form in which a 
spirit was believed to make itself visible to man was that of some 
beast, or bird, or fish, or reptile, and at a very early period 
adoration, in one form or another, of the so-called inferior animals 
was well-nigh universal in Egypt. At the time when this worship 
began animals, as well as inanimate objects, were not considered 
by the inhabitants of the Nile Valley to be greatly removed from 
themselves in intelligence. Primitive man saw nothing ridiculous 
in attributing speech to inanimate objects and animals, which 
were supposed to think, and reason, and act like human beings ; 
and the religious literature of many of the most ancient nations 
contains numerous proofs of this fact. Among the baked clay 
tablets found in the ruins of the Royal Library of Nineveh, which 
contained copies of hundreds of documents preserved in the temples 
of the most ancient cities of Babylonia, were fragments of a 
dialogue between a horse and an ox, which is now known as the 
“ Fable of the Horse and the Ox,”* and it is tolerably certain that 
this dialogue did not originate in the reign of Ashur-bani-pal 
(в.с. 668-626), although the tablet on which it was written is 
not older than his time. Again, in the Creation Legend the 
dragon-monster Tiamat, the representative of the powers of evil 
and darkness, is made to conspire against the gods, and to create 
a serpent brood? in order to do effective battle with them; and 
other instances might be quoted to show that the Babylonians and 
Assyrians attributed to the animals reason, passions, and language. 


1 See Guide to the Babylonian and Assyrian Antiquities, London, 1900, p. 48; 
the fragments are exhibited in the British Museum, Nineveh Gallery, Table-case ©. 

2 Ibid, p. 36. For the cuneiform tablets in the British Museum see Nineveh 
Galler , Table-case A. See also L. W. King, Seven Tablets of Creation, vol. i. 
p 1 ff. ; 
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From the Bible we learn that the Hebrews held the same 
views as their kinsmen on this matter, and we are told that the 
serpent beguiled and seduced Eve by his speech, and made her 
‘break the command of the Lord (Genesis iii. 1 #.), and that the 
she-ass of Balaam remonstrated with her master and asked him 
why he had smitten her three times (Numbers xxii. 28). We may 
note in passing that this animal is said to have been able to see the 
Angel of the Lord standing in the way, whilst her master could 
not, and we are forcibly reminded of the belief which was current 
among Jews and Muhammadans to the effect that dogs howled 
before a death because they were able to see the Angel of Death 
going about on his mission, to say nothing of our own superstition 
to the same effect, which, however, we seem to have derived not 
from the East, but from cognate northern European nations. We 
see also from the Book of Judges (ix. 8 ff.) that speech and reason 
were sometimes attributed to objects which we regard as inanimate, 
for we read that the trees “went forth on a time to anoint a king 
“over them; and they said unto the olive tree, Reign thou over us.” 
When the olive tree refused, they went to the fig tree with the 
same request, and when the fig tree refused, they went to the vine, 
which refused to leave its wine “ which cheereth God and man"; 
on this they applied to the bramble, which placed before them the 
choice of coming and putting their trust in its shadow, or of being 
burnt by the fire which should come forth from out of itself. In 
connexion with this idea may, perhaps, be mentioned the incident 
recorded in Numbers xxi. 17, wherein we are told that the princes 
and nobles digged a well “with their staves” by the direction of 
the lawgiver, and that the Children of Israel sang this song, 
“Spring up, O well; sing ye unto it.” Many other examples 
might be quoted from Hebrew literature to show that animals and 
inanimate objects were on certain occasions regarded as beings which 
possessed thinking and reasoning powers similar to those of men. 

Among the Egyptians animals thought, and reasoned, and 
spoke as a matter of course, and their literature is full of indica- 
tions that they believed them to be moved by motives and passions 
similar to those of human beings. Аз а typical example may be 
quoted the instance of the cow, in the Tale of the Two Brothers, 
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who tells her herd that his elder brother is standing behind the 
door of the byre with his dagger in his hand waiting to slay him; 
the young man having seen the feet of his brother under the door 
took to flight, and so saved his life. Here we have another proof 
that animals were sometimes credited with superhuman intelligence 
and discernment, since but for the warning of the cow, who had 
perceived what her master had failed to notice, the herd would 
have been slain as soon as he entered the byre. Here, too, must 
be noted the very important part which is played in the Judgment 
Scene in the Book of the Dead by animals. In the Story of the 
Shipwreck also we are told concerning a huge serpent thirty cubits 
long, with a beard two cubits long, which made a long speech to 
the unfortunate man who was wrecked on the island wherein it 
lived. 

In the papyri of the XVIIIth Dynasty we have representa- 
tions of the weighing of the heart of the deceased in the Great 
Balance, which takes place in the presence of the Great Company 
of the gods, who act as judges, and who pass the sentence of doom, 
that must be ratified by Osiris, according to the report of the god 
Thoth; who acts as scribe and secretary to the gods. The Egyptian 
hoped that his heart would exactly counterbalance the feather, 
symbolic of Maät or the Law, and neither wished nor expected it 
to outweigh 11, for he detested performing works of supererogation. 
The act of weighing was carefully watched by Anubis the god of 
the dead, whose duty was to cast to the Eater of the Dead the 
hearts which failed to balance the feather exactly; and by the 
guardian angel of the deceased, on behalf of the deceased ; and by 
a dog-headed ape, who was seated on the top of the pillar, and who 
supported himself upon the bracket on which was balanced the 
beam of the Great Scales. This ape was the associate and com- 
panion of the god Thoth, and he was supposed to be skilled in the 
art of computation, and in the science of numbers, and in the 
measurement of time; his duty at the weighing of the heart was 
to scrutinize the pointer of the scales, and, having made sure that 
the beam of the scales was exactly level, i.e., that the heart and 
the feather exactly counterbalanced each other, to report the fact 
to Thoth, so that he in turn might make his report to the gods on 
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the case under consideration. The ape seated on the pillar of the 
Scales belongs to a species which is now only found in the Súdán, 
but which in late predynastic or in early dynastic times might 
have been found all over Egypt. The dog-headed ape is very 
clever, and even in modern times is regarded with much respect 
by the natives, who believe that its intelligence is of the highest 
order, and that its cunning is far superior to that of man; the 
high esteem in which it was held by the ancient Egyptians is 
proved by the fact that the god Thoth was held to be incarnate in 
him, and by the important funetions which he performed in their 
mythology. 

It will also be remembered that in the vignette which 
represents the sunrise in the Book of the Dead a company of six 
or seven dog-headed apes is depicted in the act of adoring the god 
of day, as he rises on the eastern horizon of heaven; they stand 
on their hind legs and their forepaws are raised in adoration, and 
they are supposed to be singing hymns to the Sun-god. Ina 
text which describes this scene these apes are said to be the spirits 
of the dawn who sing hymns of praise to the Sun-god whilst he is 
rising, and who transform themselves into apes as. soon as he has 
risen. It is a well known fact in natural history that the apes and 
the monkeys in the forests of Africa and other countries chatter 
noisily at dawn, and it is clear that it was the matutinal cries of 
these animals which suggested their connection with the spirits of 
the dawn. It is not stated in the text whether the spirits of the 
dawn were created afresh each day or not, or whether the monkeys 
transformed themselves into spirits daily, and so were able to 
greet the rising sun each morning. We may, however, connect 
the idea concerning them with that which is met with in an 
ancient Hebrew description’ of the angels of Hebrew mythology, 
for one group of “angels of service" from the river of fire were 
supposed to be created daily in order to sing one hymn to God 
Almighty and then to come to an end. 

Passing now to the consideration of the worship of animals by 
the Egyptians of the predynastic and dynastic periods, we have 


1 Compare Eisenmenger, op. cit, vol ii, p. 371. PNI2I NOM NOY 5) 
Poor аа MINI WPT $m ан айы су)» 
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to endeavour to find the reasons which induced the early inhabi- 
tants of the Nile Valley to pay adoration to birds, beasts, fishes, 
and other creatures of the animal kingdom. A careful examina- 
tion of the facts now available shows that in Egypt primitive man 
must have worshipped animals in the first instance because they 
possessed strength, and power, and cunning greater than his own, 
or because they were endowed with some quality which enabled 
them to do him bodily harm or to cause his death. Тһе funda- 
mental motive in man for worshipping animals was probably rear. 
When man first took up his abode in Egypt the physical conditions 
of the country must have resembled those of some parts of Central 
Africa at the present time, and the whole country was probably 
covered with forests and the ground obscured by dense under- 
growth. In the forests great numbers of elephants and other 
large beasts must have lived, and the undergrowth formed a home 
for huge serpents of various species and for hosts of deadly reptiles of 
different kinds, and the river was filled with great crocodiles similar 
in length and bulk to those which have been seen in recent years 
in the Blue Nile and in the rivers further to the south. We have 
no means of knowing at what period the elephant was exterminated 
in Egypt, but it was probably long before dynastie times, because 
he finds no place in Egyptian mythology. The ivory objects 
which have been found in predynastic graves prove that this 
substance was prized by the primitive Egyptians, and that it was, 
comparatively, largely used by them for making personal orna- 
ments and other small objects, but whether they imported 
elephants’ tusks from the Südän, or obtained them from animals 
which they hunted and killed in some part of Egypt cannot be 
said. On the top of one of the standards! which are painted on 
predynastic vases we find the figure of an elephant, a fact which 
seems to show that this animal was the symbol of the family of the 
man for whom was made the vase on which it is found, or of his 
country, or of the tutelary deity, i.e., the god of his town or tribe. 
` Оп the other hand, it is quite clear from several passages in the 
texts with which the walls of the chambers and corridors of the 
pyramid tombs of Unàs and Tetà, and other kings of the Early 
1 See J. de Morgan, Ethnographie Prehistorique, p. 93. 
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Empire at Sakkára are inscribed that Egypt was infested with 
venomous snakes and noxious reptiles of various kinds when the 
original forms of those passages were written, and that they were 
sufficiently formidable and numerous to cause the living grave 
anxiety about the safety of the bodies of their dead. Thus in the 
text of Unàs, a king of the Vth Dynasty, we find a series of 
short magical formulae, many of which are directed against 
serpents and fierce animals, and all are couched in terms which 
prove that they must have been composed long before they were 
inscribed on the walls inside this king’s pyramid, and М. Maspero 
is undoubtedly correct in thinking that they must have presented 
‚serious difficulties to the king’s literati, In these formulae 


are mentioned the serpents Ufa, % ES | um, Näi, A, 


Heka, n | Wr; Hekret, u pns > Un , Setcheh, N in ү UL > 
Äkeneh, | ы m. Ämen, | E Hau, ID | Ў Un, Ántaf, 
| \ Am Л ТҮ Tcheser-tep, in N v OY, Трећа, == SU ; 
Hemth, |11 % m Senenahemthet, e | ra N = W, and 


allusion is made to a most “terrible serpent," S Im num 
EL 1. At the time when these formulae were composed 


each of these serpents was probably the type of a class of venomous 
snakes, and their names no doubt described their physical charac- 
teristics and their methods of attack. Тһе abject fear of the 
Egyptians for the serpent seems to have been constant in all 
generations, and the texts of the latest as well as those of the earliest 
period contain numerous prayers intended to deliver the deceased 
from the “serpents which are in the Underworld, which live upon 
“the bodies of men and women, and consume their blood.”? Long 
after Egypt was cleared of snakes and when the country was in 
the condition in which we now know it, the tradition remained that a 


1 Ed. Maspero, 1. 533 ff, 
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Dead, Chapter/iz., 1. 4. 
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mighty serpent, some thirty cubits, i.e., about fifty feet long, lived 


on the top of Bakhau, Д б> у T ues the Mountain of 
the Sunrise, and his name was Ämi-Hemf, ie. “Dweller in his 


fone,’ Y By тоф, Ma! 


The worship of the serpent in Egypt is of great antiquity, 
and shrines to certain members of the species must have existed 
at a very early date. In predynastic times the uraeus was held in 
great veneration, and the great centre of its worship was in the 
Delta, at a place which the Egyptians in dynastic times called 
“ Per-Uatchet," and the Greeks “ Buto.” At the period when the 
-uraeus was being worshipped in Lower Egypt, the vulture was the 
chief object of adoration in Upper Egypt, its principal sanctuary 
being situated in the city which the Egyptians called “ Nekhebet,” 
and the Greeks “ Eileithyiaspolis.” The uraeus goddess was called 

-“Uatchet,” or “Uatchit,” and the vulture goddess “ Nekhebet,” 
or “Nekhebit,” and the cities which were the centres of their 
worship became so important, probably in consequence of this 
worship, that in the early dynastic period we find it customary for 
kings when they wished to proclaim their sovereignty over all 
Egypt to give themselves the title N. which may be freely 
rendered by “Lord of the shrines of the Vulture and Uraeus.” 
The equivalents of these signs are found on the now famous plaque 
inscribed with the name and titles of Äha, a king who is often, but 
without sufficient reason, assumed to be identical with Mena or 
Menes, and thus it is clear that the cities of Nekhebet and Per- 
Uatchet were important religious and administrative centres in 
predynastic times. 

Other wild animals which were worshipped by the Egyptians 
about the same period were the lion, and the lynx, which they 
called maftet, L = , and the hippopotamus, and the quadruped 
which became the symbol of the god Set; among amphibious 
creatures the crocodile and the turtle were the most important. 
Among domestic animals the bull and the cow were the principal 
objects of worship, and proof is forthcoming that they were 


1 Book of the Dead, Chapter eviii., 1. 5. 
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regarded as deities in predynastic times. The great strength of 
the bull, and his almost irresistible attack in fighting and headlong 
rush, excited the fear and admiration of primitive man, and his 
fecundating powers made him at a very early period the type of 

the generative principle in nature. For thousands of years the 
kings of Egypt delighted to call themselves “mighty bull,” and 
the importance which they attached to this title is evinced by the 
fact that many of them inscribed it upon their serekh, or cog- 
nizance, which displayed their name as the descendant of Horus; 


er rA 


Usertsen II. receiving “life” from the god Sept. Behind him is his serekh 
inscribed with his Horus name. 
in fact, it formed their Horus name. The figure of a bull is 
found sculptured upon some of the green slate objects which date 
from the predynastic period, and which have been erroneously 
called palettes, and a flint model of the head and horns of the cow, 
which in later times became the animal symbolie of the goddess | 
Hathor, was found in'a predynastic grave; all thesé objects are 
in the British Museum (Nos. 20,790, 20,792, and 32,124). The 
warrior kings of the XVIIIth and XIXth Dynasties were pleased 


when the court scribes related in commemorative inscriptions how 
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their lords raged and roared like lions as they mounted their 
chariots and set out to crush the foolish enemy who had the 


Serekh of Rameses II., on 
which isinscribed the Horus 
name of this king, i.e., Ka- 
NEKHT - MERI - MAAT. The 
canopy of the serekh is in 
the form of the sky =, 
and from the standard on 
which it rests spring two 
human arms and hands. 
The right grasps a standard 
surmounted by the head of 
the king, which here repre- 
sents the “royalka” and 


the left the symbol of Maät. 


temerity to defy them, but they preferred 


to be likened to the “mighty bull,” who 
trampled opposition beneath his hoofs, and 
gored and destroyed with his horns that 
which his hoofs had failed to annihilate. 
Out of the reverence which was paid to the 
bull in predynastic times grew the worship 
of two special bulls, Нар and Mer-ur, which 
names the Greeks modified into Apis and 
Mnevis, the sacred animals of the ancient 
cities of Memphis and Heliopolis respectively. 
The worship of Apis is at least as old as the 
beginning of the dynastic period, and we 
know that the cult of this bull continued in 
Memphis until the close of the rule of the 
Ptolemies. In some way the beliefs con- 
cerning Apis were connected with those 
which the Egyptians held concerning Osiris, 
the god and judge of the dead, who is called 
in the Book of the Dead! the “Bull of 
Amentet,” i.e., the “Bull of the Under- 


world,” Ha | ку and in the Ptolemaic 


period the two gods were merged into 
one and formed the god Sarapis, to 
whom were ascribed the attributes of the 
Egyptian and Greek gods of the Under- 
world. 

It now seems to be generally admitted 
by ethnologists that there are three main 
causes which have induced men to worship 
animals, i.e., they have worshipped them 
as animals, or as the dwelling-places of gods, 
or as representatives of tribal ancestors. 


1 Chapter i., 1. 4, 
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There is no reason whatsoever for doubting that in neolithic times 
the primitive Egyptians worshipped animals as animals and as 
nothing more; the belief that animals were the abodes of spirits or 
deities grew up in their minds later, and it was this which induced 
them to mummify the dead bodies of birds, and beasts, and fishes, 
etc., in which they thought deities to have been incarnate. We 
have no means of knowing exactly when this belief arose, but it 
is certainly as old as the time when the Apis Bull began to be 
worshipped, and when the Egyptians began to keep the ram and 
other animals, and birds, and reptiles, and fishes in sanctuaries, and 
to worship them as deities incarnate. In connection with it we 
must notice that, in the case of the Apis Bull and the Ram of 
Mendes, the god Apis did not take up his abode in every bull, and 
that the soul of Osiris, which was supposed to dwell in the Ram of 
‚Mendes, did not make his habitation in every ram. The Apis Bull, 
like the Ram of Mendes, had to be sought for diligently, and no 
bull or ram was made the object of veneration in the sanctuaries of 
Memphis or Mendes unless he possessed the characteristic marks by 
which the priests recognized him. The ordinary bulls and rams of 
the species to which the Apis Bull and the Ram of Mendes belonged 
were not regarded in the same light as the animals which by the 
marks upon them proclaimed themselves to be the creatures to 
which worship should be offered, and they were, of course, sacrificed 
in the performance of funeral ceremonies and killed and eaten as 
food by the people, even though somewhat of the deity may have 
been incarnate in them. When the Apis Bull or the Ram of Mendes 
died the deity who had been incarnate in it transferred himself to 
another animal, and therefore did not leave the earth. 

The question as to whether the Egyptians worshipped animals 
as representations of tribal ancestors, or “totems,” is one which has 
given rise to much discussion, and this is not to be wondered at, 
for the subject is one of difficulty. We know that many of the 
standards which represent the nomes of Egypt are distinguished by 
figures of birds and animals, e.g., the hawk, the bull, the hare, etc., 
but it is not clear whether these are intended to represent “totems” 
or not. It is pretty certain that the nome-standard of dynastic 
times was derived from the standards which the predynastic 


28 - NOME GODS 


Egyptians set up in their boats, or caused to be carried in cere- 
monial processions, or during the performance of public functions, 
and there is no reason for doubting that, substantially, the same 
ideas and beliefs underlie the use of both classes of standards, Тһе 
animal or bird standing on the top of a nome-perch or standard is 
not intended for a fetish or a representation of a tribal ancestor, 
but for a creature which was regarded as the deity under whose 
protection the people of a certain tract of territory were placed, and 
we may assume that within the limits of that territory it was un- 
lawful to injure or kill such animal or bird. Thus in the Nome of 
the Black Bull a black bull of a certain kind would be regarded as 
a sacred animal, and it is certain that in predynastic times worship 
would be offered to it as a god ; similarly in the Nome of the Hare 
the hare would be worshipped; and in the Nome of the Hawk the 
hawk would be worshipped. Outside these nomes, however, the 
bull and the hare and the hawk might be, and probably were, 
killed and eaten for food, and from this point of view the sacred 
creatures of the Egyptians may be thought to have something in 
common with the totems, or deified representatives of tribal 
ancestors, and with the fetishes of the tribes of nations which are 
on the lowest levels of eivilization. In connexion with this matter 
16 is customary to quote the statements of Greek and Roman 
writers, many of whom scoff at the religion of the Egyptians 
because 1% included the worship of animals, and charge the nation 
with fatuity because the animals, etc., which were worshipped and 
preserved with all care in some places were killed and eaten in 
others. Тһе evidence of such writers cannot be regarded as wholly 
trustworthy, first, because they did not take the trouble to under- 
stand the views which the Egyptians held about sacred animals, 
and secondly, because they were. not in a position to obtain trust- 
worthy information. In the passage from one of Juvenal's Satires 
already quoted, he declares that the Egyptians ate human flesh, 
and it is possible that he believed what he wrote; still the fact 
remains that there is not a particle of evidence in the Egyptian 
inseriptions to show that they ever did so, and we have every 
reason for believing that they were not cannibals. 

His other statements about the religion of the Egyptians are, 
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probably, as untrustworthy. There is not enough ancient Egyptian 
religious literature extant to enable us to trace the history of 
religion in all periods of dynastic history, still less are we able to 
follow 1% back in the predynastic period, because of that time we 
have no literature at all; such monuments and texts as we have, 
however, serve to show that the Egyptians first worshipped animals 
as animals, and nothing more, and later as the habitations of divine 
spirits or gods, but there is no reason for thinking that the animal 
worship of the Egyptians was descended from a system of totems 
or fetishes, as Mr. J. F. M’Lennan believed. It has been assumed 
by some ethnologists that many primitive peoples have been accus- 
tomed to name individuals after animals, and that such animal 
names have in certain cases become tribe names, These may have 
become family surnames, and at length the myths may have grown up 
about them in which it is declared that the families concerned were 
actually descended “from the animals in question as ancestors, 
“whence might arise many other legends of strange adventures 


^ and heroic deeds of ancestors, to be attributed to the quasi-human - 


*animals whose names they bore; at the same time, popular 
“ mystification between the great ancestor and the creature whose 
* name he held and handed down to his race, might lead to veneration 
“for the creature itself, and thence to full animal-worship."? This 
theory may explain certain facts connected with the animal-worship 
of numbers of savage or half-savage tribes in some parts of the 
world, but it cannot, in the writer's opinion, be regarded as 
affording an explanation of the animal-worship of the Egyptians. 
In dynastie times kings were, 1% is true, worshipped as gods, and 
divine honours were paid to their statues, but the reason for this 
was that the king was believed to be of the seed of the god Horus, 
the oldest of all the gods of Egypt. There is reason for believing 
that to certain men who were famous for their knowledge or for 
some great works which they had accomplished divine honours 
were paid, but neither these nor the kings were held to be 
gods who were worshipped throughout the land as were the well- 
known or natural gods of the country. In short, the worship which 


1 See the Fortnightly Review, 1869-1870. 
2 See Tylor, Primitive Culture, vol. ii., p. 236. 
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was paid to kings after their death, or to ordinary men, who were 
“sometimes deified, was quite different from that paid to the gods of 
the country, whether they were in animal or human form or whether 
they represented the spirits which concerned themselves with the 
welfare of men or those which occupied themselves with the direc- 
tion of the operations of Nature. 

We see, moreover, from the nome-standards that several objects 
besides animals were worshipped and regarded as gods, or that they, 
at all events, became the symbols of the deities which were wor- 
shipped in them. In predynastic times we know that some standards 
were surmounted by representations of two, three, four, or five 
hills! c, e^, мум, wm, another by two arrows (?) <——>, 
another by a fish, «==, another we) two arrows and a shield, $, 
etc. With the шшш. Г is probably to be compared the 
dynastic sign e and with the predynastic e the dynastic 
sign RK. It is not easy at present to find a dynastic equivalent 


for the two arrows (P) <——=>, or to find the reason why the three 
hills ea were connected with a god, but we shall probably be 
correct if we connect the two arrows (?) with some aboriginal god 
of war, and the three hills with the abode of some, at present, 
unknown god. The shield and the crossed arrows can, we think, 
be explained with more certainty. We know from the Nome- 


Lists that the fifth nome of Lower Egypt, T which was called 


Sapi by the Egyptians and Saites by the Сеара had for its 
- capital the city Saut or Sais, and that the great deity of this city 
was the goddess Nit or Neith. The dynastic pictures of this 
goddess represent her in the form of a goddess who holds in her 
hands two arrows and a bow; she sometimes wears upon her head 


the crown of the north У, or <=, which is the sign for her name, 
or two crossed arrows Уб; in fact, such pictures prove beyond а 


‘doubt that Nit, the goddess of Sais, was the goddess of the chase 
par excellence. That this goddess was worshipped in the earliest 
dynastic period is certain, for we find that her name forms part of 


1 See my “ History of Egypt” (Egypt in the Predynastic and Archaic Periods), 
vol. i, p. 78. 
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the name of Nit-hetep, who seems to have been the daughter of 
king Sma, and who was probably the wife of Aha, and also part 
of that of the early dynastic king Mer-Nit, That the dynastic sign 


A is the equivalent of the predynastic sign there is no reason 
EN ae 


to doubt, and, as the former is known to represent the crossed 
arrows and shield of the hunting goddess of Sais, we are justified 
in believing that its predynastic equivalent was intended to be a 
picture of the same objects, and to be symbolic of the same 
goddess. | 

We have already mentioned the predynastic standard sur- 
mounted by the figure of an elephant, which was, undoubtedly, 
intended to represent a god, and thus it is clear that both in pre- 
dynastic and dynastic times the Egyptians symbolized gods both 
by means of animals and by objects connected with their worship 
or with their supposed occupations. In dynastic Nome-Lists we 


have for the name of Matenu a knife >, for the nome of Ten a 


pair of horns surmounted by a plumed disk p for the nome 


of Uas, or Us, a sceptre Б for the nome of Sesheshet a sistrum g j 


etc. The first, third, and fourth of this group of examples are 
clearly objects which were connected with the worship of the gods 
whom they symbolize, and the second is probably intended to be 
the headdress of the god of the nome which it symbolizes. At this 
period of the world's history it is impossible to.fathom the reasons 
which led men to select such objects as the symbols of their gods, 
and we can only accept the view that they were the product of 
some indigenous, dominant people who succeeded in establishing 
their religious customs so strongly in Egypt that they survived 
all political commotions, and changes, and foreign invasions, 
and flourished in the country until the third century of our 
era at least. 

The cult of Nit, or Neith, must have been very general in 
Egypt, although in dynastic times the chief seat thereof was at Sais 
in the Delta, and we know that devotees of the goddess lived as far 
south as Nakada, a few miles to the north of Thebes,"for several 
objects inscribed with the name of queen Nit-hetep have been found 
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in a grave at that place. Of the early worship of the goddess 
nothing is known, but it is most probable that she was adored as 
a great hunting spirit as were adored spirits of like character by 
primitive peoples in other parts of the world. The crossed arrows 
and shield indicate that she was a hunting spirit in the earliest 
times, but a picture of the dynastic period represents her with two 
crocodiles! sucking one at each breast, and thus she appears in 
later times to have had ascribed to her power over the river. 

It has already been said that the primitive Egyptians, though 
believing that their gods possessed powers superior to their own, 
regarded them as beings who were liable to grow old and die, and 
who were moved to love and to hate, and to take pleasure in meat 
and drink like man; they were even supposed to intermarry with 
human beings and to have the power of begetting offspring like the 
“sons of God,” as recorded in the Book of Genesis (vi. 2, 4). These 
ideas were common in all periods of Egyptian history, and it is 
clear that the Egyptians never wholly freed themselves from them ; 
there is, in fact, abundant proof that even in the times when 
monotheism had developed in a remarkable degree they clung to 
them with a tenacity which is surprising. The religious texts 
contain numerous references to them, and beliefs which were 
conceived by the Egyptians in their lowest states of civilization are 
mingled with those which reveal the existence of high spiritual 
conceptions, The great storehouse of religious thought is the Book 
of the Dead, and in one of the earliest Recensions of that remark- 
able work we may examine its various layers with good result. Іп 
these are preserved many passages which throw light upon the 
views which were held concerning the gods, and the powers which 
they possessed, and the place where they dwelt in company with 
the beatified dead. 

One of the most instructive of these passages for our purpose 
forms one of the texts which are inscribed on the walls and 
corridors of the chambers in the pyramid tombs of Unas, a king 
of the Vth Dynasty, and of Tetà, a king of the VIth Dynasty. 


1 In the text of Unas (1, 627) the crocodile-god Sebek is called the son of Neith 
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The paragraphs in general of the great Heliopolitan Recension 
deal, as we should expect, with the offerings which were to be 
made at stated intervals in the little chapels attached to the 
pyramids, and many were devoted to the object of removing 
enemies of every kind from the paths of the king in the Under- 
world ; others contain hymns, and short prayers for his welfare, 
and magical formulae, and incantations. A few describe the great 
power which the beatified king enjoys in the world beyond the 
grave, and, of course, declare that the king is as great a lord in 
heaven as he was upon earth. The passage in question from the 
pyramid of Unäs is of such interest and importance that it! is 
given in the Appendix to this Chapter, with interlinear translation 
and transliteration, and with the variant readings from the pyramid 
of Tetà, but the following general rendering of its contents may be 
useful “ The sky poureth down rain, the stars tremble, the bow- 
“bearers run about with hasty steps, the bones of Aker tremble, 
“and those who аге ministrants unto them betake themselves to 
“ flight when they see Unas rising [in the heavens] like a god who 
** liveth upon his fathers and feedeth upon his mothers. Unas is 
“the lord of wisdom whose name his mother knoweth not. The 
* noble estate of Unas is in heaven, and his strength in the horizon 
* js like unto that of the god Tem his father, indeed, he is stronger 
* than his father who gave him birth. The doubles (kau) of Unas 
““ are behind him, and those whom he hath conquered are beneath 
“ his feet. His gods are upon him, his uraei are upon his brow, 
* his serpent-guide is before him, and his soul looketh upon the 
“ spirit of flame; the powers of Unas protect him.” From this 
paragraph we see that Unás is declared to be the son of Tem, and 
has made himself stronger than his father, and that when the king, 
who lives upon his fathers and mothers, enters the sky as a god, 
all creation is smitten with terror. The sky dissolves in rain, the 
stars shake in their places, and even the bones of the great double 
lion-headed earth-god Aker, 2x2, quake, and all the lesser powers 
of heaven flee in fear. He is considered to have been a mighty 
conqueror upon earth, for those whom he has vanquished are 

1 The hieroglyphic texts are given by Maspero, Les Inscriptions des Pyramides 
de Saqqarah, Paris, 1894, p. 67, 1. 496, and p. 134, 1. 319. 
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beneath his feet; there is no reason why this statement should not 
be taken literally, and not as referring to the mere pictures of 
enemies which were sometimes painted on the cartonnage coverings 
of mummies under the feet, and upon the sandals of mummies, and 
upon the outside of the feet of coffins. Ап ordinary man possessed 
one ka or “double,” but a king or a god was believed to possess 
many kau or “doubles.” Thus in one text’ the god Ra is said to 
possess seven souls (баш) and fourteen doubles (Там), and prayers 
' were addressed to each soul and double of Ка as well as to the god 
himself; elsewhere? we are told that the fourteen kau of Ra, 


x N | | pee АЕ E ҮЙ, were given to him by Thoth. Unäs 


appears in heaven with his ** gods" upon him, the serpents are on 
his brow, һе is led by a serpent-guide, and is endowed with his 
powers. It is difficult to say what the “gods” here referred to 
really are, for it is unlikely that the allusion is to the small figures 
of gods which, in later times, were laid upon the bodies of the 
dead, and it seems that we are to understand that he, Unäs, was 
accompanied by a number of divine beings who had laid their 
protecting strength upon him. The uraei on his brow and his 
serpent-guide were the emblems of similar beings whose help he 
had bespoken—in other words, they represented spirits of serpents 
which were made friendly towards man. 

The passage in the text of Unás continues, “Unás is the Bull 
“ of heaven which overcometh by his will, and which feedeth upon 
“that which cometh into being from every god, and he eateth 
“of the provender of those who fill themselves with words of 
“power and come from the Lake of Flame. Unäs is provided 
“with power sufficient to resist his spirits (khu), and he riseth [in 
*heaven] like a mighty god who is the lord of the seat of the 
“hand (i.e., power) [of the gods]. He taketh his seat and his 
“back is towards бер. Unäs weigheth his speech with the god 
“whose name is hidden on the day of slaughtering the oldest 
*[gods] Unäs is the master of the offering and he tieth the 
* knot, and provideth meals for himself; he eateth men and he 


1 Dümichen, Tempelinschriften, vol. i., pl. 29. 
2 Lepsius, Denkmäler, iii., Bl. 194. 
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“liveth upon gods, he is the lord of offerings, and he keepeth 
“count of the lists of the same." The dead king is next likened 
to a young and vigorous bull which feeds upon what is produced 
by every god and upon those that come from the Fiery Lake to 
eat words of power. Here we have a survival of the old worship 
of the bull, which began in the earliest times in Egypt, and lasted 
until the Roman period. His food is that which is produced by 
every god, and when we remember that the Egyptians believed 
that every object, animate and inanimate, was the habitation of a 
spirit or god, it is easy to see that the allusion in these words is to 
the green herbage which the bull ordinarily eats, for from this 
point of view, every blade of grass was the abode of a god. 
In connexion with this may be quoted the words of Sankhón- 
yäthän, the Sanchoniatho of the Greeks, as given by Eusebius, who 
says, “But these first men consecrated the productions of the 
“earth, and judged them gods, and worshipped those things, upon 
“which they themselves lived, and all their posterity, and all 
“before them; to these they made libations and sacrifices." і. 

Now the food of this bull Unàs is also said to be those who 
came from the Lake of Fire, or the city of She-Säsä, and who are 
these? From Chapter cviii. of the Book of the Dead we learn that 
She-Sásá was situated іп Sekhet-Säsä,? i.e., a district in heaven, 
and it is clear from the text of the Chapter that it was one of the 
abodes wherein the beatified dead obtained food. The deceased is 
made to say, “I have not lain down in death; I have stood over 
* thee? and I have risen like a god. I have cackled like a goose, 
* and I have alighted like the hawk by the divine clouds and by 
“the great dew .... І have come from She-Säsä, which is in 
* Sekhet-Säsä, i.e., the Lake of Fire, which is in the Field of 
* Fire." Towards the end of the Chapter (line 10) mention is 


made of herbage or crops (Y iN iN u js and it seems as if these 


1 Eusebius, Praep. Evan., lib. i, c. 10 (in Cory, Ancient Fragments, London, 
1832, p. 5). 
2 = f f - 
LER u ШШЕ . See my Chapters of Coming Forth by Day, м, 
р. 208. 
3, He speaks to the Thigh, $ = in heaven. | 
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grew in the Field of Fire, or in the neighbourhood of it, 
and it is clear that it must be these which are referred to 
as the provender of those who come from the Lake of Fire. 
We are next told that Unäs hath power sufficient to oppose 
or resist his spirits (khu), but it is not certain whether these аге. 
‘beings in the Underworld which are hostile to him, or spirits 
which belong to himself; in any case the meaning of the passage 
is not clear. Having risen in heaven Unäs takes his seat with his 
back towards Бер, the great earth-god who was represented by the 
mythological goose which was supposed to have laid the great 
cosmic egg. In the latter part of the section of the text of Unás 
quoted above we have some remarkable ideas enunciated. It is 
asserted first of all that he “weigheth his speech with the god 
whose name is hidden," which indicates that Unás was supposed 
to be of equal rank and power with the god of judgment. From 
the Theban Recensions of the Book of the Dead we know that the 


expression “weighing of words,” > \ | == ie pp Means also 
— 


the “weighing of actions," and that it is applied to the examina- 
tion of the deceased which is held on the day wherein his heart is 
weighed in the Great Scales. The examination was conducted by 
Thoth on behalf of Osiris, but the words in the text of Unàs show 
that the dead king considers himself able to judge his own actions, 
and to award himself happiness. The god of the hidden name is 
probably Osiris. Finally it is said that Unás eats men and feeds 
upon the gods. We have already referred to the passage in 
Juvenal's Fifteenth Satire in which he declares that the Egyptians 
ate human flesh, and it has been already said that the dynastic | 
inscriptions айога no proof whatsoever that the Egyptians were 
cannibals. 

The statement here that Unás ate men is definite enough, and 
it is not easy to give any other than a literal meaning to the words ; 
we can only assume then that this portion of the text has reference 
to some acts of cannibalism of which a tradition had come down 
from predynastic to dynastic times. We gather from other 
passages in the texts of Unás and Tetá what manner of treatment 


1 See my Chapters of Coming Forth by Day, Text, p. 18,1. 12; p. 19, 1. 5; ete, 
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was meted out to the vanquished in battle by the victors, and it 
seems to find a parallel in the atrocious acts which were, and in 
some places still are, perpetrated by conquering tribes of Central 
Africa after a battle. In predynastic times all the property of 
those who were defeated in war was seized upon by the successful 
warriors, and all the women fell into their hands, and at times 
nameless abominations were committed upon the unfortunate male 
captives. Тһе dead king in the texts of Unás and Tetá is, 
naturally, described as the lord of heaven and of all the beings and 
things which are therein; as such he is master of all the women, 
and it is said plainly of him that he is the “fecundator, and that 
* he carries off the women from their husbands to whatsoever place 
* he pleaseth whensoever he pleaseth."' "Thus one of his attributes 
was that of the bull, which, because of his fecundity and strength, 
became the object of worship by the early Egyptians, and he 
exercised the rights of a victorious tribal chief. Upon the con- 
quered men’ who were allowed to live terrible indignities were 
perpetrated, and in the text of Tetà the dead king is exhorted to 
rise up, “for Horus hath caused Thoth to bring unto thee thine 
“enemy, and he (i.e., Horus) hath put thee behind him in order- 
*that he may not do thee an injury, and that thou mayest make 
. “thy place upon him, so that when [thou] goest forth thou mayest 
“take thy place upon him, and he may not have union with 
*thee."? Itis possible then that in predynastic times in addition 
to the wanton destruction which the Egyptians brought about after 
a victorious fight with their enemies, and the slaughter, and rapine, 
and nameless abominations which followed, they sometimes imitated 
the example of wild and savage beasts and ate the foes they had 
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conquered. The accounts of the battles of dynastic times show 
that the Egyptians looted and destroyed the cities and towns of the 
vanquished, and that they cut down orchards and gardens, and 
carried off all the flocks and herds which they could find; and 
there is abundant proof that they mutilated the bodies of their 
dead foes after a fight, but that they either ate them or behaved 
towards them in a manner contrary to nature there is absolutely no 
evidence to show. 

We have now to consider the remaining paragraphs of the 
extract from the text of Unás. The gods upon whose bodies Unás 
fed were snared by Am-kehuu, and they were examined as to their 
fitness and condition by Tcheser-tep-f, a divine being who was in 
later times one of the Forty-Two Judges in the Hall of Maáti, and 
is mentioned in the “Negative Confession” of the Book of the 
Dead, The gods were next bound by Her-thertu, and the god 
Khensu cut their throats and took out their intestines; a being 
called Shesemu acted as butcher and cut them up and cooked the 
pieces thereof in his fiery cauldrons. Thereupon Unas ate them, 
and in eating them he also ate their words of power and their 
spirits. The largest and finest of the gods he ate at daybreak, and 
the smaller sized ones for meals at sunset, and the smallest for his 
meals in the night; the old and worn-out gods he rejected entirely 
and used them up as fuel in his furnace. The cauldrons in which 
the bodies of the gods were cooked were heated by the “Great One 
in heaven,” who shot flame under those which contained the thighs 
of the oldest of the gods; and the * Perer, who is in heaven,” of 
Unäs cast also into cauldrons the thighs of their women. Unäs is 
then said to make a journey about every part of the double sky, or 


double heaven, = , ie. the night sky and the day sky, and also 
= 

to travel about, presumably from one end to the other, through the 

two alebu, | eS J > , of Egypt, ie, the land which lies 


between the mountains and the Nile on each side of the river. As 
a result of eating of the bodies of the gods Unäs becomes the Great 
Sekhem, the Sekhem of the Sekhemu ; he also becomes the Ashem 
of Äshem, the Great Äshem of the Äshemu. The power which 
protects Unás and which he possesses is greater than that of all the 
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sahu in the heavens, апа he becomes the eldest of all the firstborn 
gods and he goes before thousands and makes offerings to hundreds 
[of them]; indeed, the power which has been given to him as the 
Great Sekhem makes him to become as the star баһа, 1.е., Orion, 
with the gods. “Unás can repeat his rising in the sky, for he is 
“the береп crown as lord of the heavens. Не taketh count of the 
* knots (or, sinews) and of livers, and he hath taken possession of 
“ the hearts of the gods. Не hath eaten the Red Crown, he hath 
* eaten the White Crown, and he feedeth upon fat entrails; the 
“offerings made to him are those in whose hearts live words of 
*power. What the Red Crown emitteth that he hath eaten, and 
“he flourisheth ; the words of power are in his belly, and his saw 
*js not turned away from him. He hath eaten the knowledge of 
“every god, and his existence and the duration of his life are 
“eternal and everlasting in any sdahu which he is pleased to 
“make. Whatsoever he hateth he shall never do within the limits, 
“or, inside the borders of heaven. Behold their soul, ie., the 
“soul of the gods, is in Unas, and their spirits are with him; 
“his food is more abundant than that of the gods, in whose bones 
“is the flame of Unäs. Behold their soul is with Unas, and their 
“Shadows are with their Forms, or Attributes. Unäs is іп, or 
“with, the doubly hidden Kha gods (?) [as] a Sekhem, and having 
“performed [all] the ordinances of the (ceremony of) ploughing 
“ the seat of the heart of Unas shall be among the living upon this 
“earth for ever and ever.” 

The last portion of the extract is of peculiar interest because 
it affords some insight into the beliefs which the Egyptians held 
about the constituent parts of the economy of the gods. We have 
already seen that a ba, or soul, has been assigned to Unas, and kau, 
or “doubles,” and khu, or spirits, and a sdhu, and а sekhem; the 
last two words are difficult to translate, but they are rendered 
with approximate correctness by “spiritual body,” and “power.” 
The soul. was intimately connected with the heart, and was 
supposed to be gratified by offerings, which it was able to consume; 
the “double” was an integral part of a man, and was connected 
with his shadow, and came into being when he was born, and lived 
in the tomb with the body after death; the spirit was the seat of 
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the spiritual part of man, and gods and divine personages were 
credited with the possession of several spirits; the sähu, or 
spiritual body, was the ethereal, intangible, transparent and trans- 
lucent body, which was supposed, in dynastic times at all events, 
to grow from the dead body, the form of which it preserved ; the 
sekhem was the “power” which seems to have animated the sähu 
and to have made it irresistible. From the extract given above 
from the text of Unàs we learn that the gods were composed of all 
these various parts, and that in fact their economy resembled that 
of man; in other words, the Egyptians made their gods in their 
own image, only they attributed to them superhuman powers. 
The gods, however, preserved their existence by means of a 


magical protection which they enjoyed, meket, WE and also 
by hekau, i U \ o, which is commonly translated “words of 
a o 


power”; the aim of every Egyptian was to obtain possession of 
both the magical protection and the words of power, for they 
thought that if they once were masters of these they would be able 
to live like the gods. In the earliest times in Egypt men thought 
that the only way to obtain the strength ánd immortality of the 
gods was to eat the gods themselves, and so we read that Unäs, 
having eaten parts of the boiled bodies of the gods, “hath eaten 
“their words of power (heka), and swallowed their spirits (khu).” 
As a result of this he becomes the “ Great Power,” the “ Power of 
Powers,” i.e., the greatest Power in heaven. He becomes also the 
Äshem of Ashem, the great Äshem of the Äshemu, that is to say, 
the very essence of Äshem, and the greatest powers of the Äshemu 
beings are enshrined within him because he has within him the 
spirits and the words of power of the gods. 

-But what is the meaning of Ashem? In the text of Teta the 
word has for its determinative a hawk perched upon a standard, 
Ў, which shows that it has some meaning connected with deity or 
divinity, but it cannot be the name of one divine being only, for 


we find it in the plural form Ashemu, = IN % HAR. The 


determinative, however, does not help us very much, for it proves 
little more than that some attribute of the Hawk-god Неги was 
ascribed to the Ashemu; the hawk was undoubtedly the first 
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creature worshipped by the predynastic Egyptians, and » became 
in consequence the common determinative of all words implying the 
idea of deity or divinity, and of the proper names of the gods in à 
very large number of passages in the hieroglyphic texts inscribed 
on the walls of the chambers and corridors in the pyramids at 
Sakkára. The common name for * god," as we have already seen, 


is “neter,” T or 7 dh with the plural “neteru,” Tj or 7 | от 


1H К ly or AAR, but we find that the male gods are some- 


times called “hawks,” TS Сылы б, even when the female 
gods are called “ netert,” A In the Book of the 


Dead? the word Äshemu is written = IN Ae | Ki , which may 
be translated by “divine Ashemu,” and as the first determinative is 
a squatting hawk, we may assume that the word äshemu means 
*hawks."? If this assumption be correct, “Ashem of Ashem, 
Great Ashem of the Áshemu,” means “Hawk of Hawk, the Great 
Hawk of the Hawks," and since the hawk was not only a god to 
the predynastic Egyptians, but their oldest and greatest god, being 
in fact the spirit of that which is above, i.e., heaven, the passage 
“ Авһеш of Äshem, Great Ashem of the Ashemu," may very well 
be rendered “ god of god, great god of the gods." Thus with the 
words of power and the spirits of the gods in him Unäs becomes 
the habitation of the power of God, and the firstborn of the gods. 
He is now able to go round about heaven at pleasure, and as the 
Great Sekhem, or Power, his visible emblem is Sah or Orion, and 
he is able to repeat his rising [daily] in heaven like this constella- 
tion. lt is not improbable that the identification of Orion with 
kings who had eaten the gods filtered down in tradition to the 
Semitic people who lived in the Delta in dynastic times, and so 
became the base of the legends about Orion which are found among 
the Arabs and Hebrews. | 


1 See the text of Unas, line 209; in the text of Teta, line 197, the gods are 
described as “male and female,” | TH X =o \ et a 
AWWA m 


aA aA 


? See my Chapters of Coming Forth by Day, Text, р. 128, 1. 14. 
3 A variant form of the word is akhem 76 SS , and Brugsch (Wörterbuch, 
— i 
Suppl., p. 279) renders it by “ the symbol, or visible form of a god.” 
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Modern travellers have put on record the fact that certain 
savage and semi-savage peoples were, even in recent times, in the 
habit of eating pieces of flesh of mighty wild animals or of strong 
men, and of drinking their blood with the view of absorbing their 
nature, and life, and strength into their own bodies. This idea 
also existed among the Egyptians, both predynastic and dynastic, 
and we find an allusion to it in the extract from Unás under 
consideration, for he is said to take possession of the hearts of the 
gods, and to reckon up the thesu and begesu, and to feed upon 
fat smau. Тһе importance which the Egyptians attached to Ше 
possession of the physical heart, or of having power over it, is 
proved by many texts, and especially by several Chapters of the 
Book оў the Dead, wherein we find many prayers which were 
specially written for the protection of the heart. Thus in 
Chapter xxvi. the deceased prays, “may my heart be to me in 
“the house of hearts, may my hati? be to me in the house of 
“hatu”; Chapters xxvii, xxviii, and xxix. were written to 
prevent the heart being carried away by those who steal hearts 


and destroy them, =, 10 | T 225, ill > a ; Chapter xxix.A 
was composed to prevent its death in the Underworld; and 
Chapters ххх.А and xxx.B were intended to prevent a man's 
heart from being driven away from him there, especially at the 
time of the Judgment, when it was weighed in the Great Scales. 
For the words thesu, begesu, and smau it is not easy to find 
equivalents. From the connexion in which it occurs ¿hesu must 
mean either the vertebra or some internal organ of the body 
which resembles a tied or knotted cord, whilst of begesu the 
determinative proves that it also is an internal organ. In 
Chapter xxx.A the deceased says, “Homage to thee, O my 
“heart (db)! Homage to thee, O my hati (pericardium ?) ! 
“Homage to thee, О my besek,” which is probably a variant 
form of beges, but curiously enough the determinative of besek, 
IF is a heart. In spite of this, however, it seems as if the 


1 See Robertson Smith, The Religion of the Semites, p. 295. 
2 — Xy, the pericardium (2). In the ancient texts the hat, or hati of a god 
a 


was the seat of the words of power by means of which he maintained his life. 
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word actually means “liver.” Mr. Frazer has quoted in his 
work! instances which prove that savage tribes look upon the 
liver as the seat of the soul or life of man, and that portions of 
it are eaten by them with the view of acquiring the qualities of 
the former possessor of the liver. The words of the text of Unás 
do not say definitely that the king ate the thesu and livers of the 
gods who had been killed for him, but it is evident from the 
context that they were supposed to form part of his food. On the 
‚other hand, it is said definitely that he did eat their smau saau, or 


“fat entrails,” Y YY. N m) N iN b and their hearts, d 55 А 


or those portions of them which were the seats of the hekau, 
ў LI %, or words of magical power, which were the source of their 
life. 


` Now besides the spirits, and the words of power, and the 
internal organs of the gods, Unás, it is said, hath eaten the 
“knowledge,” N | = % sáa, of every god, and the period of his 
life and his existence are merged into eternity and everlastingness, 
which he may pass in any way that pleaseth his spiritual body 
(sah), and during this existence he has no need whatsoever to do 
anything which is distasteful to him. Moreover, the soul[s] and 
spirits of the gods are in and with Unás, and their souls, and their 
shadows, and their divine forms are with him. Thus we see that 
Unàs has absorbed within his spiritual body all the life and power 
of the gods, and his portion is everlasting life, and he can do 
anything and everything he pleases. Here we should naturally 
expect the section to come to an end, but the last sentence goes on 
to say that Unàs is with the double Kha god, who is invisible, or 
unknown, and that being a Power (sekhem) who hath performed 
[the ceremony] of ploughing, “the seat of the heart? of Unäs shall 
“be among those who live upon this earth for ever and for ever.” 
In this sentence we have an illustration of the difficulty of under- 
standing and explaining the Egyptian religion and the doctrine 
of the gods. In the early portion of the passage from the text of 


1 The Golden Bough, vol. i., p. 357 (2nd edition). 
2 The word here used is ab Y, 
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Unäs already translated and analyzed we are told how the dead 
king became the god of god, immortal and invisible, with supreme 
power in heaven, etc., but at the end of it we read that the seat of 
the heart of Unäs shall be among those who live upon this earth 
for ever and ever, i.e., Unäs shall enjoy after death a continuation 
of the life which he began in this world; in fact, shall have a 
double existence, the one heavenly and the other earthly. 
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UNÁS, THE SLAYER AND EATER OF THE GODS 


06 DO =ч MU Get 


kep pet ам sebu nem 
Poureth down water heaven, tremble the stars, go about 
Сао 3 I i 
nA ISE 98.21 o 
petchet seta ges Aker — ker-er - sen 
‚ the bow-bearers, quake the bones of Aker, those beneath 
them | 
4 | £x 5 
АИ ewe 
kenemu ma en sen Unas kha ba 
take to flight [when] they see Unas rising [as] a soul 
м 1 T X ulm po] 
em neter ат em -f. usheb 


like a god [who] liveth upon = 2 [and] feedeth 


500. & Dp. En al. = wd’ 


mut - f Unas pá neb sabut 
upon his mothers. Unás this [is] the lord of wisdom, 


1 The text here given is from the Pyramid of Unàs (Maspero, Recueil, tom. iv., 
p. 59); the variants are from the Pyramid of Teta (Recueil, tom, v., p. 48, 1. 819). 
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ness in Cox IS 


khem en mut - f ven - f dw вһервш 
knoweth not his mother hisname. - Is the noble rank 
Da > а 3 L4 yr 

EM 5: ТА SS 5% = 
Unás em; pet du user-f ет khut ma Tem 


of Unäs ih “heavens is his безш in the horizon like Tem, 


ЕЕ A + = й 


di-f dw mes - nef su useru eref 
his father; Һе (i.e., Tem) begot him [and] he became stronger . 
than he. ^ 
4 5 О а 
Su wen FP 1$e$l 
au kau Unás ha - f аш hemu set-f © 


Are the doubles of Unäs behind him, the conquered [are] 


no gs UST eye 


Icher retur - f dw neleru-f tep-f du dart - f 
beneath his two feet. His gods are on him. > His uraei are 
V a = —» 
зы oo (Ou Rt 
em apt - ў du semiu Unas em hat-f 


on his brow. The serpent guide of Unás is before him. 
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о AL) Em 


petret ba khut ent bes au useru Unds 
Seeth soul [his] the spirit of flame. The powers of Unäs 


Ф A Es ) LÍ пе se ТЕ] 

i hia (Su al emp A uu ==> 

her meket - f Unas ра ka pet en het 
protect him. Unäs. this [is] the bull of heaven that thrusteth 


Rome ҒА RS ж. 


em  db-f ankh em kheper en neter 
with his will, living upon what cometh into being of god 


= +7 A Apie ab - 


neb am em semu - sen u meh 
every, and eating of their food who come to fill 
<= 5 i 

allem NO IUP М Me 
khat-sen em hekau em She en Sasa 


their belly with words of power from the lake of Flame. 


' : 6 7 

EN Y sr fos LI FF 
Unas pa aper-a er аар khu - f 
Unäs this [is] provided with power against his spirits. 


PENA KR €-9» =+{% 10, 
dw Unas kha em ur pu neb amu ast-a 


Unas riseth like amighty one, the lord in the seat of the 
hand [of the gods]. 
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hems - f sa - f dr Seb Unas pa 
He is seated [with] his back to Seb. Unis this 
1 e ANY C 2— (93 
utcha mei-f hend Amen ren-f hru pu 


weigheth his word with Hidden of Name onday this 


<> 4 
SO ос = 
en rekhes . semsu Unas plu] neb 
of slaughtering the eldest [gods] Unás this [is] the lord 


=з е 5 шш ADO a? 
е 0 ez | 4 % e Sr Al em 
hetep tes ада art aut - f 


of the offering, tying the knot, making his meals 


T+ (Si) of +; =h= ? 


tchesef Unas på äm remth ankh 
for himself. Unas this eateth men [and] liveth 
a mMm = WN SI Te 
em meterw neb anna kha apt 
on the gods, thelord of the offerings, whoexamineth the lists of 
offerings. 
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[ө ў, 7 A tiet 


an akhem apt Am-kehuu sepeh - sen 
Behold, he who maketh to bow Am-kehuu hath snared 
foreheads, them 
3 4 МУУ 
- GS. Che ART ы 
en Unás dn  Techeser-tep-f saa-nef-sen 


for Unas, Behold, Tcheser-tep-f hath known them 


olg Д L ZA ANC [м 
khesef - nef sen dn Нег - thertu gas - nef sen 


[and] he hath driven Behold, Her-thertu hath bound them. 
them [to him]. = 


lOO» MC» libe 


dn  Khensu metes nebu tchat - f sen 
Behold, Khensu  theslaughterer of lords hath cut the throats of 
тұл them 
MM = 
ww (up в Dre as 
en Unás shet-nef amt khat - sen 
for Unas, [and] he hath torn out what isin their belly, 
| M 9 10 
ob ARIS" = e 
dpi pu habu - f er khesef 
[for] he is the messenger [whom] he sent to drive [them]. 


| AIR A 
| © N a alalal 
. t ; 
fO Qf . This creature is mentioned in the Negative Confession; see 
my Chapters of Coming Forth by Day, Text, р. 259, 1. 41. 
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Ao А eme ме TA 


dn  Shesemu  rekhes-f sen en Unas feses - nef 
Behold, Shesemu hath cut them up for (Орав, he hath boiled 


© S VA. 50 2 BO 9з En. 
SR TI Ze en) 
akhet dm - sen em ketät - f meshert Unas 
pieces of them in his cauldrons blazing. Unäs 


+, DOES Dre“ 
pa am heka - sen dam khu - sen 


this hath eaten their words of [he] hath eaten their spirits. 
power, 


YS = [езе 12 R27 ы 55 1 
du wru - sen еп dshet-f tual. au her-abu - sen 


Their great опев аге for hismeal of the morning, their middle ones 
are 


Ea 17 [шаан |: 
m~ Rasha >= ЖЕ E 
en meshert - f. àu shereru-sen en asht-f. 
for his sunset meal, their little ones are for his meal 
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du da - sen datu ~ sen 


of the night, their old ones (male) their old ones (female) are 
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en kapt ~- ал ada em pet 
for his furnace. Behold, the great one in heaven 
Nm E 3 3 D 
Sabo MAL = Ық Sl 
utu-nef setchet er uhatu khert-sen 


hath shot flame against the cauldrons beneath them 


& CS 19225092 


em khepeshu nu ` semsu - sen аш Perer ~ ати - pet 
with the thighs of the eldest ones. .  Perer-àmu-pet 
а с m ig © 
EN eel Sloe Rs 
en Unas shesert - nef ketat em refu nu 
of | Unàs hath thrown [into] the cauldrons the legs of 
дм oo (Y | == xx || 
hemt - sen au teben - nef - реф tem-thä 


their women. He hath gone round about the double heaven, all of it, 


NM == 
pl. ¡=$ (Ew of 
dw ретет -nef atebu Unas pa 
he hath gone round about the two halves of Egypt. Unäs this [is] 
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 sekhem wr sekhem sekhemu Unas 


the sekhem great, the sekhem pe the sekhemu. Орав 
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1 .—n —i "em ; 2 
på äshem äshem ashemu ur деті - f 
this [is] theäshem, the äshem of the ashemu great. [What] he findeth 


N ы —. d 2:2 


en — al - f am = nef su umu 
on his way he eateth it 
WASTE KR 56-19 =$ 
du meket Тав em hat ` sáhu nebu 


The protection of Unäs [is] before [that of] the sähu all 


tS $925 EM ар ТЫ) = ISI 


amu, khut . Unas på semes er semsu 
in the horizon. Unäs this istheeldest of the old ones. 
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dw perer -nef khau аш ujen ~ к shaut 
He hath gone round thousands, he hath offered ^ hundreds. 
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dw — eríà- nef а em  sekhem ur an 
Hath been given to him the hand as the sekhem great, behold 
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esl Mm 191 С Y 


Sahu ат neeru du nem en Unas khatu 
Orion, with the gods. Hath repeated Unàs [his] rising 
(sic) 
oa A 3 4 S as 
IN = q R N J ea iN = > 
em pet - 2... 86беп em тер khut 


in heaven. Heis the seben crown as lord of the horizon. 


AW уе 6 Ммм 

INE LL IE Jae ibe 

аш  heseb - nef tesu beqesu іш thet - nef 
He hath counted up knots [and] livers. He hath taken possession of 
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hatu neteru dw äm -nef teshert 
the hearts of the gods. He hath eaten the Red Crown, 
wm 8 
hl PB p=] (Шш D 
du ат - nef uatchetu usheb Unas ет. 


he hath eaten the White Crown.  Feedeth Unäs upon 
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smau заат hetep-f em änkh em hatw 
entrails fat, his offering whereon live in [their] hearts 
[is that] 
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ийи pe NZ (SET AS nest 


hekau - sen dsth-f au Unds mesb - f sebeshu 
their words of power. Behold, Unäs eateth what is cast 
~ I mm out 
— LI AWWW 
TS Tle foi (PLEN 
ати teshert af uakhha - f аш heka - sen 


[from] е Red Crown, he flourisheth, their words of power 


A Me юе Li (uy 


em Ichat-f an hem ет sähu Unas 
are in his belly, not is turned back е sähu of Unäs 
AZ Ih LI Me& Ts 
mä-f du ат - ne) sda en neter neb 


from him. He hath eaten the intelligence of god every, 
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аһаш рд теһеһ tcher-f ра tchetta 
[his] period of life [is] eternity, his existence is everlastingness 
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in hissah, this what Һе is pleased [to do] he doeth, 
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Aw 1 Sa 
mestchetch - f dn а-у am teher khut 
[what] he hateth not doethhe іп the limits of the horizon 


AA [= S [eww 32 = ЕЗІ) 
tchetta er neheh sel - sen аты Unas 


for ever and ever. Behold, ү soul [is]in Unas, 


92 
lm L N Kor 
khu - sen kher Unas em ha khet - f 
spirits their [are] with Unás, more abundant [is] his food 


ее 4 

= ІП. zei ey) in 
er neteru gerert en Unás 

than [that of] the gods. . The flame of Unäs [is] = 


ЕЕ ка ралы I See 
gesu-sen sek ba-sen kher Unas khaibitu-sen 
their bones, behold, _theirsoul is with Unäs, their shadows 


меле es) PEN М H 2,2, 


aru sen du тав ет enen kha kha 
are a their forms. Unäs is with these, rising, rising, 
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hidden, hidden, asekhem having performed the ordinances 
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em khebes ast-ab Unas | em 


of  ploughing, the seat of the heart of Unàs [is] among 
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ankhu em ta pen tchetta er neheh 


the living on earth this for ever and for ever. 
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CHAPTER U 
CONCEPTION OF GOD AND THE “GODS” 


AHE texts in the pyramids of Unás and Tetá and their 
immediate successors prove that the religious literature of 

the Egyptians contains a multitude of beliefs and opinions which 
belong to all periods of their history, and represent different stages 
in the development of their civilization. Their ideas about the 
various parts which constitute their material, and mental, and 
spiritual existences cannot have been conceived all at once, but it 
is very hard to say in respect of some of them which came first. 
We need not trouble about the order of the development of their 
ideas about the constituent parts of the gods, for in the earliest 
times, at least, the Egyptians only ascribed to them the attributes 
which they had already ascribed to themselves; once having 
believed that they possessed doubles, shadows, souls, spirits, hearts, 
(i.e., the seats of the mental life), names, powers, and spiritual bodies, 
they assigned the like to the gods. But if the gods possessed 
doubles, and shadows, and hearts, none of which, in the case of 
man, can exist without bodies, they too must possess bodies, and 
thus the Egyptians conceived the existence of gods who could 
eat, and drink, and love, and hate, and fight, and make war, and 
grow old, and die, and perish as far as their bodies were concerned. 
And although the texts show that in very early times they began 
to conceive monotheistic ideas, and to develop beliefs of a highly 
spiritual character, the Egyptians never succeeded in abandoning 
the crude opinion about the gods which their indigenous ancestors 
had formed long before the dynastic period of their history. It is, 
of course, impossible to assume that educated classes of Egypt held 
such opinions, notwithstanding the fact that religious texts which 
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were written for their benefit contain as great a mixture of views 
and beliefs of all periods as those which were written for humbler 
folk. ; 

The Book of the Dead іп all dynasties proves that the rich 
and the poor, and the educated and the uneducated alike prayed 
for funeral offerings in the very Chapters in which they proclaimed 
their sure belief in an existence in which material things were 
superfluities. In the texts of the Early Empire the deceased is 
declared to be a god, or God, and the son of god, or God, and the 
oldest god of all, Horus, gives him his eye, and he sits on a great 
throne by the side of бой; yet in the same texts we read that he 
partakes of the figs and wine. of the gods, that he drinks beer 
which lasts for ever, that he thirsts not like the gods Shu and 
Tefnut, and that.the throne of God is made of iron, that its legs 
terminate in hoofs like those of bulls, and that its sides are 
ornamented with the faces of lions! The great god Horus gives 
him his own “double” (ka), and yet there are in heaven enemies 
who dare to oppose the deceased; and although he is declared to 
be immortal, “all the gods give him of their food that he may not 
* die,” and he sits down, clothed in white linen and wearing white 
sandals, with the gods by the lake in the Field of Peace, and 
partakes with them of the wood (or, tree) of life on which they 
themselves live that he also may live. Though he is the son of 
God he is also the child of Sothis, and the brother of the Moon, 
and the goddess Isis becomes his wife; though he is the son of 
God we are also told that his flesh and his bones have been 
gathered together, that his material body has been reconstructed ; 
that his limbs perform all the functions of a healthy body; and as 
he lives as the gods live we see that from one point of view he and 
the gods are constituted alike. Instances of the mixture of 
spiritual with material ideas might be multiplied almost inde- 
finitely, and numbers of passages containing the most contradictory 
statements might be adduced almost indefinitely to prove that the 
ideas of the Egyptians about the world beyond the grave, and 
about God and the gods were of a savage, childish, and inconsistent 


1 The passages from the Pyramid Texts are collected in my Papyrus of Ani, 
London, 1894, pp. lxxi. ff. 
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character. What, however, we have to remember in dealing with 
Egyptian religious texts is that the innate conservatism of the 
Egyptian in all ages never permitted him to relinquish any belief 
which had once found expression in writing, and that the written 
word was regarded by him as a sacred thing which, whether he 
believed 1% not, must be copied and preserved with great care, and 
if possible without any omission or addition whatsoever. Thus 
religious ideas and beliefs which had been entirely forgotten by 
the people of Egypt generally were preserved and handed down 
for thousands of years by the scribes in the temples. The matter 
would have been simple enough if they had done this and nothing 
more, but unfortunately they incorporated new texts into the 
collections of old ones, and the various attempts which the priests 
and scribes made to harmonize 
them resulted in the confusion 
of beliefs which we now have 
in Egyptian religious works, 
Before we pass to the 
consideration of the meaning 
of the old Egyptian name for 
god and God, i.e., “neter,” 
mention must be made of a 
class of beings which were 
supposed to possess bodies 
partly animal and partly human, or were of a composite character. 
Among the latter class may be mentioned the creature which has 
the body of a leopard and the head and neck of a serpent, and was 


called “ Setcha,” * N 1 ; and that which has the body of a Поп, from 
which grow a pair of wings, and the head of an eagle, and is 
called “ Sefer,” Liar and that which has a body, the fore part 


2 
being that of a lion, and the hind part that of a horse, and the 
head of a hawk, and an extended tail which terminates in a 
flower somewhat resembling the lotus. The name of this creature 
is Sak, —— % 3, and she is represented with a collar round her 


The serpent-headed leopard SETCHA. 


1 See Champollion, Monuments, tom. iv., Paris, 1845, pl. 382. 
2 Ibid. See also Newberry, Beni-Hasan, ii., pl. iv. 
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neck, and with bars and stripes on her body, which has eight 
teats." Among creatures, part animal part human, may be men- 
tioned the leopard, with a human head and a pair of wings 


The eagle- headed lion SEFER. 


growing out of his back,’ and 
the human-headed lion or 


‘sphinx. The winged human 


head which springs from the 
back of the leopard? strongly 
reminds one of the modern 
conventional representations of 
angels in religious pictures, 
but as the name of this fabu- 
lous creature is unknown, it is 


- impossible even to guess at the 


reasons for which he was fur- 
nished with a winged man’s 


head. In connexion with the composite animals enumerated above 
must be mentioned the “Devourer of Amenti,” called “Am-mit, the 
Hater of the Dead,” whose forequarters were those of a crocodile, . 
and hindquarters those of a hippopotamus, and whose body was 


that of a lion, z^ mm MM S | М е] ® о 
[le IN 32 N The tombs at Beni-hasan, in which the 


The fabulous beast SAE. 


figures of the Setcha, the Sefer, 
and the Sak are depicted, 
date from the XIIth Dynasty, 
about 2.0. 2500, and there is 
no reason for supposing that 
their existence was not con- 
ceived of long before that 
time. Side by side with these 
is also depicted an animal 
called Sha, ЇЇ, which has 


long square ears, and an extended tail resembling an arrow, and in 
its general appearance it much resembles the animal of the god Set. 


1 See Rosellini, Monumenti Civili, pl. xxiii., No. 4. 


2 Ibid., pl. xxiii., No. 6. 


3 See Lepsius, Denkmäler, iii., pl. 131. 
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Two explanations of the existence of such composite creatures 
may be given. They may be due either to the imagination of the 
Egyptians, which conceived of the existence of quadrupeds wherein 
were united the 
strength of опе 
animal and the. 
wisdom or cunning 
of another, e.g., 
the Setcha which 
united within itself 
the strength of the 
leopard with the 
cunning of the ser- 
pent, and the name- 
less leopard with a man’s nel Вай, or to the ignorance of 
the ancients of natural history, Тһе human head оп an animal 
represented the intelligence of a man, and the wings the swift. 
flight of the bird, and the body of the leopard the strength and 
the lithe motions of that animal. In conceiving the existence of 
such creatures the imagination may have been assisted in its 
fabrication of fabulous monsters by legends or stories of pre- 
dynastic animals which were current in certain parts of Egypt 
during the dynastic period. | 
Thus, as we have said before, 


A fabulous leopard. 


the monster serpentsof Egyp- 
tianmythologyhavetheirpro- 
totypes in the huge serpents 
which lived in the country in 
primeval times, and there is 
no doubt that Apep was, 
originally, nothing more than 
a huge serpent which lived in 
some mountain onthe western 
bank of the Nile. On the other hand, it is possible that the 
Egyptians really believed in the existence of composite animals, 
and that they never understood the impossibility of the head and 
neck of a serpent growing out of the body of a lion, or the head 


The animal Sha. 
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of a hawk out of the body of a lion, or a human head with the 
wings of a bird out of the body of a leopard. They were keen 
enough observers of the animals with which they came in contact 
daily, and their representations of them are wonderful for the 
accurate delineation of their forms and characteristics; but of 
animals which they had never seen, and could only know from. 
the reports of travellers and others, naturally they could not give 
accurate representations. Man in all ages seems prone to believe 
in the existence of composite animals and monsters, and the most 
cultured of the most ancient nations, e.g., the Egyptians and the 
Babylonians, form no exception to the rule. The early seal- 
cylinders of the Babylonians reveal their belief in the existence 
of many a fabulous and mythical animal, a.d the boundary stones, 
or landmarks, of a later period prove that composite animals were 
supposed to watch over the boundaries of kingdoms and estates, 
which they preserved from invasion, and the winged man-headed 
bulls, which the Assyrians set up in the gates and doorways of 
their palaces to “protect the footsteps of the kings who made 
them,” indicate clearly that they duly followed the examples set 
them by their kinsmen, the Babylonians. From the Assyrians 
Ezekiel probably borrowed the ideas which he developed in his 
description in the first chapter of his book of the four-faced and 
four-winged animals. Later, even the classical writers appeared 
to see no absurdity in solemnly describing animals, the existence 
of which was impossible, and in declaring that they possessed 
powers which were contrary to all experience and knowledge. 
Horapollo, i. 10, gravely states that the scarabaeus represents an 
only begotten, because the scarabaeus is a creature self-produced, 
being unconceived by a female, povoyevés меу ore adroyevés есть то 
Сбоу, vro Onheias un Kvodopovpevov ; and in one form or another 
this statement is given by lian (De. Nat. Animal., iv. 49), 
Aristotle (Hist. An., iv. 7), Porphyry (De Abstinentia, iv. 9), Pliny 
(Nat. Hist., xi. 20 ff.), ete. Of the man-headed lion at Gizeh, i.e., 
the Sphinx, Pliny, Diodorus, Strabo, and other ancient writers 
have given long descriptions, and all of them seem to take for 
granted the existence of such a créature. 

The second explanation, which declares!that composite animals 
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are the result. of the imagination of peoples who have no knowledge, 
or at all events a defective one, of the common facts of natural 
history is not satisfactory, for the simple reason that composite 
animals which are partly animal and partly human in their powers 
and characteristics form the logical link between animals and man, 
and as such they belong to a certain period and stage of develop- 
ment in the history of every primitive people. If we think for a 
moment we shall see that many of the gods of Egypt are closely 
connected with this stage of development, and that comparatively 
few of them were ever represented wholly іп man’s form. 
The Egyptians clung to their representations of gods in animal 
forms with great tenacity, and even in times when it is certain 
they cannot have believed in their existence they continued to 
have them sculptured aud painted upon the walls of their temples ; 
curiously enough, they do not seem to have been sensible of the 
ridicule which their conservatism brought down upon them from 
strangers. | 

We have already said above that the common word given by 
the Egyptians to God, and god, and spirits of every kind, and 
beings of all sorts, and kinds, and forms, which were supposed to 


жил 


possess any superhuman or supernatural power, was NETER, à 


and the hieroglyph which is used both as the determinative of this 
word and also as an ideograph is 7 . Thus we have '] or 7 "P 


* god," and x or 7 l, or Т. or TH A “ gods; ” the plural is 
sometimes written. out in full, e.g., та” % i |. The common word 
<> | a PN 
for “goddess” is NETERT, which can be written | ya or |с 
or 7 = sometimes the determinative of the word is a woman, 
d and at other times a serpent, e.g. 1 0) . The plural is 
NETERIT, | E 14 a th |, We have now to consider what object is 
<< і 


supposed to be represented by |, and what the word NETER means. 
In Bunsen's Egypts Place (1., Nos. 556, 557, 623) the late Dr. Birch 
described “| as a hatchet; іп 1872 Dr. Brugsch placed? 7 among 
* objets tranchants, armes,” in his classified list of hieroglyphic 


1 Index des hieroglyphes phonétiques, No. 394. 
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characters ; thus it is clear that the two greatest masters of Egypt- 
ology considered | to be either a weapon or a cutting tool, and, in 
fact, assumed that the hieroglyphic represented an axe-head let into 
and fastened in a long wooden handle. From the texts wherein 
the hieroglyphics are coloured it is tolerably clear that the axe-head 
was fastened to its handle by means of thongs of leather. Тһе 
earliest axe-heads were made of stone, or flint or chert, and later of 
metal, and it is certain that when copper, bronze, and iron took the 
place of stone or flint, the method by which the head was fastened 
to the handle was considerably modified. Recently an attempt has 
been made to show that the axe, a resembled in outline “a roll of - 
“ yellow cloth, the lower part bound or laced over, the upper part 
“appearing as a flap at the top probably for unwinding. It is 
“ possible, indeed, that the present object represents a fetish, e.g., 
“a bone carefully wound round with cloth and not the cloth 
*alone."! But it need hardly be said that no evidence for the 
correctness of these views is forthcoming. Whether the hiero- 
glyphic 1 was copied from something which was a roll of cloth or 
a fetish matters little, for the only rational determination of the 
character is that which has already been made by Drs. Birch and 
Brugsch, and the object which is represented by j is, in the 
writer's opinion, an axe and nothing else, | 

Мт. Legge has collected? a number of examples of the 
presence of the axe as an emblem of divinity on the megaliths of 
Brittany and in the prehistoric remains of the funeral caves of the 
Marne, of Scandinavia, and of America, and, what is very much to 
the point, he refers to an agate cylinder which was published by 
the late Adrien de Longpérier, wherein is a representation of a 
priest in Chaldaean garb offering sacrifice to an axe standing 
upright upon an altar. Mr. Legge points out “that the axe 
“appears on these monuments not as the representation of an 
“object in daily use, but for religious or magical purposes,” and 
goes on to say that this is proved by “the fact that it is often 
“found as a pendant and of such materials as gold, lead, and even 
“amber; while that it is often represented with the peculiar 
“fastenings of the earlier flint weapon shows that its symbolic use 

1 Griffith, Hieroglyphs, p. 46. 2 Proc. Soc. Bibl. Arch., 1899, p. 310. 
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“goes back to the neolithic and perhaps the palaeolithic age.” 
He is undoubtedly correct in thinking that the use of the stone axe 
precedes that of the flint arrow-head or flint knife, and many facts 
could be adduced in support of this view. The stone tied to the 
end of a stick formed an effective club, which was probably the 
earliest weapon known to the predynastic Egyptians, and subse- 
quently man found that this weapon could be made more effective 
still by making the stone flat and by rubbing down one end of it 
to form a cutting edge. The earliest axe-head had a cutting edge 
at each end, and was tied by leather thongs to the end of a stick 
by the middle, thus becoming a double axe; examples of such a 
weapon appear to ‚be given on the green slate object of the archaic 
period which is preserved in the British Museum! (Nos. 20,790, 
20,792), where, however, the axe-heads appear to be fixed in 
forked wooden handles. In its next form the axe-head has only 
one cutting edge, and the back of it is shaped for fastening to 
a handle by means of leather thongs. When we consider the 
importance that the axe, whether as a weapon or tool, was to 
primitive man, we need not wonder that it became to him first 
the symbol of physical force, or strength, and then of divinity or 
dominion. By means of the axe the predynastic Egyptians cut 
down trees and slaughtered animals, in other words, the weapon 
was mightier than the spirits or gods who dwelt in the trees and 
the animals, and as such became to them at a very early period 
an object of reverence and devotion. But besides this the axe 
must have been used in sacrificial ceremonies, wherein it would 
necessarily aequire great importance, and would easily pass into 
the symbol of the ceremonies themselves. The shape of the axe- 
head as given by the common hieroglyphic 1 suggests that the 
head was made of metal when the Egyptians first began to use the 
character as the symbol of divinity, and it is clear that this change 
in the material of which the axe-head was made would make the 
weapon more effective than ever. 

Taking for granted, then, that the hieroglyphic 7 represents 
an axe, we may be sure that it was used as a symbol of power and 


1 See my History of Egypt, vol, ii., p. 10, where it is figured and described. 
y y р P g 
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divinity by the predynastic Egyptians long before the period when 
they were able to write, but we have no means of knowing what 
they called the character or the axe before that period. In 
dynastic times they certainly called 1% NETER as we have seen, but 
another difficulty presents itself to us when we try to find a word 
that will express the meaning which they attached to the word; it 
is most important to obtain some idea of this meaning, for at the 
base of it lies, no doubt, the Egyptian conception of divinity or 
God. The word NETER has been discussed by many Egyptologists, 
but their conclusions as to its signification are mot identical. 
M. Pierret thought in 1879 that the true meaning of the word is 
“ renewal, because in the mythological conception, the god assures 
“himself everlasting youth by the renewal of himself in engender- 
“ing himself perpetually.”* In the same year, in one of the 
Hibbert Lectures, Renouf declared that he was “able to affirm 
* with certainty that in this particular case we can accurately 
“determine the primitive notion attached to the word," ie., to 
NUTAR (NETER). According to him, “none of the explanations 
“hitherto given of it can be considered satisfactory," but he 
thought that the explanation which he was about to propose would 
“be generally accepted by scholars," because it was “arrived at as 
* the result of a special study of all the published passages in which 
“the word occurs."? Closely allied to NUTAR (NETER) is another 
word NUTRA (NETRA), and the meaning of both was said by Renouf 
to be found in the Coptic noarre or moget, which, as we may 
see from the passages quoted by Tatham in his Lexicon (p. 310), is 
rendered by the Greek words iox)s, mapakinoıs, and таракаћєр. 
The primary meaning of the word moset appears to be “strong,” 
апа having assumed that NETER was equivalent in meaning to 
this word, Renouf stated boldly that NETER signified “mighty,” 
“might,” “strong,” and argued that it meant Power, “which is 
“also the meaning of the Hebrew El” We may note in passing 


,. 1 “Le mot par lequel on rendait l'idée de Dieu dus Í 1 nuter, signifie au 


% < propre, i renouvellement,' parce que dans la conception mythologique, le dieu 

ú; S'assure une éternelle jeunesse par le renouvellement de lui-même, en s 'engendránt 

t lui-même perpétuellement.” Essai sur la Mythologie Egyptienne, Paris, 1879, p. 8. 
2 Religion of Ancient Egypt, p. 93. 
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that- the exact meaning of “El,” the Hebrew name for God, is 
unknown, and that the word itself is probably the name of an 
ancient Semitic deity. 

The passages which were Eid to prove that NETER meant 
“strong, ‘strength, power,” and the like could, as M. Maspero has 
said,' be explained differently. М. Maspero combats rightly the 
attempt to make “strong” the meaning of NETER (masc.), or 
NETERIT (fem.), in these words: “In the expressions “a town 
“neterit, “an arm neteri, . . . . is it certain that ‘a strong city, 
“ta strong arm, gives us the primitive sense of neter? When 
“among ourselves one says ‘divine music, ‘a piece of divine 
* poetry, ‘the divine taste of a peach,’ ‘the divine beauty of a 
* woman' [the word] divine is a hyperbole, but it would be a 
“mistake to declare that it originally meant ‘exquisite’ because 
“in the phrases which I have imagined one could apply it as 
“exquisite music,’ ‘a piece of exquisite poetry, ив exquisite 
“taste оҒа penu ‘the exquisite beauty of a woman.’ Similarly 
“тп Egyptin: a town кшк is a “divine town”; “an arm 
“ neleri' is “a divine arm,’ and neteri is employed metaphorically 
“in Egyptian as is [the word] ‘divine’ in French, without its 
“being any more necessary to attribute to [the word] neteri the 
“primitive meaning of ‘strong,’ than it is to attribute to [the 
“ word] ‘divine’ the primitive meaning of ‘exquisite? The 
“ E ‘strong’ of neteri, if it вш, is a derived and not ап 

© original meaning.” 

The view taken about the meaning of neter by the late 
Dr. Brugsch was entirely different, for he thought that the 
fundamental meaning of the word was “the operative power which 
“created and produced things by periodical recurrence, and gave 
“them new life and restored to them the freshness of youth (die 
“ thátige Kraft, welche in periodischer Wiederkehr die Dinge 
“erzeugt und erschafft, ihnen neues Leben verleiht und die 
“ Jugendfrische zuriickgiebt.”* The first part of the work from 
which these words are quoted appeared in 1885, but that Dr. 
Brugsch held much the same views six years later is evident 

1 Études de Mythologie et d? Archéologie Egyptienñes, tom. ii., p. 215. 

? Maspero, op. cit., p. 215. 3 Religion und Mythologie, p. 93. 
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from the following extract from his volume entitled Die Aegypto- 
logie (р. 166), which appeared in 1891. Referring to Renouf's 
contention that NETER has a meaning equivalent to the Greek 
Svvapus, he says, “Es liegt auf der Hand, dass der Gottesname in 
“Sinne von Starker, Mächtiger, vieles fur sich hat, um so mehr 
“als selbst leblose Gegenstände, wie 2. В. ein Baustein, adjek- 
“tivisch als nutri d. h. stark, mächtig, nicht selten bezeichnet 
“werden. Aber so vieles diese Erklärung für sich zu haben 
““schient, so wenig stimmt sie zu der Thatsache, dass in den 
“Texten aus der besten Zeit (XVIII Dynastie) das Wort nutr als 
“ein Synonym für die Vorstellung der Verjungung oder Erneue- 
“rung auftritt. Es diente zum Ausdruck der periodisch wieder- 
“ kehrenden Jugendfrische nach Alter und Tod, so dass selbst dem 
“ Menschen in den ältesten Sarginschriften zugerufen wird, er sei 
“ fortan in einen Gott d. h. in ein Wesen mit jugendlicher Frische 
“umgewandelt. Ich lasse es dahin gestellt sein, nach welcher 
* Richtung hin die aufgeworfene Streitfrage zu Gunsten der einen 
“oder der anderen Auffassung entschieden werden wird; hier 
“sei nur betont, dass das Wort | nutr, тийе, den eigentlichen 
“ Gottesbegriff der alten Aegypter in sich schliesst und daher einen 
“ ganz besonderen Aufmerksamkeit werth ist.” 

In this passage Dr. Brugsch substantially agrees with Pierret's 
views quoted above, but he appears to have withdrawn from the 
position which he took up in his Religion und Mythologie, wherein 
he asserted that the essential meaning of NETER was identical with 
that of the Greek фис and the Latin “natura.”* It need hardly 
be said that there are no good grounds for such an assertion, and 
itis difficult to see how the eminent Egyptologist could attempt 
to compare the conceptions of God formed by a half-civilized 
African people with those of such cultured nations as the Greeks 
and the Romans. 

The solution of the difficulty of finding a meaning for NETER 
is not brought any nearer when we consider the views of such 
distinguished Egyptologists as E. de Rougé, Lieblein, and Maspero. 


1 “Der Inbegriff dieses Wortes deckt sich daher vollständig mit der ur- 
“sprünglichen Bedeutung des griechischen physis und des lateinischen natura.” 


(p. 93.) 
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The first of these in commenting on the passage 1% 7 AN 


(variant d d 1) ae =D 1 % 2 , Which һе translates “ Dieu 


* devenant dieu (en) s'engendrant lui-méme,” says in his excellent 
Chrestomathie Egyptienne (iii. p. 24), “One knows not exactly the 
* meaning of the verb nuter, which forms the radical of the word 
“nuter, ‘god. Itis an idea analagous to ‘to become,’ or ‘renew 
* oneself, for nuteri is applied to the resuscitated soul which 
* clothes itself in its immortal form." Thus we find that one of 
the greatest Egyptologists thinks that the exact meaning of NETER 
is unknown, but һе suggests that it may have a signification not 
unlike that proposed by. Pierret. Prof. Lieblein goes a step 
further than E. de Rougé, for he is of opinion that it is impossible 
to show the first origin of the idea of God among any people hitherto 
known historically. “When we, for instance, take the Indo- 
* Europeans, what do we find there? The Sanskrit word deva is 
“identical with the Latin deus, and the northern tivi, tivar; as 
* pow the word in Latin and northern language signifies God it 
“ must also in Sanskrit from the beginning have had the same 
“sigmification. That is to say, the Arians, or Indo-Europeans, 
“ must have combined the idea of God with this word, as early as 
* when they still lived together in their original home. Because, 
“if the word in their pre-historic home had had another more 
““ primitive signification, the wonder would have happened, that 
*the word had accidentally gone through the same development 
“ of signification with all these people after their separation. As 
* this is quite improbable, the word must have had the significa- 
“ tion of God in the original Indo-European language. One could 
“go even farther and presume that, in this language also, it was 
“a word derived from others, and consequently originated from a 
“still earlier pre-historic language. All things considered it is 
“ possible, even probable, that the idea of God has developed itself 
“in an earlier period of languages, than the Indo-European. The 
“future will perhaps be able to supply evidence for this. Тһе 
“ science of languages has been able partly to reconstruct an Indo- 
“European pre-historic language. It might be able also to 
“reconstruct a pre-historic Semitic, and a pre-historic Hamitic, 


70 | THE WORD: NETER 


“and of these three pre-historic languages, whose original con- 
“nexion it not only guesses, but even commences to prove 
* gradually, it will, we ‚trust in time, be able to extract a still 
“ earlier pre-historic. language, which according to analogy might 
““ be called Noahitic. When we have come so far, we shall most 
“likely in this pre-historic language, also find words expressing 
“the idea of God. But it is even possible that the idea of God 
“has not come into existence in this pre-historic language either: 
“Tt may be that the first dawning of Ње idea, and the word God 
“should be ascribed to still earlier languages, to layers of languages 
“so deeply buried. that. it will be impossible even to excavate 
“them. Between the time of inhabiting caves in the quaternian 
“ period, and the historical kingdoms, there is such a long space of 
“time, that it is difficult to entertain the idea, that it was quite 
“devoid of any conception of divinity, so that this should first 
“have sprung up in the historical time. In any case we shall not 
* be able to prove historically where and when the question first 
“arose, who are the superhuman powers whose activity we see 
“ daily in nature and in human life. Although the Egyptians are: 
“the earliest civilized people known in history, and just therefore 
^ especially important for the science of religion, yet.it is even. 
“there impossible to point out the origin of the conception of the. 
“deity. The oldest: monuments of Egypt. bring before us the. 
* gods of nature chiefly, and among these especially. the. sun. 
“They mention, however, already early (in the IVth: and Vth 
* Dynasties) now and then the great power, or the great God, it 
“ being uncertain whether this refers to the.sun, or.another god of 
“nature, or if it was a general appellation of the vague idea of a. 
“ supernatural power, possibly inherited by the Egyptians. It is 
“ probably this great God indicated on the. monuments, from the 
“the IVth Dynasty, and later on, who has given occasion to the: 
“false belief that the oldest religion of the Egyptians was pure. 
“monotheism. But firstly, it must be observed, that ‚he is not 
^ mentioned alone but alongside of the other gods, secondly, that. 
“he is merely called ‘The great God, being otherwise, without 
^ distinguishing appellations, and a God of whom nothing else is 
“ mentioned, has, so to speak, to use Hegel's language, merely an 
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* abstract existence, that Әу closer examination dissolves into 
* nothing." : 

It is necessary to quote Professor Lieblein's opinion at length 
because he was one of the first to discuss the earliest idea of God in 
connection with its alleged similarity to that evolved by Aryan 
nations ; if, however, he were to rewrite the passage given above ій 
the light of modern research he would, we think, modify many of 
his conclusions. For our present purpose it is sufficient to note 
that he believes it is impossible to point out the origin of the 
conception of the deity among the Egyptians. The last opinion 
which we need quote is that of M. Maspero, who not only. says 
boldly that if the word NETER or. NETRI really has the meaning of 
“strong” it is a derived and not an original meaning, and he 
prefers to declare that the word is so old that its earliest significa- 
tion is unknown. In other words, it has the meaning of god, but 
it teaches us nothing as to the primitive value of this word. We 
must be careful, he says, not to let it suggest the modern religious 
or philosophical definitions of god which are current to-day, for ап 
Egyptian god is a being who is born and dies, like man, and is 
finite, imperfect, and corporeal, and is endowed with passions, and 
virtues, and vices? This statement is, of course, true as regards 
the gods of the Egyptians at several periods of their history, but it 
must be distinctly understood, and it cannot be too plainly stated, 
that side by side with such conceptions. there existed, at least 
among the educated Egyptians, ideas of monotheism which are not 
far removed from those of modern nations. 

From what has been said above we see that some scholars take 
the view that the word NETER may mean “renewal,” or “strength,” 
or “strong,” or “to become,” or some idea which suggests “renewal,” 
and that others think its original meaning is not only unknown, 
but that it is impossible to find it out. But although we may not 
be able to discover the exact meaning which the word had in pre- 
dynastic times, we may gain some idea of the meaning which was 
attached to it in the dynastic period by an examination of a few 
passages from the hymns and Chapters which are found in the 


1 Egyptian Religion, by J. Lieblein, Leipzig, 1884. 
2 La Mythologie Egyptienne (Etudes de Mythologie, tom. ii, p. 215). 
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various versions of the Book of the Dead. In the text of Pepi 1. 
(line 191) we have the words :—“ Behold thy son Horus, to whom 
“thou hast given birth. Не һай not placed this Pepi at the 
“head of the dead, but he hath set him among the gods neteru,” 


ABS ы! IH G2 eS 
IP МУП = Yow im mar, Fh, 


must be ал adjective, and we are clearly intended to understand 
that the gods referred to are those which have the attribute of 


neteru ; since the “gods neteru,”’ TH 7 > > , are mentioned in 
opposition to “the dead” it seems as if we are to regard the 
gods as “ living,” i.e., to possess the quality of life. In the text of 
the same king (line 419) a bák neter, Ше-% 1 <>, һе,» 


hawk having the quality of neter is mentioned; and in the text of 


Unäs (line 569) we read of baui netrui, SR HA, or the two 


souls which possess the quality of neter. These examples belong 
to the Vth and VIth Dynasties. Passing to later dynasties, i.e., 
the XVIIIth and XIXth, etc., we find the following examples of 
the use of the words neter and netri :— 


Lie le See fol o (M9 2 


hun тейт ad heh utet se-mes su tchesef 
Boy netri, heir of «ку, begetting and giving birth 
to himself. 
a 5 = 
2 PR TS RNA 1 
ta-a tu ет  db-à ati bakai p. 4 


I am devoted in my heart without feigning, O thou netri 


e ca 
er neteru 


more than the gods. 


1 See my Chapters of Coming Forth by Day, Text, p. 11, 1. 10. 
2 Ibid., p. 43, 1, 4. 
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cU. MA DUM 
tchet -tu re pen her mahu en тейай 


Shall be said this chapter over а crown of лега. 


Jol YE” 
neter - kua 


I have become neter. 


Apéz=S+ AR Лек 151 


ou-a kha - kua em bak тейт 
І have risen up in the form ofa hawk metri. 
ab - Ша aeter - Гид khu - kud 


І have become pure, I have become neter, -I have become a 


spirit (khu), 
T YS SES 


user - kud ba - kua 
I have become strong, I have become a soul (ba). 


R= |с ме MS TEX 


unen-f neter mä neteru ет  Neter-khertet 
His being . neter with the gods in the Neter-khertet. 


(or, he shall be) 


ee 1211 Ib o 
du - f netrd khat-f temtu 
He shall netra his body all. 


1 See my Chapters of Coming Forth by Day, р. 80, 1. 10. 
2 Ibid., p. 154, 1. 6. 3 Ibid., p. 168, 1. 3. * Ibid., p. 174, 1. 15. 
5 Ibid., р. 417, 1. 12. 6 Ibid., р. 419, 1. 7. 
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N > | E 4 a 1 
2 See es & d Ae. | v Је. 
netri u. ba - k: em per Sebut 
. They make neter thy soul. in the house of. Sebut. 


rye a - *= má 
netri - f ba -k ma тейети 
He makes neter thy soul like the gods. 


n EK 121 sa SOLE 
| meer — netri | “Берет tchesef 92 paut 


God netri, self-produced, primeval matter. E 


Nowi in. the above examples it is easy to see that although the 
words “strong” or “strength,” when applied to translate neter or 
netri, give a tolerably suitable sense in some of them, it is quite 
out of place in others, e.g., in No. 6, where the deceased is made to 
say that he has acquired the dubi of neter, and a spirit, and a 
soul, and is, moreover, strong; the word rendered “strong” in 
this passage is user, and it expresses an entirely different idea from 
neter. From the fact that neter is mentioned in No. 1 in connection 
with eternal existence, and self-begetting, and self-production, and 
in No. 11 with self-production and primeval matter, it is almost 
impossible not to think that the word has a meaning which is 
closely allied to the ideas of “self-existence,” and the power to 
*yenew life indefinitely," and “self-production.” In other words, 
neter appears to mean a being who has the power to generate life, 
and to maintain it when generated. It is useless to attempt to ex- 
plain the word by Coptic etymologies, for it has passed over directly 
into the Coptic language under the forms nouti nowt, and noute 
noxe, the last consonant, 7, having disappeared through phonetic. 
decay, and the translators of the Holy Scriptures from that language 
used it to express the words “ God ” and “ Lord.” Meanwhile, until 
new light is thrown upon the subject by the discovery of inscrip- 


1- See my Chapters of Coming Forth by Day, Text, p. 509,1. 18. . 
2 ТЫ, p. 511,1. 13. . . 3 Ibid, p. 49, 1. 1. 
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tions older than any which we now have, we must be content to 
accept the approximate meaning of néter suggested above. - 

The worship of the gods (neteru), which began far aw ay 
back in predynastic times, continued through the archaic and 
dynastie periods, and lasted until the [Vth or Vth century of 
our era; it is tolerably certain that in respect of some of them the 
ideas of the Egyptians never changed, but, as regards others, their 
views did not remain. as constant as some writers would have us: 
imagine. In the earliest days every village community in Egypt 
had its local god, who shared the good ог evil fortune of the 
community to which he belonged. His emblem or symbol was 
carried out to war, and was, of course, present at all great public 
gatherings when matters connected with the welfare of his devotees 
were discussed. A special habitation was set apart for him, and 
its upkeep was provided for out of common funds. As the riches 
of the people of the village increased, the rank and dignity of their 
god kept pace with them, but his revenues suffered in times of 
scarcity, and defeat, and war; his emblem might even be carried 
off into captivity and burnt, or smashed, when, of course, the spirit 
which dwelt in his symbol was also destroyed. The number of 
such early gods was legion, for many large communities. possessed 
several gods, each of which was famed locally for some particular 
attribute. When a man left one village and settled in another 
he took his god or gods with him, but he would be obliged to 
acknowledge the god of the village or city in which he had made his 
new abode, and to contribute towards the maintenance of his house 
and its small compound. The reduction in the number of the gods 
of Egypt began when man first realized that certain gods were 
mightier than others, for he ceased gradually to worship those 
who had, in his opinion, failed to justify his belief in them, and 
transferred his allegiance to the gods who were able to give him 
the most help. In process of time the god or goddess of a certain 
village or town would obtain a fame and reputation for power 
which would outrival those of the deities of the neighbouring 
cities, and the growth of the worship of such god or goddess would 
be accompanied by a corresponding decline in that of the gods in 
the towns round about. The gods, in the first instance, grew by 
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a process of selection out of the spirits who were well disposed 
towards man and were helpful to him, and the “ great gods” of the 
Egyptians were evolved, practically, in a somewhat similar manner. 
It is at present hopeless to attempt to enumerate all the gods 
who were, from first to last, worshipped by the Egyptians, for it 
will not be possible to do this until every text extant has been 
published. Meanwhile an examination of the earliest Egyptian 
religious literature known to us proves that a number of gods who 
were of some importance in the polytheistic system of the Early 
Empire dropped out from it long before the period of the New 
Empire, and thus it is very doubtful if we shall ever be able to 
collect the namés of all the gods who have been worshipped in the 
Valley of the Nile between the Archaic and Roman periods, whilst 
to make a list of all the predynastic gods is manifestly impossible. 
Future discoveries in Egypt may produce texts that will tell 
us which were the favourite gods in the archaic period and give us 
some idea as to the pronunciation of their mames, for we have 
reason to think that during the greater part of that period the 
Egyptians were able to write. If ever such texts are brought to 
light we shall probably find that the gods who were worshipped 
during the archaic period were those who were popular in the 
predynastic period, just as we find that the gods of the Egyptians 
of the Middle and New Empires were to all intents and purposes 
the same as those of the Egyptians of the Early Empire. Speaking 
generally, it may be said that the Egyptians of the greater part of 
the dynastic period of their history invented few new gods, and 
that they were well content to worship such deities as were known 
to their ancestors; we know that they admitted, at times, foreign 
gods into the assembly of the old Egyptian gods, but the religious 
texts prove that they were never allowed to usurp the functions of 
the indigenous gods. Political and other reasons might secure for 
them a certain amount of recognition in the country generally, and 
the people of the cities where their emblems and statues found 
resting-places treated them with the easy toleration which is so 
marked a characteristic of many countries in the East; but as soon 
as such reasons disappeared the foreign gods were quietly ignored, 
and in a short time their worship was forgotten. This statement is 
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not intended to apply to the gods who were introduced from one 
city or district of Egypt into another, for we know that the 
Egyptian priesthood and people of a given city were ready to show 
hospitality to almost any god of any town, or city, or district, pro- 
vided that he belonged to the same company as that of which the 
chief local god was a member. 

We have, unfortunately, no long connected religious texts in 
the forms in which they must have existed under the first four 
dynasties, and we cannot therefore say what gods were worshipped 
during that period. There is, as has been shown elsewhere,' good 
reason for believing that some parts of the Book of the Dead were 
revised or edited during the early part of the. period, of the Ist 
Dynasty, and if this be so we may assume that the religious system 
of the Egyptians as revealed in the texts of a much later time closely 
resembled that which was in existence in the later part of the 
archaic period, i.e., during the first three dynasties. Under the Vth 
and VIth Dynasties we touch firmer ground, and we find abundant, 
though not complete, materials for the study of the gods of Egypt 
and their attributes in the lengthy hieroglyphic texts which were 
inscribed inside the pyramid tombs of Unäs, Tetá, Pepi І., Mer-en- 
Rä-Mehti-em-sa-f, and Pepi П. An examination of these texts 
reveals the existence of an established theological system in Egypt, 
and we find that even at that time the literature in which it was, 
more or less, expounded, contained innumerable layers of religious 
thought and expressions of belief which belonged to periods many 
of which must have been separated by long intervals of time. The 
gods are mentioned in such a way as to prove that the writers of 
the texts, or at least the copyists, assumed that the reader would 
be well acquainted with the subject matter of the compositions, and 
from first to last neither explanation nor gloss is to be found in 
them. The texts are, of course, sepulchral, and the greater number 
of the gods mentioned in them are referred to in their characters 
as gods who deal with the souls of the dead in the world beyond 
the grave. | 

The Sun-god Rä and the gods of his cycle, and Osiris, the god 
and judge of the dead, and the gods of his cycle, have definite 

1 See my Book of the Dead, London, 1901, vol. 1, p. xxxii. 
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positions and duties assigned to them, and it is very clear that both 
the texts which describe these and the ceremonies which were 
performed in connection with the words recited by the priests were, 
even under the Vth Dynasty, extremely ancient. Moreover, it is 
certain that the religious texts in use for funeral purposes under 
that dynasty are substantially those which were compiled several 
centuries before. We may note in passing that the funeral books 
were edited by the priests of Ánnu or Ánu, i.e; Heliopolis, and as 
a result they exhibit traces of the influence of the theological 
opinions of the great priestly college of that city; but at bottom 
the views and beliefs which may be “deduced from them, and the 
fundamental conceptions to which they give expression are the 
products of the minds of the predynastic, indigenous Egyptians. 
To the consideration of the Heliopolitan religious system we shall 
return later, and we may therefore pass on to the enumeration of 
the principal gods who are made known to us by the Pyramid 
Texts at Sakkára. Among the great gods who were certainly 
worshipped in the early archaic period may be mentioned :— 


Ptah (Teta 88) | Neo n Неги, or Horus 2. 454) 
SNR 12 > % % 
222 : Kheper | (Unás 444) — e — 8 
А Kheprer| (Pepill.856) шө» 
Һа (passim) © | Khnemu (Unàs 556) ` $ » 
Het-Heru (Hathor) Sebek (Unäs 565) | 1 ЕЕ 


| Nu (Unàs 199) 
Net, or Neith (Unàs 67) 


Of these gods Heru, or Horus, was the hawk-god, i.e., the 
spirit and personification of the “height” of heaven; Kheper was 
the beetle-god; Khnemu the ram-god; and Sebek the crocodile- 
god; Net or Neith was originally a wood-spirit, Rá and Ptah were 
two forms of the Sun-god, and Nu was the HT mass of heaven 


1 Or, = (Unás, 399), or „, MES (Tetà, 78). 
? Or, nts (Unäs, 272). 


3 Or, A= = Heru-ur, * Horus the elder ” (Unas, 358). 
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in which he lived. With Ба and Kheper the priests of Heliopolis 
associated the form of the Sun-god which was specially worshipped 
in their city, and thus we have mentioned the compound gods 


Ra-Tem © Lu (Unás 216, 224, Mer-en-Rà 458), and Tem- 
Kheprer ы © 9 = (Pepi IL 662). In the text of Unäs 
(line 626) Sebek is styled “son of Net,” $ ле x and he is also 


called “lord of Baru,” Jee \ ал (line 565); but if the 


XVIIIth Dynasty texts be correct the name of this place is mis- 
spelt, and in any case it must be identical with the Bakhau, 


J [^ N к--> D x , or Mountain of the Sunrise of Chapter cviii. 


of the Book of the Dead. The following is a list of the other 
principal gods mentioned in the Pyramid Texts :— 


Ahu (Pepi II. 850) 


GS TY 


Aker (Unás 498, 614, Tetá 309) 
SIX 
(oq) 


Äp-uat (Unäs 187) АА == ж 


AW 


Ana (Unis 272, 275) [Y ү, 
Anpu (Unäs 71, 207, 219) 4 
An-mut-f (Pepi II. 772) 
1852 
Án-tcher-f (Pepi L 651) 


ен, E 


Арі (Unás 487) 


<> 
: Äkhet-nen-thä (Tetá 307 
Amen (Unäs 557) \— l 12 22 19 
2 : eam | a ww JL 
Ament (Unas 557) | mean 


| Ават, Osiris (passim) j= 
Am-henth-f (Pepi I. 666) . 
Ast, Isis (Unàs 181) 


TRY 
Äm-sepa-f (Pepi I. 666) 


lo 


Ämsu or Min (Unás 377) 
Ämset (Tetä 60, 197) | Ale 


—<o> 


1 a 

Asken (Pepi П. 1324) |— A» 

Äter-äsfet (Pepi II. 980) 
IA 


Ankh (Pepi I. 672) + Eu 


21 Abu appears to be identical with =P who is Amsu or Min o; see 


Pepi IL, 1. 1320. 
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A 
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Mut (Unas 181) = . The 


variants are IN a 


баһа (Тем 333) FEF PR) Hordes 


Ur-sheps-f (Pepi I. 671) 
8-3 
Urt (Unás 272) EEN 
Urt-hekau (Unäs 269) 
Е a 
bae 
DEA 
Ba (Mer-en-Ra 784) yy & Ж 
Baba (Unas 532) J&J 
Babi (Unás 644, 647) 16-1 iHi 
Baäbu (Pepi I. 568) 15-41 ТБ 
Babu (Pepi I. 604) | ТМ? 


Bastet (Pepi I. 569) 4 же Fi 
Ba-äshem-f (Mer-en-Ra 784) 
dl] 
А 
Pent (Unás 280) 4 
Pesetchet (Unás 417) 
и 

af the Ss 
Maat-Khnemu (Pepi I. 445) SEU 
P 


1 


Usert (Unäs 229) 


Uthes (Pepi II. 976) 


AAW 
= 


Maat (Unäs 220) 


1 This god is said to have a “тей ear” cn М. 


Ment (Pepi IL. 849) “14% 
Mentef (Pepi II. 1228) 
"JI 
Menth (Mer-en-Rä 784) ES A 
Meht-urt (Unàs 427, 623) 
"PE 
Meht-urt (Unàs 427, 623) 
Su 


Em-khent-maati (Pepi I. 645) 
Nhs 
<a 
Em-khent-maati (Pepi I. 645) 
WW <DD> 
ы е <A 
‚ A 
Meskha (Unás 567) N © % КЭ 
Meskhaat (Pepi І. 671) 


MAS 4 


Metchetát (Pepi П. 956) | 

199-1 
Nau (Unas 557) BES | \ 
Nubt (Unis 479) œ е хы 


Nebt-het (Unas 220) [=], = [] 


Nefer-Tem (Unas 395) | 


2 Var. $112. 
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Enen (Unás 557) 
Enenet (Unás 240) A d ес 
Nekhben (Unas 459) — |. Jo 
Nehebkau (Unás 559) 
кж IN > 
Nekhebet (Mer-en-Rá 762) 
o + JR 
N 


Nesert (Unas 269) “7” par 


11 
Netetthàb (Unäs 598) 7 |) 6 
Renenut (Unás 441) 
^ ^ ds 
Ruruthà (Pepi II. 976, 979) 
= $ =$ 113% 
Hepath (Pepi І. 636) 
UM m 
Henená (Pepi I. 636) ГП ss). | | 
Hetchhetch (Pepi I. 173) 
ота 
Hettenuut (Tetä, 382) 
"ASI 
Hu (Unäs 439) ES EN 
= 


Hep-ur (Unás 431) Жыз = 


AG 


Neht (Unàs 601) 


Neti (Unàs 279) 


Hep (Unàs 187) 


Hep (Tetà 60, 197) 
G 


А4 oe Hem (Pepi I. 641) 


Si 
Hemen (Pepi П. 850) ji к A 
Hen-pesetchti (Teta 309) - 


“a INRA 
Hent (Unás 417) | уч EN 
Hunt (Tetä 357) i4- is 3 
$ 


Heru-ääh (Teta 365) Ey 48 


aml) 


Heru (passim) 


Heru-ám-henu (Unás 211) 
1.0 Ae 
Heru-khent-peru (Unäs 202) 
ES 
Ss 525 
Heru-khesbetch-maati(Unàs369) 


Sel J күре 


Heru-khuttha (Unas 471) 
Sos 1) 
Heru-Sept (Unas 465) IN| N 
Heru-tesher-maati (Unäs 369) 
Nor 
Heru-Tat (Unäs 218) 
Ben: 
Heru-khart (Tetá 301) N = 
Hra-f-ha-f (Pepi Т.) 
fk 


Her-hepes (Unas 226) È, " EX 


82 GODS 


Hesat (Pepi П. 976) 
IR 
Hesmennu (Mer-en-Rä 670) 
jo A 
Het-Hert (Unàs 575) 
к 
Неде (Pepi I. 570) | Bá 
Khääta (Unis 536) 8 15 
Khebetch (Unàs 434) ә J — 


Heka (Pepi I. 583) 


Khent-À menti (Unàs201) ah a} 
Khent-maati (Unas 218) — 
dh a 5м 
Khnemu (Unas 556, Pepi I. 455) 
63 
Khensu (Unàs 510) Ed = $ 
Khensu-Sept (Unäs 588) 


| SIN 
Баа (Unas 439) iR 
Sathet (Pepi I. 297) [11 = mm 
Seb (Unàs 284) $) 
Sephu-urt (Pepi IT. 976) 


СЕ 


Sept (Unás 219) 


AR | Shu (Unàs 185) 


1 Yan <> 2 Pepi IL, 352. 
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Sma-ur (Unäs 280) 

PAS ES 
Smentet (Teta 355) NZ 
Sunth (Pepi IL. 854) —8 777 
Seref-ur (Tetá 309) MT 
Serqet (Pepi L. 647) a 
Serget-hetu (Teta 207) 

NER STS 
Sehepu (Pepi I. 685) --фп% 
Sekhemf (Pepi П. 978) 

Iye h= 


Sekhen-ta-en-ur (Unäs 281) 


PRES 
Sekhet (Unàs 390) ba 
Sashsa (Pepi II. 975) 

ГЕ" 

Seker (Pepi І. 641) = x i 

Seksen (Pepi I. 650) [=P 

Set (Unas 6) 37 
Sethasetha (Pepi I. 265) 

|| 


Seththa (Pepi I. 259) a ) | 


=f? 


* Ho is identified with fh | A = % | 2 in Pepi IL, 1320. 


* Var (l= [| Ж. 
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Shesmu (Unás 511) a ASS 


Sheskhentet (Unas 390) he 
Kenur (Pepi II. 979) 
AR 
Kasut (Pepi П. 975) 
NUR LES 


Qebhsennuf (Tetà 60) MANI xa 


Тай (Teta 376) 5% le R 
Teba (Unas 428) е 113% 


a 


AA 
mm 


Tefen (Unäs 453) 


ММММ 


Tefnut (Unás 458) ыт) д 


Tem (Unäs 207) 


a 


3 
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Tem-kheprer (Pepi IT. 662) 


a S <> 
cr 0 9 <> 
Tatet (Unäs 67) 


D 

Tuamutef (Tetà 60) 
| =f] DL 
Tenānu (Pepi I. 269) AVR 3 » 


Tenten (Unäs 280) Е 


Tchent (Mer-en-Rá 773) Жа > 

Tchenteru (Tetá 198) | 
== 

Tchenttchenter (Pepi Т. 301) 


al 


Tehuti (Unás 228) 


Besides the above gods are mentioned the “angel (or 
messenger) of the two gods,” б 1i (Unàs 408) ; and the * Ashem 


that dwelleth within Aru,” © Ẹ | You (Teta 351). 


Allusions are made to the following important stars :— 


Nekhekh (Tetà 218), Gok OS wm 22, 


Septet 
Sah 


(Tetá 349), PAZ a 1.е., the Dog Star. 


(Teta 349), ES ў U, i.e., Orion. 


Sehut (Pepi П. 857), f} =. 


- The Pyramid Texts show that in addition to the gods already 
enumerated there existed certain classes of beings to whom were 
attributed the nature of the gods, e.g. :— 


Тһе Äfu (Pepi П. 951), "АА. 
The Utennu (Pepi II. 951), % won HAR. 
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The Urshu of Pe (Pepi П. 849), === N = 
© 
The Urshu of Nekhen (Pepi II. 849), a= Exe f % өз 


The Henmemet (Unás 211), d NA: R 4 


The Set beings, superior and inferior, (Pepi П. 951), 
(143% $ SY. 
The Shemsu Heru (Pepi І. 166), 1%, RAS 


Of the functions of the Áfu and Utennu nothing whatever is 
known. The Urshu, ie. the Watchers, of Pe and Nekhen may 
have been groups of well-known gods, who were supposed to 
“watch over” and specially protect these cities; but, on the other 
hand, they may only have been the messengers, or angels, of the 
souls of Pe and Nekhen. The Henmemet beings are likewise a 
class of divine beings about whom we have no exact information. 
In certain texts they are mentioned in connection with gods and 
men in such a manner that they are supposed to represent 
“unborn generations," but this rendering will not suit many of the 
passages in which the word occurs, and in those in which it seems 
to do so many other hypothetical meanings would fit the context 
just as well The passage in which the Set beings are referred to 
must belong to the period when the god Set was regarded as a 
beneficent being and a god who was, with Horus, a friend and helper 
of the dead. The text quoted above shows that, like Horus, Set 
was supposed to be the head of a company of divine beings with 
attributes and characteristics similar to those of himself, and that 
this company was divided into two classes, the upper and the 
lower, or perhaps even the celestial and the terrestrial Last must 
be mentioned the Shemsu Heru, or the * Followers of Horus,” to 
whom many references are made in funeral literature; their 
primary duties were to minister to the god Horus, son of Isis, but 
they were also supposed to help him in the performance of the 
duties which he undertook for!the benefit of the dead. In the 
religious literature of the Early Empire they occupy the-place of 


the “ Mesniu," TTE SS ү of Horus of Behutet, the modern 
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Edfü, i.e., the workers in metal, or blacksmiths, who are supposed 
to have accompanied this god into Egypt, and to have assisted him 
by their weapons in establishing his supremacy at Behutet, or Edfü. 
The exploits of this god will be described later on in the section 
treating of Horus generally. 

In the text of Pepi Т. (line 419) we have a reference to a god 


with four faces in the following words :—“ Homage to thee, O thou 
“who hast four faces which rest and look in turn upon what is in 
* Kenset,' and who bringest storm . . . . . ! Grant thou unto this 


* Pepi thy two fingers which thou hast given to the goddess Nefert, 
“the daughter of the great god, as messenger[s] from heaven to 
“earth when the gods make their appearance in heaven. Thou 
“art endowed with a soul, and thou dost rise [like the sun] in thy 
“boat of seven hundred and seventy cubits.? Thou hast carried in 
“thy boat the gods of Pe, and thou hast made content the gods of 
“the Hast. Carry thou this Pepi with thee in the cabin of thy 
“boat, for this Pepi is the son of the Scarab which is born in 
* Hetepet beneath the hair of the city of lusáas the northern, and 
“he is the offspring of Seb. It is he who was between the legs of 
 * Khent-maati on the night wherein he guarded (2) bread, and on 
“the night wherein he fashioned the heads of arrows. Thou hast 
*taken thy spear which is dear to thee, thy pointed weapon which 
* thrusteth down river banks, with a double point like the darts of 
“ Ка, and a double haft like the claws of the goddess Maftet." 
Throughout the Pyramid Texts frequent mention is made of 
one group, or of two or three groups, of nine gods. Thus in Unàs 
(line 179) we read of “bowing low to the ground before the nine 


gods," — ==> T; Th: and in line 234 we are told 


that the king’s bread consists of “the word? of Seb which cometh 
las => lo EEE 
FH a 
| a ха 
eeee nnnn 
TIN = -ап% Sa 
sy tchet means literally “word,” but it often is used to express “ thing,” 
=> 
“matter,” like the Hebrew 3*1. 
тт 
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forth from the mouth of the nine male gods,” ies Aa $ J E IN 


T FIAT IB The god Бева, Je hy , 


is said in line 382 to have been “ begotten by Seb and brought forth 


by де ine көн 25] 7% S TIS ТТТ 
and in line 592 Ra is said to be the “chief of the nine gods,” 
N © 2 ЛГ From several passages (e.g., Unäs 251) 


we. learn that one company of nine gods was called the “ Great,” 
mM yw and that another company was called the “Little,” 


ТАТТИ: and the “nine gods of Horus” are spoken 
of side by side with “the gods,” A БЕ ДП а SW 
ТИЛГЕ 13 154 (line 445), but whether this group is to 


be connected with the Great or Little company of gods cannot be 
said. A double group of nine gods is frequently referred to, e.g., 
in Tetá, line 67, where it is said, “Тһе eighteen gods cense Tetá, 


and his mouth is pure,” 7 ТТТ CU 


aA] ; and in Pepi І., line 273, where we read that the 
Am ———— 
* two lips of Meri-Rà are the eighteen gods," == C 1) N 


ЕЕЕ ЕТ and again in line 407, where Pepi І. is 


said to be “with the eighteen gods in Qebhu,” and to be the 


“ fashioner of the eighteen gods,” | ЙҮ И ЕИ 
S JERS Gayo} (2 ТАТАТ. 


We may perhaps assume that the eighteen gods include the Great 
and the Little companies of the gods, but, on the other hand, as 
* male and female gods” are mentioned? in the text of Teta, nine 
of the eighteen gods may be feminine counterparts of the other 
nine, who must therefore be held to be masculine. But the texts 
of Teta (line 307) and Pepi I. (line 218) show that there was a 
third company of nine gods recognized by the priests of Helio- 


1 Variant O XK © % 5 Teta, 1. 253. 
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polis, and we find all three companies represented thus: 


ШЕ 


The Egyptian word here rendered “company” is PAUTI or 
part, which may be written either O E bs N or Ө, and the 


meaning usually attached to it has been “nine.” It is found in 
texts subsequent to the period of the pyramids at Sakkára thus 


written — S Ө 1H | paut neleru, “ paut of the gods”; the 


double company of the gods is expressed by <4 % % аҚ E 4l 


pautti, or we may have Ө 1H = Ө “| Төзе paut neteru dat 


paut neteru netcheset, i.e., “the Great company of gods and the 
Little company of the gods.” The fact that a company of gods is 


represented by nine axes, MT) has led to the common 


belief that a company of the gods contained nine gods, and for 
this reason the word paut has been explained to mean “nine.” It 
is quite true that the Egyptians frequently assigned nine gods to 
the paut, as we may see from such passages as Unäs 235, and 
especially from line 283, where it is said, “Grant thou that 
this Unàs may rule the nine, and that he may complete the 


company of the gods," \= | 21 (Ж | D Ed ү CS 
ШЕРГЕ! But the last quoted passage - proves that a paut of 


the gods might contain more than nine divine beings, for it is clear 
that if the intent of the prayer was carried out the paut referred 
to in it would contain ten, king Unás being added to the nine 
gods. Again, in a litany to the gods of the Great company given 
in the Unás text (line 240 ff.) we see that the paut contains Tem, 
Shu, Tefnut, Seb, Nut, Isis, Set, Nephthys, Thoth, and Horus, 
ie. ten gods, without counting the deceased, who wished to be 
added to the number of the gods. In the text of Mer-en-Rà 
(line 205) the paut contains nine gods,’ and it is described as the 


ЭЛТ SM Le} 2 S (өф 1 
TN ТТТ Udemm & J 


o | if = ГЕ |(\ су seo also Pepi IL, 1, 665. 
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“ Great paut which is in Аппа?” (Heliopolis), whilst in the text of 
Pepi II. (line 669) the same paut is said to contain Tem, Shu, 
Tefnut, Seb, Nut, Osiris, Osiris-Khent-Amenti, Set, Horus, Ra, 
Khent-maati, and Uatchet, i.e., twelve gods. Similarly the gods of 
the Little paut are more than nine in number, and in Unás (line 
253 f) they are thus enumerated :—Rät, = the dweller in Ännu, 
14. Le the dweller in Antchet, "n ds the dweller in Het- 
Serqet, Ш 8, the dweller in the divine palace, Zr Ib the 
dweller in Hetch-paär, 1 E =, the dweller in Orion, n the 
dweller in Tep, nre the dweller in Het-ur-ka, [a] Жез 55) 0, the 
dweller in Unnu of the South, $e de the dweller in Unnu of the 
North, m un 

Thus the Little paut contained eleven gods, not counting the 
deceased who desired to be added to their number. The fact that 
the paut contained at times more than nine gods is thus explained 
by M. Maspero!: * The number nine was the original number, 
* but each of the nine gods, especially the first and the last, could 
“be developed." Thus if it was desired to add the god Amen of 
the Theban triad to the paut of Heliopolis, he could be set at the 
head of it either in the place of Temu, the legitimate chief of the 
paut, or side by side with him. Must, the consort of Ámen, might 
be included in the paut, but Ämen and Mut would together only 
count as one god. Similarly, any one or all of the gods who 
belonged to the shrine of Ämen could be included with that god 
himself in the paut of Heliopolis, and yet the number of that paut 
was supposed to be increased only by one. In other words, the 
admission of one god into a paut brought with it the admission of 
all the gods who were in any way connected with him, but their 
names were never included among those of the original members 
ofit. This explanation is very good as far as it goes, but it must 
not be taken as a proof that the Egyptians argued in this manner, 
or that they argued at all about it. | 


The nine axes ТТ ате, beyond doubt, intended to re- 


1 La Mythologie Egyptienne, p. 245. 
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present nine gods, i.e., a triad of triads, but the signs К ЇЗ ҮЧ Т 
фаш neteru, must be translated not “ Neunheit, as Brugsch 
rendered them,' but the “stuff of the nine gods,” i.e., the substance 
or matter out of which the nine gods were made. The word paut, 


KK iN % Жы” means “dough cake,” or cake of bread which 


formed part of the offerings made to the dead; similarly paut is 
the name given to the plastic substance out of which the earth and 
the gods were formed, and later, when applied to divine beings or 
things, it means the aggregation or entirety of such beings or 
things. Thus in the Papyrus of Ani (sheet i, line 6) the god 
Tatunen is declared to be “one, the maker of mankind, and of the 
“ material of the gods of the South and the North, the West and 
“the East.”” But there was a primeval matter out of which 
heaven was made, and also a [primeval] matter out of which the 
earth was made, and hence Kheperá, the great creator of all 
things, is said in Chapter xvii. (line 116) of the Book of the Dead to 
possess а body? which is formed of both classes of matter (paut). 
And again in Chapter lxxxv. (line 8) the deceased, wishing to 
identify himself with this divine substance, says, “ I am the eldest 
“son of the divine pautti, that is to say, the soul of the souls of the 
“ gods of everlasting, and my body is everlasting,and my creations are 
“ eternal, and I am the lord of years, and the prince of everlasting- 
“ness.” In the words which are put into the mouth of Kheperá, 
who is made to describe his creation of the world, the god says, 
“І produced myself from the [primeval] matter [which] I made,” 


1 «Der kosmogonische Lehre von der Ogdoas, deren aelteste Spuren sich bis 
“ zu den Pyramidentexten verfolgen lassen, schloss sich die Doctrin * der Neunheit’ 


“ (Enneas) oder der ? d an. Sie umfasste die genetische Entstehung der neun 


“ Theile und Kräfte, welche die zukünftige Wohnung der den Leib Gottes bildeten, 
* dessen Seele davon Besitz nahm, um alles mit ihr zu erfüllen." Aegyptologie, 
p. 170. 
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KAT (е KN | Y UNS this is the only mean- 
ing which can be extracted from the Egyptian words, and the 
context, which the reader will find given in the section on the 
Creation, proves that it is the correct one. Тһе word “ primeval,” 
which is added in brackets, is suggested by the texts wherein 


pautti is accompanied by E бер, ie., “first,” in point of time, 


compare aK N a % е Ө dl | s “ first matter, that 1з to say, 


the earliest matter which was created, and the matter which 
existed before anything else. From the above facts it is clear 
that the meaning “ Neunheit" must not be given to the Egyptian 
word paul, 

We have now seen that, so far back as the Vth Dynasty, the 
priests of Heliopolis conceived the existence of three companies of 
gods ; the first two they distinguished by the appellations “Great” 
and “ Little,” but to the third they gave no name. The gods of the 
first or “Great” company are well known, and their names are :— 
1. Tem, the form of the Sun-god which was worshipped at Heliopolis. 
2. Shu. 3. Tefnut. 4. Seb. 5. Nut. 6. Osiris. 7. Isis. 8. Set. 
9. Nephthys. Sometimes this company is formed by the addition 
of Horus and the omission of Tem. The names of gods of the second 
or “Little” company appear to be given in the text of Unas, 
line 253 ff., where we have enumerated :—1. Rat. 2. Am-Annu. 
3. Am-Antchet. 4. Am-Het-Serqet-ka-hetepet. 5. Am-Neter-het. 
6. Äm-Hetch-paär. 7. Am-Sah. 8. Am-Tep. 9. Am-Het-ur- 
Ra. 10. Am-Unnu-resu. 11, Äm-Unnu-meht. It must, how- 
ever, be noted that whereas in the text the address to the Great 
company of the gods as a whole follows the separate addresses to 
each, the address to the Little company precedes the separate 
addresses to each; still there is no reason for doubting that the 
second group of names given above are really those of the Little 
company of the gods. The names of the gods of the third company 
are unknown, and the texts are silent as to the functions which the 
company was supposed to perform; the Great and Little companies 
of the gods are frequently referred to in texts of all periods, but 


1 See Archaeologia, vol. lii., p. 557. 
2 See my Chapters of Coming Forth by Day, Text, p. 348, 1. 15. 
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the third company is rarely mentioned. Thus in the text of 
Pepi I. (line 43), the king is said to sit on an iron throne and to 
weigh words at the head of the Great company of gods in Annu; the 
two companies of the gods lift up the head of Pepi (line 97), and he 
takes the crown in the presence of the Great company (line 117) ; 
he sits at the head of the two companies (line 167), and in their boat 
(line 169); and he stands between the two companies (line 186). 
It has already been suggested * that the Great company of gods was 
а macrocosm of a primitive kind, and the Little company a micro- 
cosm; this view is very probably correct, and is supported by 
passages like the following :—“ The son of his father is come with 
* the company of the gods of heaven, . . . the son of his father is 
* come with the company of the gods of earth." 


2 Щл" Tm E 
So MPA TRA — 


From numerous passages in texts of all periods it is clear 
that the Egyptians believed that heaven was in many respects a 
duplicate of earth, and, as it was supposed to contain a celestial 
Nile, and sacred cities which were counterparts of those on the 
earth and which were called by similar names, it is only reasonable 
to assign to it a company of gods who were the counterparts of 
those on earth. And as there were gods of heaven and gods of 
earth, so also were there gods of the Tuat, or Underworld, who 


: . ® | A | 
were either called tuat, Se |, or * A Ki l, or neteru 
: | EC : 
en tual, i i | wm O This being во, we may assume that 


when the writers of the Pyramid Texts mentioned three companies 


af ih gods, ТТТ ter eterea 


to the company of the gods of heaven, the company of 
the gods of earth, and the company of the gods of the Under- 
world, meaning thereby what the writer of the XXIIIrd 
Chapter of the Book öf the Dead meant when he spoke of “the 


1 Maspero, La Mythologie турнето, р. 244. 
2 Pepi І., П. 298-300. 
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“company of all the gods,” ҮП А | fs = || $ Mi l. In 


the Pyramid Texts, however, and in the later Recensions of the 


Book of the Dead which are based upon them, the pautti neteru, 


TATT e A, ТТ жеге intended to xe- 


present the Great and Little companies of the gods, and these only ; 
the members of each company varied in different cities and in 
different periods, but the principle of such variation is com- 
paratively simple. Long before the priests of Heliopolis grouped 
the gods of Egypt into companies certain very ancient cities had 
their own special gods whom they probably inherited from their 
predecessors, i.e., the predynastic Egyptians. Thus the goddess 
. of Sais was Nit, or Net, or Neith; the goddess of Per-Uatchet was 
Uatchet; the goddess of Dendera was Hathor; the goddess of 
Nekheb was Nekhebet; the god of Edfü was Horus; the god of 
Heliopolis was Tem; and so on. When the priests of these and 
other cities found that, for some reason, they were obliged to 
accept the theological system formulated by the priests of Helio- 
polis and its Great company of gods, they did so readily enough, 
but they always made the great local god or goddess the head or 
chief, Б \\, of the company. 


At Heliopolis, where the chief local god was called Tem, the 
priests joined their god to Rä, and addressed many of their prayers 
and hymns to Tem-Rä or Rä-Tem. At Edfü the great local god 
Horus of Behutet was either made to take the place of Tem, or was 
added to the Heliopolitan company in one form or another. The 
same thing happened in the case of goddesses like Neith, Uatchet, 
Nekhebet, Hathor, etc. It was found to be hopeless to attempt to 
substitute the Heliopolitan company of gods for Neith in the city 
of Sais, because there the worship of that goddess was extremely 
ancient and was very important: The fact that her name forms a 
component part of royal names very early in the Ist Dynasty proves 
that her worship dates from the first half of the archaic period, and 
that it is much older than the theological system of Heliopolis. 
But when the priests of Sais adopted that system they associated 
her with the head of the company of the gods, and gave her 
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suitable titles and ascribed to her proper attributes, in accordance 
with her sex, which would make her a feminine counterpart to the 
god Tem. The god Tem was the Father-god, and the lord of 
heaven, and the begetter of the gods, therefore Neith became “the 
“great lady, the mother-goddess, the lady of heaven, and queen of 


“the gods,” = 1 EN ps = iz Т: Elsewhere’ she is called 


“mother of the gods,” and just as Tem was declared to have been 
self-produced, so we find the same attribute ascribed to Neith, and 
she is said to be “the great lady, who gave birth to Ка, who 
“brought forth in primeval time herself, never having been 


хоњанд Se By fil anre 009 e G fil. Te 


same thing happened at the cities of Per-Uatchet in the Delta and 
Nekhebet in Upper Egypt, for at one place Uatchet, the ancient 
and local goddess, became the head of the company of gods, 
and the goddess Nekhebet at the other. It is interesting to note 
that the priests of Heliopolis themselves included Uatchet in their 
Great company of the gods, as we may see from the text of 
Pepi П.,3 where we find that the deceased king prays concerning 
the welfare of his pyramid “to the great paut of gods in Annu,” 
i.e., Tem, Shu, Tefnut, Seb, Nut, Osiris, Set, Nephthys, Khent- 
Maati, and Uatchet. 

The goddess Hathor at Dendera was treated by the priests 
there as was Neith at Sais, for every conceivable attribute was 
ascribed to her, and her devotees declared that she was the mother 
of the gods, and the creator of the heavens and the earth, and of 
everything which is in them. In fact, both Neith and Hathor 
were made to assume all the powers of the god Tem, and indeed of 
every solar god. 

The general evidence derived from a study of texts of all 
periods shows that the chief local gods of many cities never lost 
their exalted positions in the minds of the inhabitants, who clung 
to their belief in them with a consistency and conservatism which 
are truly Egyptian. Іп fact, the god of a nome, or the god of the 


1 D. Mallet, Le Culte de Nett à Sais, Paris, 1888, p. 47. 
2 Ibid., р. 146. 3 See ll. 669 ff. 
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capital city of a nome, when once firmly established, seems to have 
maintained his influence in all periods of Egyptian history, and 
though his shrine may have fallen into oblivion as the result of 
wars or invasions, and his worship have been suspended from time 
to time, the people of his city always took the earliest opportunity 
of rebuilding his sanctuary and establishing his priests as soon as 
prosperity returned to the country. 
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CHAPTER ІП 


PRIMITIVE GODS AND NOME-GODS 


р URING the predynastic period in Egypt every village and. 


own or settlement possessed its god, whose worship and. 


increase or decrease оҒ the ‚ prosperity of the community in which 
he lived. When the country was divided into sections which the, 


Egyptians called hespu, § (lo Sp 5, ох “nomes.” a certain god, ог 
group of allied gods, became the representative, or representatives, 
of each nome, and so obtained the pre-eminence over all the other, 
gods of the nome; and sometimes one god would represent two 
nomes. In this way the whole country of Egypt, from the Medi- 
terranean Sea to Elephantine, was divided among the gods, and it 
became customary in each nome to regard the god of that nome as 
the “Great God,” or “God,” and to endow him with all the powers 
and attributes possible. We have, unfortunately, no means of 
knowing when the country was first split up into nomes, but the 
division must have taken place at a very early period, and the gods 
who were chosen to represent the nomes were undoubtedly those 
who had been worshipped in the large towns or settlements during 
. the predynastic period. Thus in the earliest dynastic times of 
which we have inscriptions of any length we find that Neith was the 
chief deity of Sais, Osiris of Busiris, Thoth of Hermopolis, Uatchet 
of Per-Uatchet, Ptah of Memphis, Sebek of Crocodilopolis, Ámen of 
Thebes, Nekhebet of Nekheb, and Khnemu of Elephantine. The 
number of the nomes seems to have been different in different 
periods, so it is not possible to say with certainty how many the 
early nome-gods were in number. The Egyptian lists give the 
number of nomes as forty-two or forty-four, but the classical writers, 
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Strabo, Diodorus, and Pliny, do not agree in their statements on 
the subject. Strabo says! that the Labyrinth contained twenty- 
seven chambers, and if each one represented a nome the nomes 
must have been twenty-seven in number, i.e., ten in Upper Egypt, 
ten in Lower Egypt, and seven in the Heptanomis. On the other 
hand, Herodotus says? that the Labyrinth contained twelve halls. 
Pliny (Bk. v. chap. 9) enumerates the nomes as follows :— 
Ombites, Apollopolites, Hermonthites, Thinites, Phaturites, Copt- 
ites, Tentyrites, Diopolites, Antaeopolites, Aphroditopolites, Lycopo- 
lites, Pharbaethites, Bubastites, Sethroites, Tanites, the Arabian 
nome, the Hammonian nome, Oxyrynchites, Leontopolites, Athri- 
bites, Cynopolites, Hermopolites, Xoites, Mendesium, Sebennytes, 
Cabasites, Latopolites, Heliopolites, Prosopites, Panopolites, Busi- 
rites, Onuphites, Saites, Ptenethu, Phthemphu, Naucratites, Mete- 
lites, Gynaeopolites, Menelaites, Maraeotis, Heracleopolites, Arsino- 
ites, Memphites, and the two nomes of Oasites. Diodorus Siculus 
(i. 54) gives the number of the потез ав thirty-six;? Herodotus 
(ii. 164) tells us that the country of Egypt was divided into 
districts * or nomes, but he does not say how many of them there 
were. These facts serve to show that the number of nomes when 
the country was first divided was smaller than in later times, and 
we may assume that it was the nomes of the Delta which increased 
in number rather than those of Upper Egypt. The following is a 
list of the nomes of Egypt according to inscriptions at Edfú and 
elsewhere, together with their capitals and the gods who were 
worshipped in them :— 


UPPER EGYPT. 


Nome. Capital. God. 
1. Тл-кнкхт CO Abu T 1 am Khnemu (5 S» Mi | 
л (Elephantine) 
2. Lo [е Teb A Je Heru-Behutet Кер 


ане (АроШпороПв Magna) 


1 xvii. L 8 37. 2 ji, $ 148, 
3 Thy 82 хбрау dracay els 22 ка) rpíaxovra pépy Srey, & коХофоіу Афуйттіюі vopoús. 


4 Kara yàp 07 vopots Alyvrros áraco. Ötapaipyrau. 
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Nome. Capital 2 God. 
3. Там М Nekheb | 5 J © | Nekhebet 2 5 J a 0, 
| (Eileithyia) 


Senit um © (Esneh) 


4. Uasr Uast i ES (Thebes) Amen-Ra | if Й | 


He Wwe 


- a Ämsu, Minor = 
5. Herur Qebti Y) % " d Khem E Mi 
(Coptos) 
"T Ta-en- == ===> da Hathor ТЕ 
6. Ал-ТА tarert „1 =38 (ie, Hathor) AS © 
(Denderah) 
A - 
7. SESHESH let Ше Het-Heru 12, = i 
зві (Diospolis Parva) 
Ale 
8. Авт лі: Ábtu 11 o Án-Her Л== 4 
mE (Abydos) 
Thenit © | e (This) 
9. Áwsu Mi | 4 Ава, Minor = 
от-КнЕМ Е u Jo % : Khem Fi 
(Panopolis) 
10А. UATCHET mi Tebut dal Het-Heru І = = 3 
ін (Aphroditopolis) 
| Mie 
108. NETERUI ui Tu-qat y Т @ Heru (Horus) IN 
НЕ (Antaeopolis) 
XJ Shas- re 
Нури: “Y hetep HIS e Bonds б % bx 
em (Hypsele) 


1 Var. Xy c Ab-tut, i.e., “the city of the mountain of the heart’s desire"; see 
Diimichen, Geschichte, p. 143. 
H 
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12, 


18. 


14. 


15. 


16. 


17. 


18. 


19. 


20. 


214. 


215, 


22. 


Merg- 
MAHETCH 


ÅNPU La 


ЕНЕ 


SEP X 


NOME-GODS 


Capital. 


Nut-en- Ө 3 dy 


bak гіс» 


(Antaeopolis) 

Saiut 
— 5 М %е 
(Lycopolis) 


Qesi Ws (Cusae) 


ulta 
Khemennu es 


(Hermopolis) 


Hebennu ў J 2 
(Hipponon) 


Kasa m FA A 
(Cynopolis) 


Het-suten 21 2, @ 
(Alabastronpolis) 


Per-Matchet 


"ON o 


(Oxyrynchus) 
Henensu 1 p e 
(Herakleopolis Magna) 
Ermen- => wm 

herb t: 2-92 
EN a 
Shet қане 
(Crocodilopolis) 


Tep-áhet Y %Я o 
(Aphroditopolis) 


God. 


Heru N А 


ER va 
Ap-uat м. п) 


Het-Hert | - | 


ao 


Теш (Thoth) ¿$ $ 
Hora & Å 

Апра |75 YAT 
Азра (T Sl 
Set 441 


Her-shefi EE ill ж 


Kwem GL PE 


Sebek | J bed 


Het-Hert [| - 2 ji 
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LOWER EGYPT. 


Nome, Capital. God. 
1. Амев- Men- men a D 
HETCH H nefert O0 => 6 Ptah A 
ЕЕ (Memphis) 
i 1 а EE —— diu Ar а е 
2. KHENSU ma Sekhemt " Na Heru-ur Na hii 
(Letopolis) 
ТЕЛЕ Nut-ent- 8 5% 20: o 2 
3. AMENT 5 Hepa D 5E Het-Heru "Па zd 
m: (Apis) 
4. SÄPI-RES Hae Tcheqa 4 Er Sebek, Isis, Ämen 


5. ӘАр-МЕН EY Saut EN ES a Net (Neith) 221 


ais) 
6. Каввт ur Khasut HRS 2 Ämen-Rä | A 
i a SE ` єз í © | 
x (Xois) 
: «пе . 
т Wy? Senti- = же. [4 
к AMENT HE nefert a 3 IE Hu 1% yl 
"WEE 2 - 
8. ... Авт = Theket == Temu o y 4| 
(Suecoth) 
Per- Co) а а 
Atem | Is 
(Pithom) 
1 4. Tmo a2 2. => : 
9. ATI UN Per-Asär ІІ 4 " Osiris fi 4 T 
GEHE (Busiris) | 


! Perhaps a variant is = = 21 = == d =- see Pleyte, Aeg. Zeit., 
1868, p. 17 ; and Diimichen, Kalendarinschriften, 118b, 1064. 


А D e => 
з Os — М 150. 


100 
Nome. 


10. КА-ОЕМ 


жа SR 
11. Ka-HESEB = 


12. Тнев- 
лес 
| mE 

| 


EEE 


18. Нео-Ат 
ШШ 

14. К - 
HENT-ABT у 


15. Тенгт 


% 

sde 

16. Kua (2) M 
i 


17. Sam- = 
. JBEHUTET “Y 
НЕ 
А & 
18. AM-KHENT Las 
HE 
19. Ám-PEHU pS 
HE 
20. SEPT IS 
ЕНЕ 


NOME-GODS 


Capital. 
Het-ta- 


a cc 


her-àb ld == Ө. 


(Athribis) 


Hebes-ka 6 0 as 
(Cabasus) 


Theb-neter 7 ЕЙ қ 
(Sebennytus) 
Ä б 
Annu il EA 
(Heliopolis, On) 
A ІН 
Tchalu (с) e ul 
(Tanis) 
Per-Tehuti s à 
(Hermopolis) 
Per-ba-neb-Tettu 
El a 
eS li ө 
(Mendes) 
Pa-khen-en-Ámen 


ES 


(Diospolis) 

Fa 
Per-Bast | Y.9 

(Bubastis) 


Per-Uatchet ls d 
(Buto) 


Qesem 5 Ke 
(Goshen ?) 


God 


Horus N M 
/ 
Isis [ 5. 


Än-her A е M 


Tebuti (Thoth) ¿$ 


aw 


Ba-neb- 
Tattu, or => 
Tottetet 853 ell 


Amen-Ra | = Ki 


Bast Wo К) 
Uatchet | e К 


Sept ІК 


1 The authorities to be consulted on the потез of Egypt aret Brugsch, Diet. 6606. 
(see the list at the end of vol. iii); Dümichen, Geographie des alten Aegyptens (in 
Meyer, Geschichte des alten Aegyptens), Berlin, 1887; and J. de Rouge, Géographie 
Ancienne de la Basse-Egypte, Paris, 1891. 
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Thus every nome of Egypt possessed a representative god 
whose temple was situated in the capital city of the nome, and 
attached to the service of each nome-god was a body of priests who 
divided among themselves the various duties connected with the 
service of the gods, the maintenance of the buildings of the temple, 
the multiplying of copies of religious works, апа the religious 
education of the community. In Upper Egypt, where the care of 
the dead seems to have been the principal duty of the living, the 
lower orders of the priesthood probably carried on a lucrative 
business in mummifying the dead, and in funeral papyri and 
amulets, and in conducting funerals. The high-priest of each 
great city, and sometimes even the high-priestess, bore a special 
title. In Thebes the high-priest was called “first servant of the 
“god Ra in Thebes”;! in Heliopolis the title of the high-priest was 
“Great one of visions of Rä-Ätem” ;? in Memphis, “Great chief 
“of the hammer in the temple of him of the Southern Wall, and 
“ Setem of the god of the Beautiful Face (i.e., Ptah)” ;? in Sais, 
“ governor of the double temple”; * and similarly the high-priestess 
of Memphis bore the title of “ Nefer-tutu" ;* in Sekhem the title 
of the high-priestess was “ Divine mother";? in Sais, “ Urt,” i.e., 
“great one";" in Mendes, “ Utcha-ba-f”;° and so on. The 
priests of every great god were divided into classes, among 
which may be mentioned *those who ministered at certain hours," 
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7 Шын and, in large temples, one or more scribes Кері а 
register of gifts to the temple and of the property of the god. 
14 is impossible to say how many priests of all classes ministered to 
any given nome-god ; it seems that the highest permanent priestly 
officials were at all times and in all cities very few in number, and 
that the “servants of the god” were very many. The priests of 
each nome-god were subject to no external authority, and the high- 
priest of a great nome possessed a power which was hardly inferior 
to that of the nomarch himself. | 

The worship of each nome-god contained elements peculiar to 
itself, and the beliefs which centred in him represented all the 
ancient and indigenous views of the inhabitants of the nome, and 
these were carefully observed and cultivated from the earliest to 
the latest times. We may see from the list of nome-gods given 
above that many nomes worshipped the same god, e.g., Horus was 
worshipped in three nomes of Upper Egypt and two nomes of 
Lower Egypt, whilst one nome worshipped him under the special. 
form of Horus of Behutet; three nomes of Upper Egypt worshipped 
Khnemu, two worshipped Amsu (or Min or Khem ?), two worshipped 
Anpu, and Hathor was worshipped in five nomes in Upper Egypt 
and one in Lower Egypt. The cults of the ram-headed god Khnemu 
at Elephantine, of the vulture goddess Nekhebet at Eileithyia, of the 
crocodile god Sebek in the district of Ta-she (Fayyúm), of the dog- 
headed god Ánpu at Cynopolis and Alabastronpolis, of the ibis-god 
Thoth at Hermopolis, of Horus the elder (Heru-ur) at Letopolis, 
and of Uatchet at Buto (Per-Uatchet), were extremely ancient, and 
with them are probably to be grouped in point of antiquity the 
cults of the wolf(?)-headed god Äp-uat, the lioness goddess Sekhet, 
the cat-headed goddess Bast, and the god Set. The animal which 
was the type and symbol of this last god has not as yet been 
identified ; it cannot have been the ass as was once thought, and it 
is hardly likely to have been the camel; at present, therefore, we 
can only tentatively assume that it belonged to some class of animal 
which became extinct at a very early period. The cults of the 
various forms of the sky-god Horus, and of the Sun-god, and of the 


1 For other temple officials see Brugsch, Aegyptologie, p. 218. 
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goddess Hathor, are the oldest of all. The goddess Neith, whose 
symbols were two arrows and a shield, appears to have been of 
Libyan origin, but, as has already been shown, the attributes of 
some of the oldest indigenous gods of Egypt were ascribed to her 
in early dynastic times. The origin of the god Osiris is obscure, 
but it is difficult, when all the statements made concerning him іп 
the religious texts are taken into consideration, not to think that 
the original seat of his worship was in the Delta. Early in the 
dynastic period his most important shrine was at Abydos, which 
became the centre of bis cult and the sacred city to which his 
worshippers flocked for countless generations. In spite of this, 
however, the nome-lists show that the nome-god was Án-Her, or 
Ánhur, and notwithstanding the special honour in which Osiris 
was held throughout Egypt, Án-Her was always regarded as the 
official god of the nome Ábt and of its capital of the same name. 
The Elysian Fields, i.e., the Sekhet-hetepet, were situated . 
in the Delta where the country was fertile, and where the 
land was traversed by canals and streams of water running in 
all directions; moreover, the “House of Osiris” par excellence 


ETA = Per-Àsàr! = Busiris ) was in the Delta, and the shrine 


of the god who was worshipped in the form of a ram which 
was said to contain the soul of Osiris, was also in the Delta. 
Everywhere in the texts Osiris is called the “lord of Abydos,” 
and generally this title is followed by another, ie. “lord of 
Tattu.” Now Tattu is the city, and “Тһе Ram, lord of Tattu,” 
ё => ili o Ba-neb-Tattu, was its god. The name Tattu was 
corrupted into * Mendes" by the Greeks, and in this city the great 
local god was worshipped under the form of a ram, which is now 
commonly known ав the “ Mendesian Ram." The frequent use of 
the title “lord of Tattu” suggests that the worship of Osiris was 
grafted on to or was made to absorb that of the local ram-god, and 
that in consequence Osiris became the lord of the city in his stead. - 
It may be urged that Tattu was merely the seat of the shrine of 
the god Osiris in the northern kingdom, just as Abydos was his 


1 The words Ba-neb- Tattu usually follow here, therefore the full name of the 
city is, “ House of Osiris, the Ram, lord of Tattu.” | 
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sanctuary in the southern kingdom, but this explanation of the use 
of the title is insufficient. It may further be urged that, inasmuch 
as the titles “lord of Abydos,” “lord of Tattu,” occur in connection 
with others which have reference to Osiris in his capacity as 
governor of the Underworld, the Abydos and Tattu here mentioned 
are mythological cities and not cities upon earth. But even if 
this be so it matters little, for we know that the Egyptians fashioned 
their mythological or heavenly cities after the manner of their 
earthly cities, and that their conceptions of things spiritual were 
based upon things material, 

Returning for a moment to the adoption of gods, we may note 
that from first to last the people of one nome were generally ready 
to offer hospitality to the gods of another, and also to the gods of 
strangers who had come to settle among them. At times, however, 
a new god, or a new group of gods, was forced upon the inhabitants 
of one or more nomes, and even upon a whole province, as the result 
of conquest, or by the wish of the ‘king, or by the supremacy of the 
priesthood of a given city. Thus the priesthood of Ra or Ra-Tem 
at Heliopolis succeeded in making their theological system para- 
mount in the country, and the whole of the religious philosophy of 
the Theban Books of the Dead is based upon their teaching. Until 
the conquest of the Hyksos by the Theban princes the god Amen 
was a nome-god of no great importance, but when they became 
kings of the south and north, he immediately became the king of 
all the gods of the south and the north, and the titles and powers 
and attributes of the great gods of the country were ascribed to 
him by his priests. As the prince of Thebes was greater than any 
and every prince in the other nomes of Egypt, so the Theban nome- 
god was greater than any and every other god of Egypt. The 
extraordinary dislike which Amen-hetep IV. exhibited towards 
this god, and the foolish attempt which he made to substitute for 
his worship that of Aten, or the Disk, furnishes us with an example 
of the imposition of a god upon a priesthood and province; the 
attempt was successful for a time over a limited area, butit had no 
chance of permanent success because the fundamental ideas of the 
worship of the god as Amen-hetep interpreted them were foreign 
to the religious conceptions of the Egyptians generally. 
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From what has been said above it will be easy to imagine 
the remarkable spectacle which Egypt must have presented to a 
foreigner who went there and found the country split up into a 
series of nomes, each possessing its great god, who was ministered 
to by a body of priests and servants who were amenable to no general 
authority outside the nome, and who performed his worship when 
and as they pleased, and who claimed for him powers, and rights, 
and privileges without fear of opposition. The stranger would find 
that each college of priests in each nome asserted that its god 
was the father of all the other gods, and the creator of the heavens 
and the earth, and that, generally speaking, the priests of one 
nome-god and his divine companions were content to allow their 
neighbours in other nomes to declare anything they pleased about 
their nome-gods and their divine companions. As far as can be 
gathered from the religious texts, it seems that the priests of one 
company of gods never attempted to suppress the gods of another 
company if the fortune of war gave them paramount power in the 
nome wherein they were worshipped. Thus when the priests of 
Rá attained to the great power which they enjoyed at Heliopolis 
under the УШ and VIth Dynasties they did not suppress the local 
god Tem, but they associated their god with him, and produced the 
compound god Rá-Tem. Similarly, at a later period, when Amen, as 
the nome-god of the victorious princes and kings of Thebes, was 
declared to be the greatest of the gods of Egypt, his priests did not 
declare that the other gods of Egypt were not gods and try to 
suppress them, but they asserted that all the powers of the other 
gods were assimilated in him, and that he was in consequence the 
greatest of the gods. In the texts of Unás and the kings who were 
his immediate successors we read of the Greatand Little companies 
of the gods, but we also find mention of the company of gods of 
Horus and of the double company of gods of Tem;' the priests of 
Heliopolis claimed supremacy among the gods for Rá, but they 
took care to include as far as possible the name of every god and 
goddess to whom worship had been paid in past generations. The 
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same characteristic is observable in the texts of the Theban priest- 
hood, and we find that their god Ámen was even introduced into the 
Book of the Dead where, manifestly, he had little claim to be. The 
hymns in the chapters of that work are addressed either to Rá, in 
one form or another, or to Osiris, but in Chapter elxxi. we find 
the following address :—“ O Tem, O Shu, O Tefnet, O Seb, O Nut, 
“O Osiris, O Isis, O Set, O Nephthys, O Heru-khuti (Harmachis), 
“O Hathor of the Great House, O Kheperá, O Menthu, the lord of 
“Thebes, O Amen, the lord of the thrones of the two lands, O 
“Great company of the gods, O Little company of the gods, O gods 
“and goddesses who dwell in Nu, O Sebek of the two Meht, O 
“ Sebek in all thy manifold names in thine every place wherein thy 
“Ka (i.e., double) hath delight, О gods of the south, O gods of the 
“north, O ye who are in heaven, O ye who are upon the earth, 
* grant ye the garment of purity unto the perfect spirit of Ämen- 
“hetep.”+ The greater number of the gods whose names are given 
in the Pyramid Texts are also mentioned in the religious literature, 
especially in the Book of the Dead of later periods, and if we pos- 
sessed copies of all the religious works of the New Empire we should 
probably discover that the names of all the gods, with perhaps the 
exception of Set, worshipped under the Early Empire were pre- 
served in them. The Egyptians, certainly in dynastic times, rarely 
abandoned a god, and, speaking generally, it is remarkable how 
little the character and attributes of the gods vary in the period 
- between the IVth and the XXVIth Dynasties. The obstinate | 
conservatism of the Egyptians, which seems to have been inherited 
in an almost unaltered state by their descendants the Copts, induced 
the writers of religious texts to introduce into their works as many 
of the gods as possible, and they were moved to do this as much by 
motives of priestly policy and by self-interest as by feelings of 
reverence for the gods of Egypt. 

In the Pyramid Texts the predominant gods are those of the 
company of Heliopolis, but we nevertheless find that the gods 
of remote towns and cities had duties assigned to them, and that 
one and all of them were supposed to minister to the deceased 
kings in the Underworld. The reason of this is not far to seek. 

1 See my Chapters of Coming Forth by Day (Translation), p. 315. 
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The heaven which the Egyptian conceived in his mind closely 
resembled Egypt in respect of its sub-divisions, and its various 
cities and districts were ruled by gods whom it was necessary to 
propitiate, and whose friendship must be gained at any cost. A 
man hoped that in the next life he would be able to wander about 
at will through the length and breadth of heaven, and the only 
way to obtain this privilege was to secure the goodwill of the 
gods of the four quarters of the sky by the recital of prayers of 
various kinds, and by the performance of certain ceremonies, 
which were always of a more or less magical character. То be 
able to pass at pleasure along the eastern Delta of heaven and 
without opposition presupposed the favour of Sept and Temu; 
and to have power to drink of the waters of the celestial Nile 
presupposed the favour of the god Khnemu, the lord of the Island 
of Elephantine, close to which were situated, according to Egyp- 
tian belief, the sources of the Nile. The texts of all periods 
exhibit an almost childish anxiety to prove that every god of 
Egypt is interested in the welfare of the beings in the Underworld 
who were once mortal men, and it was a common belief also in all 
periods that the mere asserting in writing that the gods would 
minister to the deceased would produce the assistance desired. To 
enjoy the power to enter into certain cities in heaven the deceased 
was obliged to know the various gods or “Souls” who were 
worshipped in them. Thus the Souls of the West were Tem, and 
Sebek, the lord of the Mountain of Sunrise, and Hathor, the 
_ lady of the Evening;* the Souls of the East were Heru-khuti 
_ (Harmachis) the Calf of the goddess Kherá, and the Morning 
Star ;? the Souls of the city of Pe were Horus, Mesthà, and 
Hàpi;? the Souls of the city of Nekhen were Horus, Tuamutef, 
and Qebhsennuf;* the Souls of Heliopolis were Ra, Shu, and 
Tefnet;* and the Souls of the city of Hermopolis were Thoth, 
Sa, and Tem. Similarly every great heavenly city was held to 
contain a company of gods, and the beatified soul was thought 
to enjoy the duty of paying visits to their shrines just as, when 
in the body, it made offerings to their earthly counterparts. 


1 Book of the Dead, Chap. суш. 2 Ibid., Chap. cix. 3 Ibid., Chap. схі. 
4 Ibid., Chap. exii. 5 Ibid., Chap. exv. 6 Ibid., Chap. exvi. 
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In the observations already made concerning the difficulty of 
assigning an exact meaning to the word for God and “ god,” neter, 
= 72" 9, we have seen that in dynastic times the chief attribute 
which was assigned to a god was the power to renew his life 
indefinitely, and to live for ever, and the text of Unas has shown 
us that in very early times the Egyptian thought he could obtain 
this power by eating his god or gods. Closely connected with this 
belief is another which finds expression in the Pyramid Texts, and 
also in the later Recensions of the Book of the Dead which are 
based upon them. In many passages scattered throughout the 
religious texts of all periods we find it stated that the deceased 
has acquired the powers of such and such a god, aud that as a 
result he has become the counterpart or fellow of several gods, and 
that he takes his place among the company of gods in the proper 
persons of several of their number, A still further development 
of the idea makes every member of the body of the deceased to be, 
first, under the protection of a god, and secondly, to become that 
same member of the god its protector; hence his whole body 
becomes the “double company of the gods,” and the “two great 
“ gods watch, each in his place, and they find him in the form of 
“the double company of the gods weighing the words of every 
“ chief like a chief, and they bow down before him, and they make 
“offerings to him as to the double company of the gods.”* More- 
over, the deceased is made in the texts to stand up at the head of 
the company of the gods as Seb, the “erpa,” or hereditary chief, 
of the gods, and as Osiris, the governor of the divine powers, and 
as Horus, the lord of men and of gods? His bones are the gods 
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and goddesses of heaven;* his right side belongs to Horus, and 
his left side to Set; he becomes the actual son of Tem, or Tem-Ra, 
and Shu, Tefnet, бер, and Nut, and he is the brother of Isis, 
Nephthys, Set, and Thoth, and the father of Horus? The god 
Horus taketh his own Eye and giveth it to him,* and he bestoweth 
upon him his own ka or double,* and never leaveth him, and 
the Bull of the Nine? maketh wide his dominions among 
the gods. | 

The oldest copy of the prayer for the deification of the 
members of the body is found in the text of Pepi I. (line 565 ff.), 
and as it is very important from several points of view a version 
of it is here given:-—“The HEAD of this Rä-meri is in the form 
* of [that of] the hawk; he cometh forth and raiseth himself up in 


“heaven. The skurr, > » @, of this Pepi is that of the divine 


“Goose; he cometh forth and raiseth himself up in heaven. The 


“Гндік| of this Pepi is the . . .. хә of Nu; he cometh forth 


NWN 


* and raiseth himself up in heaven. The race of this Pepi is the 
“face of Äp-uat, ERE R XN he cometh forth and raiseth 


“himself up in heaven. The two zvzs of Rä-meri are the great 
* goddess (Hathor ?) at the head of the Souls of Ännu; he cometh 
“ forth and raiseth himself up in heaven. The moutu of this Pepi 


© п : | ; 
“is Khens-ur, M N u, he cometh forth and raiseth himself up 


“in heaven. The TONGUE of this Pepi is the steering-pole (2) of the 
“boat of Maat; he cometh forth and raiseth himself up in heaven. 
“Тһе тектн of this Pepiare the Souls [of Annu]; he cometh forth 
“and raiseth himself up in heaven. The tres of this Pepi are 
“the .... ; he cometh forth and raiseth himself up in heaven. 


1 See Tetá, 1. 209. 2 See Unäs (Recueil), tom. iii, pp. 209-211. 
(OR Te |" em] P. Pepi L, 1 457. 
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“The снім of this Pepi is Khert-Khent-Sekhem, Д Ше e ; he 
“ cometh forth and raiseth himself up in heaven. The BACKBONE of 


“this Pepi is [the Bull] Sma, |І 29%: he cometh forth and 
* raiseth himself up in heaven. The SHOULDERS AND ARMS of this 
* Pepi are Set; he cometh forth and raiseth himself up in heaven. 


“The [BruasT] of this Pepi is Baäbu, JS | 4 b he cometh 


“forth and raiseth himself up in heaven. The Heart of this 
^ Ra-meri is Bastet; he cometh forth and raiseth himself up 
“in heaven. Тһе Betty of this Rá-meri is Nut; he cometh 
“forth and raiseth himself up in heaven. The [rows of 
“this Pepi are] the Great and Little companies of the gods; 
“he cometh forth and raiseth himself up in heaven. The 
“Back of this Pepi is Heqet; he cometh forth and raiseth 
“himself up inheaven. The Burrocks, ый = of this Rä-meri are 
“the Semket and Mat boats ;! he cometh forth and raiseth himself 
“up in heaven. Тһе PnaArLus of this Pepi is Нар;? he cometh 
"forth and raiseth himself up in heaven. The two THIGHS? of 
4 Rä-meri are Nit and Serqet; he cometh forth and raiseth himself 
“up in heaven. Тһе two rzGs* of this Rà-meri are the twin soul- 
“ gods at the head of Sekhet-tcher;* he cometh forth and raiseth 
“himself up in heaven. The soles of the two reer’ of this Rā- 
“meri are the double Maati boat; D cometh forth and raiseth 
“himself up in heaven. The нені (2), Y, =, of this Pepi are the 
“Souls of Ánnu; he cometh es and raiseth himself up in 
“heaven.” 

In the XVIIIth Dynasty versions i this interesting text were 
written in papyri containing the Book of the Dead, апа of these 
the following exhibit variant readings which appear to indicate 
changes of belief. 
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From tHe Papyrus OF Nv. 


(Brit. Mus., No. 10,477, sheet 6.) 


“Му hair is the hair of Nu. 

“ Му face is the face of the Disk. 

“My eyes are the eyes of Hathor. 

“Му ears are the ears of Ap-uat. 

“My nose is the nose of Khenti- 
* khas. 

“Му lips are the lips of Ánpu. 

* My teeth are “the teeth of 
“ Serqet. 

“My neck is the neck of the 
“ divine goddess Isis. 

“My hands are the hands of 
“ Ba-neb-Tattu. 

“Му fore-arms аге the fore-arms 
“of Neith, the Lady of Sais, 

“My backbone is the backbone 
“of Suti. 

“My phallus is the phallus of 
* Osiris. 

“Му reins are the reins of the 

. * Lords of Kher-àha. 

“Му chest is the chest of Aa- 
“shefit. 

“Му belly and back are the 
* belly and back of Sekhet. 

“Му buttocks are the buttocks 
* of the Eye of Horus. 

“Му hips and legs are the hips 
* and legs of Nut. 

“Му feet are the feet of Ptah. 

“ГМу fingers] and my leg-bones 
“are the fingers and leg- 
“bones of the Living Gods. 

“There is no member of my 
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From THE Papyrus or ANI. 


(Brit. Mus., No. 10,470, sheet 32.) 


“The hair of Osiris Ani is the 
“hair of Nu. 

“The face of Osiris Ani is the 
* face of Ка. 

“The eyes of Osiris Ani are the 
“ еуез of Hathor. 

“The ears of Osiris Ani are the 
“ears of Áp-uat, 

“The lips of Osiris Ani are the 
“lips of Änpu. 


| “The teeth of Osiris Ani are the 


* teeth. of Serget. 

“The neck of Osiris Ani is the 
“neck of Isis, | 

“The hands of Osiris Ani are 
* the handsof Ba-neb-Tattu. 

“The shoulder of Osiris Ani is 
“the shoulder of Uatchet. . 

“The throat of Osiris Ani is the _ 
* throat of Mert. 

“The fore-arms of Osiris Ani 
“are the fore-arms of the 
* Lady of Sais. 

“The backbone of Osiris Ani is 
* the backbone of Set. 


“The chest of Osiris Ani is the 


“chest of the 
“ Kher-Aha. 
“The flesh of Osiris Ani is the 
. “flesh of Aa-shefit. 

“The reins and back of Osiris 
“Ani are the reins 
“back of Sekhet. 

“The buttocks of Osiris Ani are 


Lords of 


and 
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“body which is not the 
“member of a god. The 
“god Thoth shieldeth my 
“body wholly, and І am 
“Ra day by day.”* 
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“the buttocks of the Eye 
“of Horus. 
“The phallus of Osiris Ani is 
“the phallus of Osiris, 
“Тһе legs of Osiris Ani are the 


“legs of Nut. 
“The feet of Osiris Ani are the 
“feet of Ptah. 

“The fingers of Osiris Ani ате. 
“the fingers of Orion. 
“The leg-bones of Osiris Ani 
“are the leg-bones of the 

“Living Uraei.” 


The text which follows that describing the deification of the 
members in the inscription of Pepi І? is perhaps of even greater 
interest, for it declares that :— 

“ This Pepi is god, the son of god ; he cometh forth and raiseth 
“himself up to heaven. This Rä-meri is the son of Rä, who loveth 
“him ; he cometh forth and raiseth himself up to heaven. Ra hath 
“sent forth this Rä-meri, who cometh forth and raiseth himself up 
“to heaven. Ка hath conceived this Pepi, who cometh forth and 
“raiseth himself up to heaven. Ra hath given birth to this Pepi, 
“ who cometh forth and raiseth himself up to heaven. This [is] the 
“word of power which is in the body of Ra-meri, and he cometh 
“forth and raiseth himself up to heaven. This Ra-meri is the 
“Great Power among the great company of sovereign chiefs who 
“are in Annu, and he cometh forth and raiseth himself up to 
* heaven." 

In the previous pages it has been shown that the Great 
company of the Gods of Heliopolis contained nine or more gods, 
and that whenever these were adopted. by other cities and towns 
the attributes of the chief of the Heliopolitan gods were transferred 
to the local nome-god, and the identities of both gods were merged 
in each other. It will, however, be evident at a glance that there 


1 See my Chapters of Coming Forth by Day (Translation), p. 94. 
? Line 574. 


THE GODS OF HERMOPOLIS 113 


were very few localities which could afford to maintain in a proper 
state the worship of nine or more great gods in addition to that of 
the nome-god, and as a matter of fact we find that very few even 
of the great towns and cities adopted all the gods of the companies 
of Heliopolis, and that very few possessed companies of gods which 
contained as many members as nine. Тһе city of Khemennu 
(Hermopolis) was famous as the sanctuary of the company of Eight 


Gods, indeed the name “ Khemennu," a oF means “the city of the 


Hight Gods.” The names of these gods were :—1. Nu, 22 СОО ык won. 


9. Nur, обо шеф, 3. HERU, E 4. Начот, ТЕ 1 


5. Keku1, 5 2. 6. Кекпіт, 2 к % еріс RE 5 
Keren, E Шеті . 8. KEREHET, i 72 d and with their 


leader Tenur, or Thoth, they formed one of the oldest of the 
companies of gods in all Egypt. The names of the members of the 
paut, or company, of Hermopolis as here given are taken from the 
texts inscribed on tbe walls of the temple which Darius II. built at 
Hebet in the Oasis of Kbárga,' and which is a comparatively late 
building, but there is reason for believing that they are copied from 
very ancient documents, and that taken together this group of gods 
represents the oldest form of the Hermopolitan paut. In some lists of 
the gods Ámen and Áment are made to take the places of Nu and 
Nut, and those of Kereh and Kerehet are filled by Nenu and Nenut; 
in others Amen and Ament are substituted for Kereh and Kerehet.? 

Throughout Egypt generally the company of gods of a town 
or city were three in number, and they were formed by the local 
deity and two gods who were associated with him, and who shared 
with him, but in a very much less degree, the honour and 
reverence which were paid to him. Speaking generally, two 
members of such a triad were gods, one old and one young, and 
the third was a goddess, who was, naturally, the wife, or female 
counterpart, of the older god. The younger god was the son of 
the older god and goddess, and he was supposed to possess all the 


1 See Brugsch, Reise nach der grossen Oase el-Khargeh, Leipzig, 1878, pl. 14. 
2 For the lists of the paut of Thoth at Edfü, Dendera, Karnak, Philae, etc., 
see Brugsch, Religion und Mythologie, р. 127. 
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attributes and powers which belonged to his father. The head of 
the triad was sometimes Rá, and sometimes a god of compara- 
tively limited reputation, to whom were ascribed the power and 
might of the great Sun-god, which his devotees assumed that he 
had absorbed. The feminine counterpart or wife of the chief god 
was usually a local goddess of little or no importance ; on the other 
hand, her son by the chief god was nearly as important as his father, 
because it was assumed that he would succeed to his rank and 
throne when the older god had passed away. The conception of 

riad or trinit: bably as old as the belief in 
the gods, and it seems to be based upon the anthropomorphie 
views which were current in the earliest times about them. The 
Egyptian provided the god with a wife, just as he took care to 
provide himself with one, in order that he might have a son to 
succeed him, and he assumed that the god would have as issue a 
son, even a8 he himself wished and expected to have a son. In 
later times, the group of nine gods took the place of the triad, 
but we are not justified in assuming that the ennead was a simple 
development of the triad. The triad contains two gods and one 
goddess, but the ennead contains five gods and four goddesses, 
being made up of four pairs of deities, and one supreme god. The 
ennead is, however, often regarded as a triad of triads, and the 


three enneads of Heliopolis, "ТТТ. 


as a triad of a triad of triads. The conception of the ennead is 
probably very much later than that of the triad! Examples 
of triads are :—At Mendes, Ba-neb-Tattu Ey <> Te e Hät-mehit 


— o 1 US " di and Heru-pa-khart N П<-> <= A dl; at Tchegä, 
Sebek М = Isis 1249. and Атаеп | "m alls at Memphis, Ptah 
11%, Sekhet IS d and I-em-hetep n No di at Thebes, 
Amen-Ra | E i RIE Mut NS EP and Khensu A I Ў К. апа 


triads like Osiris, Isis, and Horus 13» N E D | » xb and Set, 


Nephthys, and Anubis E ii d $ were wor- 


1 An exactly opposite view is taken by М. Maspero (La Mythologie Egyptienne, 
p. 270). 
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shipped in several places in Egypt. The members of many triads 
in Egypt varied at different times and in different places, but 
variations were caused chiefly by assimilating local gods and 
goddesses with the well-known members of the companies of the 
gods of Heliopolis. 

The facts recorded in the preceding pages show that the great 
gods of the dynastic period in Egypt were selected from a large 
number of local gods, who were in turn chosen from among the 
representatives of the gods of the desert, and mountain, and earth, 
and water, and air, and sky, who had been worshipped in 
predynastic times. Thus in the great company of the gods of 
Heliopolis we have Shu, a form of An-her == N the local 
god of Sebennytus; Osiris, the local god both of Busiris and 
Mendes; Isis, a form of the still more ancient goddess “ Uatchit, 
lady of Pe,” ШЕ сы, m ==. i.e., Buto; Tefnet, the goddess 
of a district in the fifteenth nome of Lower Egypt; ete. The gods 
of the later predynastie period were, of course, developed out of 
the multitude of spirits, good and bad, in whom the most primitive 
Egyptians believed, and it is clear that in general characteristics 
the gods of the dynastie period were identical with those of the 
predynastie period, and that the Egyptians rarely abandoned any 
god whose priests in the earliest times had sueceeded in establishing 
for him a recognized position. Тһе form of the worship of the 
gods must have changed greatly, but this was due rather to the 
increase in the general prosperity of the country than to any 
fundamental change in the views and beliefs of the Egyptians as to 
their gods; the houses of the gods, or temples, became larger aud 
larger and more magnificent as increased wealth flowed into the 
country as the result of foreign conquest, but the gods remained 
the same, and the processions and ceremonies, though more mag- 
nificent under the New Empire, preserved the essentials of the 
early period. But if we examine the religious texts carefully it 
will be seen that the Egyptians were always trying to reduce the 
number of their gods, or, in other words, were always advancing 
from polytheism to monotheism. The priesthood and the educated 
classes must have held religious views which were not absolutely 
identieal with those of the peasant who cultivated the fields, but 
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such, I believe, were concerned chiefly with the popular forms of 
worship of the gods and with conceptions as to their nature. , The 
uneducated people of the country clung with great tenacity to the 
ordinary methods of celebrating their worship, principally because 
the frequent festivals and the imposing ceremonies, which formed a 
large and important part of it, were regarded as essential for their 
general well-being; the priests and the educated, on the other 
hand, clung to them because their influence was not sufficiently 
powerful to establish a popular form of religion and worship which 
would be consistent with their own private views. 

Every change which can be traced in the religion of the 
country proves that the priesthoods of the various great religious 
centres absorbed into the new systems whenever possible the 
ancient gods and the ancient beliefs in them ; hence during the 
period of the highest culture in Egypt we find ideas of the grossest 
kind jostling ideas which were the product of great intellectuality 
and much thinking. Expressions which are the result of a series 
of beliefs in tree gods, desert gods, water gods, earth gods, and gods 
with human passions, abound, and it is these which have drawn down 
upon the Egyptians the contempt of the Hebrews, the Greeks, and 
the Romans, and even of modern skilled investigators of Egyptian 
religion and mythology. 1% has not been sufficiently realized that 
the polytheism of the Egyptians had aspects which were peculiar 
toitself, and the same may be said of one phase of the beliefs 
of this people which appears to be, and which, the writer thinks, 
undoubtedly is, monotheistic. When the priests of Heliopolis 
formulated their system of theogony they asserted that the god 
Tem produced the two gods that issued from himself, i.e., Shu and 
Tefnut, by masturbation, and there is little doubt that in making 
this declaration they were repeating what the half savage and 
primitive Egyptians may really have believed; but it would be 
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utterly wrong to declare that the priests themselves believed these 
things, or that such a statement represented the views of any 
educated person in Egypt on the subject of the origin of the gods. 
In Chapter xvii. of the Book of the Dead! is an allusion to the 
fight which took place between Horus and Set, but no Egyptian 
who accepted the refined beliefs which are found even in the same 
chapter could have regarded this allusion as anything more than 
the record of an act of savagery which had crept into religious 
texts at a time when acts of the kind were common. 

The same might be said of dozens of expressions and allusions 
which are scattered throughout the texts of all periods, and no 
just investigator will judge the Egyptians, and their religion, 
and their beliefs by the phases of thought and expressions which 
reflect the manners and customs and ideas of the primitive dwellers 
in the Valley of the Nile. But yetitis precisely by such things that 
the Egyptian religion is judged by many modern writers. The 
eminent Egyptologist, M. Maspero, says that before he began to 
decipher Egyptian texts for himself, and so long as he was content 
bo reproduce the teaching of the great masters of the science of 
Egyptology, he believed that the Egyptians had in the earliest 
times arrived at the notion of divine unity, and that they had 
fashioned an entire system of religion and of symbolic mythology 
with an incomparable surety of hand. When, however, he began 
to study the religious texts he found that they did not breathe out 
the profound wisdom which others had found. “ Certainly,” he 
says, “по one will accuse me of wishing to belittle the Egyptians ; 
* the more I familiarize myself with them, the more I am persuaded 
“that they were one of the great nations of the human race, and 
“one of the most original and most creative, but at the same 
“time that they always remained half savage.”? In other words, 


бау $ 0 cl en 
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2 « J'ai cra, au debout de ma carrière, il y a bientôt vingt-cing ans de cela, eb 
“Yai soutenu pendant longtemps, comme M. Brugsch, que les Égyptiens ótaient 
* parvenus, dés leur enfance, à la notion de l'unité divine et qu'ils en avaient tiré 
“un systeme entier de religion et de mythologie symbolique, agencé d'un bout à 
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the Egyptians, according to M. Maspero, never attained to the idea 
of the unity of God, and were at the best of times nothing but a 
half savage nation. It is easy to bring a charge of being half 
savage against a great nation, but in this case the charge is ill- 
founded, and is, in the writer’s opinion, contradieted by every 
discovery which is made in Egypt; for the more we learn of the 
ancient Egyptians the more complete and far-reaching we find 
their civilization to have been. The evidence of the monuments of 
the Egyptians will, however, be sufficient to exhibit the character 
of this civilization in its true light, and, as the expression “half 
savage” is at best very vague, and must vary in meaning according 
to the standpoint of him who uses it, we pass on to consider the 
question whether the Egyptians attained to a conception of the 
unity of God or whether they did not. 

We have seen that M. Maspero believes that they did not, but 
on the other hand some of the greatest Egytologists that have 
ever lived thought that they did. He thinks that the Egyptians 
possessed the greater number of their myths in common with the 
most savage of the tribes of the Old and New Worlds, that their 
practices preserved the stamp of primitive barbarism, that their 
religion exhibits the same mixture of grossness and refinement 
which is found in their arts and crafts, that it was cast in a mould 
by barbarians, and that from them it received an impression so 
deep that a hundred generations have not been able to efface it, 
nor even to smooth its roughnesses or to soften its outlines! No 
“Таліге avec une sûreté de main incomparable, Cétait le temps ой je n'avais pas 
“essayé par moi-même le déchiffrement des textes religieux eb où je me bornais 
“a reproduire l'enseignement de nos grands maîtres. Quand үзі été contraint 
“de les aborder, ..... jai dû m’avouer à moi-même qu'ils ne respiraient point 
“ cette sagesse profonde que d'autres y avaient sentie. Certes on ne m'accusera pas 
“de vouloir déprécier les Égyptiens : plus je me familiarise avec eux, et plus je. me 
* persuade qu'ils ont été un des grands peuples de l'humanité, l'un des plus originaux 
“et des plus créateurs, mais aussi qu'ils sont toujours demeurés des demi-barbares.” 
La Mythologie, p. 277. 

1* En art, en science, en industrie, ils ont beaucoup inventé, beaucoup 
* produit, beaucoup promis surtout; leur religion présente le móme mélange de 
©“ grossièreté et de raffinement qu'on retrouve dans tout le reste. La plupart de 
“ses mythes lui sont communs avec les tribus les plus sauvages de l'Ancien et du 


* Nouveau-Monde ; ses pratiques gardent le cachet de la barbarie primitive, et je 
“ crois que les sacrifices humains n'en avaient pas disparu dans certaines circon- 
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one will attempt to deny that traces of half savage ideas and 
customs are to be found in Egyptian religious literature, but the 
real question is whether such traces render it impossible for the 
Egyptians ever to have attained to the conception of monotheism, 
whether the existence of such half savage ideas and customs is 
incompatible with it or not. Every one who is familiar with the 
literatures of oriental religions knows that the sublime and the 
ridiculous, spiritual ideas and material views, intellectuality and 
grossness, and belief and superstition, occur frequently in close 
juxtaposition, and illustrations of these statements may be found 
in the writings of the Arabs, and even in certain parts of the 
Hebrew Seriptures. Yet no one will deny that the Arabs as a 
people have been monotheists since the time of Muhammad the 
Prophet, and no one will refuse to admit that the Hebrews, after 
a certain date in their history, became monotheists and have 
remained so. The literatures of both the Hebrews and the Arabs 
are full of extravagances of every kind, but no competent person 
has denied to these nations the right to be called monotheistic, and 
no one in the light of modern research will attempt to judge them 
by the coarsest expressions and materialistic thoughts which are 
found in their Scriptures. On the other hand, no one expects to 
find cither in Hebrew or in Arabic literature the lofty spiritual 
and philosophical conceptions which modern highly educated 
thinkers associate with the idea of monotheism, and the same is, 
of course, to be said for the literature of the Egyptians; but it is 
not difficult to show that the idea of monotheism which existed in 
Egypt at a very early period is at least of the same character 
as that which grew up among both Hebrews and Arabs many 
centuries later. 

To prove this statement recourse must be had to a number of 
extracts! from religious texts, and among such may be quoted the 
following:—To the dead king Unäs it is said, “Thou existest at 


“stances, même sous les grands Pharaons thébains. Elle a été jetée su moule 
* “par des Barbares, et elle a regu d'eux une empreinte si forte que cent générations 
* wont pu, je ne dirai pas l'effacer, mais en amollir les aspérités et en adoucir les. 
* contours." La Mythologie, p. 277. 

1 See the group given in my Papyrus of Ani, London, 1895, p. 1xxxiii. ff. 


120 EGYPTIAN MONOTHEISM 


“the side of God,” = — j= ala s of Tetà it is said, 
“Не weigheth words, and behold, God hearkeneth unto the words," 
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king it is said, “God hath called Tetà (in his name, etc.),” 
nwm | N nwm (21) 7 to Pepi Т. it is said, “Thou hast received the 
“attribute (or, form) of God, thou hast become great therewith 


“before the gods," ЖЕП un | Y 7 TINO ¡ESA 
ads and “Thy mother Nut hath set thee to be as God to thine 


* enemy in thy name of God," No NE ln Ls N 7 
am xA. STA NL mwm 1 and of the same king it is 


said, “This Pepi is, therefore, God, the son of God,” (an) 0 % 
| <=> 1 с Te It may be argued that we should render neter, 7 ; 


in these passages by “a god” or “the god,” but this would make 
nonsense of the passages in most cases. There is no point in 
telling a dead king that he will live “by the side of a god,” or 
that “a god” will listen to his words when he is weighing words, 
ie. giving judgment upon matters in the next world; what the 
writer said and what he meant his readers to understand was that 
Unäs will live with the God, or God, and that he will have such an 
exalted position there that he will be appointed by God to act as 
judge, an office which belonged to God himself, and that God will 
listen to, 1.е., obey his rulings. The above passages are taken from 
texts of the Vth and VIth Dynasties, but they are only copies of 
older documents, for there are good reasons for thinking that even 
so far back as the time when they were made, about s.c. 3300, the 
texts had already been revised two or three times, and changes 
and additions made in them as the result of modified beliefs and 
ideas. 

The value of such passages, however, consists in the fact that 
they prove conclusively that so far back as в.с. 3300 some one 
god had become so great in the mind of the Egyptians that 
he stood out from among the “gods,” 1H i, and was different 
from the First, Second, and Third companies of the gods, 
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may be urged is that the neter, 1 here referred to is either the 


god Osiris or the god Rä, but even so it must be admitted that 
Osiris or Rà occupied a position in the mind of the Egyptian 
theologian which was far superior to that of any of the “gods,” 
On the other hand, it must be pointed out that the Pyramid 
Texts are full of passages in which we are told what great things 
Rä will do for the deceased in the next world, and the honour 
which he will pay to him, and we must therefore conclude that 
the God referred to in the passages which we have quoted is not 
Ra, although he may be Osiris. But if we arrive at this conclu- 
sion we must admit that in the relatively remote period about 
в.о. 3300 Osiris was considered to be such a great god, and to 
occupy such an exalted position at the head of the “gods,” that 
he could be spoken of and referred to simply as “God.” We have 
already seen it implied that Osiris was the judge of those who 
were in the Underworld, and we know from the text of Unäs 
(line 494) that he sat on a throne in heaven;! as the king is said 
to have become “god, and the messenger (or, angel) of God"? 
(line 175), and to *enter into the place which was more holy than 
any other place ” * (line 178), it is perfectly clear that the God of 
the Pyramid Texts was an entirely different being from the “gods ” 
and the “companies of the gods." The deceased is actually called 
* Osiris Pepi,” * and as he is said to have become an angel of God, 
if Osiris be that God and judge, he must have held a similar 
position to that of the God of the Hebrews, who is said to “judge 
among the gods," * and must have been ministered to by “gods т 
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5 Psalm xxxii, 1, БУЎ ШОМ 273. 
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of a rank inferior to his own. We may assume, then, that the 
God of the Pyramid Texts was Osiris, the god and judge of the 
dead, but it is clear that the only aspects of the God which are 
referred to are those which he bears as the god and judge of 
the dead. We have, unfortunately, no means of knowing how 
he was described by his earliest worshippers, for the priests 
of Heliopolis, when they absorbed him into their theological 
system, took care to give him only such characteristics as suited 
their own views; they have, however, shown us that he was 
the judge of the dead, and that he occupied a unique position 
among the gods, and enjoyed some of the powers possessed by 
the God of the nations which are on all hands admitted to be 
monotheistic. 

But we may obtain further information about the conception 
of God among the Egyptians by an examination of certain passages 
in the famous Precepts of Kagemna and the Precepts of Ptah- 
hetep. The first of these works was composed in the reign of 
Seneferu, a king of the IVth Dynasty, and the second in the reign 
of Àssà, a king of the Vth Dynasty, but we only know them from 
the copies contained in the papyrus which was given to the 
Bibliothèque Royale in Paris by E. Prisse d’Avennes in 1847," 
This document was probably written about the period of the 
XVIIth Dynasty, and may, of course, contain readings and addi- 
tions refleeting the opinions of the Egyptians on religion and 
morals which were then current; but the foundations of both 
works belong to an earlier time, though whether that time fell 
under the XIIth Dynasty, as some think, or under the IVth and 
Vth Dynasties as the works themselves declare, matters little for 
our present purpose. In both sets of Precepts we have a series of 
moral aphorisms similar to those with which we are familiar in the 
Book of Wisdom, and Ecclesiasticus, and the Book of Proverbs, 
and they are given as the outcome of the experience of men of the 
world; neither the work of Kagemna nor that of Ptah-hetep can 
be said to have been drawn up from a religious point of view, 
and neither author supports his advice by appeals to religious 


1 See Fac-simile d'un papyrus Egyptien en caraciéres hiératiques, Paris, 
1847, folio. 
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authority. Іп these works we find the following admonitions and 
reflections :— 


\ 


E me el е\ Bon == Ir 


an rekhentu  lhepert arit neter 
“Not [are] known the things which maketh God,” 


ie. the things which will come to pass by God's agency cannot be 
known, that is to say, God's ways are inscrutable.' 


AS Te Do nn ee se | 


tau kher . sekher neter 


iie us of bread is according to the plan of Сод, 


ie., a man's food comes to him through the providence of God. 


thos 12 à Id 


k ат her em . reth 
Thou shalt not put terror into men and women; 
o 7 
khesef neter 


is opposed [thereto] God. 
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ar seka - nek ter em  sekhet ta set 
If thou hast and labour in the field (which) hath given 
for ploughing 
IL 
neter 
God. 


1 The author of this observation was Kagemna; the other ones are by 
Ptab-hetep. 
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ar un -nek em sa ager åri - k 
If thou wouldst be a man perfect make thou ТЕН son 
en втат neter 


to be pleasing unto бод. 
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sehetep äqu - k ет khepert-nek khepert 
Satisfy thy dependants by һу actions; itshould be done 
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en hesesu neter 
by him that is favoured by God. 


ашы. 
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mertu neter pu setem an setem 
What is loved of God is obedience ; disobedience 
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en mestetu meter 
hateth God. 
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Verily ason good [is] of the gifts of God. 


And finally from the Prisse Papyrus шау be quoted the exhorta- 
tation, “If having been of no account, thou hast become great, and 
“if, having been poor, Шоц hast become rich, when thou art 
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“ governor of the city be not hard-hearted on account of thy 
* advancement, because thou hast [only] become 


Me ҺЕН 1 


septu neter 


so 


“the guardian of the provisions of God." 


From this group of extracts we learn that the ways of the god 
referred to in the “ Precepts” were inscrutable, that it was he who 
was supposed to give a man children, and property, and food, that 
he was opposed to any man tyrannizing over his fellow creatures; 
that he loved to be obeyed and hated disobedience, i.e., those who 
would not hearken unto him; that the perfect man was he who 
brought up his son in ways pleasing to God ; that God expected the 
man who had been favoured by him to do good to those who were 
dependent upon him; and the writer of the “ Precepts" urged the 
governor of a city to remember that he was only the guardian of 
goods and provisions which belonged to God. In all these extracts 
it is clear that the allusion is to some great and powerful being who 
rules and governs the world and provides according to his will for 
those who are in it. In the second extract we have the words 


sekher neter, i.e., the sekher of God. The word sekher N 54 | has 


many meanings, among them being “thought, plan, intention, 
scheme, design,” and the like, and when Ptah-hetep said that “the 
eating of bread is according to the sekher of God,” there is no 
doubt that he intended his readers to understand that a man 
obtained bread, or food, to eat according to the plan or design 
which God had made, or decreed beforehand. A. rendering which 
would very well represent the words sekher neter is “ Divine provi- 
dence;” but they do not justify the translation “fate” which has 
been proposed for them. 

Now we know that both the writers Kaqemna and Ptah-hetep 
lived in the neighbourhood of Memphis, because their tombs are аф 
Sakkára, and if they lived at Memphis their great local god would 
be Ptah of the Beautiful Face, or Ptah of the White Wall, whose 
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feminine counterpart was Sekhet and whose son was I-em-hetep. 
But in the group of extracts just given there is no mention of any 
of these gods, and the God referred to cannot be Osiris, first, 
because the texts are not funereal, and secondly, because the 
attributes ascribed to this God are not of those which we know 
from later texts belonged to the god of the dead. Who then is the 
God whose power, and providence, and government of the world 
are here proclaimed? The answer to this question is that the God 
referred to is God, Whose power men of the stamp of Ptah-hetep 
discerned even at the remote period in which he lived, and Whose 
attributes they clearly distinguished ; He was in their opinion too 
great to be called anything else but God, and though, no doubt, 
they offered sacrifices to the gods in the temple at Memphis, after 
the manner of their countrymen, they knew that God was an 
entirely different Being from those “ gods." 

Passing now to the period of the New Empire we have to 
consider a few extracts from the famous work commonly known as 
the “Maxims of Ani,” or the “Precepts of Khensu-hetep," which 
was first described! by E. de Rougé in 1861, and was published in 
full fifteen years later by Chabas? The text *is written upon a 
papyrus which was found in a box lying upon the floor of the tomb 
of a Christian monk at Dér al-Medinet, and from considerations of 
palaeography it must probably be assigned to the period of the 
XXIInd Dynasty, but the original composition must be a great 
deal older, and it may well date from the XVIIIth Dynasty. The 
following extracts will illustrate the conception of God in the mind 
of the author of the “ Maxims ":— 
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pa neter ет saaud ren - f 


'The God is for making great his name. 


1 See Moniteur, 15 Aoüt, 1861; and Comptes Rendus, Paris, 1871, pp. 
340-350. 

2 See L’ Égyptologie, Chalons-sur-Saóne and Paris, 4to, 1876-1878. 

3 A facsimile was published by Mariette in Papyrus Hoyptiens du Musée de 
Boulag. i 
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“Къ 11 Ұмра KR ZH 


The God [is] the judge of the right. 


or, the God is the judge, the righteous one, i.e., the judge who 
passes sentence according to what is straight, mad, i.e., the law, 
the canon. 


"dz Мем SMH 


Giveth thy God the means of subsistence. 


4. “I have given thee thy mother,” the writer says to his son, 
“and she carried thee even as she carried thee, and took upon 
“herself a heavy burden for thy sake, and did not lean upon me. 
“When at length thou wast born after having been carried by her 
“for months, she laid herself under thy yoke, and she nourished 
“thee for three years, and was never weary of ее. . . . When 
“thou wast sent to school to be taught, she came every day 
“without fail to thy master [bringing] bread and beer [for thee]. 
“from her house. Now thou hast become a man and hast married 
“a wife and hast a house, set thine eye upon Шу child, and bring 
“him up as thy mother brought thee up. Wrong not thy mother 
“lest she bie up 
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däui-set en pa neter emtuf setemu sebhu-set 


“herhands to the | God[and]he hearken unto her prayers” 
[and punish thee]. 


“мм JE 0c XS TÀ 


amma su en pa neter 
“Let [а man] give himself to the God, 


1 Literally, * her breasts were in thy mouth for three years.” 


128 PRECEPTS OF KHENSU-HETEP 


WEP — th MSS 7" Жм 1 


ватт - su по en pa neter 
“keep thou К daily for the God, 
19 «PSs MIT RD "URS. 
du tuauu ma~gett haru 


“to-morrow (?) being like dé day (to-day ?).” 


IS PA 
khennu en neter betu-tuf pu sehebu 


“The sanctuary of God its abomination is much speaking. 


wo ES SI A Sop S0 UB IS 


senemehu-nek em ab merit au Ms - ғ 
“Make thou thy prayers with aheart oflove all the petitions 
== бшщ x lee 
a | 579 N C1 11 bob dg <> IR ІШЕК 
nebt dmennu ari-f eae 
“ of which are in secret. Не will perform thy affairs, 
> ae | 
“ей dá <a> жор] Pro: 
selemu-f dd tchetetu-l seshepu-| f | utennu-tule 


“he will hear what thou sayest, he will accept thine offerings. 


ҒЫН SPS dme 
utennu neter-ku sau-tu a er 


“ In making offeringsto thy God guard thou thyself against 


* JR IL 18 ye e 
na betau-tuf ennu maat-k er 


“the things which he 0 observe [with] thine eye 
abominateth. 
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MU (¡ES Bel NILUS. 


parf . sekheru genie  emtuk senenti-tu 
“his plans. Devote thyself tothe adoration 
N ná- 17 Di Ye 
em ren - f su tat baiu heh 
“of his name. It is he who giveth souls to millions 
=“ UH ТАМ MS 
en daru saaud pa еті 
“of forms, . and [he] magnifieth whosoever 
S ER T je up XD ves 
saaua - ar neter ta pen en 
* magnifieth ae Now the god ofthis earth is 
(OW Ped! 2 SUS RW 
pa Shuu her khut àu naif таш 


“the god Shu, hewhois over the horizons. His similitudes 


ҮТ мк л Sin М 
her tep ta tata-tha sentera . em 


“Гаге|ароп earth, аге given [to them] offerings of incense with 


Ws fe NES 
kai-set em-ment. 


“their food offerings daily.” 


The group of passages given above supplies a new set of 
attributes ascribed by the Egyptians to God, and they show that 
they believed this Being to be one who judged according to right, 
who was jealous for the honour of his name, who received prayers 

к 
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and offerings, and who granted to the suppliant all his petitions, 
and performed all his desires, when such petitions were made to 
him in secret and with a “loving heart." The seventh extract is 
peculiarly instructive, for in it we have a sharp distinction drawn 
between this God and the solar god Shu, who is here, clearly, 
identified with the Sun-god. The worshipper of Grod is exhorted 


to consider His plans, or designs, (La % | , which are manifest 


upon earth, to pay good heed to the manner in which he makes 
offerings to Him, and to dedicate himself to the adoration of His 
name, for it is He who giveth souls, i.e., life, to millions of beings, 
and those who exalt Him He will exalt. On the other hand, the 
similitudes of the god Shu, the lord of the horizons, i.e., the skies 
of the South and the North, the East and the West, and the god 
of this earth, are upon the earth, and to them offerings of incense 
and meat are made daily. There is no need here to dwell upon 
the lofty conception of what is meet for the worship of God ; nor 
upon the fact that many of the phrases in the extract are identical 
in meaning, and almost in words, with passages in the Hebrew . 
Scriptures, for they will be familiar to all, and extracts like the 
following will occur to every reader:—“ Consider the wondrous 
works of God” (Job xxxvii. 14); “them that honour me I will 
honour" (1 Samuel ii. 30), etc. The word rendered * similitudes,” 


021) e: is difficult to explain in detail though its general 


meaning is clear enough, and we must understand by it “things 
which are in the likeness [of Shu]”; these can, apparently, only 
refer to the gods to whom incense and offerings were brought 
daily. The great importance of the second group of extracts 
consists in the fact that they emphasize and develop the difference 
between the Egyptian conception of God and the gods. The 
author of the “Maxims,” like Kaqemna and Ptah-hetep, set out 
to write a book of moral precepts by which he intended his son to 
mould his course of life and to be guided. This work is not ofa 
funereal character, therefore the God who is referred to throughout 
cannot be Osiris, and the context proves beyond all doubt that the 
writer is alluding to the same Being as were the earlier writers 
of moral aphorisms already mentioned. In the case of the 
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“Maxims,” however, the word for God, neter 19 is usually 


qualified by the emphatic article pa X N 


But in all the passages quoted above there is no distinet 
statement that the God alluded to therein is God alone, and that 
there is no other God besides Him, although this is clearly implied ; 
we must therefore turn to another class of texts in which the 
attribute of oneness or unity is ascribed to one or more “ great 
gods," and see how it is applied. The god Ta-tunen is called, 
“One, maker of mortals, and of the company of the gods" ;! the 
god Rä-Tem is called, “lord of heaven, lord of earth, maker of 
* beings celestial and of beings terrestrial, God One, who came 
“into being in primeval time, maker of the world, creator of 
““ rational beings, maker of Nu (the sky), creator of the Nile, 
^ maker of whatsoever is in the waters, and giver of life to the 
“same, knitter together of the mountains, making to come into 
* being men and women, and beasts and cattle, and creator of the 
“heavens and the earth" ;? the great Khu (Spirit) whom Tem 
created is described as the “only One in Nu" ;? Osiris is said to 
be “lord of the gods, god One" ;* and in a remarkable passage, 
in which the whole of the attributes of the Sun-god Ка have been 
transferred to Amen-Ra, we have the following statement wherein 
this god is said to be “the holy (or, venerable) Soul which came 
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3 Book of the Dead, Chap. lxxviii. 16. 
4 Ibid., Chap. clxxiii. 
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“into being aforetime, the great god who liveth in (or by) Maat 
^ (ie, unfailing and unvarying order and regularity), . 


M&S OS S. ML Къ 


pautti tepi mes pautti 
“the paut primeval [which] gave the two companies of 
birth to gods, 
<> + © 
Өз йо” hi TE 
kheper neter neb am - f ud чаш 
“came into being god every through him, one alone, 
== ANA | | inni c | E iN Пп ON 
ary - f unen «һай ға ет sep tept 


“he made what exists when the earth began іп primeval time, 


rd Iu BMW I. 


shetau |. mesi asht kheperiu an rekhtu 
“hidden of births, manifold of forms, not is known 
«x 
NA 
bes - f 
“his growth." ! 


The text goes on to say that.Ämen-Rä is the “holy Sekhem (i.e., 
“ Power), the god who is beloved, and is terrible and mighty in 
“his risings, lord of space, the Power, Kheperä, the creator of 
“every evolution (or, thing) which belongeth to his existence," 
* except whom at the beginning none other existed." Here then 
we have Ta-tunen, Rà-Tem, and the god Osiris all called “ God 
One," neter ua, TA БИ and in the last extract we have the 
remarkable expression “God One alone,” AO b applied 


: ЕЕ. cM 
to Amen-Rä. If we consider for a moment we shall see that the 


See Maspero, Mém. Miss. Arch., tom i., p. 594. 
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gods Tem and Kheperá are only forms of the Sun-god Rá, and as 
Tatunen was concerned in the production of the Sun-god he also is 
a solar god; at the time when the above extracts were written, 
ie. under the XVIIIth Dynasty, we have abundant proof that the 
Egyptians were continually adding to the attributes which they 
ascribed to Osiris, and that such attributes were those which 
belonged to some form of Ба or to Rá himself. The word “One” 
then is applied in these cases to Rá, and to the forms of Rá, and 
to a god who had come to be regarded in one aspect at least as a 
solar god, and it will be found on examination of the texts that 
whenever a god or goddess is described as “One” it is because 
that deity has been endowed by the writer, whether rightly or 
wrongly is another matter, with some of the attributes of Ra. 

It is easy to see from the hieroglyphic extract given above 
that to the god there described are attributed many of the creative 
qualities which we assign to God Almighty. Thus he is said to 
be the primeval Paut or divine substance who gave birth to the 
two companies of the gods (in this case we must understand the 
company of the gods of heaven and the company of the gods of 
earth, and not the Great and Little Companies of the gods of 
Heliopolis), and every god came into being by him or through him. 
Here it is quite clear that “every god” means only every inferior 
being who possessed something of the quality of a neter or “god,” 
and every being who ministered to the great Paut, and who in the 
Hebrew Scriptures would be grouped under the name “ Elohim,” 
Dry, or among the “angels,” and in Arabic literature among the 
good Jinn. The text goes on to say not only in primeval times, 
i.e., “in the beginning,” he created whatever exists upon the 
earth, but also that in primeval time no other being existed with 
him. This is a definite statement of the unity or oneness of God 
which cannot be gainsaid, and it was this attribute of unity or 
oneness which the priests of various eities ascribed to their local 
god whenever they could. We have no means of saying whether 
this idea of oneness or unity was first applied to Rä or to some 
more ancient god such as Horus, but it is, in the writer's opinion, 
quite certain that it existed in the minds of the educated classes of 
Egypt in the earliest times, and that in all periods it was the 
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central point of their conceptions of God. But the text goes on to 
say that the great Paut who created the companies of the gods is 
“hidden of births and manifold of forms,” and that “his growth 
(or development) is unknown.” This is only another way of saying 
that the manner in which the beings and things produced by the 
Paut came into being is unknown, and that he appears under many 
forms. We may here refer to the passage in the XVIIth Chapter 
of the Book of the Dead (line 9), wherein it is said :— 


Se М2 8 A Amd ^ 
pu 


nuk neter aa kheper tchesef Nu 
“Iam the great god self-created, Nu, that is to say, 
=> | Ө 
22 AARI I = 2 118 
gemam renu - f pant neteru 
* who made his names the company of the gods 
em’ neter 
“as god.” 


Concerning this being the question is asked, “ Who then is this?” 
and the following answer is given :— 


Hod DRAKE] ZN m le 


Ra pu gemam renu en dt - f 
“It is Ra who created names for his members 
HE 
kheper enen pu em neteru 
“and these came into being in the form of the gods 
N EE m 
T $ 
ami - khet Ra 


* who are in the following of ha." 


On the creative power of the great Paut special emphasis is laid in 
the extract on p. 132, for, after declaring that he created in the begin- 
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ning whatsoever exists, the text adds that he created everything 
that had to do with his own coming into being; and in the passages 
from the Book of the Dead it is taught, according to one dogma, 
that the names of the great, self-produced god Nu became the 
company of gods under the form of God, and according to another 
that the gods who were in the train of Ка were the members or 
limbs of Ra, and that these limbs were, in turn, the names of Ra. 
The last text quoted is of considerable importance, for it gives us a 
direct proof that the attributes of the god Nu were transferred to 
Ra, and that Ra was identified absolutely with Nu, and the last 
text but one quoted shows how the attributes of Rä were transferred 
‘to Amen, who was originally only the local god of Thebes, by 
means of the fusion of the two gods into Ämen-Rä, We know 
that to many gods were ascribed the attributes of Rá, and that all 
solar gods were, in the dynastic period at least, held to be forms of 
him; if we could identify them all we should be able to reduce the 
number of Egyptian gods considerably. 

The attribute or quality of oneness or unity, which is ascribed 
first to the great Сой who was the creator of the heavens and the 
earth and all therein, and secondly to the Sun-god who was 
regarded as the visible type and symbol of God and his various 
forms, and thirdly, at a later period to the god Osiris, has been 
termed “henotheism” by many writers who asserted that it 
was a “phase of religious thought"! which was different from 
monotheism. According to the late Right Honourable Prof. Max 
Müller we have become acquainted with this phase of religious 
thought “ for the first time through the Veda,” and he goes on to 
say. that “when these individual gods are invoked they are not 
* conceived as limited by the power of others, as superior or 
“inferior in rank. Each god is to the mind of the suppliant as 
* good as all the gods. He is felt at the time as a real divinity, 
*as supreme and absolute, in spite of the necessary limitations 
* which, to our mind, a plurality of gods must entail on every 
“single god. All the rest disappear from the vision of the poet, 
* and he only who is to fulfil their desires stands in full light 
“before the eyes of the worshippers.” It is quite true that the 

1 Max Müller, Hibbert Lectures, p. 285. 


136 HENOTHEISM 


Egyptian religion passed through a phase which has been identified 
as henotheism, but, assuming for a moment that we should be 
correct in calling that phase henotheism, the Egyptian religious 
texts prove that it was “not the henotheism of Max Müller or of 
“Hartmann, or of Asmus, but a practical henotheism, i.e., the 
“adoration of one God above all others as the specific tribal god or 
“ав the lord over a particular people, a national or relative 
** monotheism, like that of the ancient Israelites, the worship of an 
* absolute sovereign who exacts passive obedience. This practical 
* monotheism is totally different from the theoretical monotheism, 
* to which the Aryans, with their monistic speculative idea of the 
* godhead, are much nearer.” 1 

These words by the late Professor Tiele here quoted were not 
applied by him to the Egyptian religion, but they so well express 
the present writer's views about the monotheism of the Egyptians 
that they are adopted for that purpose. Professor Tiele was, 
undoubtedly, the greatest authority on comparative religion of his 
day, and although he was not an Egyptologist at first hand, he 
had discussed Egyptian religious texts with great experts like 
- Chabas, Birch, de Rouge, and others, to such good purpose that 
his opinion on the subject is of peculiar value. According to him 
the Egyptian religion presents two apparently contradictory and 
irreconcilable phenomena:—1. A lively sentiment of the spirituality 
of God united to the coarsest materialistic representations of 
different divinities; and 2. A sentiment, not less lively, of the 
unity of God, united to an extremely great multiplicity of divine 
persons.” The best educated priests, he thinks, who were the 
most vigorous promoters of religious progress, were as much 
attached to forms and traditional symbols as the people themselves, 
and they were most unwilling to give up any part of them. The 
symbolism, being misunderstood by the ignorant folk, produced 
serious errors, and the forms under which the Egyptians repre- 
sented their gods, and which are repellent to our refined taste, 
answered in their minds to the idea of divinity which was purer 
and more spiritual than the noble and beautiful forms of the gods of 


1 C. P. Tiele, in Encyclopaedia Britannica, vol. xx., p. 367. 
2 Histoire Comparée des Anciennes Religions, Bais, 1882. 
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Hellas. Тһе ignorant felt no repugnance to monstrous representa- 
tions because they appeared as representations having a profound 
and mysterious meaning; the learned understood the meanings of 
the symbols, and paid their adoration through them to the truth 
of which they were the coverings. In other words, the uneducated 
loved a plurality of gods, while the priests and educated classes 
who could read and understand books adopted the idea of One 
God, the creator of all the beings in heaven and on earth who, for 
want of a better word, were called “ gods." 

The priests and theologians saw nothing incompatible in 
believing that God was One, and that he existed under innumer- 
able forms. We may note the existence of the same view in the 
Hebrew Scriptures where, in spite of the commandments, “ Thou 
“shalt have no other gods before me. Thou shalt not make unto 
"thee any graven image, or any likeness [of anything] that [is] 
“in heaven above, . . . . Thou shalt not bow down thyself to 
“them, nor serve them . . . .” (Exodus xx. 3-5), the Israelites 
felt no scruple in representing God in the midst of His sons, and 
for a very long time they continued to adore a number of divine 
beings side by side with Yahweh.' Thus in Joshua xxii. 22, we 
read, “The Lord God of gods, the Lord God of gods, he knoweth and 
“ Israel shall know; ” in Exodus xxii. 28 is given the commandment, 
“ Thou shalt not revile the gods nor curse the ruler of thy people ; " 
in Psalm exxxvi. 2, Israel is exhorted to “give thanks unto the 
“God of gods;" the “sons of God” we know from Genesis vi. 2; 
Job ii. 1; xxxviii. 7;? and that “gods” in some passages mean 
nothing but beings possessing some characteristic of God is clear 
from 1 Samuel xxviii. 13, wherein we read that the witch of 
Endor told Saul that she “saw gods ascending out of the earth.” 
The allusion in this last passage is clearly to some kind of 
supernatural being or beings. Returning for a moment to the 
views of Professor Tiele, we admit that, judging from certain 
texts of the Dynastic Period, he is justified in asserting that 
in Egypt monotheism is anterior to polytheism; but judging 
from the evidence of the recently discovered monuments of the 

1 Tiele, Hist. Comparée, p. 138. 
2 Cf. also Deut, x. 17; Psalms xiv, 3; lxxxii, 1, 6; Job i. 6. 
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predynastic and archaic periods, we must admit that polytheism 
appears to be older than monotheism. On the other hand, the 
monotheistic ideas which appear in the works of Kaqemna and 
Ptah-hetep were certainly not invented during the period in 
which they lived, and there is every reason for believing that they 
originated at a much earlier date. If literary compositions 
belonging to the first three dynasties are ever brought to light 
from the tombs of Egypt, we shall probably find that the idea of 
the oneness of God is expressed with just as much force and 
certainty as it is under the following dynasties, and in the same 
works we shall also find mention of the various gods who were 
created by the great God who was proclaimed to. be One, and 
expected to be worshipped with obedience. | 

The final opinion of Professor Tiele on the Egyptian religion 
was that from the beginning it was polytheistic, but that it 
developed in two opposite directions; in the one direction gods 
were multiplied by the addition of local gods, and in the other the 
Egyptian drew nearer and nearer to monotheism.! 

We may now consider the opinions of some of the greatest 
Egyptologists on the monotheism of the Egyptians. Writing in 
the Revue Archéologique (1860, p. 73) E. de Rougé says, “The 
“unity of a supreme and self-existent being, his eternity, his 
““almightiness, and eternal reproduction thereby as God; the 
“attributing of the creation of the world and of all living beings 
“to the supreme God; the immortality of the soul, completed by 
“the dogma of punishments and rewards; such is the sublime 


* * Een. voorhistorisch monotheïsme onderstelt een graad van ontwikkeling 
“өп een vordering in het wijsgeerig nadenken, die bij een nog barbaarsch volk 
“niet denkbaar zijn, Ook de egyptische godsdienst is van animisme en magisch 
““polydaemonisme uitgegaan еп zoo eerst tot polytheisme opgeklommen. Dit 
“ polytheïsme ontwikkelt zich dan in twee geheel tegen o vergestelde richtingen. 
“ Aan den eenen kant wordt de godenwereld, door bijeenvoeging van plaatselijke 
“ godsdiensten, een gevolg van de onderwerping der verschillende gewesten met 
“hun godsdienstige middelpunten aan het gezag van беп koning, en door over- | 
“neming van vreemde godheden, steeds rijker. Aan den anderen kant nadert 
* men het monotheïsme meer en meer, zonder het ooithelder en ondubbelzinnig uit 
“ te spreken. Пе geleerden trachtten beide mit elkander overeen te brengen, onder 
“anderen door de vele goden voor te stellen als de openbaringen van den бөлеп» 
“ongeschapen, verborgen God, zijn leben, door hem zelnengeschapen.” See 
Geschiedenis van den Godsdienst in de Oudheid, Amsterdam, 1893, p. 25. 
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“and persistent base which, notwithstanding all deviations and all 
“mythological embellishments, must secure for the beliefs of the 
“ancient Egyptians a most honourable place among the religions 
“of antiquity.”* In an article on the “Religion of the Ancient 
Egyptians,” written nine years later as a result of a close study of 
many of the great religious texts, he asserted that more than five 
thousand years before there existed in the Valley of the Nile the 
hymn to the unity of God, and the belief in the unity of a supreme 
God with the attributes of Creator of men, and Legislator of man, 
whom he has endowed with an immortal soul. In his description 
of the principal monuments at the Egyptian Museum at Büläk in 
Cairo, Mariette Bey said, “At the head of the Egyptian pantheon 
“soars a God who is one, immortal, uncreated, invisible and hidden 
“in the inaccessible depths of his essence; he is the creator of the 
“heavens and of the earth; he has made everything which exists 
“ала nothing has been made without him; such is the God who 
“is reserved for the initiated of the sanctuary.”? A similar view 
was held by Chabas,’ who said, “The One God, who existed before 
“all things, who represents the pure and abstract idea of divinity, 
“is not clearly specialized by [any] one single personage of the vast 
* Egyptian pantheon. Neither Ptah, nor Seb, nor Thoth, nor Rà, 


1 *L'unité d'un être suprême existant par lui-même, son éternité, sa toute- 
t puissance et la génération éternelle en Dieu; la création du monde et de tous 
“les êtres vivants attribuée à ce Dieu suprême ; Pimmortalité de l'àme, complétée 
“ par le dogme des peines et des récompenses ; tel est le fond sublime et persistant 
“qui, malgré toutes les déviations et toutes les broderies mythologiques, deit 
"assurer aux croyances des anciens Égyptiens un rang trés honorable parmi les 
“religions de l'antiquité." . . . .. “П y a plus de 5000 ans qu'a commencé, dans 
“la vallée du Nil, Vhymne à VUnité de Dieu et à U'Immortalité de ame; et nous 
* voyons dans les derniers temps l'Égypte arrivée au Polythéisme le plus effréné. 
* La croyance d Т Unité du Dieu supréme, à ses attributs de Créateur et de Législateur 
“de Vhomme, qu'il a doué d'une dme immortelle; voilà les notions primitives 
“ enchássées comme des diamants indestructibles au milieu des superfétations mytho- 
* logiques accumulées par les siècles qui ont passé sur cette vieille civilisation." 
Annales de Philosophie Ohrétienne, Paris, 1869, p. 336. 

? « Au sommet du panthéon Égyptien plane un Dieu unique, immortel, incréé, 
“ invisible. eb caché dans les profondeurs inaccessibles de son essence; il est le 
“ creatéur du ciel et de la terre; il a fait tout ce qui existe, et rien n'a été fait sans 
“lui; cest le Dieu réservé à l'initié du sanctuaire.” Mariette, Notice, Cairo, 
1876, p. 17. 

5 Calendrier des jours fastes et néfastes, p. 107. 
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“nor Osiris, nor any other god is a personification of him at all 
“times; but of these sometimes one and at other times another is 
“invoked in terms which assimilate these intimately with the 
“supreme type; the innumerable gods of Egypt are only attributes 
“and different aspects of this unique type.” 

M. Pierret, in discussing the matter, holds the view that the 
texts prove that the Egyptians believed in a God who was One, 
and was without a second, and was infinite and eternal. At the 
very time, however, when the scribes were writing upon papyrus 
or cutting upon stone the inscriptions which affirmed this belief, 
the artists were making sculptures of the gods with heads of hawks, 
or rams, or crocodiles, or goddesses with the heads of lionesses, 
cats, or cows. Nevertheless the One God, who is without a second, 
is One even among the company of the gods, for he has numerous 
names and forms, апа he appears under sacred and mysterious 
forms in the temples, that is to say under the figures* which were 
painted on the walls, and in the statues of the gods which were 
‚set up in the temples. The greatest supporter of the doctrine of 
ancient Egyptian monotheism was the late Dr. Brugsch, who 
assigned to the word for God, neter 7 ib the highly philosophical 
meaning which has been quoted above. Accepting the view, 
which the Egyptians themselves held, that the gods were only 
names of the various attributes of the One God, he searched 
through the religious literature and collected from the hymms, 
prayers, etc., which were addressed to the various gods and 
goddesses in various periods, a number of epithets and attributes? 
which were bestowed upon them by their worshippers. These 
extracts he classified, and when they were grouped and arranged 
they formed a description of God such as it would be difficult to 
find a parallel for outside the Holy Scriptures. It has been 
contended that as these scattered epithets are never found together 
the ancient Egyptians had no conception of a God who was One, 
and was self-produced, and had existed, and would exist, always, 
and was hidden and unknown of form and name, and was the 
Creator of heaven and the gods, and earth, and man, and all 


1 Pierret, Le Panthéon Egyptien, Paris, 1881. 
2 They will be found in Brugsch, Religion und Mythologie, p. 96 Ж, 
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things, and was at the same time merciful, and compassionate, and 
loving, and the protector of the weak against the strong, and the 
rewarder and protector of those who served him. 

But this contention is not well founded, because, although 
these attributes were ascribed to a miscellaneous number of deities, 
we must remember that they would not have been thus associated 
unless the writers recognized such gods as phases or aspects of the 
Great God. The fact remains that such attributes were ascribed to 
gods who were created by God, and that the Egyptians arrived at 
such ideas as those described above is a lasting proof of the exalted 
character of their religion and of their conception of monotheism. 
The main point to keep in view is that the gods of Egypt were 
regarded by the Egyptians generally as inferior beings to the great 
God who made them, and that they were not held to be equal to 
him in all respects. Further, we must repeat that the God referred 
to in the moral precepts of the Early Empire holds a position 
similar to that held by Yahweh among the Hebrews and Allah 
among the Arabs, and that the gods and goddesses who were 
ministers of his will and pleasure find their counterparts in the 
angels, and archangels, and spirits of all kinds, both good and bad, 
of whom the Hebrew and Arabic literatures are full. No surer 
proof of this can be given than the well-known passage іп 
Deuteronomy vi. 4, where it is said, “ Hear, O Israel, Yahweh our 
^ God (literally, gods), is Yahweh One,”* and the Egyptian neter ud 
7 af I: “One God,” as far as the application and meaning of ua 
is concerned, is identical with that of the Hebrew word my in the 
text quoted. We may note, too, the words, “ Yahweh our gods,” 
which show that Yahweh was identified with the gods, ox, of the 
polytheistic period of the ancient Hebrew religion; it is, however, 
possible that when the verse in Deuteronomy was written the word 
Elóhtm had come to mean the great God of the Hebrews, although 
originally it had meant a collection of sacred or divine beings. In 
the Kur‘an, Sura схіі., the God of the Arabs is declared to be 
One, and from the commentaries on the Sura we know that this 
declaration was revealed to Muhammad in answer to the people of 


1 Compare St. Mark xii. 29. 
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the Kurésh, who asked him concerning the distinguishing attributes 
of the God he invited them to worship. If we had all the litera- 
ture of the early Hebrews, and of the Arabs at the period of the 
propaganda of Muhammad we should probably find that many 
local gods in Palestine and Arabia were called One, but that only 
the God who had the moral aspects which were attributed to the 
great Сой of the Egyptians by the philosophers of the Early 
Empire succeeded in retaining it permanently. 

The religion of the Egyptians has, however, always been 
regarded from two distinct and opposite points of view; a number 
of scholars, among whom may be mentioned Champollion-Figeac, 
de Rougé, Chabas, Mariette, Dévéria, Birch, and Brugsch, have 
considered it to have been monotheistic, but others have declared 
unhesitatingly that it was polytheistic; this result is due probably 
to the way in which it is regarded. Speaking of the difference of 
opinion which existed on the subject between the late Dr. Brugsch 
and himself, M. Maspero says that he and Brugsch considered the 
Egyptian religion in two different ways. Time, he says, which has 
done so much harm to other nations, has shown itself favourable 
to the Egyptians. It has spared their tombs, their temples, their 
statues, and the thousand small objects which were the pride of 
their domestic life, and it has led us in such a way that we judge 
them by the most beautiful and the prettiest of the things which 
they made, and has at length caused us to place their civilization 
on the same footing as that of the Romans or the Greeks. But if 
it be looked at more nearly the point of view changes; to speak 
quite shortly, Thothmes III. and Rameses II. resemble Mtesa of 
Central Africa more closely than they do Alexander or Caesar. 
It is not their fault, but they arrived too soon in a period which 
was too early, and they must bear the penalty of their precocious- 
ness. In art, in science, in trade, they have invented much and 
produced much, and have, above all, promised much; their religion 
presents the same mixture of coarseness and refinement which is 
found in all else. Most of its myths it holds in common with the 
most savage tribes of the Old and the New Worlds. The Egyptian 
possessed the spirit of the metaphysician, a fact which he proved 
when Christianity furnished him with a subject worthy of his 
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subtle powers. But, М. Maspero asks, what kind of metaphysics 
could proceed from so naive a conception of the universe and of 
things which he has revealed?. He thinks it must be true, at 
least in the main, because Brugsch depicted the Egyptian world in 
a manner very similar to his own, and deeming it true he cannot 
any longer admit the notion of the Egyptian Deity and his unity 
which several scholars have adopted. He takes the Egyptian 
religion for what 1% shows that 1% is, viz., a polytheism with its 
contradictions, and its repetitions, with its dogmas indecent some- 
times, cruel sometimes, and ridiculous sometimes, according to 
modern ideas, and with its families of half-human gods which the 
worshipper cherished the more or understood the better the more 
closely they resembled himself! The opinion thus expressed, 
though unfavourable to the character of the Egyptian, and directly 
opposed to the views of some of the greatest Egyptologists of the 
last century, is evidently honest, and coming from such a quarter 
is entitled to the greatest respect; but it seems that M. Maspero 
has judged the Egyptians of all periods according to the standard 
of religion which was in vogue in Egypt in predynastic times, 
when the primitive Egyptians were, no doubt, half savage. 

The Egyptians, being fundamental an African people, 
possessed all the virtues and vices which characterized the North 
African races generally, and it is not to be held for a moment that 
any African people could ever become metaphysicians in the 
modern sense of the word. In the first place, no African language 
is suitable for giving expression to theological and philosophical 
speculations, and even an Egyptian priest of the highest intellectual 
attainments would have been unable to render a treatise of 
Aristotle into language which his brother priests without teachinp 
could understand. The mere construction of the language would 
make such a thing an impossibility, to say nothing of the ideas о! 
the great Greek philosopher, which belong to a domain of thought 
and culture wholly foreign to the Egyptian. The allusion to 
the Christian metaphysics of the Egyptian is understandable, as 
everyone knows who has taken the trouble to read the literature o! 
the Copts, who transferred much of the base and degraded Egyptian 

1 La Mythologie Egyptienne, p. 278. 
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mythology which was current during the first few centuries of the 
Christian era into their newly acquired belief in Jesus Christ, 
The lives of the Coptic martyrs show the use which the Egyptian 
made of his metaphysical spirit, and the history of the early 
Church in Egypt illustrates what happened when he tried to apply 
it to the consideration of the common theological terms in Greek 
and in Latin. Incidentally we may note that in order to express 
the various ideas connected with the Christian Deity and the 
Persons of the Trinity he was obliged to take over the actual 
Greek words into his language, which was poor in abstract ideas. 
In the pieture which M. Maspero has given of the Egyptian’s 
conception of the universe and of the origin of gods and things he 
has only dwelt upon the mythological side of the question, and has 
not set forth all the passages upon which other Egyptologists have 
based their views about Egyptian monotheism; moreover, no 
allowance appears to have been made for the peculiar religious and 
mental characteristics of the race. But when all is said against 
the Egyptian religion which can be said, the fact remains that 
it is not the religion itself which has cruel, ridiculous, and 
indecent dogmas, but the myths wherewith generations of foolish 
priests obscured the pure beliefs in monotheism and immortality 
which seem to have existed in Egypt from the earliest times. If 
modern oriental religions were judged in the adverse manner in 
which the religion of ancient Egypt has been judged, none would 
escape similar condemnation ; the same thing may be said of some 
of the religions of the Western nations. 

Тһе superstitions which exist among many Eastern nations 
professing monotheism and even Christianity are as gross as those 
found among so-called Pagan nations; as examples may be quoted 
the Christians of St, John in Southern Mesopotamia, and many of 
the Arabic-speaking peoples of the Eastern Súdán, yet among the 
former no one attempts to deny the existence of a sort of 
Christianity, though he would indeed be bold who would dare to 
compare it with the Christianity of such men as Canon Liddon or 
Cardinal Newman ; similarly, the monotheism of the peoples of the 
Eastern Südän is universally admitted, but it does not prevent their 
indulging in the coarsest and most fantastic beliefs and practices, 
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many of which, however, it must be admitted have descended to 
them from their pagan ancestors. Fortunately, however, the 
monotheistic character of the Egyptian religion rests on too firm a 
foundation to be easily overthrown, and notwithstanding the 
elaborate system of symbolic ceremonials which was so prominent a 
feature of Egyptian worship, Egyptian monotheism always main- 
tained its place in the minds of those who were sufficiently educated 
to understand the ideas which the symbols thereof represented. 
The Egyptian never confounded God with the gods, and it would 
seem that he even discriminated between God and “the god of the 
“city,” for in the Negative Confession (No. 38) the deceased says, 
“О Utu-rekhit, who comest forth from thy house, I have not cursed 
“God”; and in No. 42 he says, “ Hail, Àn-à-f, who comest forth 
“from Áukert (the Underworld), I have not thought scorn of (or, 
^ belittled) the god who is in my city.” Whence came the Egyptian 
conception of monotheism, or when it first sprang up, cannot be 
said, but in its oldest form itis coeval with the dynastie civilization 
of Egypt at least, and it may well date from far earlier times. The 
monotheistic idea is not the peculiar attribute of any one people 
or period. It may seem unnecessary to discuss Egyptian mono- 
theism at such length, but the matter is one of great interest and 
importance because the literature of Egypt proves it to have been 
in existence in that country for more than three thousand five 
hundred years before Christ; in fact; Egyptian monotheism is the 
oldest form of monotheism known to us. It is easy enough to 
understand how anxious the priesthoods of the various cities would 
be to persuade the people who worshipped the local gods that this 
or that god was the being who united in himself the attributes of 
the original god of the city with those of the great cosmic god with 
physical aspects who created the heavens and the earth, and with 
those of the ethical god who was proclaimed by Kaqemna, Ptah- 
hetep, Àni, and other writers of moral precepts. 

In the earliest times it was the god Horus who was chosen in 
this manner, for under the form of a hawk he appears to have beer 
the first god who was worshipped throughout the country generally, 
and the numerous forms of this god, and the fact that his attribute: 
were at a later period ascribed to Horus the son of Isis, attest the 
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antiquity and importance of his cult. The next god chosen to 
represent the great ethical God of the Egyptians was not a personi- 
fication of the sky as was Horus, but the Sun-god Rá, on whom 
was bestowed every epithet of power and might which was known 
to the Egyptians, as well as the epithets and forms of the god 
Horus. But although his worship was common throughout Egypt, 
and his sanctuaries were for many centuries the most important 
in the land, there is abundant proof that the Egyptians never 
merged their conceptions of their great ethical Grod in their concep- 
tions of Ка. 

There seem to be traces of a belief that Rá as the spirit or 
god of the sun may have been a form or representative of him, but 
they are not very definite, and the worship of Rá's visible symbol, 
the sun, as the source of heat and light, and therefore of life—as 
the Egyptians recognized at an early period—was commoner than 
any abstract conception of his nature or existence. In a hymn to 
Hapi, the Nile-god, we find a remarkable passage in which some 
of the chief attributes of God are ascribed to the power which 
causes the Inundation and who is addressed under the names of the 
gods Ptah and Khnemu. To this Being it is said by the author of 
the hymn, “If thou wert overcome in heaven the gods, | 4 
“would fall upon their faces and mankind would perish.” The 
context shows that the author first pays a tribute of reverence to 
the local god of Memphis, Ptah, whom he styles the “lord of fish,” 
and the “creator of wheat and barley,” and of whom he says with 
reference to the well-known attribute of Ptah as the great artificer, 
““inactivity is the abomination of his fingers,” i.e., the fingers of the 
god hate idleness. He then goes on to mention Khnemu, the local 
god of the First Cataract, wherein the sources of the Nile were at 
one time believed to be situated, and styles him “the bringer of 
“food and provisions, the creator of all good things, the lord of all 
“ choice and pleasant meats, who maketh the herb to grow for the 
“use of the cattle, who filleth the storehouses and heapeth up high 
“ [corn] in the granaries, who payeth heed to the poor and needy, 
“who maketh to grow crops which are sufficient for the desires of 
* all men and yet is not diminished thereby, and whose strength is 
“a shield.” Now the author of the hymn goes on to declare that 
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the true Häpi, or god of the Nile, “cannot be figured in stone, he 
“is not to be seen in the images on which are set the crowns of the 
“south and the north with their uraei, offerings cannot be made to 
* him, he cannot be brought forth from his secret places, his dwell- 
“ing-place is not to be found out, he is not to be found in the 
“shrines which are inscribed with texts, there is no habitation 
“ which is sufficiently large for him to dwell in, and the heart [of 
* man] is unable to depict him." 1 

The being here referred to is a physical and not an ethical 
god, and the simplest and, from this point of view, most natural 
explanation of these remarkable statements is that they are intended 
to describe the inaccessibility both of the Nile-god and of his shrine. 
The fact, however, remains that the declaration of the almighty 
strength and inscrutability, and invisibility, and the impossibility 
of a description of the power which moves the Nile-god being 
made by man in writing, or in drawing, or in sculpture, proves the 
existence in the minds of the Egyptian writers of a lofty conception 
of the attributes of God. 

But side by side with the fundamental ideas of Horus and Ra 
and the conceptions which were at the root of the worship of these 
gods, there existed in the minds of the Egyptians a firm and 
continuous belief in the god Osiris, who held a position in the 
Egyptian religion which was quite distinct from that held by 
any other god. About his origin nothing can be said, but there 
is no reason for doubting that he was a god of the indigenous 
inhabitants of Egypt, and that his worship was firmly established 
in the country before the dynastic period. Не was from the 
earliest times associated with the doctrine of immortality, and was, 
the writer believes, the symbol of monotheism in Egypt. It is 
impossible to say, or even to suggest, what was the original form 
of his worship, but we know that in the archaic period one great 
centre of his cult was at Abydos, and from the fact that he was 
included in the paut, or company of gods of Heliopolis, we may 
conclude that he was a very important god of Tattu, or of Busiris, 
in the Delta, and that his sanctuary was much visited by the 
peoples thereof. Under the Vth Dynasty, as we have already 

! A transcript of this text will be found in my First Steps in Egyptian, р. 208. 
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seen, he was regarded as the judge of the dead, and it is clear that 
he was also the god of the dead par excellence; but it must be 
noted that the priests of Rá formed at that time the predominant 
priesthood of Egypt, and therefore care was taken to assign to 
Osiris a position inferior to that of Rá in heaven. When the VIth 
Dynasty of kings came to an end the power of the priesthood of 
Қа was greatly diminished, and the worship of Osiris grew and 
prospered. It is unnecessary to trace here step by step the 
growth of the cult of the god until the period of the XVIIIth 
Dynasty, and it will be sufficient to say that between the VIth and 
the end of the XVIIIth Dynasty nearly all the attributes of the 
Sun-god Rä were transferred to Osiris, and the name of Rä is 
joined to that of Osiris, just as in much earlier times it was joined 
to Tem and Heru-khuti to indicate the compound gods Rä-Tem 
and Rä-Heru-khuti. Thus in Chapter exxx. of the Book of the 
Dead* the deceased says, “I shall not be turned back in the 
“horizon, for I am Rä-Osiris,” and this passage is a proof that 
quite early in the XVIIIth Dynasty Osiris was considered to be 
a solar god. In Chapter xvii. (1. 110 ff.) the deceased is made 
to say, “I am the God-Soul which dwelleth in the Twin-gods, 
“ e N di^ On this the question follows, “What does this 
“mean?” to which we have the answer, “It hath reference to 
* Osiris when he goeth into Tattu? and findeth there the soul of 
“Ra; there one god embraceth the other, and the divine Souls 
* spring into being within the Twin-gods.” These lines of text are 
illustrated by a very interesting vignette in the Papyrus of Ani 
(see sheets 7-10), wherein we see a pylon-shaped building between 
the double i , which represents Tattu, and upon it stand the god 
Ra, in the form of a hawk with a solar disk upon his head, and 
Osiris in the form of a human-headed hawk, wearing the White 
Crown. The two gods face each other in Tattu, and, according to 
the text, were absorbed or merged each in the other; thus Osiris 
obtained the attributes and characteristics of the Sun-god Ra, but 
was supposed at the same time to retain all his own peculiar 
attributes. 


1 Papyrus of Nu, Chap. cxxx., 1. 18. 
? Hither Mendes in the Delta, or the heavenly Mendes. 
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The view here given is that which was favoured by the priests 
of Thebes who, however, only reproduced that which they had 
borrowed from the priests of Heliopolis, and having gained 
currency in the theological colleges of the South, it spread 
among the people to such an extent that almost every great city 
possessed a sanctuary dedicated to Osiris. A very important 
hymn to Osiris, which is certainly as old as the period of the 
XVIITth Dynasty, shows us how this god assimilated to himself 
the old solar gods, and how he became Ва, His holy double (LI ka) 
was said to live in Mendes, he was the god who dwelt in Sekhem 
(ie, Horus), the lord of Qerert (ie., the Underworld), the holy 
one in Memphis, the lord of the temple of Hermopolis, the local 
gods of which were Thoth and his paut, or company, and he was 
declared to be the “soul of Ra” and the very body of this god, 


NN а ant =). His essence was that of the primeval 
god Nu, and he was the great spirit and divine body in heaven. 


He was supposed to fight and to vanquish the traditional fiend 
Sebä, who dared to wage war against Rä, and he was the stablisher 


of right and truth, ут maat, throughout the world. He made 


the earth with his own hands, and its winds, and its vegetation, 
and feathered fowl, and fish, and cattle and other quadrupeds, and 
to him belonged by right the mountains and the desert land 
throughout the world. The lands of Egypt rejoiced! to crown 
him upon his throne like his father Ва. Тһе Great and the Little 
Companies of the gods loved him, he was the leader of every god, 
‚and the brother of the stars. Finally, as a proof of the absolute 
identity of Rá and Osiris may be quoted the opening lines of 
Chapter clxxxi. of the Book of the Dead, which read :—“ Homage 
“to thee, O governor of Ämentet, Un-nefer, the lord of Ta-tchesert, 
“О thou who risest like Ra! Verily I come to see thee and to 
“rejoice at thy beauties. His disk is thy disk; his rays are thy 
"rays; his crown is thy crown; his majesty is thy majesty; his 
“risings are thy risings: his beauty is thy beauty; the awe which 
“is his is the awe which is thine; his odour is thy odour; his hall 


1 See the text, with a transliteration and translation, in my First Steps in 
Egyptian, p. 179 ff, 
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“is thy hall; his seat is thy seat; his throne is thy throne; his 
“heir is thy heir; his ornaments are thy ornaments; his command 
“is thy command; his mystery is thy mystery; his things are 
“thy things; his knowledge is thy knowledge; his attributes of 
“majesty are thy attributes of majesty; his magical powers are 
“thy magical powers; he died not and thou shalt not die; he was 
“not vanquished by his enemies and thou shalt not be vanquished 
“by thine enemies; no evil thing befell him, and no evil thing 
“shall befall thee for ever and for ever.” 

In such terms did the Egyptians extol the greatness and 
power of Osiris, but they make no mention of the aspect of the 
god which endeared him to countless generations of Egyptians. 
From hundreds of funeral and other texts we learn that Osiris was 
held to be partly divine and partly human, that is to say, unlike 
any other Egyptian god he possessed two natures, and two bodies, 
the one divine and the other human, and two doubles, the one 
divine and the other human, and two souls, the one divine and the 
other human, and two spirits, the one divine and the other human. 
The human body, according to the Egyptian tradition recorded by 
Plutarch,’ once lived upon earth and was put to death in a cruel 
manner, and was mutilated by his brother; but his feminine 
counterpart, Isis, succeeded in obtaining from Thoth the knowledge 
of certain words and ceremonies, and having learnt from him the 
proper manner of reciting these words, and how to perform these 
ceremonies, by means of them she raised up to life the dead body 
of Osiris. The god Thoth was the personification of the intelligence 
of the whole company of the gods, and thus the words which he 
taught Isis were divine, and they were, presumably, names by the 
utterance of which the gods themselves maintained their existence, 
Now when Osiris had been raised from the dead he did not con- 
tinue his life upon earth, but passed into the region of the Under- 
world, where he became the judge and god of the dead and, as we 
have seen, was made the possessor of all the attributes of the Sun- 
god Ra and of the great One God. But, the Egyptians in the 
early ages thought, Since Osiris was raised to life by the words and 
ceremonies which Thoth taught Isis, and since Osiris has gained 


* De Iside et Osiride, ed. Didot (Scripta Moralia, t. iii., рр. 429-469), $ xii, ff. 
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immortality by means of them, these same words and ceremonies 
will raise us to life and give us immortality also. Their priests 
therefore invented a number of magical ceremonies, which they 
led the people to believe were identical with those which Isis had 
performed at the bidding of Thoth, and they strung together 
magical words which they declared to be those which had raised 
Osiris to life, and the words were recited and the ceremonies 
performed by priests who appear to have dressed themselves in 
such a way as to resemble the divine beings who were concerned 
with the resurrection of Osiris. 

At a later period, however, the Egyptians put their trust in 
Osiris himself, and addressed their prayers directly to him as the 
Being, partly divine and partly human, who had raised himself 
from the dead without having seen corruption, and who had 
bestowed upon his own earthly body, by means of his divine 
nature, the gift of an everlasting life which it enjoyed in an incor- 
ruptible and glorified form in heaven. The Egyptians “loved life 
“and hated death,” and they worshipped Osiris as the Great God 
who not only possessed the power of maintaining his own life 
indefinitely—which was supposed to be the chief distinguishing 
characteristic of a god—but also of giving mortals the power to 
live after death in this world. What Osiris had effected for 
himself he could effect for man; hence Thothmes III. is made to 
address the god in these words, “ Homage to thee, O my divine 
“father Osiris, thou hast thy being with thy members. Thou 
* didst not decay, thou didst not turn into worms, thou didst not 
“rot away, thou didst not become corruption, thou didst not 


* putrefy. . . . І shall not decay, І shall not rot, I shall not 
4 putrefy. . . . I shall have my being, I shall live, I shall germinate, 
“І shall wake up in peace. . . . My body shall be stablished, and 


“it shall neither fall into ruin nor be destroyed off this earth." * 

Because the human body of Osiris rose from the dead, the body of 

every man could rise from the dead also, but man lacked what 

Osiris possessed, i.e., the divine body, soul, spirit, and nature, 

which had brought about the resurrection of his human body, soul, 

spirit, and nature. In the earliest times of the worship of the 
1 Book of the Dead, Chap. cliv, 
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god the Egyptians, as we have seen, invented magical words and 
ceremonies with the object of supplying the human body with the 
power necessary to raise itself from the dead, but as time went on 
they realized that both words and ceremonies were incapable of 
giving eternal life to the dead, and that only Osiris himself could 
give them that which they so earnestly desired, i.e., everlasting 
life, by supplying to their dead earthly bodies the power to rise 
again, a power which he himself possessed. Beyond all doubt the 
Egyptians realized that Osiris was the only God who could make 
them to inherit life everlasting, and that he alone had the power 
of making “men and women to be born again." ! 

We have already seen how the attributes of the great God 
who created all things were ascribed to him, and we now see that 
he was regarded as the god who had the power to vanquish death 
by raising up the bodies of the dead in glorified forms, and to 
reunite to them their souls and their spirits, and to give them 
eternal life in his dominions. These things were declared of no. 
other god, and no other god united in his person the attributes of 
an ethical god, and an almighty, creative god, and a god who was 
the vivifier of the dead. The conception of Osiris included the 
conceptions of every other god, but the conception of no other god 
included that of Osiris during the period of the highest thought 
and civilization of Egypt. The Sun-god Rà was called “One,” 
a few other gods who were made to usurp his attributes were also 
each called “ One; " this in the earliest times was natural enough, 
because the Egyptians were only acquainted with one Sun, and 
whether the physieal body of the sun as a symbol of the power 
which moved it or that power itself is referred to in the hymns 
matters little, for “ Опе” was a suitable epithet both for the sun 
and its god. In connexion with this matter it is important to 
remember the unique position which Osiris occupies in the Book 
of the Dead and in funeral texts generally. In the texts of the 
Vth Dynasty we find that Osiris was believed “to weigh words," 
ie., to inquire into the various words and deeds of the lives of 


1 ІШ y - SP Y d | IN IS see Book of the Dead, Chap. clxxxii., 
1.15. 
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men when their souls left their bodies, іп order that he might 
reward them according to their merits. 

In later times this idea was illustrated by the vignette in 
which the heart of the deceased was seen being weighed in the 
Great Scales against the symbol of Maät, or the Law and right 
and truth; ata still later period, when the heart was the symbol 
of the conscience, this scene became associated with the examina- 
‘tion of the words and deeds of the dead which took place in the 
Hall of Maäti. In the large scenes of the weighing of the heart 
which were prefixed to the finest papyri of the Book of the Dead of 
the ХУП and XIXth Dynasties, and which were accompanied 
by suitable hymns and texts, the ceremony takes place in the 
presence of the gods of the Great and Little companies, but in the 
Hall. of Маай the Forty-Two Assessors are substituted for the 
gods. In both cases, however, the great judge of all is Osiris, and 
it was to him that all Egyptians returned after death. Why the 
Assessors were forty-two in number cannot be said, but it is very 
probable, as has been before suggested, that each of them repre- 
sented a district in Egypt in the earliest dynastic times, and that 
the Hall of Maàti thus became a meeting place for the Assessors of 
the whole country when Osiris sat to judge the dead. It is, 
moreover, impossible to say why certain assessors were supposed 
to hear confessions about the non-committal of certain sins, and we 
have no knowledge of the circumstances which gave rise to their 
selection and to their admission into the Hall of Judgment. Some 
of them appear to have been originally thé gods of cities, and 
others gods of nomes, but, on the other hand, a few of them are 
deities who, in the earliest times, were apparently hostile to the 
dead. Failing full information on the subject, the chief interest 
which attaches to the Assessors and the Hall of Maäti, in which 
they sit, consists in the fact that the vignette proves how com- 
pletely Osiris had gained the ascendancy over all the gods of 
Egypt. 

In the preceding pages an attempt has been made to trace the 
development of the conception of a supreme being in Egypt, from 
the earliest times to the period when Osiris became endowed with 
many of the attributes now ascribed to God Almighty. There is 


154 DEVELOPMENT OF MONOTHEISM 


no doubt that in predynastic times the Egyptians worshipped 
stocks, and stones, and animals, and plants, and trees, and that 
they only arrived at the idea of gods which were partly animal and 
partly man at the end of a long period of what is called in modern 
times “gross idolatry.” From the idea of animal-man gods they 
advanced to the idea of a man-god, and finally their minds 
developed the conception of monotheism. When we first gain any 
definite knowledge of them we find that as a people they had put 
away the worship of stocks and stones, and most of the things 
which that worship implies, but that certain animals were held to be 
sacred in certain cities, and that the literature contained allusions 
to savage habits and practices, as we have already seen. Ав time 
went on, many changes took place in the minds of the Egyptians 
concerning their gods, but little variation was made in their 
worship and ceremonial in the temples; in other words, the spirit 
of the religion changed whilst the observance of the letter remained 
unchanged. Thus the forms of worship and the literature pre- 
served a great deal which no one believed in except the commonest 
folk, and in this way traces of the lowest forms of religion were 
preserved and handed down to posterity. The Egyptians, after 
the period of the IVth Dynasty, were the victims of conservatism 
and conventionality, and, we might almost add, of the priesthoods 
of Heliopolis and Thebes; but for these powerful and wealthy 
confraternities the history of the religion of Egypt would have 
been very different. The conception of monotheism, which is so 
clearly expressed in the moral precepts of the Early Empire, would 
have developed rapidly, and in its growth it would have obliterated 
the remains of the old and obsolete faiths which had crystallized, 
and which existed in layers side by side with the higher doctrine. 
But the decay which set in after the IVth Dynasty, and which 
stifled the development of painting and sculpture, also attacked 
the religion of the country, and the noble conception of mono- 
theism, with its cult of the unseen, was unable to compete with the 
worship of symbols, which could be seen and handled, until the 
time when Osiris was recognized as the One God, who was also the 
giver of eternal life. The Egyptians were unlike other nations, 
and similarly their religion and their gods were unlike the religion 
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and the gods of other nations; and as they must not be judged by 
the standard of any one foreign nation belonging to any one period, 
so their religion and their gods must not be judged by the standard 
of the religion and gods of any later civilized nation. We can 
only know what the Egyptians thought and believed by reading 
and studying the texts which they wrote, and a final opinion on 
their beliefs cannot be obtained until all their religious literature 
has been published ; the general outline, however, of their religion 
is clear enough, and it shows us that they possessed a good, 
practical form of monotheism and a belief in immortality which 
were already extremely ancient even in the days when the 
Pyramids were built. 


( 156 ) 


CHAPTER IV 


THE COMPANIONS OF THE GODS IN HEAVEN 


N the preceding chapters, which are devoted to the considera- 
tion of general questions concerning God and the gods, no 
mention is made of the habitation of these divine beings or of their 
companions. The texts of all periods are silent as to the exact 
‚position of heaven, but it is certain that the Egyptians assigned to 


it à place above the sky, and that they called it pet a we must 


distinguish between the meanings of pet О ^ and nut © ©, for the 
== == 
former means “heaven,” and the latter “sky.” We may also 
note that two skies are mentioned in the texts, 1.е., = the day 
sky, and ee the night sky. The hieroglyphic for heaven and 
sky represents a slab, each end of which rests on a support, and 
we may assume that the primitive Egyptians believed that each 
end of heaven rested upon a support (ie. two mountains); out 
of one mountain came the sun every morning, and into the other 
he entered every night. The mountain of Sunrise was called 


Bakhau, J EIN Ò 2 and the mountain of Sunset Manu, 


Яс om. In the earliest times the sky was divided into two 


parts only, the Hast and the West, but later another division was 
made, and heaven was split up into four parts, and each was 
placed under the care of a god. The latter division was made 
long before the Pyramid Texts were written, for in them it is 
always assumed that the flat slab of iron which formed the sky, 
and therefore the floor of the abode of the gods, was rectangular, 
and that each corner of it rested upon a pillar, j: That this is a 


very ancient view concerning the sky is proved by the hieroglyphic 
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Е, Which is used in texts to determine words for rain, storm, and 
the like; here we have a picture of the sky falling and being 
pierced by the four pillars of heaven. 

At a later period, the four quarters of heaven were believed 
to be under the direction of four gods, and the four pillars of the 
sky were poetically described as the four sceptres which they held 
in their hands. Thus in the text of Tetá (1. 233) it is said, “As 
“Tetä goeth towards them they bring unto him the four gods 
“who stand with the sceptres of heaven, and they repeat the name 
“of Teta to Ra, and they take up his name to Horus of the two 
“horizons.” * In several texts? allusion is made to the lifting up of 


heaven upon its four pillars, e.g., a {l T SE Ф E ili e IM ——; 
and in one place the four pillars are said to support that on which 
ihe four heavens rest, Tas I =; at a comparatively late 
period the idea arose that the sky needed support in the middle as 
well as at the corners, and the god who acted as the prop was 
called Heh, MM. According to one myth which represented the 


heavens in the form of the head of a man, and which made the sun 
and the moon to be his eyes, the supports of heaven were supposed 
to be formed of his long flowing hair, and thus we have in the text 
of Unäs (1. 473) an allusion to the “four elder spirits who dwell 
“in the locks of hair of Horus, who stand in the eastern part of 
“heaven grasping their sceptres."? The gods who grasped as 
sceptres the four pillars of heaven, which eventually became the 
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four cardinal points, were Ámset, | IN Na , god of the southern 
point, Нар, іп R S me the god of the northern point, Tua- 
mutef, X aN 52% the god of the eastern point, and Qebhsennuf, 
ІШІ x=, the god of the western point. These four gods played 


a prominent part in connexion with the deceased in the Pyramid 
Texts, where they are called the “children of Horus,”* for at one 
time they are called upon to bring him the boat of the Eye of 


Tem, $m IN zx, which is on the Lake of Kha, and at another 
they are exhorted to protect his life by their magical power and 


amulets, n I әне, and finally the deceased is said to become 


one of these four gods (Pepi I. 1. 672), % cm IN Ы | D % 1H : 


The duties which are assigned to them as funereal gods in the Book 
of the Dead will be described later on. 

Chief among the dwellers in heaven was the god Rä, who is 
said to sit upon an iron throne [the sides of which were orna- 
mented | with the faces of lions and feet which resembled the hoofs 
of bulls? Round about Rà, whether walking or sitting, were the 
gods who were “in his train," and these formed the nucleus of the 
inhabitants of heaven. Next to these came certain companies of 
the gods, and as the whole universe was divided into three portions, 
namely, heaven, earth, and the Tuat, or Underworld, and each 
portion had its own gods, we may assume that a place was reserved 
for them in the heaven of the Egyptians. But this heaven also 
contained several classes of beings, first and foremost among whom 
may be mentioned the Suesu-HErU, or SmxMsu-HxRU, а name 


which appears in the Pyramid Texts under the form \ N HAN 


(Pepi I., 1. 166), and may be translated “Followers of Horus.” 
They are, in fact, beings who followed Horus, the son of Isis, in 
heaven, where they waited upon him, and performed his behests, 
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THE ASHEMU AND HENMEMET 159 


and when necessary defended and protected him. They occupied 
a position of great importance among the celestial hosts, and are 
mentioned in such a way as to suggest that they were almost equal 
to the gods; thus Pepi I. (1. 166) is said to “ pacify them,” but on 
the other hand it was they who “ washed him, and who recited on 
“his behalf the Chapter of those who come forth, and [the Chapter 
“of those who] rise up.”* Next may be mentioned the AsmgMU, 


= %% ALK, a class of beings whose characteristics are 


not known, and who in the text of Teta (1. 327) are referred to in 
connexion with the sekhemu. The word äshem is usually supposed 
to mean the “form in which a god is visible,” but it must have 


another and an older meaning. The Henmemet, ў N AR? R 


or HAMEMET, appear to have been a class of beings who either were 
to become, or had already been, human beings, but the Egyptians 
themselves seem to have had no very clear idea about their 
attributes, and the passages in the Theban Book of the Dead in 
which they are mentioned have been understood in different ways 
by different scholars. 

In a hymn it is said of Ка, ^ when he riseth the rekhit (i.e., 


“rational beings) live, and the hamemet, б e vh) a exult in 


“him”; Osiris is called * [lord of] the hamemet, R AN, e p in 
“ Kher-äha”; and the deceased says in Chapter xlii. of the Book of 
the Dead, “ And shall do me hurt neither men, nor gods, 1 l 


pra? 


“nor spirits, Ss Y Ў М , nor the dead (or damned), o OG e 5, | ; 


“nor the pdt, A Ye d b nor the rekhit (i.e., rational beings), nor 


“the hamemet.” Elsewhere the deceased prays “that the com- 
* pany of the gods may hold their peace whilst the hamemet talk 
“with me”;* and it seems from a passage in an inscription of 


1 Compare the variant 101 N } % % га ) \. 


2 Teta, 1. 95. 
3 See the list of passages given in my Vocabulary to the Book of the Dead, 
p. 205. 
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Hatshepset’ as if in the latter part of the dynastic period the word 
had come to mean a class of men and women, especially as it is 
determined by the signs Y d whieh usually indicate a number of 
human beings. Thus Rameses IIL speaks of *all the gods and 
“ goddesses of the South and the North, and all men, and all the 
“pat, and all the rekhit, and all the hamemet” ; finally, that the 
hamemet were believed to live upon grain is proved by the passage 
in a hymn to Ámen-Rà wherein this god is said to be the “maker 
* of the green herb which giveth life to the beasts and cattle, and 


* of the plant of life, 272: ААҚ T wr XC, of the hamemet.”? Of the 


| © а 
characteristics of the classes of beings called Аға, > EN HAL А 


апа UtENNU, % Ben % AHA , Who are mentioned in the text 
of Pepi IL (1. 951), we know nothing, and the same must be said 
of the бет beings, (Бы HAA, who were, however, divided into 
two classes, the Upper and the Lower, EN Ў a S. The 
following extract will show how these beings are mentioned :— 
“O great heaven, stretch out thy hand to Pepi Nefer-ka-Ra! 
“О mighty heaven, stretch out thy hand to Pepi Nefer-ka-Ra, for 
“Pepi is thy divine hawk, JS 1 11. Pepi hath come 
“having come forth into heaven, and he hath penetrated Qebhu ; 
“Pepi hath paid homage to his father, and he riseth like Horus. 
“Pepi hath come to the place where he is, and he (his father) 
©“ granteth to him to rise like the sun, and he stablisheth for him his 
“two divine utchats, 7 TS <= €, and when Pepi cometh forth 
“with him, great like Horus, son of Nut, and like the child with 
“the lock of hair (i.e., Harpocrates), and smiting the crowns, and 
“ giving orders to the gods Urennu, the Ara gods follow Pepi, and 
“those who are in the heavens and on the earth come to him pay- 
* ing homage, together with the two uraei guides, | N » a Lo ba ; 
“and the jackals, and the spirits, and the Set beings, both the 
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“Upper and the Lower.” It is possible that the бет beings may 
have been of like nature to the god Set, who was the brother and 
associate of Horus in the earliest times, but who in later times lost 
his position as a god and became the type and symbol of all evil. 

In addition to these the text of Pepi II. (line 849) mentions 
the “ Watchers of the eity of Pe,” and the “ Watchers of the eity of 


Nekhen,” = [ma] { A ne = oso b % o O 6, from which we 


may assume that certain cities were supposed to enjoy the protec- 
tion of a number of gods whose duty it was to look after their 
interests in heaven. We know from several passages in the Book 
of the Dead that groups of gods were called the “souls” of such 
and such cities, and it is clear from the inscriptions that each city 
and town possessed a soul which had, like the soul of a man after 
death, the power to wander about at wil. Thus on a wall in the 
temple which Cleopatra VIL built at Erment (now destroyed), 
was a scene in which the great queen was depicted in the act of 
giving birth to her son Caesarion. The goddess Neith holds up 


the queen’s arms, and the midwife Netchemtchemt, {{ = 0 , receives 


the boy in the presence of several gods and goddesses. Now іп the 
upper part of the relief were two groups of souls of cities, seven on. 
the right hand and seven on the left, who were supposed to have 
been present at the birth of the child, and to have taken him under 
their protection. Among the cities represented are Thebes, Änt, 


1 = Het, fu B’ Qeset, Unt, Áhet, Hetep, Uauaa, 1212 e 
eic. Each soul is in the form of a human-headed hawk, and each 
has on its head horns and a disk, Y, in the front of which is a 
uraeus. 

Want of space does not allow of the mention of many obscure 
beings who are called gods, and who are practically innumerable, 
and we therefore pass on to refer to the spirits and souls, etc., of 
the righteous men and women who once lived upon this earth. To 


these, as well as to the divine beings, was given the name “ living 
ones," TUE % , as may be seen from the passage іп Unás (line 206), 
which reads, “Hail, Unas, behold thou hast not departed dead 


1 See Lepsius, Denkmäler, iv. pl. 60, 
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Ы (& ov. but as one living (TS) thou hast gone to 


“take thy seat upon the throne of Osiris. Thy sceptre ab 
ы; = 1 y) is in thy hand, and thou givest commands unto the 
“living ones; thy sceptre mekes А =), and thy sceptre 
““ Nehebet (хм ў Је) are in thy hands, and thou givest thine 


“ orders to those whose habitations are hidden." When king Teta 
isin heaven the seat of his heart is declared to *be among the 


“living ones on this earth for ever,” Ñ IHR == О. 2) 2 


We have in this latter passage a proof that the Egyptians con- 
ceived it possible for a man to attain to all the attributes of a 
divine being, or, let us say, of an angel, and at the same time to 
enjoy an existence upon earth as well as in heaven. This idea 
probably arose because they wished to provide a future for the 
dead body just as they provided a habitation in heaven for the 
spirits and souls of the righteous. Heaven and earth were comple- 
ments each of the other, the gods of heaven were the complements 
of the gods of earth, and vice versd, and the existence of the 
spiritual and mental attributes of man with the gods in heaven 
was a complement of his continued life after death in some region 
on this earth. The Pyramid Texts show that the opinion of the 
Egyptians about the number and functions of the constituent parts 
of his economy, both physical and spiritual, changed as time went 
on and as they ascended the various grades which led up to the 
high platform of their civilization, and the result of the change, or 
rather changes, made itself manifest in their religious compositions. 
In the early predynastic period they thought that the life after 
death was a mere continuation of the life in this world, and when 
they had placed some food in or on the graves of their dead they 
were satisfied. 


But they knew that the body of a man in the new life could 
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not be like that which he possessed on earth, although its form 
might be similar, and they therefore assumed the existence of 
another body. In his dreams the Egyptian saw a figure of himself 
or a duplicate, engaged in various occupations, and to this figure 
he gave the name (а, Lt, it was born with a man, it remained 
within him, usually inoperative, and survived him at death. It 
never left the body in the grave or tomb, and the offerings which 
were made in the halls of the tombs in all periods were intended 
to maintain its existence. Nevertheless the ka of Horus, ы % ; 
is in heaven (Tetá, line 88), and also the ka of Tetá (line 94), which 
is adjured to bring that which the king might eat with it; and as 
the kau of men and gods lived in heaven so there lived there also the 
kau of cities, e.g., of the city of Pe, SS (Tetà, line 88), 
and the “lords of kau praised Ra both in the dominions of Horus 
“and in the dominions of Set.” King (Лайв is declared to be the 
“ chief of the doubles,” © im and he is said to “ gather together 
<> 
“hearts for the great wise chief " (Unäs, line 395). Men and gods 
alike possessed shadows, and they also had an existence in heaven 
after the death of the bodies to which they belonged. When Unäs 
had eaten the bodies of the gods, and had absorbed all their souls 
and spirits, it is said that the “flame of Unäs is in their bones, for 
“their soul is with Unäs, and their shadows are with their forms ” 
(Unäs, line 523, Tetä, line 330). Thesouls and the spirits of men 
had their abode in heaven with the gods, and the religious texts of 
all periods are so full of allusions to this fact that it is unnecessary to 
quote examples; the soul, ba, 5% is usually depicted іп the 
form of a hawk with a human head, and the spirit, khu, > as a 
heron. Related intimately to the body, but with undefined 
functions, so far as we can discover, was the sekhem, le Ñ ў, а 
word which has been translated “power,” and “form,” and even 
“vital force;” and finally the glorified body, to which had been 
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united the soul, and spirit, and power, and name of the deceased, 
had its abode in heaven. This new body of the deceased in heaven 


was called sahu, (ЕЕЕ » О, and may for all practical purposes 


be termed the spiritual body; it grew out of the dead body and 
was called into existence by the ceremonies which were performed, 
and the words which were recited by the priests on the day when 
the mummified body was laid in the tomb. 

"Thus we see that the denizens of heaven consisted of the 
Great, and the Little, and the other companies of the gods; and of 
a large number of beings, who may for convenience be called the 
“inferior gods,” and of several orders of beings who possessed 
some characteristic which caused the Egyptians to assume that 
they were divine; and of the shadows, doubles, souls, spirits, 
powers, hearts, and spiritual bodies of those who had lived upon 
this earth. In Chapter lxiv. of the Book of the Dead (line 21) is a 
curious statement to the effect that the “spirits are four million, 


“six hundred and one thousand, two hundred,” > © > w | 


А o % D Т 1S in number, but whether this is intended to 


be an enumeration of the spirits of heaven, or of the spirits which 
once inhabited human bodies, cannot be said. Of the occupations 
of the denizens of heaven little is known, but to some of them was 
assigned the task of directing the affairs of this world, others 
directed the operations of the celestial bodies, and others were 
attached to the trains of the great gods, and accompanied them in 
their triumphant courses through the heavens. All these sang 
praises to Rá as the king and chief of the gods, and they sang 
hymns to him describing his greatness and glory just as men sang 
songs of joy to the sun when he rose and set. -The gods nourished 
themselves with celestial food which was supplied to them by the 
Eye of Horus, that is to say, they supported their existence on the 
rays of light which fell from the sun which lit up heaven, and they 
became beings whose bodies were wholly of light. According to 
one myth the gods themselves lived upon a “wood, or plant of 


life," ec an T de (Pepi I., line 430), which seems to have grown 


near the great lake in Sekhet-hetep, round which they were wont 
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to sit,' but this idea belongs to the group of views which held that 
the beatified dead lived in a beautiful, fertile region, where white 
wheat and red barley отеу luxuriantly to a great height, and where 
canals were numerous and full of water, and where material enjoy- 
ments of every kind could be found. In other places we read of 
“bread of eternity,” and “beer of eternity,” i.e., bread and beer 
which was supposed never to grow stale or to become spoiled,? and 


we also have mention of a heavenly fig-tree (= % 1 |), and a 
heavenly vine d jen F$), the fruit of which is eaten by the 


beatified. The bread upon which the blessed fed themselves was 
that bread which the Eye of Horus shed upon the br anches of the 


olive-tree, ^ OPI ERU EN Ф Sy Ta s cf > (Unas, line 200). 


Finally, the Ы а were arrayed in apparel similar to that which 
was worn by the gods, but they also had white linen garments on 
their bodies, and white sandals on their feet. 

All these details show the simple character of the heaven 
which the primitive Egyptian imagined, and prove that it was at 
first intended to be nothing but the celestial complement of a 
terrestrial farm or estate. He wished for a vine, and a fig-tree, 
and an olive tree, for wheat wherewith to make bread, and for 
barley wherewith to brew beer; he also desired clean white 
garments and white sandals. His celestial homestead he expected 
to be intersected with numerous canals, which would do away with 
the necessity of laboriously drawing water from the celestial Nile 
by means of some mechanical contrivance similar to the modern 
shadúf; the tillage would, of course, be provided for in the next 
world by the gods, who would take care that the crops did not 
fail. This simple material heaven is very different from the 
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heaven of the Hebrew and Muhammadan writers, with its sensual 
and sensuous joys of every kind, and its luxurious meats, and 
drinks, and delights. We know from one or two passages in the 
Pyramid Texts that there were women in heaven just as there | 
were goddesses, but they are not spoken of as are ће Hur al-‘uytin 
(houris), i.e., the women with large, black pupils of the eye set in 
large whites, who are mentioned in Arabic descriptions of Paradise, 
and they are not made to be one of the chief attractions of heaven. 
As far as can be seen, the heaven of the Egyptians had no musical 
instrument in it, and the only sounds heard in it must have 
been the songs of the ministering gods and of the beatified when 
they hymned the Great God. What the Egyptian gentleman who 
lives on his own land in places remote from towns is now, the 
Egyptian gentleman everywhere was then; he loved to wash and 
anoint himself, and having put on clean linen to sit in the sun in 
the morning, and to bear himself with dignity, and to be treated 
with respect by his neighbours and inferiors. He loved to have 
corn, and wine, and oil in abundance, and a sufficient number of 
slaves to minister to his wants and to maintain his dignity when he 
moved about from village to village. Не honoured his mother, 
and usually married a very limited number of wives, among whom 
might be a sister, or half-sister, or cousin, and he took great 
interest in his male offspring ; we note in the Pyramid Texts that 
the families of the deceased kings are never mentioned, and that 
nothing is said about their wives, although Unäs (lines 628, 629) is 


said to carry off women from their husbands, QUO IN DN 
N mm, wheresoever he pleaseth, whensoever he pleaseth. On the 


other hand, Isis is said to come to king Tetä, who unites with 
her, and the goddess having conceived like the star Sept gives 
birth to Horus Sept,' and in another passage Unäs is said to have 


(07 0E 0 77 meme le 
әре то ¿IR aS S. 1А 
NI AZ. теа, 1. 276. 


THE ABODE OF THE BLESSED 167 


become the husband of the goddess Máuit, and also of the young 
woman who brought bread to him.! 

. But these beings were, after all, only the celestial waters 
described under the forms of a goddess and a woman, and the 
sensual idea conveyed by a literal interpretation of the text there- 
fore disappears. The life of the primitive Egyptians in heaven 
was as simple as their life upon earth, and their chief wish was 
to enjoy a state of comfortable and dignified peace, without war 
and without tumult or strife. We hear nothing of a heaven with 
a floor of white flour or musk, with pearls for stones, and trees 
with trunks of gold, and houses covered with gold and silver, and 
rivers of milk, and honey, and wine, and innumerable maidens 
with bodies made of pure musk, who live in pavilions made of 
hollow pearls and are free from all defects of their sex. Тһе idea 
of the means to be employed for reaching the heaven of the 
Egyptians was as primitive as that of the heaven itself, for the 
Egyptians thought that they could climb on to the iron floor of 
heaven by going to the mountains, the tops of which it touched 
in some places. At а later period it was thought that a ladder 
was necessary, certainly for those who did not live near the 
mountains whose tops touched heaven's floor, and in many tombs 
models of ladders were placed so that the deceased might make 
use of them at the proper time. The god Osiris even was believed 
to have needed a ladder, and to have been helped to ascend it by 
Һа and Horus, or by Horus and Set. Тһе idea of the need of a 
ladder was deeply seated in the Egyptian mind, for when the 
custom of placing models of ladders in the tombs ceased, they drew 
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pictures of them in the papyri of the Book of the Dead which were 
placed in tombs. The model of the ladder, 2 % _ B. maget, 


could be made as long as the deceased wished by reciting certain 
words of power over it, and by similar means the picture of the 
ladders given in the papyri could be turned into real ladders. 

The above mentioned facts will show that in his conception 
of heaven the Egyptian never succeeded in freeing himself wholly 
from material ideas and the wish to make sure of eternal life and 
happiness by means of his own acts. In the latter part of the 
dynastic period the conception of heaven became more material, 
and at length, if we may judge by the texts, the belief in the 
resurrection of the actual physical body prevailed, and the life 
after death was regarded as nothing but a continuation of the life 
upon earth. "Thus the title of Chapter cx. of the Book of the Dead 
declares that the text which follows will give a man the power of 
^ doing everything even as a man doeth upon earth." As a result 
of this view the deceased prays thus:—“May I become a khu 
“ (spirit) therein, i.e., in the Sekhet-hetep or Elysian Fields, may I 
* eat therein, may I drink therein, may I plough therein, may I 
* reap therein, may I fight therein, may I make love therein, may 
“тау words be mighty therein, may 1 never be in a state of 
“servitude therein, but may I be in authority therein.” He also 
wishes that. һе. may have with him іп Sekhet-hetep his father and 
mother, and presumably his wife and children, and also the god 
or gods of his city, but in these materialistic passages we find no 
mention of his desire to worship and praise the gods of heaven, 
or even the Great God who is said to “ grow” therein. Thus in 
another place in the same chapter he says, “O Uakh, I have 
“entered into thee, I have eaten my bread, I have gotten the 
* mastery over choice pieces of the flesh of oxen and of feathered 
“fowl, and the birds of Shu have been given to me. I have 
“ plunged into the lakes of Tchesert ; behold me, for all filth hath 
“departed from me. The Great God groweth therein, and behold, 
“ I have found [food therein]; І have snared feathered fowl and 
“ I feed upon the best of them. . . . I have seen the Osiris [my 


1 See the Papyrus of Ani, 2nd edition, pl. 22. 
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“ father], and I have gazed upon my mother, and I have made 
“love.” In every division of the Elysian Fields the deceased, in 
the later period of dynastic history, found some fresh material 
pleasure, but, in spite of all its inconsistencies and his materialism, 
the heaven of the Egyptians was better and purer than that of 
many more modern nations which are credited with higher intelli- 
сепсе and better civilization. 


( 170 ) 


CHAPTER V 
THE UNDERWORLD 


N the chapters on God and the gods it has already been said 
I that the Egyptians in the earliest times believed that the 
gods were moved by the same passions as men and grew old and 
died like men ; later, however, they believed that it was only the 
bodies of the gods which died, and they therefore provided in 
their religious system a place for the souls of dead gods, just as 
they provided a place for the souls of dead men and women. The 
writers of the religious texts were not all agreed as to the exact 
position of this place, but from first to last, whatever might be the 


conceptions entertained about it, it was called Толт, X iN Бая А 


This word is commonly rendered “underworld,” but it must be 
distinctly understood that the Egyptian word does not imply that 
16 was situated under our world, and that this rendering is only 
adopted because the exact signification of the name Tuat is 
unknown. The word is a very old one, and expresses a conception 
which was originated by the primitive Egyptians, and was probably 
unknown to their later descendants, who used the word without 
troubling to define its exact meaning. To render Tuat by “ hell ” 
is also incorrect, because “hell” conveys to modern peoples ideas 
which were foreign to the Egyptians of most schools of religious 
thought. Whatever may be the moral ideas of the Tuat as a place 
of punishment for the wicked in later times, it is clear that at the 
outset it was regarded as the place through which the dead Sun- 
god Ба passed after his setting or death each evening on his 
journey to that portion of the sky in which he rose anew each 
morning. In the XIXth Dynasty we know that the Tuat was 
believed to be situated not below our earth, but away beyond the 
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earth, probably in the sky, and certainly near the heaven wherein 
the gods dwelt; it was the realm of Osiris who, according to many 
texts, judged the dead there, and reigned over the gods of the 
dead as well as over the dead themselves, 

The Tuat was separated from this world by a chain or range 
of mountains, and consisted of a great valley, which was shut 
in closely on each side by mountains; the mountains on one 
side divided the valley from this earth, and those on the other 
divided it from heaven. We may note in passing that the 
Hebrews separated the blessed from the damned by a wall,’ and 
that Lazarus was separated from Dives in hell by a “ great gulf,” ? 
and that the Muhammadans divide heaven from hell by the 
mountain Al-A‘raf, «51 ус. 31, which, however, cannot be of any 
great breadth because those who stand upon it are supposed to be 
able to hold converse both with the blessed and the damned. It 
is pretty certain that both Hebrews and Muhammadans borrowed 
their ideas of the partition. between heaven and hell from the 
Egyptian Tuat, but there is no authority in the texts for the 
Muhammadan view that it is a sort of limbo or purgatory for 
those who are too good for earth but not good enough for heaven. 
Those who stand on Al-A‘räf are said to be angels in the form of 
men, patriarchs, prophets, and saints, and those whose good deeds 
on earth were exactly counterbalanced by their evil deeds, and 
who therefore merit neither heaven nor hell. Through the valley 
of the Tuat runs a river, which is the counterpart of the Nile in 
Egypt and of the celestial Nile in heaven, and on each bank of 
this river lived a vast number of monstrous beasts, and devils, and 
fiends of every imaginable kind and size, and among them were 
large numbers of evil spirits which were hostile to any being that 
invaded the valley. 

On the sarcophagus of Seti I. is a representation of the 
Creation, which is reproduced on p. 204, and from it we see that the 
Tuat is likened to the body of Osiris, which is bent round like 
a hoop in such a way that his toes touch the back of his head. 


1 See Eisenmenger, “Was die Juden von der Höllen lehren” (Entdecktes 
Judenthum, tom. 11., p. 322 ff. | 
2 St, Luke xvi. 26. 3 See Kur’än, Sura vil. 
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On the top of his head stands the goddess Nut, who supports with 
both hands the disk of the sun. From this we may conclude both 
that Osiris is the personification of the Tuat, and that the Tuat 
is a narrow circular valley which begins where the sun sets in the 
west, and ends where he rises in the east, Тһе Tuat was a terrible 
place by reason of the monsters and devils with which it was filled, 
and its horrors were increased by the entire absence of light from 
it, and the beings therein groped about in the darkness of deep 
night. That the Tuat should be a place of blackness and gloom 
is quite natural when once we have realized. that it was the path 
of the dead sun between the sunset of one day and the sunrise of 
the following day. The ideas about this region, which we find 
reproduced in papyri of the New Empire, belong to different 
periods, and we can see that the Theban writers who described it 
and drew pictures of the beings which lived in it, collected a mass 
of legends and myths from every great religious centre of Egypt, 
wishing to make them all form part of their doctrine concerning 
the great god of Thebes, Ämen-Rä. As the priests of Heliopolis 
succeeded in promulgating their theological system throughout the 
length and breadth of Egypt by identifying the older gods with 
their gods, and by proving that their views included those of all 
the priesthoods of the great cities of Egypt, so the priests of 
Thebes endeavoured to convince the priests of other great cities 
of the superiority and greatness of their God Ämen-Rä, and 
probably succeeded in so doing. The Theban writers and scribes 
knew perfectly well that originally every nome or great city 
possessed its own underworld just as it possessed its own company 
of gods, and that each underworld was designated by a special 
name; they, therefore, made the Tuat to include all these under- 
worlds and all the various gods with whom they were peopled, 
and they gave it the most important of the names of the local 
underworlds. The best known of these was Ámentet, $^ ^, ie, 
the “hidden place," which appears to have been originally the 
place where Àn-her, the local god of Abydos, ruled as god of the 
dead, under the title of “ Khenti Ämentet,” that is to say, “he 
who is the chief of the unseen land.” When the importance of 
Än-her was eclipsed by the new-comer Osiris, the title of the former 
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was assigned to Osiris, who, henceforth, was always called “ Khenti 
Amentet.” But this usurpation of Án-her's title as god of the 
dead by Osiris must have taken place in very early times, for 
Ämentet was a common name for the underworld throughout 
Egypt, and is found in texts of all periods, even in those of the 
Vth and VIth Dynasties. | 
Yet long before even this remote period the priesthoods of 
certain nomes or cities must have developed the idea that the life 
of a man resembled the course of the sun during the day, and that 
setting was to the sun what death was to a man; the sun, how- 
ever, reappeared each morning in apparently a new body, and as 
man wished to live again in a renewed, or new, body, the Egyptian 
theologians set to work to form a system of theology in which the 
souls of the blessed dead, i.e., those who had been buried with all 
the ceremonies prescribed by the religion of the period, were made 
to accompany the sun in his boat as he passed through the portion 
of the Tuat which had been assigned to them. Ав the sun passed 
through the Tuat large numbers of souls made their way into his 
boat, and although it was only the dead sun that was their guide 
and protector, and his passage was through the realms of the dead 
"which were under the sovereignty of Osiris, the god of the dead, 
they were brought forth at length to renewed life and light as 
soon as the boat passed out from the eastern end of the Tuat into 
the day. This view was a very popular and widespread one, 
especially as it made Rá and Osiris work together, each after his 
own method, to secure eternal life and happiness for the souls of 
the dead. Ав soon as the priests had made up their minds that 
the Tuat existed, they began to people it with imaginary beings 
which were supposed to be hostile to the souls of the dead, and to 
invent descriptions of the various regions into which they declared 
it was divided; such descriptions were at length committed to 
writing, at first in a very simple form, and after the manner of 
every group of texts which were composed for the benefit of the 
dead, but finally they became more elaborate, and attempts were 
made to represent pictorially the creatures which were found in 
the Tuat. In fact, it was intended to compile a book which should 
contain such accurate descriptions of the Tuat, and such true 
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pictures of the foes which the dead soul would have to meet there, 
together with lists of their names, that when a soul was once 
provided with a copy of it he would find it impossible to lose his 
way, or to be overcome by any monster which attempted to bar 
his way or to prevent his access to the boat of Ка. 

The great work which the Egyptians called “ Coming Forth 


by Day,” == IN E % ү? supplied the soul with a great many 


words of power, and prayers, and incantations, as well as hymns, 
but even in the Early Empire, about в.с. 3500, many of its 
doctrines were antiquated, and the priests found: it necessary to 
add new chapters and to modify old ones in order to make it a 
funeral work suitable for the requirements of newer generations of 
men. Owing to the extreme antiquity of the “ Book of Coming 
Forth by Day," the views expressed in many of its chapters were 
contrary to those held by Theban priests of the New Empire, about 
B.C. 1650, and as a result, whilst preserving, and holding in great 
reverence this work which they had borrowed from the ancient 
priesthood of Heliopolis, they compiled two works, which may be 
called “Тнк Book or THAT WHICH IS IN THE Tat,” and the 
* Book or THE Рүгомв.” In the first of these, the ӨнАт Ам Tuar,” 


cx a : 
" “+t iN x N c, Were gathered together all the views held 


by the Heliopolitan priesthood on the life of man's soul after death, 
and though it contained all the doctrines as to the supremacy of 
Ба, their great Sun-god, these were so skilfully manipulated by 
the Theban priests, that the compilation actually became a work 
which magnified the grade and influence of Ämen-Rä, the great 
god of Thebes, and raised him to the position which the Thebans 
claimed for him, namely, “king of the gods, and lord of the 
thrones of the two lands.” The thrones here referred to are not 
those of kings, but the shrines of all the gods on all the land on 
each side of the river Nile. In the Heliopolitan system of theology 
the god Osiris held a comparatively subordinate position in the 
paut, or company of the gods, and was in fact only the greatest of 
the gods of the dead who were worshipped in the Delta; in the 
* Book of that which is in the Underworld” he also holds a position 
subordinate to Rä, and his underworld is made to be a portion of 
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the Tuat through which the dead sun E nightly. In the SHĀT 
= s 

EN SBAU, = Sl iN Be r “Book OF THE 
Pyrons,” the god of all is the god Osiris, and the whole 
work is devoted to a deseription of the various sections of the 
region over which he presides, and is intended to form a guide to 
it whereby the souls of the dead may be enabled to make their 
way through it successfully and in comfort. The Suir Am Tuar 
and the SHÄT EN SBAU were, in fact, the outcome of two distinct 
schools of theology; the latter, in its most primitive form, was the 
older of the two, and described the life of man after death more 
as a continuation of his existence on this earth than as an entirely 
new life, while the former made the future life to be passed entirely 
with the Sun-god. The latter maintained the views about the 
Elysian Fields and their material delights, which found utterance 
in the “Book of Coming Forth by Day,” and was to all intents 
and purposes an amplification of, and a companion volume to it, but 
it also contained doctrines which were inserted in it with the view 
of making it harmonize with the theories in the former which 
related to the absolute supremacy of Rä. The Theban priests had 
no wish, when once they had established the mastery of Ämen-Rä, 
but to bring all the doctrines of the various schools of religious 
thought into harmony with their own, for such a course could do 
nothing but contribute to the material prosperity of the great 
brotherhood of Ämen-Rä. They were tolerably sure of the 
offerings of the faithful of Thebes, but they were anxious to 
obtain a share of those of the devotees of Osiris who flocked to 
Abydos, which was, rightly or wrongly, celebrated as the burial- 
place of the god. The history of Egypt shows that the fight 
between the kings of the South and the kings of the North for the 
supremacy of the whole country was always going on, but as the 
fortunes of war had given victory to the kings of the South, who 
were the lords of all Egypt under the New Empire, the priests of 
the god of these kings determined that Ámen-Rá should be the 
king of the gods. Religious ambition was helped by the success 
of the great warrior kings of the XVIIIth Dynasty, and thus 
Ámen-Rá became the overlord of Osiris. 
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Both the “ Book of that which is in the Underworld ” and the 
* Book of the Pylons” divide the Tuat into twelve parts, each of 
which corresponds to one of the hours of the night, and the 


divisions are called “ Field,” | ІП а: sekhet, or “ City,” КС , nut, or 
э [ul a = . » Л a 

“ Hall, S LL “ret, or “Circle,” <> с 9076. In Chapter 

exliv. of the Book of the Dead, according to the Papyrus of Nu 

(Brit. Mus., No. 10,477), the Arrets are seven in number, and each 


is guarded by a doorkeeper, a watcher, and a herald with the 
following names :— 


Аввкт I. 1. Sekhet-hrä-äsht-äru, nes ye dr E o % 11. 


2. Semetu, N ee » М) б) 4] . 8. Hu-kheru, 7 % б) 
E35 


3. Sabes, IN JP 


Ärrer III. 1. Am-huat-ent-peh-fi, P 26) 16 NS Qi ena E 
2. heces pee 8. (аап, % ^, %%. 


Ärrer IV. 1. Khesef-hrà-àsh- kheru, d La? Pin ма orit i 
2. Res - ab, eres 3. Neteqa - hrà - khesef - atu, 


WEN 9а е9 
ARRET V. 1. Ankh - em. fentu, Po М HM, 2. 
Ashebu, À om J}. 3. Teb-her-kehaat, — | ? 


NR: 


Arner VI. 1. Aken-tau-k-ha-kheru, | ^ - PI ¡E NI %. 


wm ED | 


2. Án-her, ht NAM ге 3. Metes-hrä-äri-she, == E 


IS. = 
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Arret VII. 1. Metes-sen, No ul. 2. Aa-kheru, 


prar 


ONE d. 3. Knesef-bra-kheminu, ofl vo 
FORMS 


In Chapter exlv. of the Book of the Dead according to the 
Theban and Saite Recensions the domain of Osiris, і.е., Sekhet- 


" a <> 5 a 
Aarru, ІШІ v 1% pa % X e, or Sekhet- Aanre, a q 
1% ЖІ va Y, contains Twenty-one pylons, each of which 
has a name, generally a very long one, and each of which is 
guarded by a god. The names of the gods who guard the first ten 


of these pylons are:—1. Ner, 7 | Жул. 2. Мев-Рин, 


ІШ 1 29, 8. EnTAT-SEBANQA, =R T ЖЫ 
4. NEKAU, т T Ap 2. 5. HENTI-REQU, LA М Nx T 

6. Sman | PR 204. 7. Axentr, (5% ed] 8. Kav- 
TCHET-F, v % 1 ас]. 9. TcHESER, = 4. SEKHEN-UR, 


N S е Ses ОП; These names are taken from the Papyrus of 
AWW — | 
Nu already quoted (sheet 25), but the following come from 


the Turin Papyrus, which was edited by Lepsius so far back as 
1842, and they illustrate the changes which have taken place in 


the names. 1. Neräv, |ы 3. 2. Mes-Pran, (184. 
3. Bra, Job . 4. Hu-repa, хо зя R 5. ERTA- 
| HEN-ER-REQAU, е, LX => 2: » e A Ў 6. SAMTI, И) 


т. Ám-Nrr, 1% | 8. NETCHSES, cd 9. Kuav- 


SE S 
TCHET-F, 19, [ES кы Ка ха... 10. SEKHEN-UR, | 2 
The names of all the pylons are given in both the КЕН and 


Saite Recensions, but the names of the gods who guard pylons 
XI.—XXI, are given in neither, The domain of Osiris, or Sekhet- 
Äarru, was, according to Chapters cxlix. and cl., divided into fifteen 


Aats, which are thus enumerated :—Aat (==) I. Sekhet Аятта; 


1 See my Chaplers of Coming Forth by Day (Text), p. 334 ff. 
N 
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its god was Rä-Heru-khuti. Алт ПП. ÅPT-ENT-KHET, M Os 


la a 


its god was Fa-akh, x. Ў 9 p l. ААТ II. To-QA-AAT, 


m A iN Y | Ж iN ii Алт IV. “The Áat of the spirits,” 
neo % agi. Алт V. ÅMMEHET, ж с the god in it 


is called Sekher-remu, N E ES => NS % a К ‚ Алт VL 


Asser, ¡Mao Алт ҮШ. Ha-serr, DEN N Ze; the 
god in it is Fa-pet, S. Алт ҮШІ. Arr-zwT-QAnBU, M pay 


451% RIE Алт IX. Ато, de; the god in it is Sept, 


he Алт X. UNT, =з; the god in it is Hetemet-baiu, 
= |. Алт XI. Арт-мит, МГ mm; the god in 
MES Ma 


it is Aa-sekhemu, ape iN | NY IN » e юз M Алт XII. 
Kuzm-Aga, №. pa % 5 the god in it is Нар, re a Jb. 
ie, the Nile Алт ХПІ. ATRU-SHE- EN - NESERT-F -EM-SHET, 


dm num ZN SIR Алт XIV. Аквв, 
Ше КЕ the god іп it is Maa-thet-f, 26 % b. . 
Алт XV. ÀwzwTET-NEFERT, “Beautiful Ámentet, Й So {<= = 
wherein the gods live upon cakes and ale. 

In connexion with these various divisions of the realm of 
Osiris here will follow naturally a brief description of the Book 
or Pytons. An excellent copy of its text, with illustrations, is to 
be found on the famous alabaster sarcophagus* of Seti L, now 
preserved in Sir John Soane's Museum in Lincoln's Inn Fields, 
and variants of several of the passages are given on the walls of 
the tombs of several kings of the X Xth Dynasty, who were buried 
in the Valley of the Tombs of the Kings at Thebes. Curiously 
enough, the work, as M. Jéquier has remarked,” seems never to 
have become popular, and copies of it are only found in royal 
tombs; it is generally admitted that it represents an attempt on 


1 See Bonomi and Sharpe, The alabaster Sarcophagus of Oimenephtah I., King 
of Egypt, London, 1864. 
2 Le Livre de ce qu'il y a dans ? Hades, Paris, 1894, p. 13. 
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the part of the Theban priests to adjust the cult of Rá to that of 
Osiris, and if this be so there is little to wonder at if it failed. 
According to the Boox or Pyrows the Tuat is a long, narrow 
valley, with sandy slopes, and is divided into two equal strips by 
the river on which the boat of the sun sails; it is made to contain 


The First Hour of the Night. . 
twelve nomes or divisions, which correspond to the twelve hours 
of the night, 

In the Frrst Division, i.e., the First Hour, we have the 
Mountain of the West, гел, divided into two portions, and along 
its lowest part is a path which forms the entrance from this world 
to the Tuat. Оп the right-hand side is a jackal-headed standard, 
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a and on the left a ram-headed standard, be each of these 18 
adored by the god of the mountain, Set, 22 and the god of the 
Tuat, = е. On the right are the twelve gods of the 
mountain, and on the left the twelve gods of Set-Amentet, 
ШЕГІ | E 15%. In the centre is the boat of the sun, and we 


see in it a disk containing a beetle; the disk is encircled by a 
huge serpent іп folds, which holds its tail in its mouth. In the 
bows of the boat stands the god Sa, «ем, and in the stern, Heka, 
hy, the god of magical words. The boat, having moved on 
{А 8 5 5 › 
approaches a pylon with closed doors, guarded by a huge serpent 
which stands on his tail and bears the name Saa-Set, = Sa 
This pylon forms the entrance to the Szconp Division, or Sxcoro 
Hour, and when the god has ipe through it * those who dwell in 
“their Set, C | , ery out." On the right are twenty-four human 
forms, which represent those who praised Rá upon earth, x % pas 


(at 


= Т a and who directed their words of power against the arch- 
fiend Арер, p pg A. In the centre is the boat of the sun, in 


which the god stands in a shrine; he is ram-headed, and holds in 
his hand a sceptre. The shrine is protected by the serpent 


Mehen, ^ A, and a serpent stands upright on its tail before him; 
the boat is being towed along by four beings of the Tuat, 
* Ў =a gf , and is met by the seven gods called Nepmeh, AM 
Nenhä, “3 Ва (?), Horus, Ua-àb, = ©, Khnemu, and Setchet, 
Pa b and by six gods of the äget, “л з, and a god with a 
staff, On the left hand of the divine boat are :—(1) The god Tem, 
leaning on a staff, y (2) four dead men lying on their backs, 


and twenty men standing with their arms tied together behind 
their backs. These last are, according to M. Lefébure's rendering? 
of the text, “the criminals in Rä’s great hall (the world), those 
* who have insulted Rà on the earth, those who have cursed that 


1 Bonomi and Sharpe, op. cit., pll. 5 and 4. 
2 See Records of the Past, vol. x., p. 85 Ё. 
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“which is in the Egg, those who have frustrated justice, those who 
“have uttered blasphemies against Khuti.” The pylon which the 
god now approaches is quite different from the first, but it 
resembles all the others which have to be passed through. Тһе 
opening is protected like a fortress by some advanced work, and 
through the wall is an entrance to a corridor which runs between 
two walls crowned with a series of spear heads. This corridor 
bends at right angles, and in each angle is a uraeus, from the 
mouth of which drop balls of fire that fill the whole length of it; 
at each end of the corridor is a god in the form of a mummy, one 


is called Äm-äua-gäh-f, тес a % | Eo i | x~, and the other, 
Sekhabsenfunen, "e J N T D "^. The pylon itself is called 


Septet-uauau, N p es £l 2 A i, and the name of the snake 
. . A 1 q. . => 
which guards it and stands upon its tail is Agebi, % 4 J 00 W: 


The entrance to the pylon is also protected by nine gods, in 

mummied form, who represent the “Second Company” of the 
Supo 

вой, 2 Le 


The door of the pylon is opened towards the Тнтвр Division 
оғ THE Tuar, or the Тнівр Hour. The gate is called SgPTET 


i Z yo 
UAUAU SETET-SEN-RA, 1802.06 N, | be N, DM d On the 
right hand of the boat of the god are twelve holy gods of the Tuat, 
each in his shrine, with the doors open, and twelve gods of the 
lakes of fire; a huge snake lies along the tops of all the shrines, 
and before each god of the basins of fire is an ear of corn. On the 
left hand are:—1. The god Tem; 2. the serpent Арер; 3. the 
nine gods who are called the “chiefs who drive back Арері,” 


b NE er ТЕСЕ and 4, Tem and the nine gods of 
things, ob | Бя |. The boat of the sun is towed 


through this division by eight gods of the Tuat, and the middle of 
the rope is fastened to a long pole or beam, each end of which 
terminates in the head of a bull. This pole is supported by eight 
gods in mummied form, and upon it are seated seven gods; in 
front and behind these stands a bull, and at the end of the 
division stand four shrouded mummy forms. Тһе gods who are 


ШИ] 


y a 
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on the left hand of the boat of the sun, and are under the direction 
of Tem, form two companies, whose special duty it was to carry 
out the commands of this god in respect of the slaughter of the 
arch-fiend Ápepi. This monster was first of all to be enchanted 
by the incantations which were recited over him, and then his 
head was to be cut off, and his body to be hacked in pieces at the 
joints. As the god passes out of the Third Division and the door 
closes, all the beings who are fated to remain in it lift up their 
voices and weep. | 

The pylon of the FouxT& Division or Fourtu Hour is called 
Nebt-s-tchefau, = =) F and the name of the serpent which 
guards it and stands upon its tail is Tchetbi, = J ШІ the gods 
in mummied forms who stand one at the beginning and one at the 


end of the corridor are called Nenuerbesta, EA 2 rgo and 


=> == 
Seta-ta, 22 езі x? respectively. Тһе nine gods who guard 
the wall are the “ the third company of the great god,” Ө р О 


alll a 


{Ер Al. On the right side of the boat of the god are 
twelve who are described as the “bringers of their doubles,” 

ж YA "ue sos Ld N ww, and twelve jackal-headed figures, who are 
walking on the Lake of Life," and ten uraei, who rise out of the 
Lake of uraei;? to all these the Sun-god addresses words of 
comfort, and they respond suitably. Тһе uraei, who are called 


m о Д 2 QT! 2 МАМА а . 
those who live, | % a k | o ш> 2% ordered to preserve 


their flames and fire for use against the enemies of Rá, and they 
answer the god, saying, “Come to us, unite thyself to Tanen,” 


TE Nun @ Ке Д ==} 3l On the left side of the boat of 


SA i t 
ihe god is Horus the Aged, who follows eleven human forms as 
they march behind the uraeus called Flame, не | a, to a shrine in 
which the god Osiris, wearing the crown of the South, stands upon 
a serpent. Behind Osiris are the twelve gods, “who are behind 
the shrine," and four gods, who preside. over pits in the earth, 
and the “prince of destruction,” who holds a sceptre in his left 
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© | x | 
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hand and + in his right. In the middle is the boat of the sun 


being towed along the river of the Tuat by four gods as usual, and 
it is made to approach a long low sepulchral building in which are 
nine chapels, each containing a mummied god lying flat on his 
back; these are called “the gods who are in the train of Osiris in 


their caves" TT] AILL + i S&S m. At the 


end of this building are two groups, each containing six women, 
who are the personifieations of the twelve hours in the Tuat; 
between them is the serpent Негегі, ji =; with multitudinous 
coils and windings, and he is said to give birth to twelve young 
ones to devour the hours. In this division, as in the others, Ra 
addresses the beings who are in it, and makes arrangements for 
their supply of food, and reminds them of their duties to him their 
creator. 

The pylon of the Frera Division or Frrrg Hour is called 


Ärit, | <> ill a | ‚and the serpent who guards it bears the name 
of Teka-hrä, T = the jackal-headed mummy at one end of the 
corridor is Aau, — N» , and he at the other is Tekemi, 


= ill А. Along the front of the wall are nine gods in mummied 


forms who represent the fourth company of the gods. On the 
right hand of the boat of the god are:—1. The twelve worshippers 


in the Tuat; 2. Twelve bearers of cord, A Ў | чү б » 1 e; 


and 3. Four gods with sceptres. These beings are said to be 
those who knew Rà upon earth, and who made offerings to him, 
and in return for this Rà awarded them meat and drink in the 
most holy place in Ämentet, and said to them, “I am satisfied 
* with what you did for me, whether I was shining in the Eastern 


* heaven, or whether I was in the temple, mo i a of my eye.” 


Therefore they feed upon the food which Rä eats, and offerings are 
made to them upon earth on account of the praise which they 
ascribe to Rä iu Ämenti. The beings who carry the cords are 


supposed to measure the “fields of the spirits,” IN 1 > | T > 


and their cords are supposed to represent the cord of law, i.e., 


, 
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the measuring cord by which law and justice are represented, 
and “Ба says to them, Their law is the cord in Ämentet,” 


—— 


{мм mn мк © ш т” 3 a esla: On the left side 


pd aa MM 
of the boat of the sun are:—1. Horus the Elder leaning upon a 


stick; 2, Sixteen men, four of whom are э т. di ie. Egyp- 


tians, four are Aamu, IA Bi, four are Negroes, IN ji N >| Т 


and four are Libyans, up 8. Twelve men, called * those 


- : У. [A 
who bear ladders(?) in Ament, ^ % Ai | ў PN % © % 
Ц 54 and who are holding a long serpent; and 4. Eight 


AWS 
divine sovereign chiefs in Ament. To these four classes of men, 


whom Horus describes as being in the Tuat of Egypt and the Red 


Land, Ea ed жеө өз! it is said by the god, “Ye are the 


“tears from my Eye” _ mm жам <= $ QQ — <> & © = Y 


“in your name of “men,” = — үр d He then tells the Aamu, 


Mt s Qué М! 1, and the Negroes and the Libyans that he has 
created them, and that it is the р Sekhet, ve d. who 


redeems their souls, e- T y Be E |^. Finally, the god 
addresses those who hold the ladder (?), and bids them take 
measurements of the souls that are appointed for destruction, 
and destroy the souls that have to be destroyed; in the hands 
of these beings was the power of determining the length of the 
period which had to be passed by souls in Ámentet, and it is 
undoubtedly passages like these which have given rise to the idea 
that the Egyptians believed in purgatory. In the centre of this 
Division the boat of the sun is being drawn along by four gods 
belonging to it as before. Before these are nine gods with pro- 
jecting elbows and covered shoulders called “holders of Ennutchi,” 
AS | | oS Il 2; they are joined together by a 
rope; these. gods follow twelve men who are described as the 
“souls of the men who are in the Tuat,” and both groups of 
beings proceed towards a god who holds a sceptre, and is called 


Her-qenbet-f, m= 4 J Lt The duty of this god was to 
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call the souls of the righteous and put them in their dwellings, 
by the corner of those who lived near him. Ка addresses the 
gods who tow his boat along, and bids them to pull with vigour, 
and to be strong of arm and firm of limb, and swift of foot, and 
bold of soul to make a prosperous way for him to the hidden 


A x eI 


circles, Next he addresses the figures with draped 


shoulders who bear the serpent Ennutchi, xu "т 
and bids them to draw him along; and А 
then Ar those who have spoken truth, 


224 аға |І upon earth, апа have 
magnified the forms of God, 5% ST 
< {| wm | <=}! 11, and decrees for 

e |i 


pu тИ 

them cakes for their souls, wind for their 
nostrils, green herbs from Sekhet-Áaru, 
and a place among the gods of right and 


truth, m eub in the corner of the abode 


of Rà whee the companions of the god 
pass sentences of doom. The doctrine here 
preached is essentially that of Osiris, and 
there is no wonder that the Book of Pylons 
was not popular with the priests of Amen. 
The name of the pylon of the біхтн 
Division’ or the Sixra Hour is Nebt-äha, 


=< 1 re the guardian at the entrance to 
the corridor is Maä-äb, чол; “Right of 
heart,” and he who is at the end is Sheta-äb, 
c. “Secret Heart.” The wall is | 
guarded by twelve gods in mummied БЕСІНЕ 
forms, who are called “the gods and ` 

“ goddesses who are in this Pylon,” 71 = {| E HE S! 


В е c3 ^ . Behind the wall is a chamber, the wall of which 


has upon it a row of spear heads, and inside we see the god Osiris 


! The scene of the Sixth Division is so mutilated on the sarcophagus of Seti I. 
that it is not reproduced here. | 
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seated upon the top of a flight of nine steps, on each of which 
stands a god; thus the whole company of the gods of Osiris are 


here represented. Osiris wears a double crown, I and holds in 


his hands the sceptre, | and the emblem of “life.” Before him 


stands a mummied figure who forms the pillar of a pair of scales, 
and who may be regarded as the personification of the Great 
Balance with which we are familiar in the Judgment Scene as 
depicted in papyri. In the pan of the scales is the bird of evil, Gs. 
Near the scales is a boat in which are an ape and a pig; the ape 
is urging the pig along with a stick. In the upper part of the 
scene are the heads of four oryxes and a figure of the god Anubis. 
The difficult texts which accompany this scene tell us that the 
““ enemies of Osiris are beneath his feet, the gods and the spirits 
“are before him; he is the foe of the damned, he repulses the 
“enemies, and he destroys them, and effects their slaughter. 
“The bearer of the hatchet, and the supporter of the scales 
“protect him who is in Ámenti, who resteth in the Tuat, and who 
^ passeth through darkness and shadow. Above is Joy, and below 


“are Right and Truth a): The god resteth and giveth forth 


“the light of Maat which he hath made.” The ape in the boat is 
said to hand over the pig to punishment “when the god riseth,” 
and Anubis says, “O ye who bring words true or, false to me 
“ [remember] that it is Thoth who weigheth them." Concerning 
Osiris we read, “When the weighing of words taketh place he 
“smiteth evil; he hath a right heart, and he holdeth the words in 
“the Scales in the holy place wherein the trial of the secret things 
“ of the secrets of the spirits taketh place. It is the god who riseth 
“who hath made all the beings who are in the Tuat.” The text 
which relates to the four inverted heads of oryxes is not clear in 
its meaning, but it says that their dwelling-place is the Ámehet, 
a district in the Elysian Fields, and that they hide or protect 
the spirits. We must note in passing the position of the Sixth 
Division of the Tuat. Assuming that the Tuat was regarded as 
a nearly circular valley which curved round from the West, where 
the sun set, to the North, and curved round from the North to the 
East, where the sun rose, it follows if all the twelve divisions of 
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the Tuat be equal in length, that the Sixth Division would be very 
near the most northerly part of the Tuat. And this is exactly 
where it was intended to be, for the most northerly part of the 
Tuat would include the greater part of the Delta, where the 
principal shrines of Osiris, i.e., Mendes and Busiris, were situated, 
and it was only right to make the position of the kingdom of 
Osiris on earth to correspond with that of his domain in the Tuat, 
Unlike the other divisions of the Tuat, the Sixth Division contains 
no representation of the god Ra, and the texts belonging to it do 
not even mention his name; the Book or PyLows made Osiris 
absolutely supreme in his own dominions, and the exclusion of Ба, 
or Ämen-Rä, from them was clearly the cause which made the 
work unpopular with all the worshippers of the great god of 
Thebes. The position of Osiris on the top of a flight of steps 
explains the allusions to the “god who is on his staircase” in 
the Book or тнк Drap, and it proves that it is this god 
who is represented оп the wooden plaque of Semti, and before 
whom the king is dancing. The Sun-god Rá, having arrived 
at the north of the Tuat, must now make his way towards the 
East. | 

The serpent who guards the pylon of the Srvenra Division 


or the SrventH Hour? is called Akhan-maati, ЖЕ үү» апа Ше 


guardian at the end of the corridor is called Shepi, P ili En 
but the mutilated state of the scene renders it impossible to give 
the name of the pylon or of the guardian of the entrance to the 
corridor. On the right side of the boat of the god are a number 
of beings bearing a rope, which is usually made to resemble a 
serpent, and on the left side are :—1. A god bending over a staff ; 
his name is Men-sheta, d T “ Stablisher of what is secret.” 


2. A number of mummied forms extended on couches, who are 
described as the “ mighty spirits.” These beings are commanded 
by Ra to uncover themselves and to drive away darkness. In the 
centre is the boat of the Sun-god being towed along, presumably 


1 See British Museum, No. 32,650. | 
? The scene of the Seventh Division is so mutilated on the sarcophagus of 
Seti I. that it is not reproduced here. 


192 EIGHTH DIVISION OF THE TUAT 


by four gods of the Tuat as before. Marching in front of those 
who tow the boat are twelve gods with sceptres, and four 
mummied forms who cry out to the inhabitants of this Division 
of the Tuat to praise Ra, for he will weigh words and will destroy 
their enemy. 


The pylon of the Етентн Drvision or the Етантн Hour is 
called Bekhkhi, 194) A EJ, and the name of the snake-god, 
lts guardian, is Set-hrá, NAT; the guardian of the 
entrance to the corridor is called Benen, J = and the guardian 
at its end is Hept-ta, tae Ny The wall is protected by nine 
gods in mummied forms, Ө i о. On the right side of the boat of 


the god are :—1. Twelve beings in human form, who are described 
as the “sovereign chiefs who give bread, Maat, and green herbs to 


“ » о 4 "Ed Wi PONES- » 
-neserser,” | | шта ces 
the souls of Ta-neserser, Шала ESI s: U 
<=> ТУУ — сакен ы 
nwm $e == . 2. Nine souls, in the form of 
| x — <> з 


bearded human-headed hawks, with their hands raised in adora- 
tion; these are the “souls of Ta-neserser,” which are fed with 
bread and green herbs by the command of the god Rá. On the 
left hand side of the boat of Rà are:—1. Horus leaning on a staff. 
2. Twelve men, who represent the enemies of Osiris that have 
been burnt in the fire, with their arms tied together behind their 
backs, each group of four in a different way. Opposite the first 


of these is a huge serpent called Kheti, Ж ІН which belches forth 


a stream of fire into his face; on the back of the serpent stand 
seven gods. The twelve beings are those on whom punishment 
has been inflicted by Horus at the command of Rá, who has 
decreed the death both of their bodies and of their souls because 
of what they did against Osiris, whose mysteries they despised, 
and whose image they tore from the sanctuary. The serpent 
Kheti, which is commanded by Horus to consume the foes of his 
father Osiris, is adjured to burn up both the souls and the bodies 
of these wicked ones. In the centre of this division are:—1. The 
boat of the sun being towed by four gods as before. 2. “The 
dweller in Nu” leaning on a staff. 3. A rectangular lake in which 
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are sixteen men, four of whom bathe, [1] pes ill » P four float, 


) 000331, four swim, гже\ | $ |, and four dive, DT 


The gods who tow the boat say, “Let there be praise to the soul of 
“ Ка in heaven, and adoration to: his body upon earth; for heaven 
“is made new by his soul, and earth is made new by his body. 
“Най! We open for thee heaven, we make straight for thee the 
“ways of Ákert. Rest thyself, O Rā, upon thy hidden things; 
“the hidden ones are adored in thy forms.” He who dwelleth in 
Nu also addresses those who are in the lake. 

“Тһе pylon of the Хіктн Division or Міктн Hour, is called 


Aüt-shefsheft, Бает | ы; the serpent which guards it is 
Ab-ta, Xx ET and the guardians of the corridor are Ánhefta, 


| am T =, and Ermen-ta, in пан 
nine gods in mummied forms, Ө " a. On the right hand side of 
the boat of the Sun-god are :—1. Four gods of the South, 1 | i Eo 
each wearing the white crown, and grasping a rope which is also 
held by a man who is called “the master of the front," == P = 


between the man and these four gods is a pillar surmounted by a 
bearded head, with a white crown on it, which is being raised by 
means of the rope. 2. A hawk-headed sphinx with the white 
crown on his head, and a bearded head, with a white crown on it, 
resting on his hind quarters. Standing on his back is a human 
figure which is surmounted by the heads of Horus and Set. 


The wall is guarded by 


3. Four gods of the North, ài | e" each wearing the red crown, 
and grasping a rope which is also held by a man who is called “the 
master of the back," = S5; between the man and these four gods 


is a pillar, surmounted by a bearded head with a red crown on it, 
which is being raised by means of the rope. 4. А personage called 


Àpu, VS. holding the serpent Shemti, =) ч which has four 
heads at each end of his body. 3. A personage holding the serpent 
Bath, =, with a head at each end of his body; on his back 
stands a serpent which is called Tepi, а 11, and which is provided 
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at each end of his body with four human heads, breasts, and arms, 
and four pairs of human legs. 6. Two men holding a rope (?). 
On the left hand of the boat of the god are:—Sixteen human 
forms which represent the (а) souls of Amentet, (b) the followers of 
Thoth, (c) the followers of Horus, (d) the followers of Osiris; the 
first four have the heads of men, the second four the heads of 
ibises, the third four the heads of hawks, and the fourth four the 
heads of. rams. These sixteen beings draw а rope to which is 
attached a double serpent with four heads, two at each end of 
his body, and one pair of legs at each end which support the 


larger serpent. The serpent is called Khepri, 9 QQ, and on one 
of his folds is perched the hawk Heru-tuati, as At the 


other end of the rope are eight human forms called Akhmiu, 


| © % i $ Ri Ki 4] . Inthe centre of this Division the boat of 


the god is being towed along as before. Before him march :— 
1. Six human forms, four apes, and four women, each holding a 
rope(?); and 2. Three men holding a rope which is thrown over 
the head and held in the hands by a prostrate man who has the 
ears of an ass, and who is called Áai, ¡ES Q), ie. “Ass.” Each 


man holds a pike which he is about to drive into the prostrate 
body. In front of the man are :—1. The serpent Äpep, and 2. The 
crocodile, with a tail which terminates in a serpent’s head, called 
Shesshes, схо N om N. The beings here described are those who 
work magie for Ба on the arch-fiend Apep, and they bid him come 
to the place of slaughter that he may be slain; they say, “the 
“slaughtering places are against thee, and the Алі gods are 
“against thee,” v» PRO |i, SAS RUN 
The three beings with pikes drive their weapons into Apep, and 
destroy utterly the serpent Sesi, Z ill Un; and they keep fast 
hold of the rope of Аі, % 1) Mi , and do not let that serpent rise 
ор towards the boat of the god. 

The pylon of the Texte Division or the TENTER Hour is called 
еее, 124 10 бан. the serpent-god who guards it is Sethu, 
LS Un; and the guardians of the corridor are Nemi, (11, 
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and Kefi, СА (| . The wall is guarded by sixteen uraei. On the 
right hand of the boat of the god are:—1. Four beings, each 
holding a knife and a rope (?). 2. Four beings, similarly armed, 
but each having four serpents’ heads; these are called Ántiu, 
| PV i and Hentiu, 1X. ll ' or respectively. 3. The 
serpent Apep, “whose voice goeth round about in the Tuat,” 
held by a chain which is grasped by four beings, Stefiu, = All l; 
and twelve gods, and a mighty hand called the “hidden body,” 
ld ae On the chain, near Äpep’s head, is stretched out 
the scorpion-goddess Serqet. Behind the hand, and growing out 
of the chain are :-—(a) Seb, & 1, who grasps a small chain to 
which is attached the serpent Uamenti, £) = c. (b) Mest, 
== ‚ Häpi, А qd, Tuamutef, * eT and Qebhsennuf, ШИ an, 
At the end stands Khenti-Amenti, or Osiris. The beings on this 
side of the Tuat are engaged in destroying Äpep and the foes of 
the sun-god so that they may not attack the boat of the sun when 


it comes to a narrow passage. On the left hand side of the boat 
of Ка are:—1. The twelve Akhmu-seku gods, le IN ` | ii 
er holding paddles. 2. Twelve women, who represent the 


hours, 3. Four gods with sceptres, Bánt, Jæ s Seshshá, 


Шеше || Ka-Á ment, Uk, and Renen-sebu, Дж. 4. А 
monkey оп a standard, =p, with a star over his head, described as 
the *god of Rethenu" (Syria), Е = nae 5. An eye 
(utchat) on a standard, =. 6. A god with a sceptre. Along 
the middle of this division the boat of the god is towed as usual 


by four gods. Before it are:—1. The star god Unti, Es 


aN 
ж” 


2. Four deities, Sekhet, Abesh, — | cx3, Serq, NE s , and 
| => == 

Horus. 3. Three star gods, who tow a small boat in which are 

the “face of the disk,” HET and a uraeus. 4. А winged 


uraeus called Semi, Ба 11, standing upon its tail. 5. А god 
called Besi, J N 11, pouring flame upon a standard surmounted 
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by the head of a horned animal. : 6. A serpent caled Ankhi, 
i er 11, with a bearded god in mummied form growing out from 
each side of its body. 7. Four women, with hands raised in 


adoration, who are called “the adorers,” гл ill ==. 8. The 


double god Horus-Set, with two heads and two pairs of arms and 
hands on one body, standing upon a platform which rests on two 
bows; from each end of the platform spring three uraei, All 
these beings are supposed to be employed in helping Rá to con- 
tinue his course through the Tenth Division, and to make his way 
to the region of the sunrise; it is evident that most of them are 
personifications of the stars which herald the prd of the 
dawn. 

The pylon of the ErzvrwTH Division or the Hteventa Hour 


is called Shetat-besu, on Е | 152 E and the serpent which 
guards it is called Am-net-f, 14 e x— NN; the guardians 
of the corridor are Metes, pre and Shetàu, = №. Веѓоге 


the wall are two large sceptres surmounted by the white crown; 
one of these is called Sar, E i.e., Osiris, and the other Horus. 
On the right hand of the boat of Ra are:—1. Four gods, called - 


“bearers of light,” ШЕ. RSS >, holding disks on their 


right hands. 2. Four gods, called “bearers of stars,” = * Ў ls 
holding stars in their right hands. 3. Four gods “who go out," 
Sa M A »- 4. The gods Ba, %, Khnemu, (3, Penter, Қыр pra 


<> 


and Tent, E ram-headed. 5. Four gods, Horus, Horus-Sept, 


Sept, and “he who is in his double boat," | 4r \ m х, hawk- 
headed. 6. Eight women, the Hours, seated on coiled up serpents 
and each holding a star in her hand; these are the “ protecting 
hours," = R ji cA 7. The god Sebek-Rä, crocodile-headed. 
All these are personifications of stars which bear along the boat of 
Ra towards the day-break, for they wish to see it floating once 


more on the bosom of Nut, 7706 


Ya d gm) and when “the arms of the 


ELEVENTH DIVISION OF THE TUAT 201 


“sky-god Nu receive Ra they shout praises with the stars which 
“they carry, and go to him in the heights of heaven in the bosom 
of Nut.”! In connexion with the idea of the stars praising Ra 
at sunrise we may note its similarity to that expressed in Job 
xxxvii. 7, “When the morning stars sang together, and all the 
“sons of God shouted for joy.” Оп the left of the boat of Ra 


are :—1. Four beings, Setheniu-tep, = Ў li m wearing white 
crowns, 2. Four bearded gods called Akebiu, i.e., “wailers,” 


| = J 00 | . 3. Four beings, Khnemiu, == % b wearing red 


crowns, 4. Four bearded gods called Renniu, Nod ill % |, 


| 
5. Twelve goddesses, the female counterparts of the first three 


groups of gods, 6. Four gods, with bowed bodies, and 7. The 


cat-headed goddess Máti, VUN 
place white crowns on the heads of the gods in the train of Ra, 
and though their souls rose up, they were never able to leave this 
Division of the Tuat or pass out of the pylon. Their duty was to 
weep for Osiris after Ra had passed out of Ament,? and to be with 
him, as far as their souls were concerned, but their bodies had to 
stay in their places; they also had to raise up Maät and to stablish 
it in the shrine of Ra.? It was they who “fixed the period of the 
“years which those who were decreed for the Tuat should pass 
“there, and the period of those who were to live in heaven; ”* 
but they “ tore their hair in grief before the great god in Ámentet, 
“for although they drove away Set from the pylon they themselves 


These beings were supposed to 
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““ were not allowed to enter into the heights of heaven.”* In the 
centre of this division we have the boat of Rà being drawn along 
by four of its gods as usual. Preceding these are:—1. A group of 
nine gods, each of whom holds a knife, ~>., in the right hand, and 
a sceptre, |, in the left; the first four are jackal-headed. They 


are described as the “nine gods who annihilate Äpep,” Ө li al | 
mm | E м! 2. The serpent Арер chained to the earth by five 
chains which are called the “gods who produce winds,” N | Il Ki К 


3. Four apes, | жал, % А В each holding before him a large hand. 


4. The god of Amenti, > wearing the crown of the South. 
5. The goddess of the North, Herit (?), NG ill ND wearing the 


crown of the North. 6. The god Sebekhti, М ДАС, These 


gods of the Tuat say, “[This is] the exit from Áment, and the 
“place for rest in the two divisions of Nu, and [the god] maketh 
* his transformations in the hands of Nu. This god doth not enter 


* heaven (25) , but he openeth the Tuat upwards in his trans- 


* formations [which take place] іп Nu. What openeth the Tuat 
“into heaven are the two hands of the god whose name is hidden, 
ы | = | Dem, He existeth in the darkness which is a solid thing, 


a = y ill and Rà cometh forth [in] it from the night, 
“ | ~ % EN Those who are in this portion take their knives in 
“ their hands, and grasp their weapons, and smite Арер, and effect 
“his slaughter, and smash his joints which are in heaven. The 
“chains of this fiend are in the hands of the children of Horus, 
* they advance to the god with their fetters in their fingers. The 
“ сой counteth his members after the hidden one hath opened his 
*[arms] to the Eye of Horus. Тһе Worm ($ Fm) who is 


“in this scene is fettered by the children of Horus.” The other 
gods “acclaim Ra in the Eastern horizon of heaven, and the four 
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“apes guide him who created them, two on the right hand, and 
“two on the left, to the double datert (1 =з Es =a) of this god.” 

The pylon of the Twerrru Division or Twetrrn Hour is 
called Tesert-baiu, m 4” Sm i.e., * Red-Souls," and its serpent 
god is бері, ж 00 WL; the two guardians of the corridor are Pai, 
< ШЕ and Äkhekhi, 19 Il FR. In front of the wall are two 


poles, each of which is surmounted 
by a bearded head; on one head is 
the disk of the god Tem, and on the 
other the beetle of the god Kheperä, 
i.e., two forms of ће Sun-god. Close 
to the pylon “ Red-Souls" was the 
pylon of the serpent god Reri, 


RCM qd, each side of which was 
<> 


guarded by the two uraei of Isis and 
Nephthys, one on each side. When 
Rä had passed through these doors he 
emerged triumphantly from the Tuat, 
and his boat floated on the waters of 
Nu, ie. in the sky. In the scene in 
which this is depicted we see the boat 
containing the beetle of Kheperá and 
the disk of Ба, with the five gods бер, 
Shu, Hek (for Heka), Hu, and Sa, and 
the two goddesses Isis and Nephthys, 
and three gods of pylons. The god Nu, 
909 . 
==?! 
his hands, which “come forth from 
the water, and bear up this god.” 
A little distance away from the boat is a sort of island which is 
formed by Osiris, the body of the god being bent round in such a 
way as to cause the tips of his toes to touch the back of his head; 
the text says that it is Osiris himself who forms. the encircling 
border of the Tuat. Оп the head of the god stands the goddess 


s seen holding up the boat with 
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Nut, са) with arms outstretched ready to receive Ка. Thus the 


god reaches the end of the Tuat and passes by an opening through 
its border, which is painted black, dotted everywhere with red 
spots. We have seen that Rá was omnipotent in all divisions of 
the underworld, except one, which was sacred to Osiris; in this 
neither Rá nor his name appears. | 


We may now pass on to the consideration of the contents of 
the “Book or THAT WHICH IS IN THE UNDERWORLD.” Тһе 
authorities for the text and vignettes of this work are numerous, 
and from the copies of both which have come down to us ib is 


1 See Sharpe, Egyptian Inscriptions, 1st series, pll. 28-32 ; 2nd series, pll. 1-21; 
Pierret, Recueil, tom. v., pp. 103 ff; Lanzone, Domicile des Esprits, Paris, 1879; 
Birch, Papyrus of .Naskhem, London, 1863; Mariette, Papyrus Egyptiens, tom. ii., 
Cairo, 1878. | 
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clear that the book was one of considerable length. But long 
before the end of the XXIst Dynasty (about в.с. 1100) the 
Egyptians found it impossible to obtain or to pay for complete 
copies with all the vignettes, and a shortened form of it conse- 
quently came into general use. This shortened form, which is 
called an *Abrégé" by M. Maspero, and a *Résumé" by M. 
Lefebure, was supposed to contain all that was absolutely necessary 
for the dead, and it became very popular throughout Egypt. In 
the tomb of Seti L' we find a copy of the full text, with vignettes, 
of the first eleven hours, and also a copy of the “ Abridgment." 
The space at our disposal will not admit of a detailed description 
of the longer work, and therefore a notice of the “ Abridgment "' 
onlyis given here. The complete work is entitled, “The beginning 
“ of the horn of the West, the remote boundary of thick darkness,” 
AM T DPS YO, me “hom of 
the West” means the most westerly point where the sun sets, and 
keku samu, i.e., “thick darkness," or “solid darkness,” refers to 
the extreme end of the Tuat, which is painted to resemble a black 
wall, dotted everywhere with red spots, and which contains an 
opening through which the boat of Ка emerges every morning. 
The shorter work is entitled * Abridgment of this book,” 
2 

lace es 

The First Hour of the night is called SHEMET НАТО KHEFTI 
Ri,’ i.e., “ Crusher of the forehead of the enemies of Ra,” and the 
place through which the god passes in it is described as an arrit, 
= ili Eae 1.е., a hall, or a sort of ante-chamber of the Tuat. It 


is quite unlike any part of the Tuat, for when Ra is in this hall he 


1 See “Le Tombeau de Seti І", in Mémoires de la Miss. Arch. Française, 
Paris, 1886; First Hour, part iv., pll. 24-26; Second Hour, part iv., pll. 29-32; 
Third Hour, part iv., pll. 32-35; Fourth Hour, part i, рі. 23-25; Fifth Hour, 
part i., pll. 26-29 ;* Sixth Hour, part iv., pll. 39-42; Seventh Hour, part iv., pll. 43-46 ; 
Highth Hour, part iv., pll 47-49; Ninth Hour, part ii, pll. 15-18; Tenth Hour, 
part ii., pli 19-22; Eleventh Hour, part ii, р]. 23-26; and see Maspero, Les 
Hypogées Royaux de Thèbes, p. 29. 

2 See the edition of the hieroglyphic text, with a French translation, by 
Jéquier, op. cib., pp. 37 Ж. 
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has not yet arrived in that dismal valley. But even when here 
he is an entirely different being from what he was in the day-time, 
for instead of being the sun of day, he is the sun of night, i.e., a 
dead god, in fact а mere dead body which is called Af, ІШТІ eee i.e., 


“ Flesh,” and is represented with the head of a ram surmounted 
by a solar disk. In the day time he travelled in the Atet boat, 
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The First Hour of the Night. 


I 


Ee 4 ans, but at night he made his journey along the river of the 
T'uat i in the Sektet boat, es — ans, in fact, in the same boat in 
which he sailed over the Fo from noon 55 sunset. In the boat 
with the dead Sun-god АҒ are Ap-uat, Wa 1р “Тһе Opener of 


the ways,” Sa, =x EN Heru-Hekenu, NS S. 5? Nehes, 1 pL. 
Hu, is the double of Shu, mi the captain of the boat, 
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dl and the “lady of the boat,” i uns. The last-named 


celestial personage changed every hour, for she represented the 
local goddess of one hour who was supposed to be the appointed 
guide of the god through one portion of the Tuat only; knowing 
the way through her own district, she was able to instruct the 
captain of the boat how and where to sail over difficult reaches of 
the river. 

The dwellers in the First Hour of the night appear to 
have been the apes who opened the doors of the ärrit to the god, 
and the beings who were necessary for the singing of songs of 
praise to Rà, and for piloting his boat through this hall to the 
Tuat, and a large number of celestial beings who are mentioned in 
the text, but who are otherwise unknown, and the souls of the 
dead who had passed from the earth to this intermediate place and 
who were waiting for the opportunity of entering into the boat 
of Ба, wherein they would fain continue their journey. Why the 
last-named were here cannot be said, but it is probable that such 
souls belonged to men and women who, when living upon earth, 
were unable to avail themselves of all the costly and complicated 
ceremonies prescribed by the priests, and the numerous amulets 
which were thought to be necessary for the welfare of the soul in 
the Tuat. The descriptive text of the First Hour reads :—“ This 
“god entereth from the earth into the arrit of the horizon of 
“the West, and he must travel one hundred and twenty аёми 


“ (| = » ES a) in This anri before he arriveth at the gods 


“of Ње Tuat. Net-Ra ( 5 quer ) is the name of this first 


* country of the Tuat. Һа giveth fields to the gods who are in his 
* following, and he beginneth to pass decrees and to give commands 
“ concerning the things which are done in the Tuat by the gods of 
“this country. Whosoever shall do these things according to this 
“ similitude of the hidden things of the Tuat, and shall recognize 
* that they are similitudes of the great god himself, shall find them 
* of benefit to him on the earth, and they shall do him good in the 
“great Tuat.” The fact that this region is called “country” 
shows that it was regarded almost as a part of this world, and it 
is definitely stated that it is 120 айти in length; now, the айти is 
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said to be the equivalent of the Greek orxoivos, i.e., about an 
English furlong, and thus the region of the sunset traversed by 
Ra in his first hour would be fifteen miles in length. Itis probable, 
however, that 120 dtru were intended to be a greater distance 
than fifteen miles, for the second hour brought Rá into the domain 
of Osiris, which is more than fifteen miles from Thebes. 

The name of the SeconD Hour is SHESAT МАКЕТ NEB-S, i.e., 
“She who knoweth how to protect her lord.”* The country 


passed through is called Ur-nes, =, which the late Dr. 


Birch compared with, and believed to be equivalent to, the Greek 
oúpavos ; this name, however, seems to be that of the Nile in the 
second region of the Tuat, and in any case it is not applied to any 
other division or hour except by accident. The descriptive text 
says, “ This great god next arriveth in Ur-nes, which is three 
“hundred and nine 4іги in length, and one hundred and twenty 
* діти in width (i.e., this division measures about 50 miles by 15 
“ miles). The name of the gods who are in this country is ‘Souls 


“of the Tuat, Sm * N кыз А ү and he who knoweth their 


“name shall be with them. This great god will give to him fields, 
“the situation of which shall be in the country of Ur-nes; he shall 
“stand up with the gods who stand up, and he shall follow after 
“this great god. He shall make his way through the Tuat, he 
“shall see the tresses of the gods who wear long flowing hair, he 


“ shall trample upon the Eater of the Ass = ў » 4) = 3|); 
* and after the division of the unoccupied land hath been made, 
* he shall eat bread in the Boat of the Earth ($ | % uns Wer 
“and there shall be given to him of the first things of Tatuba 
“ Ай a D J \ ШІ The text adds that those who draw pictures 


of these Souls of the Tuat and make offerings to them upon 
earth will gain benefit therefrom a million fold after death; 
moreover, it will be extremely useful to them іп the Tuat if they 
know what words are addressed by the gods to the great god. 


Tope Si. 


2 See Jéquier, op. cit., p. 49, note 2. 
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The gods with long flowing hair are the four children of Horus, 
Mesthà, Нарі, Tuamutef and Qebhsennuf, each of whom wore a. 
lock or tress of hair, which became a pillar-sceptre, and supported 
one of the four corners of heaven; these four gods became ata 
later period the gods of the cardinal points and the lords of the 
four quarters of heaven. The Eater of the Ass is, of course, the 
great serpent of darkness, probably Арері, and the Ass is а form 
of the Sun-god, between whom and the serpent was continual war ; 
the Ass was connected with the Sun-god by reason of his great 
virile powers. According to M. Maspero, the Boat of the Earth 
is a name given to the Boat of Rä when it reaches the earth; 
Tatubá was probably an earth god. 

The illustrated version of the Szconp Hour shows that the 
boat of Rà was preceded by four boats. The first of these had a 
human head on each end, and on its side were the picture of 
heaven, ==, and the Utchat, *g;. In the boat rests the moon оп. 
a pedestal, and behind it is the god who sets up the feather of 
Maát. This is the boat of Osiris as the Moon, who is one of 
the Souls of the Tuat. The second boat has a human head sur- 
mounted by the plumes of Ámen, f, on each end, and in it is à 
huge sistrum, the emblem of Hathor; on each side of it is a. 
goddess. In the bows is a beetle, 9. This is the boat of Isis ав 
Hathor, who is one of the Souls of the Tuat. The third boat has 
the white crown at the bows, and the red crown at the stern; in 
it, between the two standards, which are the symbols of the gods 
Ánpu (Anubis) and Ápuat, is a huge lizard, out of the back of 
which spring a human head and the white crown. This is the 
boat of the god who opens the ways, and who is one of the Souls 
of the Tuat. The fourth boat has a uraeus at the bows and 
stern. In the centre is a kneeling woman without arms, and 
on each side of her stands a woman also armless; at each end of 
the boat is a plant, or shrub. This is the boat of Nepr, I 2 e 
the god of grain and of vegetation, and a form of Osiris, and he is 
also one of the Souls of the Tuat. The gods who minister to 


1 Les Hypogées, p. 46. 
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Osiris in the Second Hour are :—Isis who avengeth, j^ T 2, 
Seb of the two corners, eI 4 J Wann Khnemu of the two 


corners, (1 = w co Thoth on his stairs, a <> mm pus | Rem, 
Ағ on his stairs, | х= % = <> мм ммм | im, Kotuit- ten-ba, 


Zul "LIE Kherp-hu-khefti, Y ta $ S «20, 


Heru-Tuat, № * > Seben-hesq-khaibit, BES > = 


Tx the two ape-gods Benth, mm |, and Айта, | ххх www , the god 
with two faces, v, Horus-Set, Mest-en-Asar, % EUR | eae || aa 
Met-en-Asar, | ШЕ the term of Osiris, and a lion-headed | 
goddess Sesenet-khu, T Ge Behind all these come seven 
о Мезї- tcheses, [f ll Amam-mitu, —1 % — N 
Kr = Her-tuaiu, 2 2 ехў!, Sekhet of Thebes, Ya fa, 
e -tcheru, Em Rs S. À ment-nefert, | vn C^ = =>, and 


Nit-tep-Äment, Ya al. On the other side of the boat of 


the god are Nebui, mm J 10, Besabes-uäa, J— КАЙ 4er 


<=) Кер, 28 3, Тери, 666, Hetch-a, ia 1, Ab, 
— |%. Nepen, E Är-äst-neter, = ia 7 I, Ämu-äa, 


oe IN % Mer Heru-khabit, Ey «— | ili = 4), Anubis, Osiris- 


Unnefer, Khui, > e (| ‚ Horus of the two faces, 1.е., Horus and 
Set, Hen-Heru, 1%» Hun, =e 4), Hatchetchu, iS 


Nehr, rum AR Д), Makhi, ll, Renpti, fed. f 
Afau, ZAD and Fa-tráu, < Ф zd e Al 


these gods worship the great god, and guide him on his way, and 
weep when he has left them; some of them bear to him the 
prayers of those who are upon earth, and also lead disembodied 
souls to the forms which belong to them; others apparently 
mark the seasons of the year. When Ка addressed the beings 
there, they came to life at the sound of his voice, and they breathed 
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again; he gave them food in abundance, and the gods gave water 
to the spirits to drink at his command, and the hearts of the rebels 
of Ба were burnt in the fire. It is, however, clear from the 
texts that although Osiris was the Lord of the Second Hour Rá 
was the overlord of Osiris, and that it was he who, like Osiris, made 
gifts to the dead. On the other hand, the followers of Osiris had 
to perform service for Rá, and one of their chief duties consisted in 
keeping in check his enemies, who were always attempting to 
prevent the progress of his boat; in a way the service of these 
followers was unrewarded, for they were condemned to remain 
always in the same place, and to perform the same duty. 

From the above paragraph the reader will gain some idea of 
the difference between the illustrated version of the Second Hour 
and the abstract of it which is found in the * Abridgment." As 
the short version makes no attempt to supply the souls which were 
supposed to make use of it with the names of the various gods and 
beings in it, we can only assume that they learnt them when on 
earth in the body. The larger version of the Second Hour is 
extremely interesting in showing what a subordinate place the 
priests of Ämen-Rä made Osiris occupy in respect of Ка when 
passing through the Tuat. 

The descriptive text of the Тнінр Hour, which is called 
TENT-BAIU,' says :—“ This great god next arrives in the Country 


* of those who slay ( Ш E wa Ho Vv | h and he roweth over 


<Z>; фр | 


wm wm р > 
“the Stream of Osiris ( a N [ 4 i a space three hundred and 
“nine dtru long,’ and one hundred and twenty айти wide (i.e. 
“this portion of the Tuat measured about 384 miles long by 15 
“miles wide). This great god giveth commands to the gods who 
“are in the following of Osiris concerning this city, and he assigns - 
“to them estates from this country. The name of the gods who 
“ are in this field is * Hidden Souls” ( E | 9 and whosoever 


“knoweth their name shall ascend to the place where Osiris is, 


= ІШ 
Fr бы ж” 


2 A variant given by Jéquier gives 480 diru as the length, 1.е., about sixty 
miles. 
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“and water shall be given unto him for ¡his Field. The name 
“of this Field is Net-neb-uä-kheper-äutu >” ммм y "2 A 
; A N 


“ @ Due A % 1). Whosoever shall make drawings of these 
* Hidden Souls together with a representation of the hidden 
“things of the Tuat—beginning the same from the West—it shall 
“be of great benefit not only to him upon earth, but in the Under- 
“world, and indeed always. Whosoever knoweth them shall pass 
“ [unhurt] by them as they roar, and shall not fall into their 
“cauldrons. Whosoever knoweth these things, being attached to 
“his place, shall have his bread with Ra. Whosoever, being a 
“soul and a spirit, knoweth these things shall have the mastery 
* over his legs, and he shall never enter into the place of destruc- 
* tion, and he shall come forth in his forms and smell the air at his 
* appointed hour." The illustrated version of the Third Hour 
represents the boat of Rá sailing over the “Stream of Osiris" 
preceded by three boats, each of which is moved onwards by two 
men with paddles; the beings in these boats are all forms of the 
god Osiris, and the gods who stand on each side of the stream 
belong to his cycle, or company. These latter had their bodies of 
flesh, to which their shadows had been re-united, and their souls 
talked in them, as soon as Ба had spoken to them; they made 
answer to the god, and sang his praise whilst he was with them, 
but their cries of joy changed to lamentations when he left them. 
They could not go with him, because it was their duty to guard 
their district, and to destroy the enemies of Rá, and to support the 
life of Rá, and to make the Nile to flow. 

Among the gods in this Hour were the nine forms of the god 


Osiris :— Osiris, lord of Ament, d чш E Osiris Khenti-Áment, 
Б)! Б Osiris the Throne, d js Osiris, conqueror of 
millions, A = Ke Osiris the double of Ament, pu 11 E 
Osiris on his staircase, A == { gh Osiris prince of the gods, 
[| Aye Osiris king of Lond: Egypt, d A: and 


Osiris-Sahu, ae, 3i. The duties of the beings who are grouped 


with these are clear from their names, for these refer to destruction 
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in one form or another, and the explanatory text tells us that they 
are employed in “hacking and cutting souls, in shutting up the 
“shadows of the dead, and in dragging the occupants of tombs to 
“their place of slaughter ;” moreover, they shoot out flames, they 
cause fires to come into being, and the heads of the enemies of Rä 


are cut off by their swords. The master of the region traversed 
in the Third Hour is called Khatrá, = 1, and we learn from the 


speech of Rá that the inhabitants of the mythological district over 


which he presides were created by Rá specially to follow and to 
protect Osiris. To these he says, “O ye whom I have hidden, 
* whose souls I have put in a secret place, whom I have set in the 
“ following of Osiris to defend him; to accompany his images, to 
“make an end of those who attack him (even as the god Hu is 
“behind thee, O Osiris, to defend thee, to accompany thy images, 
* to destroy those who attack thee, even as Hu is to thee, O Osiris, 
““and even as Sa is to thee, O Khenti Ámentet), ye souls whose 
“forms are stablished, ye souls whose magical powers make 
* certain your coming into being, who breathe the air [through 
* your nostrils, who look] with your faces, who listen with your 
‘fears, who are apparelled in your raiment, who are clothed with 
“ your swathings, who have offerings made to you at stated seasons 
“by the priests of God, who have estates set apart for your own 
“ behoof and benefit, whose souls are not cast down, whose bodies 
* are not overthrown: [O Hidden Souls, I say] open ye your 
“ circles, and set ye yourselves in your own places, for I have 
* come to see my bodies, and to look upon the similitudes of myself 
* which are in the Tuat, and it is you who have brought me along 
“and have given me the opportunity of coming to them. And 
* now I lead thy soul to heaven, O Osiris, and thy soul to earth, O 
** Khenti Aukert, with thy gods behind thee, and thy spirits before 
* thee, and thy being and thy forms [about thee]. And thy spirit 
* hath its word of power, O Osiris, and you, ye spirits who are in 
* the following of Osiris, have your words of power. І go up on 
* the earth and the day is behind me; I pass through the night, 
* and my soul rejoins itself to your forts during the day, and I 
“ fulfil the ceremonies of the night which are needful for you. I 
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* have created your souls for mine own use, so that they may be 
“ behind me, and what I have done for them will preserve you 
“ from falling down to the place of destruction.” 1 

The Еосвтн Hour of the night, which is called Sexmemus,? 
conducts the boat of the Sun-god through a region of a very 
different character from the earlier divisions. The descriptive text 
says, “The majesty of this great god next arriveth in the hidden 
“Circle of Ámentet, and he performeth the designs of the gods 
“who are therein by means of his voice without seeing them. 


“The name of this Circle is Ankhet-kheperu (+ nl E * i | ), 
“and the name of the pylon of this Circle is Áment-sthau 
ш (l au яды % % P E=). Whosoever knoweth this plan 


mm co BS Al 


“of the hidden paths of Re-stau Жата" апа of the 


I nid 


“winding roads of the Ämmehet dado. and of the 


“hidden pylons which are in the Land of Seker, he who is on his 
“sand shall eat the bread which hath been prepared for the mouth 
“of the living gods who are in the temple of Tem. He who 
“knoweth these things shall [know] the paths rightly, and shall 
“have power to journey along the roads of Re-stau, and to see 
“the forms (or guides) in the Ämmehet.” The Circle Ämmehet 
is, as we learn from Chapter exlix of the Book of the Dead, the 
Sixth Áat, or district of the domain of Osiris which is presided 
over by the god Seker; the deceased addresses it thus :——“ Hail, 
“thou Ämmehet which art holy unto the gods, and art hidden 
“for the spirits, and art baleful unto the dead; the name of the 
“god who dwelleth in thee is Sekher-At(?) [or Sekher-remu]. 
^ Homage to thee, O Ämmehet, I have come to see the gods who 
“ dwell in thee. Uncover your faces and put off your head-dresses 
“when ye meet me, for, behold, I am a mighty god among you, 
* and I have come to prepare provisions for you. Let not Sekher- 
“ At(?) have dominion over me, let not the divine slaughterers 


. 1 See Maspero, Les Hypogées, p. 64. 
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“come after me, let not the murderous fiends come after me, but 
“let me live upon sepulchral offerings among you." * 

The illustrated edition of the Fourth Hour shows us the boat 
of Rá passing through an entirely new country, in fact a region 
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which is filled with huge and fearsome snakes, and represents the 
region over which the god Seker presides. Here there is no river 
with banks lined with the gods and the souls of the dead, and here 


1 See my Chapters of Coming Forth by Day (Translation), p. 267. 


218 BOOK OF THE UNDERWORLD 


there are no fields to be distributed by Rá among the faithful 
followers of himself and of Osiris; indeed there are so few beings 
to render him service that he is obliged to betake himself to 
another kind of boat, and the god of day is compelled to glide 
through the passages of the dark and gloomy land almost without 
a following of gods. Ба stands within a shrine in his boat as 
before, but the boat itself is formed of a serpent with a head аф 
each end of his body ; this boat is hauled over the sandy ground of 
the god “who is upon his sand ” by gods of the company of Osiris, 
with whom, however, are mingled the gods of the company of Ptah 
of Memphis, and Osiris himself is merged in Seker and becomes 
Osiris Seker. The narrow way, or road, of Re-stau has three doors, 


which are called Mätes-sma-ta, IN = PN E % Y |, 
Metes-mau-ät, NIS -? | тал and Metes-neheh, Ns 
T. ge ©, and by these it is divided into three parts. Into one 


part the god Ra neither enters nor travels, but the door thereof 
obeys his voice; in another part is the body of Seker, who is on 
his sand, the hidden form which can be neither looked at nor seen ; 
another part is that through which Seker passeth, but neither the 
gods, nor the spirits, nor the dead go through it, and it is filled 
with the souls which have been consumed by the fire that comes 
forth from the mouth of the goddess Am-mit. The region through 
which the boat of Ra travels is full of thick darkness, and the light 
which the god usually emits is unable to penetrate it; in this 
difficulty he is helped upon his way by the light of the flames of 
fire which issue from the mouth of the serpent which forms the 
body of his boat. Among the gods who march in front of the boat 
are Thoth and Horus, who stand facing each other with outstretched 
hands in which they hold an Utchat, $, which is here to be 
identified with the god Seker. The serpents which are passed by 
the god are of various kinds and of different sizes. The first, 


called Hetch-näu, RIS) Т lies at full length in a boat, 


each end of which terminates in a human head, and is the 
guardian of Seker; the second is three-headed, and he moves over 
the ground on four human legs and feet; the third is called Amen, 


The Fourth Hour of the Night. 


220 BOOK OF THE UNDERWORLD 
I; the fourth is Hekent, LM and has a human head 
growing out of its body just above the tail; and the fifth is 
buio Re Ў YL, which has three heads, and bears on 


its back бов stars and fourteen human heads surmounted by 
disks. Next we have three huge serpents near the great scorpion 


Menmenu, ^7 


Ankhet, T a, and a huge uraeus, to which libations are being 


poured. out by a man; and a three-headed serpent, with wings, 
which moves along on four human feet and legs; and the serpent, 


Neheb-kau, ммм ШІ: LJj L which has two heads at one end of its 


body, and one head " ihe other. All these monsters are said to 
make their journey daily round about the region of the Fourth 
Hour, and they live upon what they find on their way. 

The last hour, as we have seen, is a part of the dominions of 
Seker, but the Ететн Hour, which is called Semrr-ner-ABr-vAa-s,! 
contains his capital city. The descriptive text says, “This great 
“god is drawn along over the actual roads of the Tuat, and over 
“the hidden Circle of Seker, the god who is on his sand, and he 
“neither seeth nor looketh upon the hidden figure of the land 
“which containeth the flesh of this god. The gods who are with 
“this god hear the voice of Ra-Heru(?), and they adore him at 
“the seasons of this god. The name of the pylon of this city is 


“ Ahá-neteru, —1 жет | ШЕ and the name of this Circle is 
“ Ament, 1 = 
“the doors of the house of Äment, and the habitable house 
in = 1) of the earth of Seker, and his flesh, and his 


* members, and his body, in their primeval forms. The name of 
“those who are in this Circle is * Вата amu Tuat’ (i.e., Souls in the 
“Tuat). The forms who are in their hours and their hidden beings 
“neither see nor look upon this form of Seker himself. Whosoever 
“maketh a picture of these things which are in Ament in the Tuat, 
“to the south of the hidden house, and whosoever knoweth these 
“things, his soul shall be at peace, and he shall be satisfied 


ҺА е 2 TEN х. 


[Here are] the secret ways of Áment, and 
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“with the offerings of бекет. And Khemit (e N ill a d) shall 


“not hack his body in pieces, and he shall go to her in peace. 
* Whosoever shall make offerings to these gods upon earth shall 
^ [find] them of benefit to him in the Tuat." 

The illustrated version of the Гіктн Hour shows us Ra 
travelling in his serpent boat and being towed along by seven gods 
and seven goddesses, who represent the gods of fourteen days of 
the month; before these are the divine sovereign chiefs, 1.е., 


Her-khu, == © » ІК Án-hetep, \ =&з, Her-hequi, > m 
and Hetch-met | |. Half way through the hour Ка comes to a 


mound of sand, the top of which is surmounted by the head of a 
woman, whereon rests the forepart of a beetle, only one half of 
which is visible, symbol of the god Kheperá; this head indicates 
the position of the hidden abode wherein is Seker, and when the 
beetle alights upon it the god Kheperá holds converse with that 
god. Immediately beneath the head is the “Land of Seker,” 
which has the shape c>, and is described as the “ hidden land of 
“Seker which guardeth the hidden flesh;” it is surrounded by a 
wall of sand, and at each end, outside the wall, is a sphinx with 
the head of a man and the body of a lion. Inside this land is 
a two-headed, winged serpent, with a tail which terminates in a 
human head; between the wings stands a figure of the hawk- 
headed god Seker; this serpent monster represents the god 
watching over his own image. Тһе two sphinxes are watched by 


two serpents, Tepán, | Mm. and Änkh-äapau, T | % x @; 
the first serpent enters into the presence of this god, and carries 
to him daily the offerings which are made by the living, but the 
second never leaves his place, and lives upon the flames which 
proceed from his own mouth. Before the second serpent are four 
seated gods, who bear on their knees the emblems of “hidden 


symbols" of Seker, i.e., 0 М, Ж, and f, and rest by the side 


of a lake of water called Nut, mm Ў a WE for those who are in 


WWW 


this lake its waters are like fire, and each of the heads of the four 
gods which rise above them bears upon it the symbol of fire. The 
lake is watched over by the company of gods of Ra, represented 
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But before Rá has passed through 


FIFTH HOUR OF THE NIGHT 
the Fifth Hour he arrives at a large vaulted chamber, filled with 
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.e., ^ Night," and on each side, clinging by 


i 


E 


by nine axes, and five gods. 
sand, and called == 


its claws, is a hawk; from the lower part of it goes forth the 
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beetle, only one half of which is visible. This beetle, or Kheperä, 
typified the germ of life, and when the boat of Rä was drawn on 
to the top of the mound of sand already described, it was supposed 
to stop on it-as it passed, and having done so, it went to the dead 
god and raised him up to life. This chamber was guarded by a 


two-headed serpent called "Ter, pus ШЕ and it had to be 


jealously watched in order to prevent the entrance of any one who 
would disturb or destroy the germ: of life. А little beyond the 
chamber of sand is a group of seven gods, whose duty it was to 
inspect the slaughter of the dead in the Tuat, and to consume 
their bodies by the flames of their mouths in the course of each 
day; and a little further on is the goddess who “lives upon the 
blood of the dead,” and who is occupied in slaying a man doomed 
to die by the gods. When the boat of Ra arrived at the end of 
the Fifth Hour he saw the star of the “living god, who journeyeth, 
“and journeyeth and passeth,” 7 F | gage bra? Dr. Brugsch, 
and following him M. Maspero, and others, have identified this 
star with the planet Venus, the star of the morning, and the 
identification is undoubtedly correct. This is an important fact, 
for, as M. Jéquier has pointed out, coupled with the representa- 
tion of the beetle going forth from the night to place itself in the 
boat of Ra, it shows us that the domain of Seker, although reduced 
to two hours which have been inserted in their proper geographical 
position in the Tuat, certainly at one time formed a complete hell, 
and that the rising of the sun was the final event which took place 
in it. 

The Sixth Hour, which is called MesperIT-ARAT-MAATU,? 
brings us to the neighbourhood of the shrines of Osiris in the 
Delta. The descriptive text says, “When this great god arriveth 
“at the abyss of water, which is the lady of the gods of the 'T'uat,. 
“he holdeth discourse with the gods who are there, and he giveth 
“the command for them to obtain the mastery over their offerings 


si (7 E » Er in this city. He saileth in this [Field] being 


1 Le Livre de ce qu'il y а dans Hades, р. 76. 
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“provided with his boat, and he commandeth them [to have] their 
“fields for their offerings, and he giveth them water for their 
“ streams as they go about the Tuat each day. The name of the 


The Sixth Hour of the Night. 


“pylon of this city is Sept-metu (п. \ | Ñ a Y Тһе 
“ hidden path of Ámentet, on the stream of which this great god 
Q 
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* journeyeth in his boat to perform the affairs of the gods of the 
“Tuat, and the collecting of their names, and the manner in which 
“their forms rest, and all that appertaineth to their hidden hours, 
“and the hidden similitude of the Tuat, are unknown . . . . The 
“majesty of this god uttereth words, and he giveth divine offerings 
“to the gods who are in the Tuat, and he standeth near them; 
“they see him, and they have the mastery over their fields and 
“over the gifts which are made to them, and they have their 
“beings through the command which this great god, who is 
“mighty of words, giveth unto them. The name of this district 


В : . £x NAM a ү» 
“ін Metchet-nebt-Tuatiu (NH mam о, dc КІ ). . The 
third paragraph of the text promises to those who make pictures 
of the Sixth Hour a participation in the offerings which have 
been made to the gods in the train of Osiris, and also that 
offerings shall be made to them by their kinsfolk on earth. 

The illustrated edition of the Sixth Hour shows us that Rà 
has no longer any need of the boat which was made of the body of 
a serpent wherein he passed through the realm of Seker, and that 
he is once again in his old boat and sailing over the waters of the 
stream in the Tuat. In front of his boat are:—1. Thoth, who is 
called Khenti-Tuat, and who is represented by a dog-headed god 
holding an ibis on his out-stretched right hand; and 2. the goddess 


А ment-semu-set, | RA > 1 | ae Beyond these is a large 
house with sixteen divisions, in each of which is a god in mummied 


form; these represent the mansions of Osiris, and four contain 
kings of the South, four contain kings of the North, four contain 


Heteptiu, E. % I and four contain Spirits, All these form the 
guardians of a huge five-headed serpent called Ash-hràu, T = l 


the body of which is bent round into an irregular oval in such a 
way that his tail almost touches one of his heads. Lying on his 


back within this oval is a god who is called Аға, ©, i.e., “Flesh,” 


and as he is touching with his right hand the leg of a beetle which 
he holds on his head, we may assume that he represents the dead 
body of Kheperä, and is the opposite of the Sun-god in his boat, 


who is called “Flesh of Ra,” 4 O. The sixteen gods mentioned 


of the Night. 
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above are addressed by Rá, who commands them to be happy with 
their offerings, and to protect him, and to slay the serpent Арері; 
they hearken to his voice, and the text goes on to say that it is 
the voice of Rà which will make the god within the folds of the 
serpent Ash-hráu and the beetle upon his head to move. With 
these must be mentioned the double company of the gods of Osiris, 
one company being depicted in human form sitting on invisible 


thrones; these are:—Hetep-Henti-Tuat, a Äst-ämhit, qe 


| N 1 i Äsär-äm-äb-neteru, A + үз 1 d Heru-khenti- 


ае, ES у. U8 2, Bentearabt- J” E SEI AE 
Maä-äb-khenti-äht-f, = x Ah en | Т E and three gods whose 


oN 
names are not given. The second company of nine gods is repre- 
sented by nine sceptres, each of which has a knife fixed at its base, 


SS is the first three are surmounted by the white crowns, 0; 


the second three by the red crowns, Y, and the third three by 
m m 
Ze) 


urael, De Next we have the lion god Ka-hemhem, | | 
with Isis, and Horus, and the mummied figure, == NG = | үз 
armed with f and, ~~, who keep guard over the three houses 
of Ва, each of which is protected by a serpent god standing upon 
its tail and emitting fire from its mouth. The first house is called 
Het-tua-Rà O І Ч, and has for its symbol ‘Sp, and the sign _D; 
the second is called Het-stau-Kher-äha-Rä, ae ADA, and 
has for its symbol, mæ; and the third is called Het-temtet-Ra, 

== == 


oa а 


the left hand side of the boat of the Sun-god are two gods 
whose names are wanting, Ahi, ІН 01, Netch-ätef, = Fl = 


o7 and has for its symbol, £2, the head of a man. On 


ха.” 


Ankh-hrä, T Met-hrà, | (Sept-hrá 14», Netch-pautti, 
XN B 29% the goddesses Antheth, m EE Henhenith, 
NUN QQ ==, Hemt, SANT and Sehith, ІН iMi ==; and the 
monster serpent Am-khu, ——2 iN © » | р which bears on its 
back the heads of the four Children of Horus, Mesthä, Нар, 
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Tuamutef, and Qebhsennuf. The duty of this serpent is to devour 
the shadows and the spirits of the enemies of Rá, who are over- 
thrown in the Tuat. Тһе monster is followed by the four earthly 
forms of Osiris, Kai, BA) Meni-ret, ms ill $, Enen-retui, 
ммм > 
IV ==> 
with knives, which are Ta-thenen, ai "^. Tem, Kheperà, Shu, 
Seb, Osiris, Horus, Àpu, “7% and Hetepui, E The duty 
of these gods consisted in destroying the enemies of Khepera, 
and in cutting up their shadows; they lived in Nu and in the 
water of Ta-thenen, and Kheperá by means of his magical power 
daily made them to breathe through the word of Ва. 

The беуектн Hour, which is called Kurser-HÄA-HESEQ-NEHA- 
HRÀ, takes us into the region of the Tuat which contains the 
hidden abode of the god Osiris. The descriptive text says, 
“When the majesty of this great god arriveth in the hidden abode 
“ (Tephet d 22) of Osiris, he addresseth to the gods who are 
“there [suitable] words. This god maketh to himself other forms 


"for this hidden abode, so that he may turn back the way for 
4 Àpep by means of the magical words of Isis, and the magical 


$$, and Urt, A and nine fire-spitting serpents armed 
5 <= 


“words of Ser, fh x. The name of the pylon of this city through 
“which the god journeyeth is ‘ Gate of Osiris’ (— % m qm ГЕЙ 
“and the name of the city is Tephet-shetat la a ) 


“This great god passeth over the hidden way of Ámentet in his 
“boat which is endowed with magical powers, and he journeyeth 
“over it when there is no stream іп it, and when there are none to 
“tow him. Не performeth this by means of the words of power 
“of Isis and of Ser, and by means of the mighty words of power 
“which proceed from his own mouth, and in this region of the 
“Tuat he inflicteth with the knife wounds upon Арер, whose 
“place is in heaven." The man who shall make a picture of the 
things which are to the north of the hidden house of the Tuat shall 
find it of great benefit to him both in heaven and on earth; and 


seme EID EP SO Two 
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he who knows it shall be among the spirits near Rá, and he who 
recites the words of Isis and Ser shall repulse Ápep in Ámentet, 
and he shall have a place on the -boat of Rá both in heaven and 
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upon earth. The man who knows not this picture shall never be 
able to repulse the serpent Neha-hrä. 20 
The text continues, * The shallows of the land of Neha-hrà are 
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“450 cubits long, and it is filled with his folds, but over one 
* portion thereof this great god journeyeth not when he travelleth 
“ to. the hidden abode of Osiris, for he journeyeth through this city 


* under the form of the god Mehen, er UL) . Neha-hrá shall 


“never drink the water of him that knoweth this, and the 
“soul which knoweth it shall never be given over to the violence 
“of the gods who are in this Circle; and the crocodile Ab-she 


Е (сыз Xx cx) shall never eat the soul of him that knoweth it." 


From what is said above we see that the boat of Ra has arrived at 
a shallow place in the celestial stream where there is not enough 
water to float the boat, or even to allow it to be towed ; moreover, 
the serpent Neha-hrà opposes the advance of the god. In this 
difficulty Isis, the great enchantress, enters the boat, and standing 
in the bows utters the words which make it proceed on its way. 
Neha-hrà, as we see from the illustrated edition of the hour, is 


2 = N «a, and held in 
<> laf d | 


bonds, and is transfixed to the ground by six knives; thus Ка, 
with the serpent Mehen over him in the form of à canopy, moves 
on without let or hindrance. Behind the monster serpent stand 
four goddesses, each armed with a huge knife, whose duty it is to 
guard the tombs of the four forms of Osiris; the names of the 


four goddesses are :—Temtith, = ill ==, Tenith, ы i =>, 


Näkith, mm | => 1) a=, and Hetemitet, К [| ill =: Their duty 
was to drive away the enemies of Rá, and to hack in pieces with 
their awful knives the fiend Арер every day. The four tombs of 
Osiris are rectangular buildings, and inside each is a bed or small 
mound of sand whereunder lie the dead souls of the god, which are 
known by the names Tem, Khepera, Ва, and Osiris. At each end 
of each tomb is a human head, which is said to come forth from 
the tombs whenever it hears the voice of Rä, and after he has 
passed “they eat their own forms,” 1.е., the heads disappear from 
sight, It was, no doubt, a custom in predynastic times to slay 
slaves at the graves of kings and nobles, just as in many parts of 
the world it has been the custom to kill human beings and to lay 
their bodies beneath the foundations of buildings which were to 


seized by Serget and Her-tesu-f, 
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be erected in order that the souls of the slaughtered might protect 
them and keep away evil spirits. The human heads on the tombs 
of Osiris probably represent a tradition that, when Osiris was 
buried, human sacrifices were offered at his tomb for this or 
for some similar purpose. This view has been well discussed by 
M. Lefébure, who has done so much to illustrate the religious 
and funeral customs of the ancient Egyptians, and some allusion 
to it is probably made by Horapollo,* who says that when they 
wanted to represent ¿uhaxrípiov they were wont to draw two 
human heads, one male and the other female, that of the male 
looking inwards, and that of the female outwards. These heads 
would keep away the attack of any evil spirit, even if no inscription 
was placed with them. 

The other illustrations of this hour show us the god Àf-Àsàr, 


QRR I => 2; ie. “Flesh of Osiris,” seated under a 
canopy made by the body of a form of the serpent Mehen called 


Ankh-áru-tchefau, 2 x with the human-headed serpent 


Ankhtith, Tr с and the lion-headed goddess Hekenth, y: ==>, 


behind him; a little further behind is the god Shepes, 3 ——; 
a form of Thoth. Before the god kneel three figures, whose heads 
have been cut off by a cat-headed god, and lying on the ground 


are three beings who have been fettered by the god Ánku, 
|2225 D, these represent the enemies of Osiris whose souls have 


been plucked out, and whose shadows have been hacked in pieces 
because they rebelled against the lord of the Tuat. Before these 
are three human-headed hawks wearing double crowns, and they 


represent the souls of the “living;” and on a serpent near is seated 
on a throne the god Äf-Tem, ja yar “= i.e., “Flesh of 
Tem.” Among the other gods in this hour is “Horus on his 


throne,” and before him are a company of gods who have been 


1 See Maspero, Les Hypogées, р. 104; Jéquier, op. cit., p. 94. 
2 Rites Egyptiens, pp. 4 f., 188. - 
3 ФиЛактфрюу 8 ypapev Bovdduevor, 600 kepadás аубрбтеу Cwypadotor, ту per 
той дрсеуов ¿aw Bhérovoov, THY 8 Өңдлкіу “бө. бото үйр фоси oddev тау Saipovioy 
ёфофєтол, ёте: kal үәріс уроридтоу, x.r.A. Hieroglyphica, i. 24. 


The Seventh Hour of the Night. 


236 THE EIGHTH HOUR 


joined to their stars, and the goddesses of the twelve hours. 
Facing these companies is the crocodile “ Ab-shä-äm-Tuat,” 


Lc 1 “ TT *_, who acts as guardian of the tomb of Osiris 


ооо etr 
and of what is in it. When Rá passes by the crocodile, which is 
described. as “ Osiris, the Eye of Ra,” this beast is fascinated and 
made helpless by the words so long as the god is speaking to him, 
and the dead Osiris, who is in the ground under the crocodile, 
puts up his head that he also may look at the Sun-god; the 


The Seventh Hour of the Night. 
followers of Osiris also seize the opportunity of gazing upon Ra, 
and do so without risk of being devoured by the monster which 
is temporarily enchanted. 

The Егантн Hour, which is called Хивт UsHau, brings us 
into a very interesting division of the Tuat; the name of its pylon 
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is Ähä-en-urt-nef, „д Aet =, and the name of the 


city is Tebat-neteru-s, ==> J Sl 1 a c Rà passes through 


this division in his boat under the protection of Mehen, and its 
gods tow him at the command of this mighty snake; he sees all 
the gods in their various Circles, and those “who are on their 
sand," and he addresses words to them. They come out of their 
secret abodes when the god passes by, and the doors thereof open 
of their own accord. In this Hour only gods and spirits who 
have been mummified and buried with appropriate rites are to 
be found, and, though dead, they quickly come to life again at 
the words of Rà, who exhorts them to put an end to all the 
enemies of his who are to be found in that region. The illustrated 
edition of the Hour shows us the boat of the god being towed 
along, and in front of it are nine large signs, the forms of which 
are based upon the hieroglyphic character \ shesu or shemsu, 1,6., 
“follower” or “servant.” From the top of seven of these is 
suspended a human head, which shows that we are actually 
dealing with beings who are in the following of Osiris, and before 
each is the hieroglyphic for “ linen,” uir . These nine remarkable 
objects represent beings who have been mummified in the manner 
prescribed by Horus, and who are suitably provided with funeral 
bandages; they are described as beings whose whole life is in 
their heads, and when Ra calls to them by their names they imme- 
diately seize his enemies everywhere and cut off their heads 
with their knives. Before these are the four forms of the 


god Ta-thenen, — which are depicted as rams and are 
described as “form опе, Br *form two," Qo. “ form three,” 


998, and “form four,” вава. On each side of the way 


by which Rä journeys are five Circles. 
The door of the first Circle, Seshota, 1 is called Tes-neb-terer. 


= <= 22 р : ; . 
. ==> < апа shuts in the images of Tem, Kheperà 
QV Sg aud g , Kheperä, 


and Shu; when Rá speaks to them they answer in a voice which 
resembles the humming of bees. Тһе door of the second Circle, 
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Tuat, 2; is called Tes-ähä-Ta-thenen, = rete 1 ГЕ. fh ax n Rip 
and shuts in the images of Tefnut, Seb, and Nut; when Ra speaks 
to them they answer in a voice which resembles that of weeping 


women. The door of the third Circle, As-neteru, ПЕ = ls 


is called Tes-khem-baiu, S "t and shuts in the images 


of Osiris, Isis, and Horus; when Ба speaks to them they answer 
in a voice which resembles that of men who moan. The door of 


the fourth Circle, Àakebi, 1% в) ill А, is called Tes-sheta- 
em-thehen-neteru, = PEE NT lil and shuts in the images 
of Ka-Ämentet, ( | E Ba-neteru, Y Q and Rem-neteru, 
i 7115: when Ra speaks to them they answer in a voice which 


is like that of bulls and men when they make lamentation. The 


door of the fifth Circle, Nebt-semu-nefu, zul: pu 
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ls called Tes-sma-kekui, Se == || 2 ү | cd % un, and shuts 
in the images of Khatri, е Ш, Ая, U (1 <x, and Ахапьв, 
j= JX Y u; when Ва speaks to them they answer in a voice 


which is like unto that of him that maketh supplication in terror. 
These five Circles are shut in by a door called Tes-khaibit-tuatiu, 


€ =TT X % Ez] d The door of the sixth Circle is called 


E» <I> MMM == 


Tes-ermen-ta Be : and shuts in some divine beings 


› чч бш o DI oss 
whose attributes are not yet all clearly defined ; when Rà speaks 
to them they answer in a voice which is like that of male cats when 
they mew. The door of the seventh Circle, Hetemet-khemiu, 


hile NGS 2 9 is called Tes- Ва - khefti - f, 


err Т х, and shuts in Nut, Ta, and Sebeg-hrä, 


1). 1% ; when На speaks to them they answer іп a voice which 

is like tho roar of the living. The door of the eighth Circle, . 

= n ras E 
SS | Ez 


=[Y ә et f= oi. and shuts in four gods;’ when Ra 


speaks to them they answer in a voice which is like the shouts of 
war heard in the battle of Nu. The door of the ninth Circle, 


Hap - semu - s, , is called Tes - sekhem - aru, 


Sehert-baiu-s, —— p 4 те E, is called Tes-sept-nestu, 


ZI MAS and Te in four gods;? when Ra 


speaks to them they answer in a voice which is like that of the 
ery of the divine hawk of Horus. Тһе door of the tenth 


Circle, Aat-sétekau, u ME RS Д = is called Tes-khu, 
== > S % IK $ and shuts in four gods in the form of uraei 


: B je П , Hebset БЕЙ үз Senket ; == | =], Tebat; and 


Temtet, fuo А 
CE es 


2 =$" ==, Кеки; T 00, Menhi; № | > i Teher-khu; and 
AWA <> ! 


N J > <= 7, Khobs-ta, 
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who rest upon Ll; when Rá speaks to them they answer in a 


voice which is like the twittering and chattering of water-fowl on 
a lake. The last five Circles are shut in by a door called Tes-am- 


mit-em-sheta-f, = N — A = 1) e| — 222) | a, 

The Міктн Hour, which is called 'TUATET-MAKET-NEB-S,' 
brings us into a country which is called the “hidden Circle of 
“ Ämentet”; the name of the city is Bes-áru, J]J- 
| <> S 1 | and the name of its pylon is Sa-Akeb, 


— & Qo J . “When the great god arriveth in this 
** Circle he addresseth from his boat the gods who are therein, and 
“the sailors who are in his boat are content with this city.” The 
man who shall make a copy of the scenes of this Hour, and shall 
know the names of the gods and their places in Amentet shall 
attain to a position in Amentet, and he shall stand up in the 
presence of the lord of affairs and shall enjoy the power of making 
what he says to come to pass with the divine assessors, 1 1 ÉS M l 
on the day of reckoning up accounts by Per-áa (Pharaoh). The 
illustrated edition of this Hour shows us the boat of the god 
iravelling on as before, and in front of it are twelve divine rowers, 


each with his paddle; among these are Khenu, “ы еді Ákhem- 
sek-f, | o Т, Äkhem-urt-f, le = <>, Akhem-hemi-f, 
l © IN YY ili x~, Akhem-khemes-f, | 9 IN = Av Khen- 
І a jos 
unnut-f, ыз UN, — on x=, Hapti-ta-f, 7 NE 
| ; 
== uns, Neter-neteru, 1 1 Е Tcha-Tuat, | 5 and Тері, = ill . 


NA c 


Hetep-uáa, 


The duty of these sailors is not only to row, but also to throw water 
with their paddles upon the spirits who stand on each bank of the 
river whereon the god sails, and they have to lead the soul of Rà 
to the place where he will reanimate the disk. Before these 
sailors, resting on baskets, are the three gods who give abundant 
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| E . з | a ААА ж | Do = 
a Tuat, N % : Mh UE nj Nesti-khenti 
Tuat, 5 BS m nm х2, and Nebt-au-khent-Tuat, id (P 


iit 


dh E On the right the boat of Rá passes twelve gods, each 


seated on Ts and twelve goddesses; these last are said to breathe 
after he has saluted them, and after they have heard his voice, 
and their duty is to utter words of power wherewith they are 
to surround the hidden soul, and thereby to cause life and 
strength to rise up in Osiris. The names of these are:—-Nehata, 


na iN ==, Teba, ==> J ы), Ariti, <> бы UT, Menkhet, 
22 22115 Hebs, 6 ]— Р, Меры, _ e Ásti-neter, je 


N 12 y ES Ө, Hetemet-khu, ўе | (e. >: Neb-pät, 
=> кы, | , Temtu, == S C2 Men-a, S "x ——41, Perit, = 1), 
Shemat-khu, ya >! 1, Nebt-shät, = m bo Nebt-shef- 


shefet, Есе Aat-áatet, M al Р, 
N ebt-setau, 7-7 E M LS by D Hent-nut-s, a P ——, Nebt- 


mat, Z 0051, Teetint SS D 1,5, Ask, ag 


> © R b Sekhet-metu, Y Е 1 Ў І, Netert-en-khentet-Rä, 


7 < nwm AS М o On the left are twelve uraei, each of whom 


rests on ДЇ , and sends out fire through his mouth; they are said 


to kindle the fire for the god who is in the Tuat with the fire 
which is in their mouths, and when the god has passed on his way 
they eat up the fire which they poured forth before Ka went 
by. The object of the fire was, of course, to show light on his 
path. Before these uraei come the nine gods of cultivation and of 


husbandry, who are under the direction of a god in mummified 


form; these nine are the sekhtin, Шү Mr or “ field-Jabourers," 


of the god Her-she-tuati, ES ES ЕНІ = k AN, , their leader, 


and they perform all the woli conneċted with the este and 
watering of the fields. 
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The Tentu Hour, which is called TeNTIT-UHESQET-KHAT-AB,' 
oe Ra in his boat to the city called Metchet-qat-utebu, 


сиз» 11 Sl > with its pylon called Aa- 
керетш ITS e ED DIN 


The boat of the sun travels on as before, but Rä again holds a 
serpent in his hand after the manner of a staff. Immediately in 


front is the serpent Thes-hráu, ome = | , with a head at each end 


of his body; on one head is the white crown, and on the other 
the red crown; he has two pairs of human legs, one pair turned 
towards the right, and the other pair towards the left. His 
body is bent in the form of a pair of horns, and in the curve stands 
Khent-Heru, dh =, in the form of a black hawk; on the left is 
the goddess of the north, Neith, with her two bows, í}. and on 


the right is the goddess Hert-ermen, ж фо Next comes a boat 


containing the serpent Ankh-ta, and before it are three groups, 
each containing four gods. The gods of the first group have solar 
disks for heads, and are armed with arrows, and are called 
Teptherä, e—1, Sheserá, == 1, Temau, mi and Utu, 

==> S. The gods of the second group carry each a javelin, 
and are al Setu, p Rau, 5 Khesfu, y» and 
Nekenu, => 5; and the gono of the third group ary each a 


= , Shemerthi, со w Thesu, 


es % {| and Kha-a, ir 22 All these gods accompany Ка 
as he goes towards the east, and they slay all his enemies who 
live in the darkness, and wreak special vengeance on the serpent 
Neha-hrá ; they escort the god to the very limits of the Hour, and 


form part of his train in the eastern part of the sky. The name 
of the region traversed by Ra in this Hour is Ákert, | ELA RAE 
As the boat of Ба passes the god sees the “living beetle," dis: T 


born in the presence of the god P-änkhi, П хам |], and sees how he 


ed PUSAN Ha 9 


bow, and are ‚re called Pesthi, 


a 
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pushes before him his zone, бес Next we haye the two 


serpents, Menenui, SI D \\, standing on their tails, and 


holding on their bent necks a solar disk; and two seated personifi- 
cations of the South and North; and the two goddesses, Netheth, 


=, and Kenát, la, one of whom supports the hatchet, 
and the other the solar. disk, which rests upon it, 3. From the 
serpents go forth two goddesses, those of the East and West; and 
from the axe, called Seftit, s QQ a T go forth the goddesses of 


the East and West also; i.e., these goddesses are the souls of the 
serpents and of the axe, which come forth to look upon the Sun- 
god, and as soon as he has passed they return into their material 
bodies. 

Next Ra sees eight! goddesses advancing to a seated dog- 
headed god, who presents to them the Eye of Horus, <>, and 
their duty is to see that it is in good condition, and to take care of 
it and protect it, so that it may shine daily. Besides these there 


come the eight gods called Ermenui, т) Neb-äget, a As 


'Tua-khu, A > S Т Her-she-taiu, = == , Sem-Heru, NE N 
Tua-Heru, ү! №, Khenti-ast-f, Soy [ a=, and Khenti-ment, 
NL = P the duty of these gods, who lived by the breath of the 


great ped was to wreck ihe bodies and scatter the. swathings of 
the enemies of Rà, On his left hand Rà passed in his journey 
through this Hour Horus, and twelve beings who dive and swim 
and perform evolutions in tanks of water. These are said to 
beat the water in their attempts to recover their breath, and Rà 
calls upon them to fill themselves with the water of the celestial 
Nile, and promises that their members shall not suffer corruption, 
and that their bodies shall not perish; he decrees that they shall 


1 Te, Sekhet, Ya, Menkert, =>, Huntheth, {+ , Usit, 
4 MM e А 


, - | не um <> с. cau] 
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be masters of their own arms in their water because they are the. 
denizens of Nu, and that their souls shalllive. Beyond these are 


The Tenth Hour of the Night.. 


four goddesses, each with a serpent hanging down her back with 
its head above her own, and with them is a standard surmounted 


250 THE ELEVENTH HOUR 
by the head of Set, 1. This god was the guardian of the Tenth 


Hour, and when Rá was about to pass from it into the eastern part 
of the sky, Set was believed to rouse himself and to make the 
journey with him. Тһе four goddesses “who lived by their 
heads,” shed light on the path of Ra. 

The Еткуехтн Hour, which is called SEBUIT-NEBT-UAA- 
KHESFET-SEBAU-EM-PERT-F,' brings us to a city called Re-qerert-àpt- 


khat, — < ° | zT % S, = with a pylon bearing the 


<= 0 

name T. Sekhen-tuatiu, p ni ж IN E M | ur; the object of 
the texts and the illustrations which accompany it was to enable 
the spirits of the dead to become participators with the gods, and 
to provide them with such things as were necessary for their 
equipment both in heaven and upon earth. Ба stands as usual in 
his boat, but he has changed the serpent which he held in his hand 
as a sceptre for the ordinary sceptre, |, and on the bows of the 
boat we see a solar disk, surrounded by a serpent; the name of this 
disk is к. E | or = m: Pestu or Pestet, and it is probably 
connected with some well-known star which rose heliacally at 
certain seasons of the year. The duty of the disk was to guide 
the boat of the great god along the paths which led to that part 
of the Tuat, at the end of the Eleventh Hour, where the darkness 
faded away ; ы texts call the darkness at this point keku keskesu, 


== => 
FR 
| = М, ud 
22% NE Y 11 la |, or the thick, solid darkness which 
| 


filled the greater part of the Tuat. Before the boat of Rá are 
twelve gods, who carry upon their heads the serpent Mehen to the 


ie. the opposite of the kekui samui, 


eastern part of the sky; their names are :—Fa, N Ermenu, 


<> IN 3, Athpi, RG 11, Netru, == ==, Shepu, AXE 0 b 
Reta, a zs Amu, iN S» Àma, | % N Shetu, 
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= > Sekhenu, P er Semsem, x ^g, and Mehni, M. ili : 
Before these аге :—1. А uraeus wearing the crown of the North 
and a human head; and, 2. А uraeus from the back of which 
emerges the white crown, with a human head on each side of it. 
The first of these is called Sem-shet, “Sp кас and the second 
Sem-Nebt-het, Spm Tis the human heads on the white crown only 
come forth when Rä is passing by, and when he has departed they 
disappear. Next we have figures of the four forms of the goddess 
Neith, two of them wearing the white crown, and two the red; 
they are called Neith the fecundator, Ew in allusion to the belief 
that this goddess begat herself, Neith of the red crown, us 


Neith of the white crown, hs 0, and Neith the child, ^ SF, 


a =>” 
these goddesses came into being as soon as they heard the voice of 


Ка, and their duty was to guard the gate of Sais, EN ill p the 


. ... Ne > ah 
unknown, the unseen, the invisible, ~ 7 2 <= 7 OO mm = 


This Circle of the Tuat through which the god travels to appear in 
the mountain of the sunrise contains many wonderful beings, and 
it is said to “swallow always the forms therein in the presence of 
“the god who knoweth, РУ 4, who is in this city, and afterwards 


^ it giveth them for the births of those who are to come into being 
“on this earth.” Among these are:—A god with the solar disk 


for a head; from it project two human heads, one wearing Y, and 


the other 0. He is called Aper-hrá-neb-tchetta, EUR ES =) and 


stands facing a god having two heads, but without crowns, whose 
name is Тершщ, 29. In the space between we see а serpent 
provided with a pair of wings and four human legs and feet, facing 


the serpent Shetu, =, upon the back of which is seated a 


god; the heads of both serpents are among a number of stars. 
Standing by the side of the winged serpent, which is called 
Теһеі-в, 27), is a god called Petra, T — Im: with his arms 


stretched out in such a way as to kesp the the wings wide apart; he 
has on his head a disk, and his neck is between the double utchat, 


^ "USIN 979 JO пон q3ueaem oq, 
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. The descriptive text says that the god with a disk and 
E р у g 3 
two heads is “he who stands, —ў PAG by Rà,"' and that he 


never leaves his place in the Tuat. Тһе god who stands by the 
winged serpent is Temu, who springs out of the reptile's back 
when. Rà addresses it; but as soon as the words cease Temu 
disappears into the serpent. The second serpent is the con- 
stellation Shetu, i.e. the Tortoise, and its soul appears in human 
form on its back as soon as Rá addresses it, but when the words 
have ceased like Temu it disappears into its body. The duty of 
Shetu was to “ emit life for Rä every day." 

Before these march Khnemu and ten gods, five of whom have 
no arms; from the neck of one of these project the heads of two 
serpents.” From the descriptive text we learn that the souls of 
these gods lived on the hidden light of Ra; that the breath of his 
mouth gave them life, and that their souls fed upon the provisions 
which were stored in his boat; their chief duty was to be with and 
in attendance upon the god. Besides these gods we also have in 
this Hour four goddesses, each of whom sits upon the bodies of 
two uraei, which are bent upwards in such a way as to form a 
seat; the heads of each pair of uraei are reared up in front of the 
knees of the goddess, who is sitting on their backs, and whose feet 
rest upon their necks. Each goddess has her right hand raised as 
if to hide her face, and with her left she grasps the body of one 
of the uraei. It is possible that the uraei are only four in number, 
and that they are two-headed; the goddesses are called Nebt- 
änkhiu, bd + |. Nebt-khu, E + ү, Nert, SOU and 
Hent (?)-neteru, MES 7 ІК 
arms of these beings are on earth, and their feet in the thick 


The descriptive text says that the 


* M. Maspero speaks of him as the “agathodemon ” of Ra. 


? The names are :—Khnem-renit, 9 ifl a, Nerta, <>, Añiu-f-em- 

kha-nef, „Л , Apt-taui, VW , Mer-en-aaui-f, ie, Aunaauif, 

S a 0 | " —'! а 

| » —— 4, Rest-f, n , Tua-Heru, X D Maa, =”, Meskhti, 
anf 1b T ll 


[| e NS and Hepa, ДЫ” 
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darkness, and as long as the god is speaking to them they utter 
cries and. acclaim him; they never move from their places, and 
their souls live upon the voices of the uraei which go forth from 
their feet daily. When the shadows depart the winds which arise 
in the Tuat are diverted from the faces of the four goddesses by 
their hands, which they hold up. In this statement we seem to 
have an allusion to the keen, fresh wind of dawn with which all 
travellers in the desert are well acquainted, and which usually 
blows about one hour before sunrise. 

In the region on the left hand side of Rá we see how 
punishment is inflicted upon the enemies of Rä, and in it we have 
a country -of blazing fire. At one end stands Horus. with a disk, 
surrounded by a uraeus, upon his head, holding in his left hand a 
boomerang, one end of which terminates in the head of a serpent; 
the idea here suggested is that the weapon held by the god is a 
real serpent, which when thrown at an enemy will suddenly attach 
itself to his body after the manner of the vicious uraeus. The 
right arm of Horus rests on a staff wherewith the god usually 
supports himself, and before him rears itself a huge serpent called 
“Set of millions of years,” py? the duty of which was to 
devour any of the enemies of Ra, i.e., the dead, who succeeded 
in making their escape from the fires of the country of the 
Eleventh Hour. In front of these were the five awful chambers, 
or pits in the sky, which were filled with the red-hot materials of 
blazing fires, and employed to consume the enemies of Ra. 

The first chamber or pit, Hatet, 9 ==, was filled with the 
bodies of fiends who were dashing out their own brains with axes, 
arate and was under the charge of a lion-headed goddess, 
called Hert-Ketit-s, =: Шә), who stood Бу its side and 
belched fire into it through her mouth; when the fire had done its 
work on the wretched creatures they were hacked to pieces by the 
huge knife which she held in both her hands. The second 
chamber or pit was also filled with the bodies of fiends, and was 


under the charge of a woman called Hert-Häntuä, ins Фр 7 | 1, 


who spat fire upon them and who was armed with a monster knife. 


D 
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The third chamber or pit was filled with the souls, SERÍAS 


of the fiends, and was under the charge of a woman called Негі- 
Nekenit, => LA Ill _ a, who spat fire upon them and who was 
similarly armed. Тһе fourth and fifth chambers, which were under 
the charge of similar women, called Hert-Nemmat-set, au DP А ! a, 


and Hert-sefu-s, SN ba , contained the shadows, TA T 


P gg 


and heads, DRM, of the damned. Passing by these chambers we 
come to the “Valley of those who are cast down headlong,” 
| А PL » | ; which is represented by a large hollow wherein 
four men are standing on their heads, iXX next to this are 
four goddesses of the desert, each of whom has upon her head 


the emblem of desert; their names are Pesi, g 00, Rekhit, 
= lla, Her-shà-s, == a ——, and Sait, $ {| a. Each 


name has a meaning something like “fiery,” and refers to the 
goddesses in their character of mistresses of the blazing desert, 


Finally, behind these comes the god Her-ut-f, == 3 ы; who 


was in some way connected with the embalming of the dead. The 
descriptive text which accompanies these scenes makes the great 
god Rá command “ his father Osiris to hack in pieces the bodies of 
“the enemies and of the dead who are cast down headlong.” 

Then, addressing the enemies themselves, he tells them that 
when his father Osiris hath smitten them for destruction, and hath 
cut in pieces their spirits and souls, and bath rent asunder their 
shadows, and hath cut off their heads in such a way that existence 
in the future will be impossible for them, they will be cast down 
headlong into burning furnaces from which there is neither escape 
nor deliverance, and Set the everlasting snake will drive his flames 
against them, and the Lady of furnaces, and the Lady of fiery pits, - 
and the Lady of slaughtering blocks, and the Lady of swords, will 
drive against them the flames which come forth from their mouths, 
that they will hack them in pieces in such wise that the wretched 
beings will never again see those who live upon the earth. The 
slaughter of the enemies is ordered to be performed by Horus, the 
god of those. who are in the Tuat, and it is curious to note that the 
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gods his companions are said to live upon the voices of the enemies 
who are slain, and on the shrieks and cries of the souls and 
shadows which are cast down into the blazing, fiery pits. 

The Twerrr# Hour, MAA-NEFERT-RA,' brings the god Ra into 
the Circle which is on the confines of thick darkness, and to a city 


called Khepert-kekui-khäät-mest, gs = = | del EN | N Т 
with its pylon called Then-neteru, =] 1 Н . In this region the 


god is born under the form of Kheperá, INN 9 <> % Ji mm 


© =| ai and Nu, с , and Nut, 3 Ў a 1, Hehu, N 
and Hehut, >= 4, , come into the Circle when he is born, 
and when he goeth forth from the Tuat and resteth in the Mäntit, 
N E 1) © uns, boat, and when he тіѕе on the body? of Nut. 
Rá journeys in his boat, as before, but the solar disk which was at 
the bows in the Eleventh Hour is no longer there, and its place is 
occupied by the beetle of Kheperá, the forerunner of the rising 
sun? Twelve gods tow the boat, not over a river or over the 
back of a serpent or serpents, but completely through a serpent; in 
front the tow-rope is held by the hands of twelve women. This 
serpent is called Ka-en-Ankh-neteru, Ha T 7 "s ie., “the life 
of the gods,” and the gods who draw Af, that is to say, Ra, 
through it are his “loyal servants," Al, | E Amkhiu. The boat 
enters the serpent at his tail in deep айраң, and passing 
through his body emerges through the mouth into the light of 
day; the god in his boat enters the snake in the form of a dead, 
old Sun-god, and he comes forth not only alive, but made young 
again, and appears in the sky under the form of Kheperá. The 
“loyal servants" of Ra are the souls of the blessed which have 
been so fortunate as to obtain admission into his boat; they were 
his devout adorers when upon earth, and the reward which they 


E d 3 16 98: 


2 | ў m a word sometimes rendered by vulva, pubis, and flank. 
3 See Lanzone, Domicile des Esprits, pl. v. 
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obtain for their fidelity is renewed youth and a new birth upon 
the earth. What they are to do upon earth is not made clear, but 
it is evident tbat they cannot remain there for an indefinite 
period, for since their master needs to be re-born daily they also 
must need re-birth each day. It is doubtful, if we judge by some 
passages, if they came to the earth at all, and it is far more likely 
that their enjoyment consisted in journeying about at will through 
the sky and looking down from some portion of it upon the scenes 
of their old life than in making hurried visits to the earth. daily. 
When the boat of Rä has passed through the serpent the 
twelve women or goddesses, mentioned above, take the rope from 
the gods and haul it on to the paths of the sky. The god is 
accompanied through the Twelfth Hour by:—1. Twelve goddesses, 
each bearing a serpent on her head and shoulders, and 2. Twelve 
gods, or men, with their hands raised in adoration; all these are 
on the right hand side. Each deity has a name, which is written 
in front of his or her figure. The uraei of the goddesses are said 
to proceed from them, and the flames which drive away Ápep 
come forth from their mouths. Тһе goddesses travel with the 
god until he rises on this earth, but after this they return to their 
places. The duty of the twelve gods is to praise Rá. On the left 


of the boat we have the gods Nu, O56, Nuth, en Hehu, 
5 
Re %, Hehut, iu % a; these gods are “іп their own bodies,” 


IN N am < N es and they go to Rä in heaven, to receive 


this great god as he cometh forth to them in the eastern part of 
heaven daily. They live in their ärrit, i.e., hall of the horizon, 


but their forms, > ING | БО» of the Tuat belong to this Circle. 
Next we have two human-headed gods, a bird-headed god called 
Nehui, T Ў 00, a god with two birds' heads called Ni, 11, 
the serpent Nesmekhef, oe % Кың Wr, and four human-headed 
gods; all these carry paddles on their right shoulders. The 
duty of the gods is to raise up, = mE the disk of the sun daily, 
but the serpent Nesmekhef slaughters the enemies of Rä; they 


travel with Ба and receive their spirits, > S = on, in this 
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Circle. Before these are ten gods, with hands raised in adoration,' 
who are described as the hentin, EN % 5 of the forms of 
Osiris, the Governor of the thick darkness, сб \\ % rae 
Yu > "y^, and they say to him, “Live, thou Governor of thy 


“darkness! Live, О thou who art great in all things! Live, О 
“thou Prince of Amentet, Osiris, thou Governor of those who are 
“in Amenti! Mayest thou live, mayest thou live, O thou who 
“art Governor of the Tuat, the wind of Ra is to thy nostrils, 
“the breath of Kheperá is with thee, thou livest and they live. 
“Hail, Osiris, lord of the living ones; the gods who are with 
“ Osiris are those who were with him at the first time,” etc. 

- The allusion here is to the death and burial of Osiris, when 
Horus carried out the arrangements which had to be made for the 
performance of the general ceremonies, and when every detail 
connected with mummification, etc., was thought out by the loving 
care of the son of Osiris. In the illustrated version of the Twelfth 
Hour, published by Signor Lanzone (tav. vii.), we have represented 
the semi-circular wall of thick darkness which forms the end of the 
Tuat and the division between it and this world. Against this 
wall, in the lower part of it, lies a mummied form, representing 
Osiris, and called Sem-Af, Sp 0, i.e., the “Image (or Form) of 
« Af”; this is the object of the praises which the last two groups 
of gods lavish upon him. The descriptive text says concerning the 
mummy, “ He who is in this picture in the hidden form of Horus of 
“thick darkness is the secret image which Shu makes to be under 
* Nut, and which cometh forth from Keb-ur on earth in this form.”? 


1 Tuati, 25: El, Tes-khu, У, Themaru, T jou Aakhbu, 
, Sekhenn, Ermenu, Khennu, 9 б Bunàu, 
le J Sp) вань „ о, шет, >, Кыш» 9 D, 
J % —, Алға, Sa, Athep, os and Ám......, +. | 
ee EN m т 
NS c PU ТА SS a Adi 
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In the middle of the wall of thick darkness is a red disk, from 
which proceeds a human head; this is the “image of Shu,” 


> i, who extends his arms along the vaulted wall, and of 


whose body one part is in the Tuat and the other in this world. 
Immediately above the head of the god is the beetle of Khepera, 


here spelt М 8, which makes its way into this world through the 


opening which the head and shoulders of Shu have made in the 
wall of thick darkness. Through this opening the boat of Rá also 
was enabled to pass into this world, and the god continued his 
journey with the help of the deities who towed him along; there 
is no doubt about this because the tow-line is prolonged to the 
wall of thick darkness. As Af, the dead body of Ба, passes into 
our world, his new life begins, and for men and women the night 
passes away, and a new day is born. 

We have now traced the passage of the Sun-god through the 
Tuat as it was imagined by those who believed in the absolute 
supremacy of Osiris, and as ib was described by the author of the 
Воок оғ Рүгохв, and we have briefly passed through its divisions 
as described in the Book or THAT WHICH Is IN THE Tuar, 
throughout which the absolute supremacy of Rä is maintained. It 
is now easy to see that these two works represent two opposite 
and conflicting theories as to the future life. The heaven of the 
devotees of Osiris was originally most materialistic, and the life 
which was led in it by the beatified was, to all intents and 
purposes, merely a continuation of the life led by men and women 
upon earth ; the heaven of the priests of Ra was of a more refined 
character, and it lacked the grosser characteristics of the dwellers 
in the Elysian Fields of Osiris. Some have argued from the facts 
about the Tuat given above that the Egyptians believed in the 
existence of purgatory, and in the everlasting punishment of the 
wicked in a heil of fire, and in the reincarnation of souls, and in 
many other things which would presuppose the holding by them 
of doctrines which are commonly thought to be the products of 
the minds of modern nations; but the facts do not support these 
beliefs, Whichever doctrine of the future life we take, whether 
that of Osiris or that of Ка, we find no room in it for a purgatory. 
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In the Judgment which took place before Osiris only the righteous 
were permitted to enter into the Elysian Fields, and the wicked 
were destroyed immediately; in other words, annihilation was the 
punishment for sin. The Egyptians believed largely in the 
efficacy of works, and in addition to the deeds of love and charity 
which they performed in all periods, strict care concerning the 
ceremonies of religion, worship, and of the funeral, and a proper 
respect and reverence for words of power, and amulets, and sacred 
writings, and figures were demanded from them by priests and 
religious teachers at all times, There was, of course, a large class 
of people who could not айога costly burials, and who were too 
poor to buy even cheap amulets, but they were not condemned in 
the Judgment because of their poverty; on the contrary, they 
escaped annihilation and were admitted by Osiris into the first 
division of the Tuat, where, however, they were compelled to stay 
because they did not know the words of power which would enable 
them to continue their journey through the remaining divisions of 
the Underworld. But there was no punishment inflicted upon 
them because they had been both poor and ignorant in this world ; 
they merely remained in the place to which their religious qualifi- 
cations enabled them to attain, and each evening, or each night, 
they were made glad by the sight of the great god Rá as he sailed 
through the Tuat in his boat, and they rejoiced in his daily visit. 
The beings in the Tuat of Osiris upon whom punishment was 
inflicted were the “ enemies of Osiris,” and these were usually the 
* enemies of Ка”; but in no text is it said that the punishment 
which they had to endure there ever obliterated their guilt, 
whatever it might be, or that when the proper time had arrived 
they would be allowed to proceed into another division of the Tuat 
where their punishment would be lighter, or where they would 
undergo none at all. Though a man could earn happiness in the 
realm of Osiris or in that of Ка by his good works on earth, and 
by ceremonies performed at his funeral by duly qualified priests, 
and by the presence of copies of religious texts which were buried 
with him, there is no reason to think that when once his soul 
reached the Underworld it could ever better its position there 
either by suffering punishment or by the performance of good 
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works. Тһе offerings made at the tombs of the dead were for the 
benefit of the ka or double, and perhaps for the animal soul which 
was at one time believed to exist in the human body, but neither 
the offerings nor the prayers which accompanied them seem to 
have been able to remove the spirits and souls of the dead from one 
division of the Tuat into another, or to modify the state or 
condition which had been decreed for them. Similarly, there is no 
evidence that prayers for the dead or offerings would ameliorate 
the condition of those who had successfully passed the ordeal of 
the Judgment, and had been sent by Osiris into one or other of the 
habitations of his kingdom. 


( 963 ) 


CHAPTER VI 


HELL AND THE DAMNED 


F we examine the doctrine concerning the future life according 

to the priesthoods of Rà we find still less room for a purga- 

tory in their theological system. According to this the souls of 
the dead assembled in Ämentet, i.e., the “hidden” region, the 
Egyptian Hades, where they waited for the boat of Ба to pass by. 
When the god appeared those who had been his worshippers and 
adorers on earth, and who were fortunate enough to have secured 
the words of power which would enable them to enter the boat did: 
so, and they made their journey with him through the Tuat. 
Under his protection they passed through all the dangers which 
threatened to destroy them, and continued their journey through 
the realms of Osiris and Seker, and at length appeared with Ra in 
the eastern horizon of heaven at daybreak. Once there they were 
able to wander about heaven at will, and they did so, presumably, 
until the time of sunset, when they rejoined the god in his boat, 
and again made the journey through the Tuat with him. Each 
division of the Tuat, apparently, contained a host of beings who 
wished to enter the boat of Rá, but could not do so, either for 
want of the necessary words of power, or because they had reached 
the place to which their qualifications entitled them; these all, 
however, received great benefit from the nightly visit of Ка, and 
as he left each division to enter the next they were filled with 
great sorrow, and many of them ceased to exist until the following 
night, when they renewed their life for a brief period. Many 
divisions of the Tuat contained enemies of Ra, who were, of course, 
destroyed without mercy by the followers of the god ; but there is 
no reason whatsoever for the view that these enemies were the 
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damned, or that they were doomed to eternal punishment. At the 
end of the Tuat was a region where certain goddesses presided over 
pits of fire and superintended the destruction of the bodies, and 
spirits, and shadows, and heads of numbers of such enemies, and 
it would seem, judging by the knives in their hands, that they 
hacked the bodies to pieces before they were burnt. But even 
these were not punished eternally, for as soon as the god had 
passed through their region the fires went out, and the mere fact 
that he was able to appear in the eastern sky proved that all his 
enemies were destroyed. Each night and morning Rä destroyed 
the hosts of enemies who attempted to bar his progress, for such 
enemies perished instantly by the flames which went forth from 
the divine beings whom he had created. 

Originally, too, such enemies were only the personifications of 
the powers of nature, such as twilight, darkness, night, gloom, the 
blackness of eclipses, fog, mist, vapour, rain, cloud, storm, wind, 
tempest, hurricane, and the like, which were destroyed daily by 
Rá and his fiery beams. Many, in fact the greater number of such 
personifications, were endowed by Egyptian artists with human 
forms, and the pictures of the scenes of their destruction by fire 
were supposed by many to represent the burning of the souls of 
the damned. The ignorant and the superstitious did not under- 
stand that the Sun-god slew and burned with fire the enemies of 
each night and morning during that same night and morning; 
each rising of the sun was the result of the annihilation of his 
foes of that day. It may be urged that these foes were always 
the same because they were always of the same kind, but the 
Egyptians did not think so, and they believed that a new host of 
foes appeared to attack Ба each night and morning. But even 
had they thought so, the punishment was only intermittent, 
and it was only renewed during that part of each night which 
immediately preceded the dawn, and during the interval between 
dawn and sunrise. The souls of the damned could have done 
nothing to hinder the progress of Ra, and the Egyptians never 
imagined that they did, but it is possible that in late dynastic 
times certain schools of theological thought in Egypt, being 
dissatisfied with and unconvinced of the accuracy of the theory of 
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the annihilation of the wicked, assigned to evil souls dwelling- 
places with the personifications of the powers of nature already 
mentioned in the Tuat. The spears which pierced the enemies of 
Ra were the fiery rays of the sun, and the knives which hacked 
their bodies in pieces were his flames of fire; and the lakes and 
pits of fire were suggested to the minds of the primitive Egyptians 
by the fiery splendour which filled the eastern heavens at sunrise, 
They certainly did not believe in everlasting punishment, and 
there is nothing in the texts which will support the view that they 
did; in fact, the doctrines of purgatory and hell which were 
promulgated during the Middle Ages in Europe with such success 
find no equivalents in the ancient Egyptian religion, Apart from 
the general characteristics of their religion the Egyptians were 
too practical to entertain the idea of repeated destructions or 
consumings by fire of the same body, but had they done so we 
should certainly have found some texts which had been composed 
to avert such an awful doom. They mummified the bodies of 
their dead in the earliest times because they expected them to rise 
again, and they did so in later times because they believed that 
a spiritual body would grow out of them; they never expected 
to obtain a second physical body in the Underworld, and therefore 
they took the greatest care to preserve, by means of magical 
ceremonies and words, the bodies in which they lived in as 
complete a form as possible. The destruction of the body involved 
the ruin of the La, or double, and of the shadow, and of many of 
the mental and spiritual constituents of man ; and the Egyptians 
regarded the death of the body with such dismay that, fearing lest 
the spiritual body which sprang from it after death might be in 
danger of dying, they caused prayers to һе composed for the 
purpose of averting from it the “second death ” and the possibility 
of its dying a second time. 

We may see, however, that although the Egyptians had no 
hell for souls in the mediaeval acceptance of the term, their fiery 
pits, and fiends, and devils, and enemies of Rá formed the 
foundations. of the hells of later peoples like the Hebrews, and 
even of the descendants of the Egyptians who became Christians 
ie. the Copts. Many proofs of this fact may be found in Coptic 
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literature as the following instances will show. Іп “Pistis 
Sophia,” 1 we have the Virgin Mary asking Jesus, her Lord, to give 
her a description of “outer darkness,” ? and: to tell her how many 
places of punishment there are in it. Our Lord replies, “The 
“outer darkness is a great serpent, the tail of which is in its 
“mouth, and it is outside the whole world, and surroundeth the 
“ whole world; in it there are many places of punishment, and it 
* containeth twelve halls wherein severe punishment is inflicted. 
“ In each hall is a governor, but the face of each governor differeth 
“from that of his neighbour. The governor of the first hall hath 
“the face of a crocodile, with its tail in its mouth. From the 
* mouth of the serpent proceed all ice, and all dust, and all cold, 
* and every kind of disease and sickness; and the true name by 
“which they call him in his place is Ехкнтноміх. And the 
* governor of the second hall hath as his true face the face of a cat, 
“and they call him in his place КнАвлкнав. And the governor 
“of the third hall hath as his true face the face of a dog, and 
“they call him in his place Авкнандкн. And the governor of the 
“fourth hall hath as his true face the face of a serpent, and they 
“call him in his place АкнвбкнАв. And the governor of the fifth 
“hall hath as his true face the face of a black ox,’ and they call 
“him in his place MarkHour. And the governor of the sixth hall 
* hath as his true face the face of a goat, and they call him in his 
“place LamkHamór. And the governor of the seventh hall hath 
““ as his true face the face of a bear, and they call him as his true 
“name LONKHAR. And the governor of the eighth hall hath as 
“his true face the face of a vulture, and they call him in his place 
* LARAÓKH. And the governor of the ninth hall hath as his true 
“face the face of a basilisk, and they call him in his place 
“ ARKHEÓKH. And in the tenth hall there are many governors, 
* and there is there a serpent with seven heads, each head having 
* its [own] true face, and he who is over them all in his place they 
“call XAgMARÓKH. And in the eleventh hall there are many 

1 See Pistis Sophia. Opus Gnosticum Valentino adjudicatum, ed. Schwartze, 
Berlin, 1851. i І 
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“ governors, and there are there seven heads, each of them having 
“ав its true face the face of a cat, and the greatest of them, who is 
“over them, they call in his place Rudxuar.. And in the twelfth 
“hall there are many great governors, and there are there seven 
“heads, each of them having as its true face the face of a dog, and 
“the greatest, who is over them, they call in his place Кивёмабк. 
“ These twelve governors are in the serpent of outer darkness, and 
“each of them hath a name according to the hour, and each of 
“ them changeth his face according to the hour.” * 

It is quite clear that in the above extract from the famous 
Gnostic work we have a series of chambers in the outer darkness 
which has been borrowed from the twelve divisions-of the Egyptian 
Tuat already described, and the reader has only to compare the 
vignettes to Chapters exliv. and cxlv. of the Book of the Dead with 
the extract from “Pistis Sophia” to see how close the borrowing 
has been. An examination of another great Gnostic work, 
generally known as the “Book of Ieu,"? proves that the Under- 
world of the Gnostics was nothing but a modified form of the 
Ámentet or Ámenti of the Egyptians, to which were added 
characteristics derived from the religious systems of the Hebrews 
and Greeks. The Gnostic rivers and seas of fire are nothing but 
equivalents of those mentioned in the Book of the Dead, and the 
beings in Ámenti, and Chaos, and Outer Darkness are derived, in 
respect of form, from ancient Egyptian models. Тһе great dragon 
of Outer Darkness and his twelve halls, and their twelve guardians 
or governors who change their names and forms every hour are, 
after all, only modifications of the old Egyptian system of the 
Twelve Pylons or Twelve Hours which formed the Underworld. 
The seven-headed serpent of the Gnostic system has his prototype 


in the great serpent Nau, > % WR, which is called the “bull of 

“the gods,” and has “seven serpents on his seven necks,” 
sau toll $e QA с Д | D flo аа ~ 

mwm ў IN 4 % a dd ; the seven-headed serpent, Näu-shesmä, 


1 Pistis Sophia, EN text, p. 319 ff. 
2 See Schmidt, Gnostische Schriften in Koptischer Sprache, Leipzig, 1892. 
3 Tetá, 1. 307. 
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ШЕ wo exa |19 №, , also had seven uraei for heads, and he 


had authority over seven archers, or seven bows, B 1} mm 
Xm Hg > Еа 
Salli A27 

Of Amentet and the Tuat in general we find many traces in 
the martyrdoms of Coptie saints, but, as was to be expected, the 
writers have made the demons and the pits of fire of the Egyptian 
Underworld instruments of punishment for the souls of those who 
did not embrace Christianity when upon this earth. Thus the 
writer of the Martyrdom of George? of Cappadocia makes the saint 
to raise up from the dead a pagan called Boés, who had been dead 
iwo hundred years, and who told Dadianus, the governor, that he 
had been on earth a worshipper of the “stupid, dumb, deaf, and 
* blind Apollo," and that when he departed this life he went to 
live in *a place in the river of fire until such time as I went to 
*the place where the worm dieth not." According to another 
writer, Macarius of Antioch restored to life a man who had been 
dead for six hours, and who stated that his miseries during that 
short time had been greater than those which he had endured 
throughout all his life upon earth. Не confessed that he had been 
a worshipper of idols, and then went on to say that when he was 
dying the fiends crowded upon him, and that these had the faces 
of serpents, lions, crocodiles, and, curiously enough, of bears. 
They tore his soul from his body with great violence, and fled 
with it to a great river of fire wherein they plunged it to a depth: 
of four hundred cubits; then they drew it out and set it before 
the Judge of Truth,’ who passed sentence upon it. After this was 
done they took it to а “place of darkness, wherein there was no 
“light whatsoever, and they cast it down into the cold where 
* there was gnashing of teeth. Here,” said the wretched man, *I 
* saw the worm which never slumbereth, and his head was like 
“unto that of a crocodile. He was surrounded by serpents of 
* every kind which cast souls before him, and when his own mouth 

1 Peta, 1. 306. 

* See my St. George of Cappadocia, р. 20. 

3 тикргтнс SALAHI. The word sent is the old Egyptian mad, 


which is commonly rendered by “law, right, truth, true, just,” and the like. 
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“was full he allowed the other creatures to eat; in that place 
“they tore us to pieces, but we could not die. After that they 
“took me out of the place and carried me into Ämenti, where I 
“ was to stay for ever.”* In another work? a nameless mummy is 
made to tell how before he died the avenging angels came about 
him with iron knives and pointed goads, which they thrust into 
his sides, and how other angels came and tore his soul from his 
body, and having tied it to the similitude of a black horse they 
carried it off to Ámentet. Here he was tortured in a place filled 
with noxious reptiles, and having been cast into the outer darkness 
he saw a pit more than two hundred feet deep, which was filled 
with reptiles, each of which had seven heads, and had its body 
covered with objects like scorpions. In this place were several 
other terrible serpents, and to one of these, which had teeth like 
iron stakes, the poor soul was given to be devoured; this monster 
crushed the soul for five days of each week, but on Saturday and 
Sunday it had respite. This last sentence seems to suggest that 
the serpent respected the Sabbath of the Jews and the Sunday of 
the Christians. 

In all these examples, and even in the words of Isaiah, 
who says (lxvi. 24), “their worm shall not die, neither shall 
“their fire be quenched,” we have a direct allusion to the great 
serpent of the Egyptian Underworld, which was, in all periods 
of history, the terror of the worshippers of the Sun-god, and 
which was known by many names. The allies and companions 
of this serpent were serpents like itself, and to nearly every 
power which was hostile to the dead or the living the form of 
a snake or serpent was attributed. Тһе type and symbol of all 
enmity to Rá, whether of a physical or moral character, was the 
arch-serpent Арер or Арері, which attacked him daily, and was 
overcome daily. To this monster we have several allusions in the 
Book of the Dead, but these do not adequately convey an idea of 
the terror with which he was regarded, at all events in the latter 
part of the dynastic period. 


1 Hyvernat, Les Actes des Martyrs de Р Égypte, p. 56 £. 
* Amélineau, Monuments pour servir à U Histoire de Р Égypte Chrétienne, р. 167. 
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From a papyrus preserved in the British Museum! we learn 
that a special service was in use in Upper Egypt for the purpose 
of destroying the power of Арері and of making his attacks on the 
sun to have no effect, This service consisted of a series of chapters 
which were to be recited at certain times of the day during the 
performance of a number of curious ceremonies of a magical 
character. Thus one rubric orders that the name of Äpepi shall 
be written in green colour upon a piece of new papyrus, and 
that a wax figure of the fiend shall be made and his name inlaid 
upon it with green colour. Both papyrus and wax figure were to 
be burnt in the fire, the belief being that as the wax figure melted 
and as the sheet of papyrus burnt, the fiend Apepi would also 
decay and fall to pieces. Whilst the wax figure was melting in 
the fire it was to be spit upon several times each hour, and when it 
was melted the refuse of it was to be mixed with dung and again 
burnt. It was imperative to do this at midnight, when Rá began 
his return journey in the Tuat, towards the east, and at dawn, and 
at noon, and at eventide, and in fact at any and every hour of the 
day. This might also be done with advantage whenever storm 
clouds appeared in the sky, or whenever the clouds gathered 
together for rain. The following extract will give an idea of the 
general import of the service for the destruction of Арері. Тһе 
deceased says: * Apepi hath fallen into the flame, a knife is stuck 
“into his head, his name no longer existeth upon this earth. It is 
“decreed for me to inflict blows upon him, I drive darts into his 
“ bones, I destroy his soul in the course of every day, I sever his 
“vertebra from his neck, cutting into his flesh with a knife and 
“stabbing through his skin. He is given over to the fire which 
“obtains the mastery over him in its name of ‘ Sekhet,’ and it 
“ hath power over him in its name of ‘ Eye burning the enemy.’ 
“ Darts are driven into his soul, his bones are burnt with fire, and 
“his limbs are placed therein. Horus, mighty of strength, hath 
“ decreed that he shall come in front of the boat of Ra; his fetter 
“of steel tieth him up and maketh his limbs so that they cannot 
* move; Horus repulseth his moment of luck during his eclipse, 
“and he maketh him to vomit that which is inside him. Horus 


1 Bee Archaeologia, vol. lii. 
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“fettereth, bindeth, and tieth up, and Aker taketh away his 
“strength so that І тау separate his flesh from his bones; that I 
“may fetter his feet and cut off his two hands and arms; that I 

“may shut up his mouth and lips, and break in his teeth; that I 

“may cut out his tongue from his throat, and carry away his 

“words; that I may block up his two eyes, and carry off his ears ; 

“that I may tear out his heart from its seat and throne; and that 

“Т may make him so that he existeth not. May his name never 
“exist, and may what is born to him never live; may he never 
“exist, and may his kinsfolk never exist; may he never exist, and 

“ may his relatives never exist; may he never exist, and may his 

"heir never exist; may his offspring never grow to maturity; 

“may his seed never be established ; moreover, may his soul, and 

“body, and spirit, and shade, and words of power, and his bones, 

“and his skin, never more exist.” 

The Rubric runs: “This Chapter is to be said over a figure 

“of Apepi, inscribed upon new papyrus with green ink, and 
“placed inside a covering on which his name hath been written, 

“and thou shalt tie these round tightly with cord, and put such a 

“figure and covering into the fire every day. Thou shalt stamp 

“upon it and defile it with thy left foot, and thou shalt spit upon 

“it four times during the course of every day, and when thou 

“hast placed it upon the fire thou shalt say, ‘Ra triumpheth over 

“ ‘thee, Apepi, and Horus triumpheth over his enemies, and P-äa 

“““(Le., the deceased) triumpheth over his enemies. Next thou 

“ shalt write down the names of all the male and female devils of 

“ which thy heart is afraid, the names of all the enemies of P-áa, 

* jn death, and in life, and the names of their father, mother, and 

“children, [and place the papyrus] inside the covering, together 

“with a wax figure of Apepi. These shall then be placed in the 

^ fire in the name of Apepi, and shall be burnt when Rà riseth in 

“the morning; this thou shalt repeat at noon and at evening 

“when Ra setteth in the land of life, whilst there is light at the 

“ foot of the mountain. Over each figure of Apepi thou shalt recite 

“the above chapter, in very truth, for the doing of this shall be 

“of great benefit [for thee] upon earth and in the Underworld.” 1 

* On the Hieratic Papyrus of Nesi-Amsu, p. 52 (Archaeologia, vol. lii.). 
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To destroy the fiends which were associated with Äpepi it 
was necessary to make figures of them in wax, and having 
inscribed their names upon them to tie them round with black 
hair, and then to cast them on the ground, and kick them with the 
left foot, and pierce them with a stone spear. То obtain the full 
benefit of all the names of Арері a man had to make the figure of 
a serpent with his tail in his mouth, and having stuck a knife in 
its back, and cast it down upon the ground, to say, “ Арер, Fiend, 
“ Betet.” The faithful follower of Ба is also bidden to “make 
* another serpent with the face of a cat, and with a knife stuck in 
“his back, and call it Hzwuzw. Make another with the face of 
“a erocodilé, and with a knife stuck in his back, and call it 
* HAUNA-ARU-HER-HRÀ; make another with the face of a duck, 
“and with a knife stuck in his back, and call it Anurr. Make 
* another with the face of a white cat, and with a knife stuck in 
“his back, and tie it up and bind it tightly, and call it ‘Apep 
“the Enemy.” The papyrus which contains these interesting 
passages was written about B.c. 312-311, though the compositions 
in it are very much older, but it shows that, even at that period, 
when the Macedonians had begun to reign over Egypt, and Greek 
influence was making itself supreme in the country, the old beliefs 
still held sway over the minds of the Egyptians. Іп fact, in this 
matter as in nearly all others, they clung most tenaciously to the 
views and opinions of their forefathers. 

The primitive Egyptians feared snakes and propitiated them, 
and the earliest dynastic people of the country employed charms, 
and incantations, and magical formulae to keep snakes, and serpents, 
and reptiles of every kind from their dead; the priests of 
Heliopolis respected the prevailing views of their countrymen, and 
ancient formulae against snakes were copied into their funeral 
texts. Every Recension of the Book of the Dead contained 
Chapters which were written to preserve the dead from the attacks 
of snakes; it is tolerably certain that some of them contain 
formulae which are not older than dynastie times, and these show 
that the fear of serpents was as great as ever, although these 
reptiles cannot have been so numerous as formerly. The priests 
of Ámen made snakes to play very prominent parts in the Under- 
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world, and, curiously enough, they thought that the dead Sun- 
god, or the “Flesh of Ка,” was re-born into the life of a new day, 
only after he had been drawn in his boat through the body of a 
serpent. The Egyptians usually had some reason for the things 
they said, and wrote, and depicted, and although it is not easy to 
find the reason in every case, there is, fortunately, little doubt 
about it here. They observed that snakes sloughed their skins 
from time to time, and that their bodies were much improved in 
appearance as the result, and it is pretty certain that they had this 
habit of snakes in their minds, when they made their god Rá as a 
new being to emerge in his boat out of the great serpent which lay 
in deep undulations between the end of the Tuat and this world. 
Reference has already been made to the influence upon the 
hell of the Copts of the old Egyptian mythology about the Tuat, 
and it is right here to point out that the Hebrews appear to have 
borrowed from it many of their ideas concerning the abodes of the 
dead in the Underworld. It is quite certain that the hell of which 
they conceived the existence was not derived from the Babylonians, 
for we know from the story of Ishtar's descent into the “land of 
no return ” that, although it had Seven Gates, it contained no pits 
of fire or monster serpents. Ishtar, we are told, found it to be a 
place of darkness, and she saw that the beings in it were dressed 
in garments of feathers, and that dust and mud were their food.' 
The commonest of the names which the Hebrews gave to the 
abode of the damned is бй Hinnom, or Gehenna, which was 
originally the Valley of Hinnom, that lay quite near to Jerusalem,’ 
where children were sacrificed to the god Moloch;* this name 
passed into the New Testament under the form Teevva, and into 
Arabie literature as “ Jahannam."* The portion of the Valley of 
Hinnom where the sacrifices were burnt was called “ Tópheth." 
According to the Rabbis *Gehenna" was created on the second 
day of creation, with the firmament and the angels, and just as 
there were an Upper and a Lower Paradise so there were also two 


1 See L. W. King, Babylonian Religion, р. 179 f. 
2 DIM з Now generally identified with the Wadi er-Rababi. 
Б” m 


* See 2 Kings xxiii. 10. 
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Gehennas, one in the Heavens and one on the earth. As to the 
size of Gehenna we read that Egypt was 400 parassangs! long and 
400 parassangs wide, i.e., about 1,200 miles long by 1,200 miles 
wide; that Nubia (уло) was sixty times as large as Egypt; that 
the world was sixty times as large as Nubia, and that it would 
require 500 years to travel across either its length or its breadth ; 
that Gehenna was sixty times as large as the world; and that it 
would take a man 2,100 years to reach it.? 

In Gehenna, as in Paradise, there were seven “palaces ” 
(mx), and the punishments which were meted out to their 
inhabitants varied both in kind and in intensity. In each palace 
there are 6,000 houses, or chambers, and in each house are 6,000 
boxes, and in each box are 6,000 vessels fitted with gall. Gehenna 
is so deep that it would take 300 years to reach the bottom of it; 
according to another opinion it is 800 miles long, 300 miles wide, 
1,000 miles thick, and 100 miles deep. The fire in each palace is 
fiereer and more destructive than that in the palace preceding, 
and the flames of the deepest portion of it are able to consume 
human souls utterly, which fire upon earth can never do. Each 
palace is, according to one view, under the command of an angel, 
who is subservient to Dümäh, the prince of Gehenna, and who has 
with him tens of thousands of angels who are occupied in judging 
sinners and sealing their doom; but according to another the 
seven mansions are ruled, under Dümäh, m, by three angels 
called Mashkhith, Af, and Khémá. The voices of the beings in 
Gehenna rise up to heaven mingled with the cries of the wicked. 
Dümáh, the prince of Gehenna, seems to have been of Egyptian 
origin, for we read, * At the time when Moses said, ‘I will perform 
““judgments on all the gods of Egypt, Dümäh, the prince of 
“Egypt, went 400 miles and God said unto him, ‘This decree is 
“< decreed by me, even as it is written, I will visit the host of the 
* t height in the height;'? and in that same hour sovereignty was 
“taken away from him, and he was appointed prince over 
“ Gehenna, and some say that he was set over the dead.” 


* The parassang = 30 stadia, and the stadion = 202 yards. 
? Eisenmenger, Enidecktes Judenthum, part ii, p. 328. 
3 Isaiah xxiv. 21. 
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Another prince of Gehenna was called “Arsiél, and his duty 
was to stand before the souls of the righteous to prevent them 
from praying to God on behalf of the wicked. Opinions vary as 
to the number of gates or doors which are in Gehenna, some saying 
there are 50, others 8,000, and others 40,000; but the writers 
who followed the best traditions fixed the number at seven, and 
this agrees with the best Muhammadan tradition also. Finally, as 
a river runs through the Tuat so a river or canal flows through 
Gehenna. The first division of Gehenna is 100 miles long and 50 
miles wide, and it contains several pits wherein fiery lions dwell; 
when men fall into the pits the lions consume parts of them and the 
fire devours the remainder, but soon afterwards they come into being 
again and have to pass through the fire which is in the second 
division, when they are again consumed and again come to life. 
In this way they have to pass through the fire of all the seven 
divisions. According to another opinion one half of Gehenna 
is fire and the other half hail, and the angel who is in charge 
drives the souls of the damned from the fire into the hail and from 
the hail into the fire without ceasing. Another writer says that 
each of the seven divisions of hell contains seven streams of fire 
and seven streams of hail, and that each division is sixty times as 
large as that which is immediately above it. In each division are 
7,000 small chambers, and in each chamber 7,000 clefts, and in 
each cleft 7,000 scorpions, and in each scorpion seven joints, and 
in each joint 1,000 vessels of gall; through it flow seven rivers 
filled with deadly poison, and the damned have to pass one half 
of the year in the fire, and the other half in the hail and snow, 
which are far more terrible than the fire. Moreover, from 
under the throne of God Almighty there goes forth a river 
of fire which empties itself upon the heads of the wicked, but 
most of these have a rest from their punishment for one hour 
and a half three times a day, ie. at the times of morning, 
mid-day, and evening prayer, and they have rest the whole of 
each Sabbath and of each festival of the new moon. Some of 
the Rabbis believed that the punishment of the wicked would 
last for ever, but others thought that a period of punishment six 
or twelve months in length would suffice for their purification. 
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Those who are damned shall not remember the names which 
they bore upon earth, and although the angels beat them and call 
upon them to declare their names, they shall not be able to do во; 
this view was clearly held by the Egyptians, for we are specially 
told in the text of Pepi I. (line 169), * Pepi is happy with his 


“name,” m ЕТ] d PU T x. From the facts 
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recorded above it is easy to see how much the Hebrews were 
indebted to the Egyptians in the construction of their Gehenna, 
and how closely they fitted native beliefs into a framework of 
foreign conceptions. Some of their writers seem to have possessed 
a better insight into such matters than others, whilst a few of them 
unconsciously reproduced the original conception of the Tuat as 
the place of destruction for the enemies of the god, and believed 
that Gehenna, or hell, would be abolished. These thought that at 
some future time God would remove the sun from its place and 
would place it in the second firmament, in a hollow place or 
chamber specially prepared for it, and that having judged and 
condemned the wicked He would send them into this chamber, 
where the burning heat of the sun would consume them. The 
Rabbis generally took no pains to say either how the fires of 
Gehenna were started, or how they were maintained, but Rabbi 
Yannai and Rabbi Shim‘ön ben-Lakish evidently thought it out, 
and so reduced Gehenna, unintentionally, to the place where а 
physical sun supplied the consuming fire, and did for the damned 
among the Hebrews exactly what it did for the enemies of Ra 
among the Egyptians. | 

It must be noted that the Gehenna of the Hebrew lacked 
the serpents of the Egyptian Tuat, but when we consider the 
difference between the physical characteristics of Egypt and those 
of Syria and Palestine this is not to be wondered at. In 
predynastic times Egypt was filled with serpents of every kind, 
and the terror which they inspired lived in the minds of the 
people of dynastic times long after the country had been 
practically cleared from these reptiles. In Palestine and Syria 
snakes were never very plentiful, but in the region of Southern 


1 Eisenmenger, ор. cit., p. 366. 
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Babylonia, whence came Abraham and his companions, they must 
have existed in large numbers. It is a curious fact that the 
Hebrews, who borrowed so largely in their cosmogony from 
Babylonian sources, did not also borrow in some form or other 
the monster Tiamat, which played in their mythology the same 
part that Арер or Арері played among the Egyptian gods. Тһе 
Babylonian Tiamat waged war against Marduk, the champion 
chosen by the gods, and was held to be the incarnation of all evil, 
both physical and moral; and although the Hebrews assigned to 
the serpent cunning and guile, and declared that he was “more 
“subtle than any beast” (Gen. iii. 1), they hardly considered him to 
be a great physical power which waged war against the sun daily. 
Tiamat, as we learn from a cuneiform text, was 50 kasbu long, 
and the height of its undulations was 1 kasbu; its mouth was one-. 
half a gar, or six cubits wide, and it moved in water 9 cubits 
deep. Three other measurements are given, viz., 1 gar, 1 gar, and 
5 gar, but as the text following them is broken it cannot be said to 
what they refer. Now, the kasbu was the distance usually passed 
over in a journey of two hours, and the cubit may be considered 
to be about 20 inches, Reckoning the kasbu at six miles we thus 
have a monster 300 miles long, which had a mouth 10 feet wide, 
and which moved in undulations six miles high! The measure- 
ments of 5 gar probably refers to its girth, and if this be so the 
creature was 100 feet round its body. 

When Tiamat had been slain we are told that its blood flowed 
from its body for three years, three months, and one day, and we 
are able to obtain an idea of its huge size from the statement that 
when Marduk had smashed in its skull with his club, and had slit 
the channels of its blood, he split it, like a flat fish, into two 
halves, one of which he made use of to form the “covering of the 
“heavens. * There is no doubt that originally the Babylonian 
Tiamat was nothing but the rain clouds, and the mist and fog 
which lie over the Tigris and Euphrates in the early morning at 
certain seasons of the year, and which when ¡looked at from the 


1 See King, Cuneiform Inscriptions from Babylonian Tablets, eto., part xiii., 
pl. 33 f., London, 1901; and King, Seven Tablets of Creation, vol. i., p. 119. 
? King, Babylonian Religion, p. 77. 
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desert appear like a huge serpent stretched along the length of the 
stream, both up and down the river. The Hebrew бегірілгев 
contain several allusions to a great nature serpent, though he 
finds no place among the Seven Mansions of their hell. Thus the 
prophet Amos (ix. 3) refers to the serpent at the bottom of the 
sea, which Yahweh would command to bite the wicked if they 
attempted to hide there ; in Psalm lxxiv. 13 f. God is referred to 
as the breaker of the heads of Leviathan and of the dragons in the 
waters; in Isaiah (li. 9) we have, * Awake, awake, put on strength, 
“O arm of Yahweh! Awake, as in the ancient days, in the 
* generations of old! Art thou not it that did slay the monster 
* Ráhábh, and wound the serpent (tannin)?" Ráhábh may here, 
as some have argued, refer to Egypt, but if so, it is to Egypt as the 
home of the great serpent monster which we now know ав Арері, 
and which was to the prophet Isaiah the type and symbol of the 
couniry, and not to the judgments which Yahweh meted out to 
that land. 

The Hebrew writers refer to the nature serpent under several 
names, e.g., tannin, nükhásh, ráhábh, but the monster referred 
to under them is, in reality, one and the same, ie., Leviathan 
(my livydthan), “the serpent of many twistings or folds," and 
both Nebuchadnezzar II. and the ** King of Assyria” are identified 
with him (see Jeremiah li. 34; Isaiah xiv. 29). According to the 
Rabbis he was created on the fifth day of the week of creation,’ 
and was hunted for slaughter by Gabriel, and with the assistance 
of Yahweh was slain by him; here we have a series of close 
resemblances to the history of Tiamat, for Gabriel is in every way 
the counterpart of Marduk, and Yahweh takes the place of Anshar 
as the head of the gods. Finally, Leviathan was slain by Gabriel, 
just as Tiamat was killed by Marduk, and out of the skin of 
Leviathan Gabriel made a tent wherein the righteous might dwell,’ 
and a covering for the walls of the city of Jerusalem. This 


1 See Goldziher, Mythology of the Hebrews, pp. 27, 28; King, Babylonian 
Religion, p. 115. 

? Eisenmenger, op. cit., p. 877. 
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covering was bright and shining, and it emitted light which was so 
strong that it could be seen from one end of the world to the other. 
The last statement recalls the words of the Fourth Tablet of the 
Creation Series, which tell how Marduk made a canopy in the 
heavens of one-half of the body or skin of Tiamat. In the Hebrew 
version of the story it is said that the righteous feed upon the body 
of Leviathan, but there is no equivalent passage in the cuneiform 
texts at present known. From the passage in the Psalm already 
quoted (Іххіу. 13) it would appear that Leviathan had many 
heads, but this view is not supported by any known description of 
Tiamat, and in the absence of any evidence on the subject we must 
assume that the idea of a plurality of heads came from Egypt. 
In the Book of Revelation (xii. 3; xiii, 1) mention is made of a 
* great red dragon, having seven heads and ten horns, and seven 
* erowns upon his heads," which appeared in heaven, and of a 
beast having seven heads and ten horns, with ten crowns upon his 
horns, which came up out of the sea, but the idea of these also was 
not derived from Babylonia. All the available evidence goes 
to show that whilst the Hebrew conception of Leviathan was 
of Babylonian origin that of a hell of fire was borrowed from 
Egypt. | 

Similarly, the seven-headed dragon and beast of the Book of 
Revelation, like the seven-headed basilisk serpent mentioned in 
“Pistis Sophia,”* have their origin in the seven-headed serpent 
which is mentioned in the Pyramid Texts. In Revelations ix. 19, 
horses are referred to which had tails “like unto serpents, and had 
heads," and here again we have an idea suggested by a monster 
which inhabited one of the Pylons of the Tuat, and which had the 
body of a crocodile and a tail formed of a writhing serpent's body 
with a serpent's head for the tip of it. 

But although the Hebrews borrowed the framework of their 
hell from Egypt they appear to have made no use of the means by 
which the Egyptians hoped to escape from Ámentet and the Tuat, 
that is to say, there is no evidence to show that they had in early 
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times any equivalent for the system of words of power which 
played such an important part in the magical side of the Egyptian 
religion. On the other hand, the Copts, at least those of them who 
belonged to Gnostic sects, retained the beliefs concerning the 
efficacy of magical words and names, and they introduced them 
into their writings in a remarkable manner. Thus in “ Pistis 
Sophia” we are told* that after His resurrection Jesus stood up 
with His disciples by the sea, and prayed to His Father, whom He 
addressed by a series of magical names, thus :—Arbrovó, Iaô, Абі, 
ÖIAPSINÖTHER, Тнввхбрв, NópsITER, Zacounf, Pacounf, NETH- 
MOMAOTH, NEPSIOMAÖTH, MARAKHAKHTHA, THÓBARRABAU, THAR- 
NAKHAKHAN, ZOROKOTHORA, Igov, SABAÓTH.? Whilst He was say- 
ing these names Thomas, Andrew, James, and Simon the Canaanite 
stood in the west with their faces towards the east; and Philip 
and Bartholomew stood in the south with their faces towards the 
north. In another passage? Jesus addresses His Father in these 
Tad, Aór, Ora, Рѕіхдтнен, 
THEROPSIN, ÖPSITHER, NEPHTHOMAÖTH, NEPHIOMAÖTH MARAKHAKH- 
THA, MARMARAKHTHA, [ĤANA MENAMAN, ÁMANÉI TOU OURANOT, 
Israr Hamén ElAMÉN, SOUBAIBAI APPAAP Hamfin HAMEN, DERAARAI 
Haranou Hamin Hamén, SARSARSARTOU Н AMÉN El amin, KOUKIAMIN 
MIAI Hamén Hamén, Tar, Lar, Tova Hamin Нлмёх Hanks, MAIN- 
MARI, Marth, Mareı Hamfn Hamiw Hamin.* In another place’ 


Ed. Schwartze, p. 357. 

* AEHIOYW' TAW ол” wiapinweep SEPNWY" MUMYITEP" 
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з Ed. Schwartze, р. 375. 
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He addresses those who forgive sins by their names thus :— 
SIPHIREPSNIKHIEU, ZENEI, BERIMOU, SOKHABRIKHÄR, EUTHART, 
Nanai DIEISBALMÄRIKH, Meunipos, Кнінте, Емтлтв, MOUTHIOUR, 
SMOUR, PEUKHÊR, OouskHous, Міміохов, ISOKHOBORTHA ;! and 
immediately afterwards He calls upon the Powers of His Father by 
these names :—Aufir, BEBRö, Arnront, Ёосверн, Ёбмк, SOUPHEN, 
KNITOUSOKHREÖPH, MAUÖNBI, MNEUÓR, Sovönt, KHÖKHETEÖPH, 
Кинбӛкнив, Ereórm, Мембкн, and Ахёмрн? An examination of 
the books of ** Pistis Sophia ”” will show that many of the details of 
the ** mysteries" which are there described are based upon ancient 
Egyptian beliefs, and that the whole of the doctrine of spiritual 
light which is expounded therein only represents a spiritualized 
conception of the far-reaching character of the powers of the light 
of the sun upon both the living and the dead, which the dynastic 
Egyptians recognized and described centuries before the Christian 
era. This was expressed in the terms of a highly artificial system 
wherein words of power, magical names, emanations, ranks of 
angels, gates, watchers, and purely Christian conceptions were 
mixed up together, with the Lord Christ as the central Figure. 
Much has yet to be done before all the comparisons and connections 
between the Egyptian and Christian systems can be fully worked 
out, but the facts quoted above will, perhaps, suggest the import- 
ance of the study. 
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CHAPTER VII 


THE OLDEST COMPANY OF THE GODS AND 
THE CREATION 


N the earlier chapters of this work mention has been made 

- of three companies of gods, the existence of which was. 
formulated by the priests of Heliopolis, and it has been shown that 
a company of gods usually consisted of four pairs of deities, four 
gods and four goddesses, and a president or chief of the same. 
We have also shown that a paut or company of gods did not 
necessarily contain nine deities only, and that it as often as not 
was supposed to include more than nine gods. Originally, how- 
- ever, the Helio- 
politan priests, or 
the authors of the 
theological system 
exhibited in the 
Pyramid Texts, in- 
tended the paut to 
consist of nine gods, 
and it seems that they arrived at this decision as the result 
of the addition of their own local god Tem to a group of four 
pairs of deities, four gods and four goddesses, whom they had 
grouped together according to the plan followed by an older school 
of theologians in forming an older company of the gods. The 
company of the gods last mentioned is probably the oldest of all 
the companies in Egypt, although for various reasons it never 
seems to have attained to the popularity of the “ great paut of the 
gods of Ánnu,” or to have enjoyed such a prominent position in 
the minds of the religious philosophers of Egypt. This is not to 
be wondered at, for whilst the Heliopolitan company of the gods 
included the Sun-god Rá-Tem, or Rä-Tem-Kheperä, and Osiris, 
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the god of the dead, the older company consisted of pairs of deities 
who represented religious conceptions, and faiths, and beliefs, 
which even at that remote period had been long dead, and the 
meaning of which had been forgotten. The very gods of the older 
company had been superseded, and their worship abolished, and 
the knowledge of their history and attributes was preserved only 
in the minds of priests and religious experts, who probably 
regarded the ancient views about these gods which had come down 
to them as the product of men belonging to a lower stage of 
civilization than their own. The older company of the gods here 
referred to have been described as personifications of aspects, or 
phases, or properties of primeval matter, and may be thus 
enumerated :— 
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The character of the first pair of gods can be readily deter- 
mined by the hieroglyphies which form their names; thus the 
name Nu, „ы тамға ae is expressed by three vases of water which 
indicate the sound, and the outstretched heaven, к=, and the 
determinative for water, ама, and the sign for “ god,” all of which 
show that this deity was the god of the watery mass of the sky. 
The goddess Nur, es мама С 
part, as the signs, sy indicate. From various passages found 


d was merely his female counter- 


in the religious, mythological, and funereal texts of all periods it 
is abundantly clear that in primeval times at least the Egyptians 
believed in the existence of a deep and boundless watery mass out 
of which had come into being the heavens, and the earth, and 
everything that is in them. The germs of all and every kind of 
life were in this watery mass, and they were supposed to have 
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been there from the beginning. They do not seem to have 
formulated any exact ideas about the position of this watery mass 
in the sky or heaven, and they certainly did not attempt to assign 
to it dimensions which could be expressed by the ordinary methods 
of measurements; in later times, however, Nu was frequently 


identified with the sky, pet m and with the heaven above it, 
nut, uhr 
== 


mass which was supposed to exist between the two. It must also 
be noted that the ocean and also the Nile! were identified with 
Nu, whose characteristics appear to have changed during the latter 
part of the dynastic period. The name of this god has been 
compared with the Coptic word nown “ abyss,” “deep,” and the 
like, and it is possible that it may have some connection with it, 
but it is difficult to see how in that case it can mean “young,” 
as the late Dr. Brugsch suggested? The true meaning is much 
more likely to be suggested by the play on the words Nu and nen 
which we have on p. 309 in the passage, “I raised them up from 
out of the watery mass (nu) out of inactivity” (nen), i.e., Nu was 
the inert mass of watery matter from which the world was 
created. Of Nut, the female counterpart of Nu, little need be said 
here, except that she was regarded as the primeval mother, with 
whom in later dynastic times were identified several goddesses, 
e.g Hathor, Mut, Nit, or Neith, and whose attributes were 
assigned. to them. Тһе forms in which Nu is depicted vary. 
Thus he is represented in human form holding a sceptre when he 
forms one of the company of the gods of Ámen, but he is also 
represented with the head of a frog, which is surmounted by a 
beetle? and even with the head of a snake. The goddess Nut is 
also represented in human form, but sometimes she has the head 
of a uraeus, surmounted by a disk,* and at other times she has 
the head of a cat.’ 


though, strictly speaking, he represented the watery 


! Compare Horapollo-I. 21 (ed. Leemans; p. 28):—N«(Aov 8% ävdßacır 
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* [bid., No. 8. 5 Ibid., pl. 170, No. 2. 
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The characteristics of the second pair of gods, Hehu, ae D ale 
and Hehut, Re % 5 d are not easy to determine. According 


to Signor Lanzone they are personifications of male and female 
elements of fire,! and from the ancient pictures of them we see that 
the Egyptian artists regarded them from different points of view. 
Thus in one group of the eight primeval gods Hehu is represented 
in one of the forms of Nu, i.e., frog-headed, already described, and 
Hehut in the form of Моб; ? and in another group Hehu has the 
head of a serpent, and Hehut that of a cat. According to the 
late Dr. Brugsch? the name Heh is connected with the word 


which indicates an undefined and unlimited number, i.e., heh, ЫМ; 


when applied to time the idea suggested is “millions of years,” 
and Heh is equivalent to the Greek aiev. In several passages 
quoted by Dr. Brugsch mention is made of a god Неһ, 
who seems to be a personification of the atmosphere which 
exists between heaven and earth, and. to be identical with 
Shu, and that distinguished Egyptologist went so far as to 
compare his functions with those which were exercised by 
Aión, Eros, and Pneuma in Greek systems of philosophy. 
In a small scene reproduced by Signor Lanzone* we see the 


god Harpocrates in his usual attitude, A, just above what appears 


to be a small tree. On the right kneels the goddess Mehut, who 
is making her outstretched hand and arm a support for the left 
hand of the young god which rests upon it; on the other side 
kneels Hehu, who is represented in the act of raising or supporting 
the feet of the god, above whose head are the beetle and disk. 

The characteristics of the third pair of gods, Кико, 
ur and Кикот, Se, d are easier to 
determine, and it is tolerably certain that these deities represent 
the male and female powers of the darkness which was supposed to 
cover over the primeval abyss of water; they have been compared 
by Dr. Brugsch with the Erebos of the Greeks. In some aspects 
they appear to represent both the night and the day, that is to 


1 Lanzone, Dizionario, page 685. 2 Ibid., pl. 168 ff. 
3 Religion, p. 132. * Op. cit., p. 685. 
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say, Kekui is called “the raiser up of the light,” and Kekuit “ the 
“raiser up of the night.” It is not difficult to see how these 
deities obtained these names, for Kekui represents that period of 
the night which immediately precedes the day, and Kekuit is 
that period of the night which immediately follows the day. At 
one period Kekui and Kekuit were considered to be gods of 
Elephantine, and their attributes were identified with those of the 
Nubian god Khnemu and his female counterpart Sati; but this, no 
doubt, was a result of regarding Kekui and Kekuit as personi- 
fications of the Nile-god Häpi, whose hidden fountains lay beneath 
the rocks at some part of the Island of Elephantine. According to 
another view the crocodile-god Sebek, one of whose chief seats of 
worship was at Kom Ombo, was a personification of the old 
primeval god Kekui, and in any case Sebek was certainly con- 
sidered to be one of the principal forms in which the soul of the 
primeval darkness loved to array itself! In the scenes in which 
the forms of the oldest paut or company of the gods are repre- 
sented Kekui is usually given the head of a serpent, but Kekuit 
has the head either of a frog or a cat.? In one scene Kekui and 


Kekuit are identified with Ka and Karr, | | db L] Ц Si the 
former being called the * grandfather of all the gods," and the latter 
the “ grandmother of the divine company," a We AS mm 9% іп 


this scene Ka or Kekui has the head of a frog surmounted by a beetle, 
and Kait or Kekuit the head of a serpent surmounted by a disk. 
The characteristics of the fourth pair of gods, Kuru, 


a > 2, and KERHET, Eg ў Іі. UP are not easy to define, 
and the texts in some places give quite different names where we 


should expect to find theirs; thus we have Ni, ri К VR > ог 
Nenu, nd, or Nut, SB a, or Ämen, |271 instead 
of Kerh, and Ennit, дж; Il n or Nenuit, ER or Nut, 
a or Nit, U 5, or Ad, instead of Kerhet. 


The common meaning of the word kerk is “night,” and according 


Brugsch, Religion, p. 142. * Lanzone, op. cit., pl. 168 ff. 
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to this the deities Kerh and Kerhet would represent the male and 
female powers of night; on the other hand, the determinative m~s, 
which occurs in each name, shows that these gods were regarded 
as personifieations of some apparently inactive powers of the 
primeval watery abyss, and we may, therefore, regard them as 
types of powers of nature in a state of repose either before or after 
a state of activity. In the scenes in which the forms of the oldest 
company of the gods are represented, Ni, that is to say, Kerh, has 
the head of a frog, with or without a beetle upon it, or the head of 
a snake, and Ennit, that is to say, Kerhet, has either the head of a 
frog or that of a cat. 

It is not easy to reconcile the various views which 
Egyptologists have held about the above four pairs of deities, and 
it certainly appears as if the ancient Egyptians themselves had no 
very clear ideas as to their functions. As to their antiquity there 
is no room for doubt, for although the oldest pictures of their 
forms do not date from a period anterior to the reign of Seti L, it 
is quite clear, from the way in which they are mentioned, that 
they represent traditional ideas of an extremely ancient character. 
One proof of this is the careful mention of the female counterparts 
of the four great primeval gods, for it was usual in the case of gods 
who were the product of the purely dynastic period to pay small 
attention to the goddesses who were regarded as their wives. 


Thus Rà and Ámen possessed female counterparts called Rát, MU 
and Áment, | TR d but they play no prominent parts in 


Egyptian mythology, and are rarely mentioned in the texts. Man 
always has fashioned, and probably always will, fashion his god, 
or gods, in his own image, and he has always, having reached 
a certain stage in development, given to his gods wives and 
offspring; but the nature of the position taken by the wives of 
the gods depends upon the nature of the position of women in the 
households of those who write the legends and traditions of the gods. 

The gods of the oldest companv in Egypt were, the writer 
believes, invented by people in whose households women held a 
high position, and among whom they possessed more power than is 
usually the case with Oriental peoples. Nut, Hehut, Kekuit, and 
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Kerhet are the equals of the gods Nu, Heh, Kekui, and Kerh, and 
not merely the bearers of offspring as were the later goddesses. 
The general drift of the texts wherein the four pairs of gods 
are mentioned indicates that three pairs were qualities, or 
characteristics, or attributes of the fourth pair personified, although 
some would make the four pairs represent the male and female 
elements of the Four Elements, Earth, Air, Fire, and Water, and 
others would make them stand for the primeval Matter out of 
which all things have been made, and primeval Space, and 
primeval Time, and primeval Power. To say definitely and 
exactly what they represent is in the present state of Egyptological 
knowledge impossible, for the evidence which would enable us to 
arrive at a final decision in the matter is not forthcoming. 

Before we pass on to the consideration of the events which 
resulted in the creation of the sun and later of the world, it will be 
interesting to compare with the above four pairs of gods the group 
of gods that we meet with in the “Seven Tablets of Creation,” ! 
which are written in cuneiform, and contain the views and beliefs 
ofthe Assyrians as to the origin of the gods, and of the world, 
and of mankind. The old company of primeval gods mentioned 
in these Tablets are also eight in number, and they fall readily 
into four pairs. The first pair consisted of Арлб- віѕнтб, 
„= ee] "^Y EE - ЕЕ ПЕ, ie, the “primeval abyss,” and 
Mónwv-TrAMAT, As BETT eS IK Hu. The meaning of the 
word múmmu is unknown,” but Tiamat is the name of the female 
counterpart of Apzü-rishtü, and she became the mother of offspring 
by him. These two deities, then, represent the male and female 
powers of the watery mass which contained the germs of all life, 
and of every kind of life, and they existed at a time “ when of the 
* gods none had been called into being, and none bore a name, and 
“no destinies [were ordained].” When “their waters were 


1 The best copies of the cuneiform texts hitherto issued will be found in the 
publication of the Trustees of the British Museum, entitled Cuneiform Texts from 
Babylonian Tablets, part xin, London, 1901. These, with many additional texts, 
are given in Mr. L. W. King's Seven Tablets of Creation with transliterations, 
translations, notes, etc., London, 1902. (Vol Т.) 

2 Múmma = the Mwüpıs of Damascus, and probably means “ chaos.” 
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“mingled together ” then the work of creation began. We thus 
see that Apzü-rishtu and Mümmu-Tiamat are the exact equivalents 
in the Babylonian cosmogony of Nu and Nut in the Egyptian, and 
that they are the originals of the Greek forms ' Aracóv and Tavée, 
which are given in the scheme of Damascius. ! Su 

The next pair of gods in the Assyrian texts are LAKHMU, 
> ЕО 48, and Пакнлмо, >] -E| W4 >, but of their 
functions we know nothing, any more than we do of the Egyptian 
primeval gods Heh and Hehut. The names of the third and 
fourth deities in the list of Damascius (ed. Kopp, p. 125) are daxós 
and 4axy, but these are clearly mistakes for 4axós and 4axñ, i.e., 
Lakhmu and Lakhamu. 

According to the First Tablet of the Creation Series “ ages 
increased,”? and then two more gods came into being, viz., 
АмѕнАв, >>] 4, and Kismar, >] QE] A, ie. the "4oc«pós 
and Kwcapr of Damascius. Now up to this point the three pairs 
of gods of the Assyrians agree exactly with the first three pairs of 
gods of the oldest Egyptian company of the gods, and the points 
of resemblance are striking. We see from the table printed by 
Brugsch? that the Egyptian authorities differed as to the names of 
the god and goddess of the fourth pair of gods, some giving Kerh 
and Kerhet, others giving Ámen and Áment, and others giving 
Enen and Enenet-hemset, and others Ni and Ennit; all, however, 
agreed that a fourth pair of deities were necessary to complete the 
company, and that one must be a god and the other a goddess. 

The First Tablet of the Creation Series mentions a seventh 
deity called Anu, >> TY w^, who is clearly to be identified with 
the 'Avós of Damascius, and an eighth deity called М№Моріммор, 
>] + ФТ] +S, which is a title of the god Ea; the context 
which would probably have supplied us with the name of a ninth 
god is broken away, and at present there is no means of restoring 


1 He was born in Syria, probably at Damascus, in the last quarter of the Vth 
century of our era. He studied at Alexandria and at Athens, and was a pupil of 
Marinus and Zenodotus, and when Justinian closed the schools at Athens he went 
to the court of the Persian king Khusrau (Chosroés). The best edition of his work 
on “ First Principles" is that of Kopp, published in 1828. 

2 King, Babylonian Religion, p. 61. 3 Religion, p. 127. 
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the passage. Both these deities are masculine, whereas one should 
be masculine and one feminine. In the list of the primeval gods 
given by Damascius following Kiwoapy we have Avós, "IMuvos, 
and '4ós; the first of these is, as we have said, Anu; the second 
is the god ENLIL, >] ET; and the third is Ea, >>] =T n. 
But all these are gods, and there is no goddess among them, and it 
is difficult not to think that in making the recension of the story 
which is preserved in cuneiform the Assyrian editors substituted 
the three gods Anu, Bel, and Ea, who represented heaven, and 
earth, and the abyss respectively, for those who were in the older 
recension. The Assyrian copy which we now have was made 
during the reign of Ashur-bani-pal, king of Assyria from в.о. 668 
to в.с. 626, presumably from a Babylonian archetype, but it is 
impossible to say to what period the actual version which it 
represents is to be assigned. The Seven Tablets of Creation 
contain several Assyrianized forms of ancient Sumerian words, a 
fact which proves that the original traditions incorporated in the 
work must be of Sumerian origin, and must have been formulated 
in remote antiquity. It is surprising therefore to find so much 
similarity existing between the primeval gods of Sumer ànd those 
of Egypt, especially as the resemblance cannot be the result of 
borrowing. Itis out of the question to assume that Ashur-bani- 
pal's editors borrowed the system from Egypt, or that the literary 
men of the time of Seti I. borrowed their ideas from the literati of 
Babylonia or Assyria, and we are therefore driven to the conclusion 
that both the Sumerians and the early Egyptians derived their 
primeval gods from some common but exceedingly ancient source. 
The similarity between the two companies of gods seems to be too 
close to be accidental, especially as there is every possibility that 
the Sumerian system was taken into Egypt by the same people 
who carried into the country the art of making bricks, the use 
of the cylinder seal, and the like. Ве this as it may, it is 
certain that the company of primeval gods, which, as we have 
seen, was common to the Sumerians and Egyptians, was quite 
different from the companies of gods of which Osiris and Rä-Tem 
were the heads in Egypt, and also from those which were formed 
1 See my Egypt in the Predynastle and Archaic Periods, p. 41. 
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in Babylonia and Assyria when these countries were inhabited by 
Semitic populations. 

Now the First Tablet of Creation gives us to understand 
clearly that the work of creation began when the waters, or 
essences, of the first pair of primeval gods, Apzú and Tiamat, 
were mingled together, and that the offspring of this union were 
Lakhmu and Lakhamu, Anshar and Kishar, etc. What the views 
of the ancient Egyptians on this subject were we do not know, but 
it is quite clear from the allusions in many texts that the second, 
third, and fourth pairs of the gods already mentioned were the 
offspring of the union of the first pair Nu and Nut, i.e., that they 
were their attributes. We may also conclude that Nu and Nut 
were the male and female powers of the vast and inert watery 
mass, with its male and female counterparts Ni and Ennit, and 
that the second pair of gods, Heh and Hehut, represented their 
eternal nature. The third pair of deities are nothing but the male 
and female counterparts of Darkness personified, and thus we have 
as the primeval material from which everything was made an eternal, 
boundless, watery mass wherein are the germs of life, male and 
female; this watery mass is, however, enveloped in thick darkness. 
The late Dr. Brugsch, basing his opinion upon certain statements 
made in the Egyptian texts, declared that the primeval spirit(Urgeist) 
felt the desire for creative activity, and that his word awoke the 
world to life in a form in which it had already been mirrored in his 
mind, and that the first act of creation began with the formation out 
of the primeval watery mass of an egg, wherefrom issued the light of 
day, 1.е., Ка, which was the immediate cause of all life іп the earthly 
world, In this light, that is to say, in the Rising Sun, the almighty 
power of the divine spirit incorporated itself in a brilliant form.! 


1 “Der göttliche Urgeist, unzertrennlich von dem Urstoff des Urwassers, 
“fühlte das Verlangen nach schópferischer Thätigkeit und sein Wort erweckte die 
* Welt zum Leben, deren Gestalt und formenreiche Gebilde sich in seinem Auge 
* vorher abgespiegelt hatten. Ihre körperlichen Umrisse und Farben entsprachen 
“nach ihrer Entstehung der Wahrheit d.h. der Urvorstellungen des göttlichen 
* Geistes über sein künfüges Werk. Der erste Schöpfungsaet begann mit der 
* Bildung eines Vies aus dem Urgewüsser, aus dem das Tageslicht (Ба), die un- 
* mittelbare Ursache (rà) des Lebens in dem Bereiche der irdischen Welt heraus- 
“brach. In der aufgehenden Sonne verkörperte sich die Allmacht des göttlichen 
“ Geistes in ihrer glanzvollsten Gestalt” (Religion, p. 101). 
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The opinion of the great Egyptologist is of great weight on 
all matters of this kind, but it must be remembered that we have 
no authority in the texts for all the details of his narrative of the 
events which are supposed to have taken place before the appear- 
ance of the sun in the heavens, and that for many of the ancient 
Egyptian views on the subject of the Creation our only authorities 
are compositions which, in the forms in which we know them, are 
not older than the period of the end of the Middle Empire and 
that of the beginning of the New Empire, and many of the views 
and opinions expressed in them date from the same periods. That 
the sun was the product of the primeval watery mass of Nu the 
Egyptians believed beyond doubt, because they declared repeatedly 
that Ra came forth from Nu, but they did not, as far as we know, 
make it to be the dwelling-place of a primeval spirit (Urgeist) 
which designed and planned the future world in its mind before 
it began to create it, and which carried out the various works of 
creation on the lines which it had evolved in its consciousness long 
before the darkness which lay on the watery mass was pierced by 
the light of the sun. We know that the priesthood of Hermopolis, 
the Khemennu of the Egyptian texts, i.e., the “city of the Eight 
Gods," where Nu, Nut, Hehu, Hehut, Kekui, Kekuit, Kerh, and 
Kerhet were worshipped, placed at the head of ег ітіпе 
company the god Thoth, to whom certainly in later times were 
ascribed many of the attributes which Dr. Brugsch’s “ Urgeist" 
possessed. But there is no proof whatsoever that Thoth was the 
originalleader of this company of gods; on the contrary, there is 
reason for thinking that if the Eight ever had a leader in the 
beginning of their existence he must have been a form of the 
Sun-god. The fact is that as the priests of Heliopolis formed 
their companies of gods from systems already in existence, and 
placed their own local gods at the head of them, so the priests 
of Hermopolis for some reason unknown to us adopted the 
primeval eompany of Eight, and appointed their own local god 
Thoth to be their head. The attempt to find any equivalent of 
the “spirit of Elohim,” which, according to the Book of Genesis, 
moved, or brooded, on the face of the waters before the creation of 
light, has nothing to support it in the Egyptian texts. 
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But although we do not know what the primitive Egyptians 
imagined to be the means by which the Sun came into being, we 
have a very good idea of what they thought about the creation of 
the gods, and of the world, and of the animals, birds, trees, fish, 
reptiles, etc., which are in it, and by whose agency it was brought 
about. We owe our knowledge of these things to a papyrus 
preserved in the British Museum (No. 10,188), which was written 
for a priest of Panopolis (the modern Akhmim), of high rank and 
lineage, called Nes-Ámsu, or Nes-Min, during the thirteenth year 
of the reign of “Alexander, the son of Alexander,” i.e., about 
B.C. 312, This remarkable document contains, among other 
valuable compositions, a series of Chapters of a long magical work 
which was written with the object of effecting the destruction of 
the arch-fiend Äpepi and his fiends and devils of darkness, and of 
keeping storms and hurricanes out of the sky; many of the 
Chapters are followed by rubrics which, as we have already shown 
in the description of the Tuat given above, contain directions for 
the performance of the ceremonies which were to accompany the 
recital of the words. Where the Chapters were to be recited is 
not clear, but as two out of three works in the papyrus were 
chanted in the temple of Amen-Rä, the king of the gods, at Thebes, 
we shall not be far wrong if we assume that the third was a service 
which was performed in the temple from time to time. The first 
work, the “Festival Songs of Isis and Nephthys,” was a very 
important service, and the second, the “ Lamentations of Isis,” was 
probably a supplement to it; two priestesses, who dressed in the 
characters of Isis and Nephthys, and personified these goddesses, 
sang the sections, or “houses,” of the Festival Songs in turn on 
the great commemorative festivals of Osiris, and as the “Lamenta- 
tions" were rhythmical they were probably sung at the same 
service, | 

The rubric of the “Festival Songs" orders that they be sung 
in the temple of Ämen-Rä, and as the third work, the “Book 
of Overthrowing Apepi,” was devoted to the protection of the Sun- 
god Ба, the great lord of the temple, provision must have been 
made for reciting it there. Ве this as it may, our present interest 
in the papyrus centres in the fact that it contains two copies of 
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the story’ of the Creation which are of the greatest interest. 
Curiously enough, each copy is inserted among the Chapters in the 
main body of the work, and it seems as if they represent two 
distinct versions, although in many places the text in each is 
identical. Each copy is entitled, “Тһе Book of knowing the 
Evolutions of Ra, and of Overthrowing Apepi.” The word here 
rendered by “ Evolutions ” is kheperu, 9 ps [ A, being derived 
from the root kheper, ar | , which means “to make, to fashion, 
* to produce, to form, to become," and in a derived sense “to roll,” 
so that the title might be translated the “Book of knowing the 
* Becomings of Ra,” i.e., the things which were made, or created, 
or came into being through Ба. In the text the words are placed 
in the mouth of the god Neb-er-tcher, ped Bp Rit the lord of the 
<> 
universe and a form of the Sun-god Rä, who says, “I am he who 
“came into being in the form of the god Kheperä, © | Rie 
“and I was the creator of that which came into being, that is to 
“say, I was the creator of everything which came into being; now 
“when I had come into being myself, the things which I created 
“and which came forth from out of my mouth were very many.” 
In these words Neb-er-tcher, or Ra, says that he took upon himself 
the form of Kheperä, i.e., that he was the god who was most 
intimately connected with the creation of things of every kind. 
Khepera was symbolized by a beetle which belonged to the class 
of “ Coprophagi," or “ dung-eaters," which having laid its eggs in 
masses of dung rolled them about until they became circular in 
form. These balls, though made of dead, inert matter, contained 
the germs of life, which, under the influence of warmth and heat, 
grew, and in due course developed into living creatures which 
could move about and seek their food. Ata very early period in 
their history the Egyptians associated the sun’s disk with the dung 
ball of the beetle, partly on account of its shape, and partly because 
it was the source of heat, and light, and life to man, even as the 
dung ball was to the young beetles. Having once got the idea 
that the disk of the sun was like the ball of the beetle, they went a 
step farther, and imagined that it must be pushed across the sky 


1 The first copy is in column xxvi. and the second in column xxviii. 
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by a gigantic beetle just as the dung ball was rolled over the 
ground by a beetle on earth, and in pictures of the sunrise we 
actually see the disk being pushed up or forward into the sky by a 
beetle. Gradually the ideas of new life, resurrection, life in a 
new form, and the like, became attached to the beetle, and the 
god with the attributes of the beetle, among which in later days 
was included the idea of self-production, became one of the most 
important of the forms of Rä, and the creator of heaven, and earth, 
and the Tuat and all that is in them. 

Having declared under what form he had come into being 
Kheperä goes on to say that his power was not exhausted by one 
creative act, but that he continued to create new things out of 
those which he had already made, and he says that they went forth 
from his mouth. The word “mouth” may be here a figurative 
expression, but judging from other parts of ihe text we are 
probably intended to understand it literally. The god continues 
his narrative thus :—“ Heaven did not exist, and earth had not 
“come into being, and the things of the earth (plants?) and 
“creeping things had not come into existence in that place (or, at 
“that time), and I raised (or, built up) them from out of Nu from 
“a state of inactivity.” Thus it is clear that Kheperà himself was 
the one thing besides the watery abyss of Nu which was then in 
existence, and it is evident that we are to understand that he 
performed the various acts of creation without the help of any 
female principle, and that Nu had nothing to do with them 
except to supply the primeval matter, the “ Urstoff" of Brugsch, 
from which all things were made. The word rendered above by 


inactivity is enen, a MA Sram and it ought to refer to the 


things which Kheperá says he raised up out of Nu, in which case 
we must understand that everything in heaven and in earth was at 
that time existing in a quiescent state in the watery mass of Nu. 
The narrative continues: “I found no place there whereon I 
“could stand. I worked a charm upon my own heart (or, will), 
* [and] І laid a foundation іп Maa, [and] I made every form (or, 
* attribute). I was one by myself, [for] I had not emitted from 
“ myself the god Shu, and Т had not spit out from myself the goddess 
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“ Tefnut ; there was no other being who worked with me." The 
things made clear by this passage are that Kheperä alone was the 
ereator, and that he had no place to stand upon in performing the 
various acts of creation. The words, Khut-nd em db-à, here 
rendered “1 worked a charm upon my heart," present difficulty, 
but this or something very like must be their meaning. 

The word > 21 in texts of the kind generally means “to 
“perform a magical rite or ceremony,” and the author of the 
story of the creation before us found himself obliged to make the 
god resort to magical powers to get himself out of a difficulty; 
that Kheperá worked in some way and by some means upon his 
heart or will is clear, and as a result he laid a foundation for 
himself and the work which he was about to do in Maa. The 
name ß N may be read either as Маа or Shu, but Shu cannot be 
the reading here because in the next sentence Kheperä tells us 
that he had not at that time emitted Shu from himself. From the 
texts of all periods we learn much about the conceptions which the 
Egyptians had arrived at concerning Maä, and it is clear that the 
word primarily meant “what is straight,” and that it also came to 
mean “straightness, rectitude, uprightness, right, law, order, 
“ rogularity, justice," and other significations of like character; the 
goddess Maat, > a үй, was the personification of “Truth.” 
The idea which the text is intended to convey here is that Kheperá 
laid the foundation of the future world according to a clear, well- 
defined, and unalterable plan, wherein there was no error; Май 
was with Kheperä exactly what НокнмаАн, moon (а word somewhat 
inadequately rendered “wisdom” in Proverbs viii. 2 ff), was to 
Yahweh. Wisdom says that she was set up from everlasting, 
from the beginning, or ever the earth was, when there were no 
depths, before the mountains were settled, and before the hills 
was she brought forth when as yet Yahweh had made neither the 
earth, nor the fields, nor the highest part of the dust of the earth, 
and that she was there when he prepared the heavens and placed a 
circle upon the face of the depth (Proverbs viii. 23 ff.). 

The narrative continues: “I made a foundation in (or, by) 
*my own heart, and there came into being multitudes of things, 
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“of things from the things of what was produced from the things 
“which they produced.” This sentence is both involved and 
redundant, but about its meaning there is fortunately no difficulty, 
for the writer only makes the god assert in an emphatic manner 
that everything that is came into being as a result of the act of 
the god in laying a foundation in his own heart, and that when 
once the creative processes had been set in motion they continued 
their operation of their own accord, apparently without any direct 
interference from the original creative power. ‘In the next 
sentence we have a reference to a curious belief which was already 
current in the VIth Dynasty, but at that period it had reference to 
the god Tem and not to Kheperá, and occurs with the following con- 
text:—" This Pepi washeth himself in the Lake of Aaru wherein 
“ Ка washeth himself; Horus hath brought the back of this Pepi, 
* and Thoth hath brought his legs, and Shu hath lifted him up 
“to heaven; O Nut, stretch out thy hand to Pepi. Tem hath 
* departed to Ännu to satisfy his love of pleasure; he hath thrust 
“his member into his hand, and hath performed his desire, and 
* hath produced the two children Shu and Tefnut, and these two 
“children put Pepi between them, and they set him among the 
“ gods which are in Sekhet-hetepet.” In the story of the creation 
Kheperà is made to say, “I had union with my hand, and I 
* embraced my shadow іп a love embrace; I poured seed into my 
* own mouth, and I sent forth from myself issue in the form of 
“the gods Shu and Tefnut." Now a myth of this character can 
only be the product of a people at a low level of civilization, and 
it is difficult to understand the character of the mind of an author 
who in one sentence helps Kheperá out of a difficulty by ascribing 
to him the possession and use of magical powers, and in another 
reduces him to the necessity of committing an act of masturbation 
in order to begin the generations of the gods, and yet assigns to 
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him ‘at the same time many of the powers which are assigned by 
Christian nations to God. The only possible way of accounting 
for this gross passage is to assume either that it was copied into 
the papyrus of Nesi-Ámsu, or Nesi-Min, by the scribe simply 
because he found it in the archetype from which he was working, 
or that the author, knowing that Shu and Tefnut were held to be 
the children of Kheperä, and that this god was unaccompanied by 
any female counterpart, explained the origin of his children in the 
manner described above. But in any case this brutal example of 
naturalism was not intended to be obscene, and it must be regarded 
as a survival in literature of the dynastic period of one of the 
coarse habits of the predynastic Egyptians, that is to say, of one of 
the indigenous African tribes from which dynastic Egyptians were 
partly descended. 

The next section of the narrative is difficult to translate and 
explain, for 1% contains words which Kheperá puts into the mouth 
of his “father” Nu, who says that his eye, ie. the Sun, was 
covered up behind Shu and Tefnut, but that after henti periods, 


TN T ЕҢ 252, had passed! that he had become three 
gods instead of one, and after he had come into being in this 
earth, Shu and Tefnut were raised up from out of the watery 
mass wherein they were, and they brought his eye in their 
train. The general meaning of these words seems to be that when 
Khepera was existing іп Nu by himself the sun, in which he 
afterwards incorporated himself, was hidden in the watery deep; 
but as soon as Kheperá had produced Shu and Tefnut the sun 
emerged from the deep and followed in their train. In other. 
words, we learn that the Eye, Ө sili of Nu was unable to make 
itself seen until after Shu and Tefnut had come into being. We 
need not tarry to consider all the various attributes of these twin 
gods, and it wil be sufficient to say here that Shu represents the 
daylight and, in some cases, the atmosphere which supports the 
heavens and keeps them above the earth, whilst Tefnut, the female 


1 The Леп period — 60 years, but when two such periods are referred to the 
writer does not mean necessarily 120 years, but some long, indefinite period of 
time. 
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counterpart of Shu, represents rain, dew, and moisture. We have 
already seen that these twin gods proceeded from Kheperá, and 
the words which are used to express the idea of emission, 1.е., 
äshesh je: and tef КЕЙС indicate the processes by 
which they came into being as separate entities. The creation of 
Shu made a space between the heavens and the earth into which 
the Eye of Nu could rise from out of the waters and shine, and 
because the sunlight immediately followed the creation of Shu that 
god is sometimes identified with light, and is regarded as its 
personification. The general sense of the passage under discussion 
makes it necessary to assume that Nu is identified with Kheperä, 
and vice versá. | 

The next passage refers to the creation of man, and the god, 
presumably Kheperä, says, “Now after these things, I united my 
“members, and I wept over them, and men and women came into 
“being from the tears which came forth from my eye.” Of this 
passage there are two interpretations possible. We may either 
assume that the tears which fell from the Eye of Nu, or Kheperä, 
are the rays of light which fell from the sun, and that men and 
women are the offspring of the light, or what is far more probable, 
that men and women are the product of the tears of water which 
fell from the eye of the god upon his members,' and that they 
turned into human beings straightway. Meanwhile the god Nu or 
Kheperá had made another Eye, by which we are, no doubt, to 
understand the Moon, and it is said that when the first Eye found 
that a second had been made it raged at the god; now when the 
god saw this he endowed the second Eye with some of the power 
(or, splendour) which he had made, and having made it take up 
its position in his face it henceforth ruled the whole earth. After 
this the god brought about the creation of plants, and herbs, and 
reptiles, and creeping things. Finally, the gods Shu and Tefnut 
produced the gods and goddesses Seb and Nut, Osiris and Isis, Set 
and Nephthys, and Heru-khent-án-maati, 1.ө., the “ Blind Horus,” 
one after the other at one birth, and these deities multiplied 
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offspring in this earth. Thus we have a complete account of how 
a male god who existed alone in the watery abyss of Nu produced 
from himself by unnatural means a pair of deities, one male and 
one female, and how this pair produced three other pairs, i.e., 
three gods and three goddesses, and one male deity in addition, in 
fact the paut or company of the great gods of Heliopolis, which in 
this instance was made to include ten gods. It is interesting to 
note the order in which the acts of creation took place. The self- 
existent god who had lived for ever created: 1. The light. 2. The 
firmament, or home of moisture, i.e., clouds and rain. 3. Man- 
kind. 4. The second (?) Eye, i.e., the Moon (?). 5. Plants, and 
herbs, and reptiles, and creeping things. 6. Seven deities, four 
being male and three female. | 

In the second version of the story of creation which we shall 
now describe some interesting variants will be found, and we shall 
see that the god Osiris is made to usurp the position which in the 
first version is occupied by the god Kheperá. The opening words 
are :—Neb-er-tcher saith, “I am the creator of what hath come 
“into being, and I myself came into being under the form of the 
“god Kheperá, and І came into being in primeval time. І came 
“into being in the form of Kheperá, and I was the creator of what 
“came into being, that is to say, I formed myself out of the 
^ primeval matter, and I formed myself in the primeval matter. 


“My name is АгвАнив, | e N 7 i (і.е., Osiris), [who] is the 
“ primeval matter of primeval matter. І have done all my will in 
“this earth, I have spread abroad therein, and I have made strong 
“ (or, lifted up) my hand.” In this passage we have Neb-er-tcher, 
who came into being in the form of Kheperä, identifying himself 


with Osiris, who is described as the pautet pautti, x i: 


К е\ i 5 1.e., the very essence of primeval matter, and 


the source of all created things. This is a remarkable attribute to 
ascribe to the god of the dead, and it is only understandable when 
we remember that it was a common belief of the Egyptians that 
life rose out of death. The narrative continues, “ І was alone, for 
“they (ie. the gods) were not born, and I had emitted from 
* myself neither Shu nor Tefnut. 1 brought my name into my 
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“ озуп mouth, that is to say [1 uttered it as] a word of power, 
“ 1 ы We A hekau, and I forthwith came into being under 


“the form of things which were created and under the form of 
* Khepera.” 

Here we have an interesting statement, for the god tells us 
how he came into being, and he is not content with merely saying 
that he existed. We know from the literature of Egypt how 
great a part words of power played in its magical and religious 
systems, and how the believer hoped to obtain all his desires by the 
utterance of special names, or words, or formule. Here, however, 
we have the god Osiris transforming himself from the essence of 
primeval matter into the active principle of creation by merely 
uttering his own name. Тһе belief in the potency of certain 
names is very old in Egypt, and rests upon a still older idea that 
no creature, animate or inanimate, could be said to have an 
existence until it possessed a name, an idea with which every one 
is familiar from Genesis ii. 19 f., where we read that Adam gave 
names to every beast of the field and to every fowl of the air, and 
to all cattle. Every god and goddess and supernatural being were 
believed to possess a hidden name by, and through, and in which 
he and she lived. The man who could find out these names was 
able to command the help of the gods who bore them, and the 
man who could obtain by any means a hidden name for himself 
thought he would be the equal of the gods. On the other hand, to 
destroy or “blot out" a name was to wipe out of existence the 
being who bore it, and it was for this reason that in the earliest 
days of civilization in Egypt services in which the name, or 
names, of the dead were commemorated, and were mentioned with 
laudatory epithets, were established. "We may note in passing 
that one of the greatest gifts which was to be given to the true 
believers of the Church of Pergamos was “a white stone, and in 
“the stone a new name written, which no man knoweth saving he 
“that receiveth it” (Revelation ii. 17). Неге is a direct allusion 
to the old belief in the efficacy of an amulet which was made of a 
certain stone, and inscribed with a name, by and through and in 
which its owner would enjoy life and happiness. 
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Returning to our narrative we find that the god continues, 
“І came into being from primeval matter, and I appeared under 
“the form of multitudes of things from the beginning. Nothing 
“existed at that time, and it was I who made whatsoever was 
* made. І was alone, and there was no other being who worked 
“with me in that place. I made all the forms under which I 
* appeared by means (or, out of) the god-soul which I raised up 
“ out of Nu, ti ES N out of a state of inertness (or, out of the 


“inert mass).” In this passage we have a new element introduced, 
that is, a “ god-Soul,” & xl; or, in other words, the Soul which 


possessed the quality of neter, and was existent in à quiescent 
State in the inactive watery mass of Nu. When we consider the 
general ideas of the Egyptians about the soul this statement need 
not surprise us, for we know that they endowed every object in 
nature with a soul, and if they assumed the existence of a mass of 
primeval matter they were bound, logically, to give it a soul. 
Thus we have in the second version of the story of the creation an 
idea which is wholly wanting in the first. We next read, “1 
“found there (i.e., in Nu) no place wherein I could stand. I 
“worked a spell on my heart, and І laid a foundation before me, 
“and I made whatsoever was made. I was alone. I laid a 
* foundation in (or, by) my heart, and I made the other things 
* which came into being, and the things of Kheperà which were 
* made were manifold, and their offspring came into existence 
“ from the things to which they gave birth. It was I who emitted 
* Shu, and it was I who emitted Tefnut, and from being one god 
* (or, the one god) I became three, that is to say, the two other 
* gods who came into being on this earth came from myself, and 
“ Shu and Tefnut were raised up from out of Nu wherein they had 
“been. Now, behold, my Eye, “7 J (Le. the Sun), did they 


“bring to me (or, I brought to them) after a double hen period 
“Thad passed since] they went forth from me. I gathered 
* together my members which came forth from my own person 
“after I had union with my hand, and my heart (or will) came 
“unto me from out of my hand. Тһе seed fell into my mouth, 
“and I sent forth from myself the gods Shu and Tefnut, and from 
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“ being one god (or, the one god) I became three, that is to say, 
“the two other gods who came into being, 2 11° Mi 4 


“оп this earth came from myself, and Shu and Tefnut were raised 
* up from out of Nu wherein they had been. " 

The repetitions in the above passage are due to the fact that 
the scribes possessed many variant readings of portions of it, these 
representing, no doubt, the opinions of different schools, and the 
scribe of the papyrus of Nes-Ámsu, with characteristic reverence 
for what was written, incorporated them all into his text. . 

The next passage contains a very interesting addition and 
variant reading, which makes “father” Nu declare that his Eye, 
ie. the sun, was covered over with large numbers of “ bushes” 
for an indefinite number of periods, each containing sixty years; 
now * bushes," otherwise called * hair," is the name given to the 
clouds which hang round the sun at sunrise, and obscure his rays, 
and it seems as if the god intends to complain that his sight was 
impeded by them for centuries. The words following seem to 
indicate that vegetation and reptiles, including worms or serpents, 
proceeded from the god Rem, and that they were the product of 
the tears which fell from Khepera, but this rendering is not wholly 
certain. Тһе vegetation and worms here mentioned are forms of 
mist and cloud which wholly or partially hide the sun, and the line 
is probably added to the text to account for the “ bushes” of which 


“father” Nu spoke above. Of the god Rem, == Wai 
we know nothing, but as the word rem means *to weep," and an 
allusion to “crying or weeping,” —> % же) is contained in 
the line in which the name of the god occurs, we may assume 


that he was the personification of Rä’s tears. Mention is made 
in the Book of the Dead (xxxiii. 4) of a god called Remi, 


<> % 40 асы dl who seems to have been the Fish-god, and to 


have been identified in some way with Sebek, the personification of 
Nu, but it is not clear that Rem and Remi are one and the same god. 

We next arrive at the description of the making of man, and 
each version of the story of the creation gives a different account. 
According to the first, Kheperá joined, or united, his members and 
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wept upon them, and men and women came into being from these 
tears; according to the second, Kheperá wept with his Eye, and 
men and women came into being forthwith. It is impossible to 
say decidedly which is the older view, but it is probably the 
former. The difference between the methods employed in creating 
gods and men must be noted; the gods are the seed of Kheperä, 
and they came forth from his mouth, whilst men are only the tears 
of the god, and they came forth from his Eye. The older version 
makes the tears of Kheperá to fall upon his genital organs, and it 
is only after they have been in contact with the god's virility 
that they turn into human beings. In late dynastic times the 
nn divided mankind into four classes, namely, the 
Egyptians, the Aamu, the Nehesu, and the Themehu. Thus e 
the Book of Pylons! Horus says to the “ chiefs of Ra,” fe PIS 
who are in the Tuat of the Black Land and the Red Land (1. à. 
Egypt and the deserts to the South), * Ye are the tears made by 
my Eye in your name of ‘ Men."? The Дати, ¡EEN C= VPI, 
(i.e., the Semitic nomad tribes of the Eastern Desert) , were created 
by Horus and Sekhet, ҮЗ , and this goddess protected their 


souls; the Themehu, or Libyans, ~~ 1 % Y |, were also created 
= | 
by Horus and Sekhet, and the goddess protected their souls. Of 
the Nehesu, Alles: (ie., the Negroes), Horus says, “I 
““ masturbated for you, and I have been content at the millions 
“ who have come forth from me in your name of Nehesu ; Horus 
“hath created you, and it is he who hath protected their souls.” * 
This last statement is of interest, for it connects the idea of 
masturbation with the Negroes, that is to say, with the dark or 
black-skinned races of Nubia who lived on the banks of the Nile 


1 See Bonomi and Sharpe, Sarcophagus of 2. pil. 7 = =e, 
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so far south as the Sixth Cataract, and, as we have already said, 
the legend as to the origin of the gods Shu and Tefnut is far more 
likely to have been the product of some indigenous dark-skinned 
race than of the group of mixed peoples whom we call Egyptians. 
‚1% will be noticed that only the Egyptians, or offspring of Ва, are 
said to have been produced by the tears of Rá, which are the same 
as the tears of the Eye of Horus, i.e., the sun. | 
According to one version of the story of the creation, men and 
women were created after the gods Shu and Tefnut, and before the 
plants and reptiles, but according to the other, they were created 
after the plants and reptiles; neither version mentions the creation 
of beasts and cattle. A point of interest is that men and women 
were not fashioned by Kheperá, or Neb-er-tcher, himself, and that 
they seem to have come into being almost, as it were, by accident ; 
in making the gods Kheperá showed both will and design, but men 
and women were only the tears which fell, apparently without 
volition, from his Eye. But it must also be noted that in both 
versions of the Egyptian creation legends it is Rá the Sun-god, the 
Eye of Temu, who is in reality the creator of man, and this is 
exactly what we find in the Mesopotamian creation legends. 
After Marduk had defeated Tiamat and her eleven fiends, and had 
split up her body, like a fish, and made heaven out of one half of 
her skin, he conversed with Ea, the lord of the great deep, and 
declared his intention of making man, in the following words :— 
“My blood will I take, and bone will I build up, and I will make 
‘man, that man may . . . .; and I will build up man who 
“shall inhabit [the earth].” This very important passage proves 
that the statement of Berosus to the effect that man was made out 
of the blood of Bel, i.e., Marduk, was based upon a genuine 
Assyrian tradition ; unfortunately the cuneiform text, which was 


1 The tablet is No. 92,629 (obv. ll. 5-7). The text reads Neer JEN 
кж Ci EI ET ЕЕ St OSE [ЕП [EYE НЕ] ЕП n 
ET Б "ЕП ЕП ENTE EN (E5] JEN est he ЕЕ 
Tm ЈЕ] ү Y Y- KEI a] da-mi lu-uk-sur-ma is-si-óm-tum lu-[ub-ni] 


lu-ush-ziz-maa améla[a] lu a-me-lu [. . . Л lu-ub-ni-ma amelala] a-shib irsitim. See 
L. W. King, The Seven Tablets of Creation, vol. i., pp. 86 ff., and vol. ii., pl. xxxv. 
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first identified by Mr. L. W. King, is incomplete, but when 
the inevitable duplicate is found we shall probably find the 
equivalent of the rest of the story according to Berosus, who says 
that the blood of which man was made was obtained from Bel 
himself after his head had been cut off. 

The passage which follows the mention of the creation of man 
in the Egyptian story refers to the Eye of Nu, which, Kheperá 
says, he endowed with power or splendour, or with the serpent 
khut, e which possessed both these attributes. The Eye 
raged at him when it found “another growth” in its place, by 
which, apparently, the moon is referred to, and it made an 
onslaught upon the “ bushes,” i.e., the light clouds, which Kheperá 
had placed over it to adorn it, or to keep order in it; but finally 


/it took up its position in the god’s face, and henceforth ruled the 


whole earth. The text concludes with the statement that Shu and 
Tefnut gave birth to Seb, Nut, Osiris, Heru-khenti-án-maati, Set, 
Isis, and Nephthys, and that their offspring increase and multiply 
in the earth, and that they invoke the name of Kheperà and so 
overthrow their enemies, and that they create words of power, 
gu iN e 4) ls whereby they overthrow Apepi We may now 
summarize briefly the results of the two versions, and we shall 
find that the Egyptians thought that a self-begotten and self- 
existent god lived alone in a primeval watery mass, which was 
itself part male and part female, and which was the abode of two 
living powers, the one male and the other female, and also of a 
soul, and that this mass was of unlimited extent, and was eternal, 
and was enveloped in thick darkness. The self-existent god, at 
some unknown time and for some unknown reason, uttered his 
own name as a word of power, and he straightway came into being 
under the form of the god Kheperà. Не next roused the soul of 
the watery abyss out of inactivity, and then having brought some 
influence, probably by the utterance of certain words, to bear проп. 
his heart, he produced some material place, probably the earth, 
whereon he could stand. From this place he produced the gods 
Shu and Tefnut, which act resulted in the immediate creation of 
light and in the dispersion of darkness, and in the formation of the 
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sky or firmament. These acts were followed either by the creation 
of men and women, or by the creation of vegetation and creeping 
things and reptiles of every kind; of the creation of stars and of 
birds and beasts nothing is said. The above statement represents 
one of the earliest of the opinions of the Egyptians about the 
creation in its simplest form, the one in fact which was first 
adopted by the priests of Heliopolis, and was then modified to suit 
the theological system which they formulated. The texts on 
which it was based are transcribed into hieroglyphics with 
interlinear transliterations and translations in the following 
chapter. | 
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CHAPTER VIII 


THE HISTORY OF THE CREATION OF THE 
GODS AND OF THE WORLD. VERSION A. 
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of Shu, nor the moisture which took the form of Tefnut. 
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` thatis from outof [and after] I came in earth this, is; [Were: raised up 
myself, into being 
йи Ви Tafnut em 2 enenu 
therefore Shu [and] Tefnut in the inert watery mass 
EM N Mae <> 
45) SAIRE >” Л mE! N) al 
wn-sen dmi - f an-sen та qmaal-à, 
wherein they were, | brought they to me my eye 
<> DAS | 
N aliti кырга 127 % N) | а 
ет  khet-sen ^ em-khet aref sam-nä 01-0. - 


in their train. After therefore Ihad united my members 


`N 


312 THE CREATION 


=й ФГ” mem 2h 


rem-nd her-sen < kheper reth pu em 
І wept over them, [and] came into men and f from, 
| being . “women - 
| Es >. 
FS EP Sniper == м 
remu per em ae ат и-8 c 


the tears [which] came forth from my eye, [and] it raged | 


> wn = wu? охша 
ed RT ell T. 
er-d em khet 1-8 gemi-s mind ket 
againstme after itcame [and] found [that] I had made another 


А dol AJl Мм $ 


ast-s tebi-s em khut dru-ná 


| its place. [I] endowed it with the power І had made. 
| (or, splendour) m 


Ме рар л че 


selchenti aref sts ет hrd-a — em-khet 
Having made to approach therefore its place in my face, afterwards ` 


<>. => П © 9 І 

5 а 4. | EU. mm eem le mn 
äref heq-s ia pen er tcher -f kher . 
therefore itruleth earth this to its whole extent. Fall. 


NT Де Је КТ, АЈЫ 


ет at-sen | au uabu-sen = - tebui-na ° 
théir moments (or, seasons) upon their plants, I m ii. 
M EZ wm | 
all (a ES Awe, 
thet-s - ami-s per-nd uabu 


with whatithath init. Icame forth i d in the plants, ^ 
taken possession of ; ‚ the form of) | 
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am Yo Tal” 


tchetfet nebt . kheper nebt am~sen 
creeping things all, [and] things which all  [are]in them. - 
ro pyle - eame into being . ТИ р gem 
bo i de $ | RE Lm pre 
ot A Ped Bd A К 
БЕ аљ * Shu Tafıut. | hend ^ | Nut “тевш án . 


Give birth ‘Shu i Tefnut | [Ee] and Nut, Give birth 


IRAN 24454 L4 128 


Seb Nut ; Ават. Her ей nmaa Set | 
Seb. and Nut to Osiris, Horus-Khentrán-maati, Set, Isis, 
NN Sc a ARS UN 
- Nebt-he | em khat ий em-sa ud dm-sen 


Nephthys | from the womb, опе after the other of them, . 
i S ГА МД inn. | ^ i , Y р 
t^ 


df. UE Te 


mes-sen äsht-sen em ta pen 
[they give birth [and] they multiply in earth this. 


THE HISTORY OF THE CREATION OF THE 
GODS AND OF THE WORLD. VERSION B. 


көй coe. СГ ТІ ӨТІ ? od 


Shät ent rekh kheperu nu Ra 

The Book of knowing the evolutions of Ra 

N - S 10% al <> <> № Gp 
sekher pep  tchettu Neb-er-tcher tchet-f 


[and] of over- Apep. The words of Neb-er-tcher. He says :— 
throwing | 
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¿2104 ӨС 814 85-04 М 


kheper-à kheper kheperu kheperu-k[u|a em 
“Т was (or, the creator of what came І came into being in 
became) into being. 
<> AA т? DN 
9 e 1 vl 9 | sl 9 == % © O 
kheperu en Khepera kheper em sep tepi 
the forms of Кһерега cominginto being in primeval time, 
<> <> <> — 
661 М 8142 8214 8 $ 
kheper-kuà ‚em Ёһерети en КАерет@ kheper-à 
І came into in the forms of | Kheperà. І жав (ог, 
^ being . became) 
<> => | Bs a am 
kheper kheperu ~ puen pa-nd 


the creator of what came into being, that istosay, I produced myself ) 


| Q wm ; MAA 
le XR 9d e d KA d 
au pautet äru-nd panda Р 
from the primeval matter [which] I made. I produced myself | 


№ Ж мес Ж 8 Шәкі 


pautet теп-а | Äusäres 
42 primeval matter. ae name is Osiris, 
eo a! x 
RR меме Sed Ads 
pautet pautit dri-à mertu-a mebt 


the primeval matter ofprimeval matter. ) Ihavedone my wil all 


xou eu ae IA 1 
em ta pen _usekht-nå - f thes-nà 


in earth this, [and] I have spread s in it; I raised up 
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= «m. О ws ae | ifl oe ls 

a US) 1% e Ba ІШТІ EN 

tet-d uöu-kud an mes-sen án 

E | my hand. I was alone; not born [were] they. | Not 
äshesh-nä em Shu an taf-na em Tafnut 


had Ispit “іп the form of Shu, not hadlemitted Tefnut , 


MY. TA Жы = = 
an-nd те-4 tches-à  ren-d pu 


I brought [into] my mouth my own my name, that is to say, 


E L] ¿az = <> EN | Б 
4 15026. N 
hekau ати pu  kheper - ná em 
а word of power, and І, even I, came into being in the form 


Geld Coed A 81: 814 
kheperu kheper-kud em kheperu en  Khepera 


of things which ара І came in theforms of  Kheperá, 
came into being, into being 


ser) SN: 


kheper-nà pautti kheper 
І came into being bn the primeval matter, coming into being 


ж-қ! 1 E <> A | | a — ln 
ad e \ | IN EN ммм 
asht kheperu em : tep-a dn  kheper 


[in] multitudes of forms from the beginning. Not existed 


STi TAT. SY = 


ШІЛ СЕС em ta pen ari-nd are 


created things any in land’ ‘this; Imade whatsoever was made 
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RT en. e „л | КАМА 
пері udu-k[ua] ат Мерет ki еп dru-nef 


everything. I was alone, not existed [any other] who worked 


U58 & 15 ML ed ӨЗІМ 


hena-a em bet pui дті-а kheperu-à 
with me in place that ; I made what I made 
\\ ü \\ m хл 
IMS м Så cL Zei 
ШІ) ет ба pui thes-nå 
therein by means of divine soul that [which] I raised up 
\\ ббб WS =й 
amt em Nu enen ап 
therein out of Nu (i.e., the primeval Eus а state of not 
` abyss of water) ; inertness, 

I A а wm \\ 8 mm 
da bet aha-na ame khut-nà 
found I а place whereon I could stand. I worked with the 

spirit [ which] was 
€ 3 Q = Y == | 
SK 74 202 WS SY sea 
em ` åb-å senti - * ет hra-a  d&ri-nà | art 
in my heart, Ilaidafoundation before me, I made whatsoever 
. was made 
<= < e {y 
a as u 3 % fe SANKT 
nebt udu-k[ wd | senti-nd em ab-a gemam-nd 
all. Iwasalone, I laid a foundation in my heart, I made 
Ss <> | AL <> | 3 <> 
Пү! 9 БІ! ca Es "S | 9 sg 
ki kheperu asht kheperu - nu Крһереға. 


other things which and manifold were the things of ^ Kheperá 
came into being, which came into being 


THE CREATION 917 


в ANS Bred ШІН 
kheper dm mesu-sen em kheperu nu "MESU-SEN 


Came into whatthey gave out of the creations of their offspring. 
being birth to 


Salt Мей red 


anule pu  dshesh-nà em Shu taf-na 
I, even I, spat in the form of Shu, [and] I emitted 
<> mm <n. 

Kod ӨСІ A MATA € 
em Таў kheper-nd em neter ua neter khemt 
Tefnut, [and] I became from god one gods three, 

o í <> e | — mg 
e = N 9 => IN a de | IN I U ww 

` pu er-d kheperiut em ta реп 


thatis to say, from myself two gods cameinto being on earth this. 


іст IS PCIA шу 
һай |. àref Khu Täfnut em Nu 


Were raised up therefore Shu and Tefnut in Nu (ie., the 
primeval watery abyss) 


NIN A Ad je gom. 


unen-sen dmi an ee dn-nà sen 
wherein they were. Behold, my eye brought to me ) they 


ZO JE ARI 4 


em-khet henti uau-sen er-d 
in the train of а henti period, they procceded from me. 
EN 
v d 3 a 91 ЕНГІ rue eres | 2” A К фи Sa 
sam-nd ет “аға, m ат  tches-a em-khet 


I collected my members, they cameforth from myself after 
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Ta Rh So MAY 


hat-na em khefa-a ind 
I had union with my clenched hand, came to me (?) 
xy = > ——1 S 
| v] % a. yl £u = <> m % 
4-а, ет let-d dada kher em 


my heart (or, will) outof my hand. Тһе seed [which] fell into 


PA (SE Pom Col xxi fed гү” 


re-d äshesh-nä em Shu täf-nd 

my mouth, І spat in the form of Shu, I emitted water 
ай 8= Y Wo) М 
em  Täfnut kheper-mà ет neter ud  neteru 


in the form of Tefnut, Ibecame from [being] god one gods 


0 <> ppe | 
P e T sl 9 == qq a e | iN 
khemt pu er-d kheperiut em 
three, thatistosay, from myself twogodscameinto being оп 


==> g -—— <> 
ta рпа 2. Май aref Khu  Täfnut 
earth this. J Were raised up therefore Shu and Tefnut 


м еш Эл | 


- em Nu unen-sén ami ат 


from out of Nu (i.e., the inert wherein they were. : Saith 
: primeval watery abyss) 


1 The paragraph. beginning E z S and ending with ¿> Is. psi 


| IN \ is repeated, apparently by inadvertence, in the papyrus. 
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1 Ма з СЕ Didh md NN, 


átef-d |. ati-sen maai-à em-sa вет 


my father x ( “They covered up my eye after them ) 
[or, made weak | 


f& Je, ov {Ж О £d Jet 


пару Aw sep sen hentiu | uabu 
[with] bushes, twice, for hen periods, Vegetation 
ME 
AUS ы Am М he] 
hefi em em rem-th 
and reptiles | [came] from the = Rem, nee the tears 
| жы! <> | 
=à =" ой BZ Tel 
er-d ka en maat-d kheper 
[falling | from me. Cried my eye, :  cameintobeing mankind. 
п mm 
е2 А Је de м “тей BET = 
pu tebu-nd su ет khut _ khàüru-nes er-d 
I endowed it with power. | Itraged at me 
wae \\ wes II <> 3 S a 
% sa 4 | A a с=з 6 % Ez П Бі | 
em-khet 1-8 ket ret em khennu en äst-s 
after it came [finding] another growth within its place. ) 
S PAR Ф 
<> 45 жы КО a | С $ % Je, e І Mal і 
kher en ta du xr her 
Fell its vigorous power upon its bushes, upon 
e wow, Wa Y 
ЯЗ Јел AJL T IR Path SS 
шай | tebui-nd ат - se-ndä am-s 


the bushes . [which] I placed thereto make adornment іп it. 
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ha м en io! | zi al j je 
khenti aref | ast-s lá-à  heg-nes ta tcher-f 
Ruling therefore [on] its seat in my face it ruleth the whole earth. 


m 3 ms y m л 

[ill һе Ms Syd 1% BAR дмс 
mes en Shu  Tafnut Nut Азат Heru-khenti-dn-maati 

Gave birth Shu [and] Tefnut to Nut, Osiris, Heru-khenti-án-maati, 


5% 15% Tod. А. А. 


Set Ast Nebt-het án mesu-sen 
Set, Isis, Nephthys, [and] behold, their children 


БАЗЕ ИЛ, Bi oA т 


gemam-sen kheperu ásht em, ta 

they create beings . manifold in earth 

<> | © | <> o 

М SV 7 n E Geld 4 

pen ет kheperu nu mesu kheperu nu 


this from the beings of children, tes the beings of 


ІШІ», ҚӨП. IIS Ew, 


mesu-sen shent-sen теп-а . sekher-sen 
their children. They invoke my name, they overthrow 
SANT АЛАР. IIS 
kheft-sen : gemam-sen hekau en 
their enemies, they create ~ words of power for 
9 TT e Q © o --- | 
Las ап Бак NA | | 
sekher рер (¿auf her ват her ääui 


the overthrow of Äpep, who is to be bound by the two hands 
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A 6б iff 


en Aker an um am -f dn un теб -f 
of Aker, not maybe his two hands, not may be his two feet, 


\ а cux 
S eee “¡2540 LA ed p 
satt - f en dst ua má hu Ва  setchebu-f 
mayhebechained to  oneplace evenas inflicteth Ra his blows 


Q a mm 9 ol © sv 6 vo 
I jede usc 1 и Щл 
utu-nef du  sekhertuf her  sati-f pui tu 
decreed for him. Не is overthrown on his back wicked, 
IR E E «le 
O Cría to 1 қа. \\ 
senpu маў her äri-nef ment su 


slit is his face for what һе hath done, and he remaineth 


le Pom elll S 


e DO Se 
du вай « f pui tu 
upon his back evil. \ 
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CHAPTER IX 


RA, THE SUN-GOD, =O Ж, AND HIS FORMS 
| ax | 


dynastic period to the god of the sun, who was regarded 
as the maker and creator of everything which we see in the 
visible world around us, and of the gods in heaven, as well as of 
heaven itself, and of the Tuat or underworld and the beings 
therein; the original meaning of his name is unknown, but at one 
period of Egyptian history it seems to have been thought that the 
word rá indicated “operative and creative power," and that as a 
proper name it represented in meaning something like “ Creator," 
this epithet being used much in the same way and with the same 
idea as we use the term when applied to God Almighty, the 
Creator of heaven and earth and of all things therein. The 
worship of the sun in Egypt is extremely ancient and appears to 
have been universal; at a very early period adoration of him was 
associated with that of the hawk-god Нега, who was the personi- 
fication of the “ height" of heaven, and who appears to have been 
a type and symbol of the sun. The worship ot the hawk-god 
Heru, ji 2 % Ñ, is the oldest in Egypt, and, strictly speaking, 
he 'should have been discussed before Rā, but as Rā and the 
personifications of his various forms are the greatest of the gods of 
the Egyptians, he must be regarded as the true “father of the 
gods,” and his attributes, and the myths which grew up round 
him must be considered before those of Horus. The god Rā is 
usually depicted with the body of a man and the head of a hawk, 
but sometimes he is represented in the form of a hawk; on his 
head he wears his symbol, ©, i.e., the disk of the sun encircled by 


HR is the name which was given by the Egyptians of the 
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the serpent khut, > y (v of which mention has already been 
made. When he has a human body he holds the emblem of life, +, 
in his right hand, and a sceptre, !, in his left, and from the belt of 


his tunic hangs down the tail, which is a survival of the dress of 
men in predynastic times, and probably later. Viewed from a 
practical point of view Rá was the oldest of all the gods of Egypt, 
and the first act of creation was ће appearance of his disk above 
the waters of the world-ocean; with his first rising time began, 
but no attempt was ever made to say when, 1.е., how long ago, his 
first rising took place. When the Egyptians said that a certain 
thing had been in existence “since the time of Ra”?! it was 
equivalent to saying that it had existed for ever. 

The Egyptians, knowing that the sun was a fire, found a 
difficulty in assuming that it rose directly into the sky from out of 
the watery mass wherein it was brought forth, and they, therefore, 
assumed that it must make its journey over the waters in a boat, 
or boats, and as a matter of fact they believed that it passed 
over the first half of its course in one boat, and over the second 
half in another. The morning boat ofthe sun was called Mätet, 


IN 2—7" RBY, ie., “becoming strong,” and the name of 


the evening boat was Semktet, N N IgA. Le., “becoming 
weak"; these are appropriate names for the rising and the 


setting sun.? The course which Rä followed in his journey across 
the sky was thought to have been defined at creation by the 
goddess called Maät, who was the personification of the conceptions 
of rectitude, straightness, law, order, unfailing regularity, and the 
like, and there is no doubt that it was the regular and unfailing 
appearance of the sun each morning, as much as its light and heat, 
which struck wonder into primitive man, and made him worship 
the sun. In passing through the Tuat, or underworld, at night 
Rä was supposed to be obliged to leave his boat at certain places, 
and to make use of others, including even one which was formed 
by the body of a serpent; according to one opinion he changed his 
‚ & => 4 => 


O a 2 See Unas, 1. 292. 
<> 3 О | 
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boat every hour during the day and night, but the oldest belief of 
all assigned to him two boats only. Ка was accompanied on his 
journey by a number of gods, whose duties consisted in navigating 
the boat, and in helping it to make a successful passage from the 
eastern part of the sky to the place where the god entered the 
Tuat; the course was set by Thoth and his female counterpart 
Maát, and these stood one on each side of Horus, who acted as the 
steersman and apparently as captain also. Before the boat of Ra, one 
on each side, swam the two pilot fishes called Äbtu, 1) =, and 
Änt, | Sm «ша, respectively. But, judging from the religious 
and mythological texts which have come down to us, not all the 
power of Rà himself, nor that of the gods who were with him, 
could ward off the attacks of certain fiends and monsters which 
endeavoured to obstruct the passage of his boat. 


Chief among such were the serpent Äpep, ae W, and 


Sebåu, NJA Ў mh, and Nak, mm | <= Wh, and of these the 
greatest and most wicked was Ápep. In dynastie times Ápep was 
a personification of the darkness of the darkest hour of the night, 
against which Rá must not only fight, but fight successfully before 
he could rise in the east in the morning ; but originally he was 
the thick darkness which enveloped the watery abyss of Nu, and 
which formed such a serious obstacle to the sun when he was 
making his way out of the inert mass from which he proceeded to 
rise the first time. Іп the Book of the Dead he is frequently 
mentioned,” but rather from a moral than a physical point of view. 
Thus in the xxxixth Chapter the deceased says: “Get thee back, 
“Fiend, before the darts of his beams. Ra hath overthrown 
“thy words, the gods have turned thy face backwards, the Lynx 


“ (Maftet, 2 NER) hath torn open thy breast, the 
“ Scorpion goddess, 19 4:27. hath cast fetters upon thee, and 
“Maat hath sent forth thy destruction. Those who are in the 
“ways have overthrown thee; fall down and depart, О Apep, 


1 Book of the Dead. (Papyrus of Ani, pl. 1, line 15.) 
2 See the Vocabulary to my Chapters of Coming Forth by Day, under Apep (р. 61). 
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“thou Enemy of Ra.” A little further on the deceased says: “ І 
“have brought fetters to thee, O Ra, and Apep hath fallen because 
“thou hast drawn them tight. The gods of the South, and of the 
“North, of the West and of the East have fastened chains upon 
“him, and they have fastened him with fetters; the god 


“ Rekes (= N) hath overthrown him, and the god Hertit 
à 17 ili e {1 Kl hath put him in chains. О Арер, thou 
* Enemy of Rà, thou shalt never partake of the delights of love, 
* thou shalt never fulfil thy desire! Не maketh thee to go back, 
“О thou who art hateful to Ra; he looketh upon thee, get thee 
“back, He pierceth thy head, he slitteth up thy face, he divideth 
*thy head where its bones join and it is crushed in thy land, thy 
“bones are smashed in pieces, thy members are hacked off thee, 


* and the god Aker NE N) hath passed sentence of doom 
“upon thee."  — | 

From the “Books of Overthrowing Äpep,”! we obtain 
further information as to the destruction of the monster, and we 
find that this work was recited daily in the temple of Ämen-Rä 
at Thebes. The first Book was divided into Chapters, which were 
entitled: —1. Chapter of spitting upon Apep. 2. Chapter of 
defiling Арер with the left foot. 3. Chapter of taking a lance to 
smite Арер. 4. Chapter of fettering Äpep. 5. Chapter of taking 
a knife to smite Арер. 6. Chapter of putting fire upon Арер. 
The following Books describe with great minuteness the details of 
the destruction which was to fall upon Арер, and they are insisted 
on to a wearisome degree; according to these the monster, which 
is referred to at one time as a crocodile and at another as a 
serpent, is first to be speared, then gashed with knives, and every 
bone of his body having been separated by red-hot knives, and his 
head, and legs, and tail, etc., having been cut off, his remains were 
to be scorched, and singed, and roasted, and finally shrivelled up 
and consumed by fire. Тһе same fate was to come upon Äpep’s 
confederates, and everything which formed parts of him and of 
them, ie., their shadows, souls, doubles, and spirits, were to be 


1 See Archaeologia, vol. lii. (The Papyrus of Nesi-Amsu). 
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wiped out of existence, including any offspring which they might 
possess. Not content with reciting the words of power which 
would have the effect of destroying Арер and his fiends, great care 
was taken to perform various ceremonies of a magical character, 
which were supposed to benefit not only Ка, but those who 
worshipped him on earth. Äpep was both crafty and evil-doing, 
and like Ra, he possessed many names; to destroy him it was 
necessary to curse him by each and every name by which. he was 
known. То make quite sure that this should be done effectively 
the Papyrus of Nesi-Ámsu adds a list of such names, and as they 
are the foundation of many of the magical names met with in later 
papyri they are here enumerated:—1. Nusur. 2. Turu. 8. 
Наг-нвА. 4. Немнемті. 5. Овтто. 6. QERNERU. 7. lusaNri. 
8. Амам. 9. Нем-тап/. 10. SáaTET-TA. 11. Кнввмоті. 12. 
Kenememti, 19, SHETA. 14, SEREM-TAUI. 15. SEKHEM-HRÄ. 16. 
Т/чті. 17. KARAU-ANEMEMTT. 18. KHESEF-HRA. 19. SEBA-ENT- 
SEBA, 20. Кнлк-Ав. 21. Knuaw-RU .... пАл. 22. Nar 23. 
Ам. 24. TURRUPA (9) 25. Ісвав. 26. Uar. 27. KHARUBU, THE 
FOUR TIMES WICKED, 28. Sav. 29. BETESHU.!' 

In the Egyptian texts we have at present no account of the 
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29. an e v. See my paper in Archaeologia, vol. lii., pp. 202-204. 
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first fight which took place between Ба and Äpep, but it is clear from 
several passages in the “Books of Overthrowing Apep” that such 
a thing must have occurred, and that the means employed by the 
Sun-god for destroying his foe resembled those made use of by 
Marduk in slaying Tiamat. The original of the Assyrian story is 
undoubtedly of Sumerian origin, and must be very old, and 16 is 
probable that both the Egyptians and the Sumerians derived their 
versions from a common source. In the Assyrian version? Marduk 
is armed with the invincible club which the gods gave him, and 
with a bow, spear, net, and dagger ; the lightning was before him, 
and fierce fire filled his body, and the four-fold wind and the 
seven-fold wind went with him. Marduk grasped the thunderbolt 
and then mounted his chariot, drawn by four swift and fiery horses 
which had been trained to beat down under their feet everything 
which came in their way. When he came to the place where 
Tiamat was, Kingu, whom she had set over her forces, trembled 
and was afraid, but Tiamat “stood firm with unbent neck.” 
After an exchange of words of abuse the fight began, and Tiamat 
pronounced her spell, which, however, had no effect, for Marduk 
caught her in his net, and drove the winds which he had with him 
into her body, and whilst her belly was thus distended he thrust 
his spear into her, and stabbed her to the heart, and cut through 
her bowels, and erushed her skull with his club. Оп her body he 
took his stand, and with his knife he split it “like a flat fish into 
two halves,” and of one of these he made a covering for the 
heavens. With the exception of the last, every detail of the 
Assyrian account of the fight has its equivalent in the Egyptian 
texts which concern Ба and Äpepi. An allusion to the fight is 
found in the apocryphal work of “Bel and the Dragon,” wherein 
we are told that both the god and the monster were worshipped in 
Babylon ; but the narrative says that the dragon was destroyed by 
means of lumps of pitch, and fat, and hair seethed together, and 
that these having been pushed into the creature's mouth he burst 
asunder. In Egyptian papyri Арер is always represented in the 
form of a serpent, in each undulation of which a knife is stuck, 


3 See King, Babylonian Religion, p. 71 Ж. 
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W; in the “Book of the Gates" (see above p. 197) we see him 
fastened by the neck with a chain (along which is stretched the 
scorpion goddess Serqet), the end of which is in the hands of. a 
god, and also chained to the ground by five chains. - 

It has already been said that Ra was the “father of the gods," 
and we find that as early as the Vth Dynasty a female counterpart, 
who was the mother of the gods, was assigned to him. This 
goddess is called in the text of Unás (І. 958) Rat, СА and in later 
times her title appears to have been “ Rät of the two lands, the 
“lady of heaven, mistress of the gods,” = ER Y paf == ж 1H ; 
she is also called “ Mistress of Heliopolis.” Her full name was, 
perhaps, Rät-taiut, ch ie. “Rat of the world." She is 
depicted in the form of a woman who wears on her head a disk 
with horns and a uraeus, and sometimes there are two feathers 
above the disk ;* the attributes of the goddess are unknown, but it 
is not likely that she was considered to be more important than 
any other great goddess. 

The home and centre of the worship of Rä in Egypt during 
dynastic times was the city called Ännu, 15, or Ап by the 
Egyptians, On by the Hebrews, and Heliopolis by the Greeks; its 
site is marked by the village of Matariyeh, which lies about five 
miles to the north-east of Cairo. It was generally known as Ännu 
meht, ie. Annu of the North, to distinguish it from Ännu Qemäu, 
ie., Annu of the South,” or Hermonthis, Among the early 
Christians great store was set upon the oil made from the trees 
which grew there, and in the famous “ Fountain of the Sun ” the 
Virgin Mary is said to have washed the garments of her боп; the 
ancient Egyptians also believed that Rá bathed each day at sunrise 
in a certain lake or pool which was in the neighbourhood. Of the 
origin and beginnings of the worship of Rá at Heliopolis we know 
nothing, but it is quite certain that under the Vth Dynasty, about 
в.с. 3350, the priests of Ra had settled themselves there, and that 
they had obtained great power at that remote period. The 


1 See Lanzone, op. cit., pl. 186, Nos. 1-4, 
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evidence derived from the Westcar Papyrus* indicates that User- 
ka-f, the first king of the Vth Dynasty, was the high-priest of Ra, 
and that he was the first to add *son of the Sun" to the titles of 
Egyptian monarchs. Up to that time a king seems to have 
possessed :—1. A name as the descendant or servant of Horus. 2. 
A name as the descendant or servant of Set, 3. A name as lord 


of the shrines of Nekhebet and Uatchit, DD. 4, А name as king 
of the North and South, 1 VZ. User-ka-f, however, introduced the 


title of “son of the Sun,” <>, which was always followed by а 


second cartouche, and it was adopted by every succeeding king of 
Egypt. According to the Westcar Papyrus User-ka-f and his two 
immediate successors Sahu-Rä and Kakaá were the sons of the god. 
Ra by Rut-tetet, the wife of a priest of the god Rá of Sakhabu, 


die | Se; these were brought into the world by the 


goddesses Isis, Nephthys, Meskhenet, and: Heget, and by the god 
‘Khnemu, and it was decreed by them that the three boys should 
be sovereigns of Egypt. | 

This legend is of importance, not only as showing the order 
of the succession of the first three kings of the Vth Dynasty, but 
also because it proves that in the early Empire the kings of Egypt 
believed themselves to be the sons of Ба, the Sun-god. All 
chronological tradition affirms that Ба had once ruled over Egypt, 
and it is a remarkable fact that every possessor of the throne of 
Egypt was proved by some means or other to have the blood of 
Rà flowing in his veins, or to hold it because he was connected 
with Ra by marriage. The bas-reliefs of Queen Hatshepset at 
Der al-Bahart, and those of Amen-hetep III. at Luxor, and those 
of Cleopatra VII. in the temple at Erment (now destroyed, alas!) 
describe the process by which Rà or Ämen-Rä became the father 
of the kings and queens of Egypt. From these we see that 
whenever the divine blood needed replenishing the god took upon 
himself the form of the reigning king of Egypt, and that he visited 
the queen in her chamber and became the actual father of the child 
who was subsequently born to her. When the child was born it 


1 See Erman, Westcar Papyrus, pl. ix. ff, 
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was regarded as a god incarnate, and in due course was presented, 
with appropriate ceremonies, to Ба or Ämen-Rä, in his temple, 
and this god accepted it and acknowledged it to be his child. This 
clever priestly device gave the priests ОҒ Ка great power in the 
land, but their theocratic rule was not always the best for Egypt, 
and on one occasion they brought about the downfall of a dynasty. 
The first rise to power of the priests of Rá took place at the 
beginning of the Vth Dynasty, when the cult of Rá became 
dominant in the land. About the time of Userkaf we find that a 
number of shrines, which united the chief characteristics of the 
low rectangular tomb commonly known by its Arabic name of 
mastaba, i.e., “bench,” and of the pyramid, ING were built in 
honour of the god;* but, according to Prof. Sethe, the custom of 
building such only lasted for about one hundred years, i.e., from 
the reign of Userkaf to that of Men-kau-Heru. Be this as it may, 
the priesthood of Heliopolis succeeded in making their worship of 
Һа to supersede generally that of almost every other god of Egypt, 
and in absorbing all'the local gods of importance throughout the. 
country into their theological system, wherein they gave them 
positions subordinate to those of Rá and his company of gods. 
Originally the local god of the city was Tem, who was 
worshipped there in a special temple, but they united his attributes 
to those of Ба and formed the double god Rä-Tem, © ini (Unas, 
1.222). With the close of the VIth Dynasty the power of the priests 
of Ка declined, and it was not until the reign of Usertsen І., about 
B.C. 2433, that the sanctuary at Heliopolis was rebuilt, or perhaps 
entirely refounded. This king dedicated the temple which he 
built there to Rá and to two forms of this god, Horus and Temu, 
who were supposed to be incarnate in the famous Bull of Mnevis, 
which was worshipped at Heliopolis as Apis was worshipped at 
Memphis. Іп front of the temple he set up two massive granite 
obelisks, each 66 feet high, the pyramidions of which were covered 
with copper; these were still in situ about a.p. 1200. Between 
the XTIth and the XXth Dynasties we hear little of Heliopolis, but 


1 See an interesting paper on this subject by Sethe in Aegyptische Zeitschrift, 
1889, p. 111 f£. (Die Heiligthümer des Re‘ im alien Reich). 
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a further restoration of the temple buildings took place under 
Rameses III., who set apart large revenues for the maintenance of 
the worship of Rà and the dignity of his priests and servants. 
When Piànkhi invaded Egypt, about в.с. 750, he visited 


Heliopolis after the capture of Memphis, going by way of the 


o 


mountain of Kher-äha, mm ДА. OA 6, and he performed 


certain ceremonial ablutions in the “Lake of cold water,” gn N, 


and washed his face in the “milk of Nu wherein Rä was wont to 
“wash his face;”* this “Lake” is clearly the fountain of the sun 
which we have already mentioned. | 

At a place called Shái-qa-em-Ánnu ? he “made great offerings 
* at Sha-qa-em-Amen to Ra at sunrise, viz., white oxen, milk, anti 
“ unguent, incense, and sweet-smelling woods, and then he passed 
“into the temple of Ба, which he entered bowing low in 
“adoration to. the god. The chief kher heb priest, ЕШ Фе, 
“ offered up prayer on behalf of the king, that he might be able to 
“repulse his enemies, and then having performed the ceremony 
“ connected with the ‘Star-room,’ ps he took the seteb girdle, 
* and purified himself with incense, and poured out a libation, 
* when one brought to him the flowers which are offered up in the 


* Het-Benbenet,* (| J m J ot He took the flowers and went 
“up the steps [leading to] the * great tabernacle,' pS El er 


*to see Һа in Het-Benbenet. He stood [on the top] there by 
“himself, he pushed back the bolt, he opened the doors [of the 
“tabernacle], and he saw his father Ба in Het-Benbenet. He 
“made adoration to the Mätet Boat of Rä (i.e., the boat of the 
““ rising sun), and to the Sektet boat of Tem (i.e., the boat of the 
“setting sun). He then drew close the doors again, and having 
* affixed thereto the clay for a seal he stamped it with the seal of 


IN E: ШШ S12 
| $ (Stele of Piänkhi, 1. 102). | 
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3 I.e., the shrine or holy of holies of the temple of Ra. 
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“the king himself. Не then admonished the priests [saying], “Т 
“have set [my] seal here, let no other king enter herein [or] stand 
“here. And they cast themselves on their bellies before his 
“ majesty, saying, “Мау Horus who loveth Ànnu (Heliopolis) be 
* firm and stable, and may he never come to an end, And the 
* king went into the Temple of Tem, and he performed all the 
^ ceremonies and service connected with the worship of father 
“ Tem-Kheperä, vr © | 1 , the prince of Ánnu.” 

From the above it is certain that the sacred boats of Rä were 
kept in a sort of wooden tabernacle with two doors, El. that 
could be fastened by a bolt, and from what we know from pictures 
of these boats it is equally certain that the Mätet boat contained a 
hawk-headed figure of Rá, and that the Sektet boat contained a 
man-headed figure of Ra. The text says that the tabernacle, 


12 сті, was situated on the top of a flight of steps, and this is 


what we should expect, for we know that the support was intended 
to represent the high ground in or near the city of Khemennu, 


25 Лу. % & (Hermopolis), whereon Ба established himself on 


the day when he proceeded from the watery abyss of Nu, before 
the pillars of Shu were set up. In the Book of the Dead this 
high ground is called “ Qaqa іп Khemennu," 4 iN A N! mn 
+ IN NZZ % ө. During the period of the Persian 
invasion the prosperity of the priesthood of Heliopolis declined, 
and it is said that later, during the reign of Ptolemy II. (в.с. 285- 
247) many of its members found an asylum at Alexandria, where 
their reputation for learning caused them to be welcomed. A 
tradition says Solon, Thales, and Plato all visited the great college 
at Heliopolis, and that the last-named actually studied there, and 
that Manetho, the priest of Sebennytus, who wrote a history of 
Egypt in Greek for Ptolemy IL, collected his materials in the 
library of the priesthood of Rä. Some time, however, before the 
Christian era, the temple buildings were in ruins, and the glory of 
Heliopolis had departed, and it was frequented only by those who 
went there to carry away stone or anything else which would be 
useful in building or farming operations. 
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We have now to consider briefly what was the nature of the 
doctrine which was the distinguishing characteristic of the 
teaching of the priests of Heliopolis. In the first place it pro- 
claimed the absolute sovereignty of Rá among the gods, and it 
made him the head of every company of the gods, but it did not 
deny divinity to the older deities of the country. The chief 
authorities for the Heliopolitan doctrine are the Pyramid Texts, to 
which allusion has so often been made, and from these we see that 
the priests of Ба displayed great ingenuity and tact in absorbing 
into their form of religion all the older cults of Egypt, together 
with their magical rites and ceremonies. Apparently they did not 
attempt to abolish the old, indigenous gods; on the contrary, they 
allowed their cults to be continued, provided that the local priest- 
hoods would make their gods subordinate to Ба. Thus Osiris 
and Isis, and their companion gods, were absorbed into the great 
company of the gods of Heliopolis, and the theological system of 
the priests of Osiris was mixed with that of the priests of Ra. 
Nothing is known of the origin of Osiris worship, but the god 
himself and the ceremonies which accompanied the celebration of 
his festivals suggest that he was known to the predynastic dwellers 
in Egypt. The belief in the efficacy of worship of the Man-god, 
who rose from the dead, and established himself in the underworld 
as judge and king, was indelibly impressed on the minds of the 
Egyptians at a very early period, and although the idea of a 
heaven of material delights which was promised to the followers of 
Osiris did not, probably, commend itself in all particulars to the 
imaginations of the refined and cultured folk of Egypt, it was 
tacitly accepted as true and was regarded as a portion of their 
religious inheritance by the majority of the people. On the other 
hand, the priests of Ra declared that the souls of the blessed made 
their way after death to the boat of Ra, and that if they succeeded 
in alighting upon it their eternal happiness was assured. No 
fiends could vex and no foes assail them successfully, so long as 
they had their seat in the “ Boat of Millions of Years;” they lived 
upon the food on which the gods lived, and that food was light. 
They were apparelled in light, and they were embraced by the god 
of light. They passed with Ra in his boat through all the dangers 
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of the Tuat, and when the god rose each morning they were free 
to wander about in heaven or to visit their old familiar habitations 
on earth, always however taking care to resume their places in the 
boat before nightfall, at which time evil spirits had great power 
to injure, and perhaps even to slay, the souls of those who had 
failed to arrive safely in the boat. 

But although the priests of Rá under the Early Empire, and 
the priests of Ámen-Rá under the Middle and New Empires, were 
supported by all the power and authority of the greatest kings and 
queens who ever sat upon the throne of Egypt, in their proclama- 
tion of a heaven, which was of a far more spiritual character than 
that of Osiris, they never succeeded in obliterating the belief in 
Osiris from the minds of the great bulk of the population in Egypt. 
The material side of the Egyptian character refused to be weaned 
from the idea of a Field of Peace, which was situated near the 
Field of Reeds and the Field of the Grasshoppers,’ where wheat 
and barley grew in abundance, and where a man would possess a 
vine, and fig trees, and date palms, and be waited upon by his 
father and his mother, and where he would enjoy an existence 
more comfortable than that which he led upon this earth. The 
doctrine of a realm of light, where the meat, and drink, and 
raiment were light, and the idea of becoming a being of light, and 
of passing eternity among creatures of light did not satisfy him. 
The result of all this was to create a perpetual contest between the 
two great priesthoods of Egypt, namely, those of Rá and Osiris; 
in the end the doctrine of Osiris prevailed, and the attributes of 
the Sun-god were ascribed to him. In considering the struggle 
which went on between the followers of Ба and Osiris it is difficult 
not to think that there was some strong reason for the resistance 
which the priests of Rá met with from the Egyptians generally, 
and it seems as if the doctrine of Ra contained something which 
was entirely foreign to the ideas of the people. The city of 
Heliopolis appears always to have contained a mixed population, 
and its situation made it a very convenient halting-place for 
travellers passing from Arabia and Syria into Egypt and vice 


1 ІШ ы! $ ЖА % Lada | (Book of the Dead, cxxv. 19). 
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versá ; it is, then, most probable that the doctrine of Ra as taught 
by the priests of Heliopolis was a mixture of Egyptian and 
Western Asiatic doctrines, and that it was the Asiatic element іп 
it which the Egyptians resisted. It could not have been sun- 
worship which they disliked, for they had been sun-worshippers 
from time immemorial. 

The above paragraphs contain a statement of the facts 
concerning the worships of Rá and Osiris which appear to be 
fairly deducible from the extant religious literature of the 
Egyptians, but it is time to let the hymns to these gods declare 
the attributes which were assigned to them during the most 
flourishing period of Egyptian history. More hymns were ad- 
dressed to these two than to any other gods, a fact which proves 
that they were considered to be the chief means of salvation for 
the Egyptians, The following hymns are taken from the Papyri of 
Hunefer, and Ani, and Nekht! :— 

* Homage to thee, О thou who art Rä when thou risest, and 
“ Temu when thou settest. Thou risest, thou risest, thou shinest, 
“thou shinest, thou who art crowned king of the gods. Thou art 
“the lord of heaven, thou art the lord of earth; thou art the 
“creator of those who dwell in the heights and of those who 
* dwell in the depths. Thou art the God One who didst come 
“into being in the beginning of time, Thou didst create the earth, 
“thou didst fashion man, thou didst make the watery abyss of the 
“sky, thou didst form Нарі (the Nile), thou didst create the 
“watery abyss, and thou dost give life unto all that therein is. 
“Thou hast knit together the mountains, thou hast made mankind 
“and the beasts of the field to come into being, thou hast made 
“the heavens and the earth. Worshipped be thou whom Maat 
“embraceth at morn and at eve. Thou dost travel across the sky 
“with heart swelling with joy; the Lake of Testes becometh 
* contented thereat. 'The serpent-fiend Nàk hath fallen, and his 
“two arms are cut off. The Sektet boat receiveth fair winds, and 
“the heart of him that is in the shrine thereof rejoiceth. Thou art 
“crowned prince of heaven, and thou art the One dowered [with 


1 See my Chapters of Coming Forth by Day (Translation), pp. 8, 36. 
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“all attributes] who comest forth from the sky. Ка is he whose 
“word when uttered must come to pass. О thou divine Youth, 
“thou heir of everlastingness, thou self-begotten one, thou who 
“didst give thyself birth! О thou One, Шоп mighty [one] of 
* myriad forms and aspects, King of the world, Prince of Ànnu 
*(Heliopolis), lord of eternity and ruler of everlastingness, the 
“company of the gods rejoice when thou risest and when thou 
“sailest across the sky, О thou who art exalted in the Sektet 
“boat,” (From the Papyrus of Hunefer, sheet 1.) 

* Hail, thou Disk, thou lord of rays, who risest on the horizon 
“day by day! Homage to thee, O Heru-khuti, wht art the god 
* Kheperà, the self-created; when thou risest on the horizon and 
“sheddest thy beams of light upon the lands of the North and 
“of the South, thou art beautiful, yea beautiful, and all the gods 
* rejoice when they behold thee, the King of heaven. The goddess. 
* Nebt-unnut is stablished upon thy head; and her uraei of the 
* South and of the North are upon thy brow; she taketh up her 
“place before thee. The god Thoth is stablished in the bows of 
“thy boat to destroy utterly all thy foes. Those who are in the 
“Tuat come forth to meet thee, and they bow in homage as they 
“come towards thee to behold thy beautiful form. And I have 
“come before thee that I may be with thee to behold thy Disk 
*every day. May Inot be shut up in [the tomb], may I not be 
“turned back, may the members of my body be made new when I 
“view thy beauties, even as [are those of] all thy favoured ones, 
“because І am one of those who worshipped thee upon earth. Мау 
“I come in unto the land of eternity, may I come even unto the 
* everlasting land, for behold, O my lord, this hast thou ordained 
“for me. 

“Homage to thee, O thou who risest in the horizon as Ба, 
“thou restest upon law unchangeable and unalterable. Thou 
*passest over the sky, and every face watcheth thee and thy 
“ course, for thou hast been hidden from their gaze. Thou dost 
“show thyself at dawn and at eventide day by day. The Sektet 
“boat, wherein is thy Majesty, goeth forth with light; thy beams 
“are upon all faces; the [number] of thy red and yellow rays 
“ cannot be known, nor can thy bright beams be told. Тһе lands 
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“of the gods, and the lands of Punt must be seen, ere that which 
“is hidden [in thee] may be measured. Alone and by thyself thou 
“dost manifest thyself when thou comest into being above Nu. 
“ Мау I advance, even as thou dost advance; may I never cease to 
“go forward as thou never ceasest to go forward, even though it be 
*for a moment; for with strides thou dost in one little moment 
“pass over the spaces which would need millions and millions of 
“years [for men to pass over; this] thou doest and then thou dost 
“sink to rest. Thou puttest an end to the hours of the night, and 
“thou dost count them, even thou; thou endest them. in thine 
*own appointed season, and the earth becometh light. Thou 
“settest thyself therefore before thy handiwork in the likeness of 
“ Ra [when] thou risest on the horizon. 

“Thou art crowned with the majesty of thy beauties; thou 
* mouldest thy limbs as thou dost advance, and thou bringest them 
“forth without birth-pangs in the form of Ra, as thou dost rise 
“up into the upper air. Grant thou that I may come unto the 
* heaven which is everlasting, and into the mountain where dwell 
“thy favoured ones. May I be joined unto those shining beings, 
“holy and perfect, who are in the Underworld ; and may I come 
“forth with them to behold thy beauties when thou shinest at 
* eventide and goest to thy mother Nu. Thou dost place thyself 
“in the west, and my two hands are [raised] in adoration of thee 
“when thou settest as a living being. Behold, thou art the 
“maker of eternity, and thou art adored when thou settest in the 
“heavens, I have given my heart unto thee without wavering, 
“QO thou who art mightier than the gods. A hymn of praise to 
“thee, O thou who risest like unto gold, and who dost flood the 
“world with light on the day of thy birth. Thy mother giveth 
“thee birth, and thou dost give light unto the course of the Disk. 
“О thou great Light, who shinest in the heavens, thou dost 
“strengthen the generations of men with the Nile-flood, and thou 
“dost cause gladness in all lands, and in all cities, and in all 
“temples. Thou art glorious by reason of thy splendours, and 
“thou makest strong thy Double with divine foods. О thou 
“mighty one of victories, thou who art the Power of Powers, who 
“ dost make strong thy throne against evil fiends; who art glorious 
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“in majesty in the Sektet boat, and who art exceedingly mighty 
“in the Atet boat, make thou me glorious through words which 
“when spoken must take effect in the Underworld; and grant Шоп 
“that in the nether world I may be without evil. I pray thee to 
“раб my faults behind thee; grant thou that I may be one of thy 
“loyal servants who are with the shining ones; may I be joined 
“unto the souls which are in Ta-tchesertet, and may I journey 
“into the Sekhet-Áaru by a prosperous and happy decree." (From 
the Papyrus of Ani, sheet 20 f.) 

“Homage to thee, O thou glorious being, thou who art 
* dowered with all attributes, O Tem-Heru-khuti, when thou risest 
“in the horizon of heaven, a cry of joy cometh forth to thee from 
“the mouth of all peoples. O thou beautiful being, thou dost 
“renew thyself in thy season in the form of the Disk within thy 
* mother Hathor; therefore in every place every heart swelleth 
* with joy at thy rising for ever. Тһе regions of the North and 
“ South come to thee with homage, and send forth acclamations at 
“thy rising in the horizon of heaven; thou illuminest the two 
“lands with rays of turquoise light. O Rá, thou who art Heru- 
“һай, the divine man-child, the heir of eternity, self-begotten 
*and self-born, king of earth, prince of the Tuat, governor of 
“the regions of Aukert; thou comest forth from the water, thou 
“hast sprung from the god Nu, who cherisheth thee and ordereth 
“thy members. О thou god of life, thou lord of love, all men live 
“when thou shinest; thou art crowned king of the gods. The 
* goddess Nut doeth homage unto thee, and Maat embraceth thee 
“at all times. Those who are in thy following sing unto thee 
“with joy and bow down their foreheads to the earth when they 
* meet thee, thou lord of heaven, thou lord of earth, thou king of 
* Right and Truth, thou lord of eternity, thou prince of ever- 
“ ]astingness, thou sovereign of all the gods, thou god of life, thou 
^ ereator of eternity, thou maker of heaven wherein thou art firmly 
* established. : 

“ The company of the gods rejoice at thy rising, the earth is 
“glad when it beholdeth thy rays; the peoples that have been 
“long dead come forth with eries of joy to see thy beauties every 
*day. Thou goest forth each day over heaven and earth and art 
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“made strong each day by thy mother Nut. Thou passest 
“through the heights of heaven, thy heart swelleth with joy; and 
“the Lake of Testes is content thereat. The Serpent-fiend hath 
“fallen, his arms аге hewn off, the knife hath cut asunder his 
*joints. Ка liveth by Maät the beautiful The Sektet boat 
“ draweth on and cometh into port; the South and the North, the 
* West and the East turn to praise thee, O thou primeval 
* substance of the earth who didst come into being of thine own 
*accord. Isis and Nephthys salute thee, they sing unto thee 
* songs of joy at thy rising in the boat, they protect thee with their 
“hands. The souls of the East follow thee, the souls of the West 
* praise thee. Thou art the ruler of all the gods, and thou hast 
“joy of heart within thy shrine, for the serpent fiend Хак hath 
“been condemned to the fire, and thy heart shall be joyful for 
“ever.” (From the Papyrus of Nekht, sheet 21.) 

Even more instructive, however, than these are the Seventy- 
five Praises of Ка which are found inscribed on the walls of royal 
tombs of the XIXth and XXth Dynasties at Thebes. In these we 
find enumerated a large number of most remarkable epithets and 
attributes, some idea of the meaning of which will be gathered 
from the following rendering :— 

1. “Praise be to thee, O Ra, exalted Sekhem,! lord of the hidden 

* circles [of the Tuat], bringer of forms, thou restest in secret 

“places and makest thy creations in the form of the god Tamt 


‘(= iN a d) i.e., the universal god). 


. * Praise be to thee, O Ка, exalted Sekhem, thou creative force 


« (E <> 1) 1) , who spreadest out thy wings, who restest in 
“the Tuat, who makest the created things which come forth 
* from his divine limbs. 

3. “Praise be to thee, O Ra, exalted Sekhem, Ta-thenen, begetter 
“of his gods. Thou art he who protecteth what is in him, and 
“thou makest thy creations as Governer of thy Circle. 

4. * Praise be to thee, O Ra, exalted Sekhem, looker on the 
“ earth, and brightener of Ámenti. Thou art he whose forms 


bo 


1 Literally, “ Power.” 
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E (=> | 1) are his own creations, and thou makest thy 


* creations in thy Great Disk. 


. “Praise be to thee, O Ra, exalted Sekhem, the Word-soul, 


“that resteth on his high place. Thou art he who pro- 


* tecteth thy hidden spirits (> 4] ), and they have form 


10. 


11. 


12, 


13. 


14. 


* in thee. 


. “Praise be to thee, O Ба, exalted Sekhem, mighty one, bold of 


“face, the knitter together of his body. Thou art he who 
* gathereth together thy gods when thou goest into thy hidden 
* Circle. 


. “Praise be to thee, O Ка, exalted Sekhem. Thou dost call to 


“thine Eye, and dost speak to thy head, and dost give breath 
“to the souls in their places, and they receive it and have 
* their forms in him. 


. “Praise be to thee, O Rá, exalted Sekhem, destroyer of thy 


“ EE thou art he who doth decree destruction for the 


«ама (ULA 


qn nn A to Pr O Ra, exalted Sekhem, the sender forth 


“of light into his Circle; thou art he who maketh the 
* darkness to be in his Circle and thou coverest those who are 
* therein." 

* Praise be to thee, O Rá, exalted Sekhem, the illuminer 
* of bodies in the horizons; thou art he who entereth into 
* his Circle. 

“ Praise be to thee, O Ra, exalted Sekhem, support 22 i ғ) 
“ of the Circles of Ament; thou art indeed the body of Temu 


“(ы A Pol): 


** Praise be to thee, O Ra, exalted Sekhem, the hidden support 
*of Ànpu (4 О % ds thou art indeed the body of 
« Kheperä (9 ==> l N) А 

* Praise be to thee, О Ка, exalted Sekhem, whose duration of 
“life is greater than that of her whose forms are hidden; 


““ thou art indeed the bodies of Shu ( схе) ҮЙ). 
“ Praise be to thee, О Ка, sae Sekhem, the guide 


15. 


16. 


17. 


18. 
ane 
20. 
21. 


22. 
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» (1) Q) ж sebi) of Rā to his members; thou art indeed the 
“ bodies of T efnut ( xb 2 3) | 

“ Praise be to ue БҰ Ra, exalted Sekhem ; thou dost make 
* to be abundant the things which are of Rà in their seasons, 
* and thou art indeed Seb (S J N) : 

“ Praise be to thee, О Ra, exalted Sekhem, the mighty one 
“who doth keep count of the things which are in him; thou 
“ art indeed the bodies of Nut. 

* Praise be to thee, O Ка, exalted Sekhem, the lord who 
“ advancest; thou art indeed Isis ( (12 d). 

‘ Praise be to thee, O Ra, exalted Sekhem, whose head 
* shineth more than the things which are in front of him; 


** thou art indeed the bodies of Nephthys (T = 4) қ 


* Praise be to thee, O Ка, exalted Sekhem, united is he in 


* members, One, who gathereth together all seed; thou art 
** indeed the bodies of Horus EN КІ) : 

“ Praise be to thee, O Ба, exalted Sekhem, thou shining one 
* who dost send forth light upon the waters of heaven ; thou 
* art indeed the bodies of Nu ( 22 SS aps 

“ Praise be to thee, O Ба, er Sekhem, the avenger of Nu 
* who cometh forth from what is in him; thou art indeed the 
“bodies of the god Remi 122 ili bs 3). 

^ Praise be to thee, О Ra, exalted Sekhem; thou art the two 


- * Uraei who bear their two feathers [on their heads]; thou art 


29. 


24. 


25. 


“indeed the bodies of the god Huaaiti (ў $) INN ill ul) 


“ Praise be to thee, О Ra, exalted Sekhem; thou goest in 
* and comest out and thou comest out and goest in to thy 
“hidden Circle, and thou art indeed the bodies of Aatu 


М Ж % == % TR el). 
* Praise be to thee, O Ra, exalted Sekhem, the Soul who 
“ departeth at-his Fu time ; thou art indeed the bodies 


“of N ethert ( (zs =o ; 
* Praise be to thee, OR Ж exalted Sekhem, who standeth up, 
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26. 


27. 


28. 


29, 


30. 


31. 
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* the Soul One, who avengeth his children; thou art indeed 
* the bodies of Netuti om % e 2). 


“ Praise be to thee, O Ra, exalted Sekhem; thou raisest thy 
“head and thou makest bold thy brow, thou ram, mightiest 
* of created things. 


“ Praise be to thee, O Rä, exalted Sekhem, the light of Shu at 
“the head of Ákert (i a redi thou art indeed the bodies 


“of Ament (| E Pat) 
“Praise be to thee, O Ra, exalted Sekhem, the soul that 
* seeth, the governor of Ament; thou art indeed the bodies 


“ of the double Circle (= a i 
oe Lc 


^ Praise be to thee, O Ra, exalted Sekhem; thou art 
“the Soul that mourneth, and the god that crieth 


“ (— IN % M N); thou art indeed the bodies of 
"Anis (ji Ды) 


^ Praise be to thee, O Ra, exalted Sekhem; thou makest thy 
“hand to pass and praisest thine Eye, and thou art indeed 


“һе bodies of the god of hidden limbs (Y а 11 eee 2). 
* Praise be to thee, O Ra, exalted Sekhem ; thou art the Soul 


“exalted in the double hidden place n pee) thou art 


32. 


88. 


34. 


35. 


=> \ ММ) 


« indeed Khenti- À menti (Ah ә | ae IN ua 4). 


“Praise be to thee, О Ба, exalted Sekhem, of manifold 


““ creations in the holy house; thou art indeed the bodies of 
> 
“the god Kheprer (8 A: 


“Praise be to thee, O Ra, exalted Sekhem; thou placest 


“ thine enemies in their strong fetters, and thou art indeed the 


* bodies of Май M | E ah). 


“Praise be to thee, O Ra, exalted Sekhem; thou givest forth 
“ light in the hidden place, and thou art the bodies of the god 


“ of generation ne % TT =o 2). 
* Praise be to thee, O Ra, exalted Sekhem; thou art the 


“ vivifier of bodies; thou makest throats to inhale breath, and 


36. 


37. 


38. 


39. 


41. 


42. 


43. 


44, 
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“ thou art jn the bodies of the god Tebati ( (= y 


“ Praise be ) E O Ra, exalted Sekhem; thou assemblest 
“ bodies in the Tuat, and they gain the form of life, thou 
“ destroyest foul humours, and thou art indeed the bodies of 


“the god Serqi (<> ill 127). 
“Praise be to thee, O Rä, aa Sekhem, Hidden-face 
б (== ? xb Seshem-Nethert EA X = => 2) J5 thou 


* art indeed the bodies of Shai us % ІІ s : 


“ Praise be to thee, O Ra, exalted Sekhem, lord of might; 
“thou embracest the Tuat and thou art indeed the bodies of 


“ Sekhen-Ba (e | à 5 2). 
“Praise be to thee, O Ra, exalted Sekhem ; thou hidest thy 
“ body in that which is within thee, and thou art indeed the 


. * bodies of Ámen-khat d m. 1 17) % 2 | 41) 


40. 


“ Praise be to thee, O Ка, exalted Sekhém, more strong of 
* heart than those who are in his following ; thou sendest fire 
“in the house of destruction, and thou art indeed the bodies 


^ of the Fire-god Rekhi (77711127). 


“ Praise be to thee, O Ra, exalted Sekhem ; thou sendest forth 
* destruction, and thou makest beings to come into existence 
*in thy c in the Tuat, and thou art the bodies of 


Е Tuati ( ¡ES 4). 

* Praise be io thee, O Rà, exalted Sekhem, Bua-tep DANI 
“ f dl) Ф) , governor of his Eye; thou sendest forth light into 
“the hidden place, and thou art indeed the body of Shepi 


(zoll). 


“Praise be to thee, O Ra, exalted Sekhem, Temt-hatu, 
“ stablisher of Àmta ( (Y + ea) » : thou art indeed the bodies 


“of Temt- hätu ( = i 
* Praise be to = O Ra, Ls Sekhem, creator of hidden 
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45, 


46. 


41. 


48 


49, 


50. 
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“things, generator of bodies; thou art indeed the bodies of 
“the god Seshetai (== ll 2) 


“Praise be to thee, O Ra, exalted Sekhem ; thou providest 
“those who are in the Tuat with what they need in the 


“hidden Circles, and thou art indeed Äper-ta N pla | 
“ Praise be to thee, О Ra, exalted Sekhem; thy limbs rejoice 


* when they see thy body, O Uash-Ba (£) % ES dy ES A) 
“ when thou enterest thy body, and thou art indeed the bodies 


“of Bat d ТГ). 


“Praise be to thee, O Ra, exalted Sekhem, aged one of the 


“pupil (AA) of the Utchat, Bai (& 0,1); thou 


* makest full thy splendour, and thou art indeed the bodies of 


“ Thenti m " 1 N) ). 


. “Praise be to thee, O Rā, exalted Sekhem; thou makest 


“straight ways in the Tuat, and openest up roads in the 

“hidden place, and thou art indeed the bodies of Maä-uat 
= | | 

(ZAA) | 

^ Praise be to thee, O Ra, exalted Sekhem ; thou art the Soul 

“who movest onwards, and thou hastenest thy steps, and 

“thou art indeed the bodies of Akhpa (Y ы | 7). 


“Praise be to thee, O Ra, exalted Sekhem; thou sendest 
“forth thy stars and thou illuminest the darkness in the 


“Circles of those whose forms are hidden, and thou art indeed 
“the god Hetehiu (e \ % NH 


51. 


“Praise be to thee, O Rà, exalted Sekhem; thou art the 
* maker of the Circles, thou makest bodies to come into being 
“by thine own creative vigour. Thou, O Ra, hast created 
“the things which exist, and the things which do not exist, 
* the dead e 1), and the gods, and the spirits; thou art 


* indeed the body that maketh Khati ( (>) NA 2) to come 
“into being. 


ш 


52, 


53. 


84. 
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“Praise be to thee, O Ra, exalted Sekhem; thou art the 


“ doubly hidden and secret god (— е New ill 7), апа 


“the souls go where thou leadest them, and those who follow 
* thee thou makest to enter in; thou art indeed the bodies of 


“Ameni (E A) 


* Praise be to thee, О Rā, exalted Sekhem; thou art Uben- 


“An (S JR МЛ) of Ament, and the light of the 
“lock of hair on thee . . . .; thou art indeed the bodies of 
* the god Üben. 

Praise be to thee, O Rä, exalted Sekhem; thou art the 
“ Aged One of forms who dost go about through the Tuat, to 


. * whom the souls in their Circles ascribe praises; and thou 


56. 


57. 


58, 


59. 


E . І ' = | 
art indeed the bodies of Then-áru (s <> » [EI | ll): 
. “ Praise be to thee, O Ra, exalted Sekhem; when thou dost 


“ unite thyself to the Beautiful Ament, the gods of the Tuat 
* rejoice at the sight of thee; thou art indeed the bodies of 


Adi ( (] — 55. 11 7) 


* Praise be to thee, O Rà, exalted Sekhem; thou art the 
“ Great Cat, the avenger of the gods, and the judge of words, 
* and the president of the sovereign chiefs (or, assessors), and 
* the governor of the holy Circle; thou art indeed the bodies 


** of the Great Cat (0 | Sh кб | 


* Praise be to thee, O Ба, exalted Sekhem; when thou fillest 
** thine eye, and speakest to the pupil thereof, the divine dead 
* bodies shed tears; thou art indeed the bodies of Metu- 


LOTES) 
* Praise be to thee, O Ra, exalted Sekhem; thou art the Soul 
* on high and thy bodies are hidden; thou sendest forth the 
* light, and thou lookest upon thy hidden things (or, places) ; 
сс 1 1 ! 
thou art indeed the bodies of Her-ba e = ==» & 41). 


* Praise be to thee, O Ra, exalted Sekhem, exalted of 
** Soul; thou destroyest thine enemies, thou sendest fire on 


“the wicked, and thou art the bodies of Qa-Ba (af eee M Jj 
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60. 


61. 


62. 


[63. 


64, 


65. 


66. 
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“Praise be to thee, О Ra, exalted Sekhem, Апай 
ý (1 % A 1) e N) $ who hidest in purity ; thou hast gained 


“the mastery over the souls of the gods, and thou art indeed 
“the bodies of Auai. 
* Praise be to thee, O Ба, exalted Sekhem, Oldest one 


“ (== % Ф), Great опе, Governor of the Tuat, Creating 
““ one (9 <> 1013); thou didst create the two Setchet 
$ (S 2 A p) 2) and thou art indeed the bodies of the two 


“ Setchet gods (-- 2) БҮ 4). 


“Praise be to thee, O Ra, exalted Sekhem, Mighty One of 
“ journeyings ; thou orderest thy steps by Maat, thou art the 
* Soul that doeth good to the body, thou art Senk-hrà 


a (eo, ie. Face of Light), and thou art indeed the 


* bodies of Senk-hrà. 

* Praise be to thee, O Ка, exalted Sekhem ; thou dost protect 
“ (or, avenge) thy body, and thou dost hold the balance 
“ [among] the gods as the hidden Атай (N == | 4) [ара] 


“as Äm-ta (j++ = г), and thou art indeed the bodies of 


“the double god Ama-Amta (N = | А | 4. => 2) 


“ Praise be to thee, O Ка, exalted Sekhem; thou art the lord 
* of the fetters of thine enemies, the One, the Prince of the 
* Apes ( a е“) |), and thou art indeed the bodies of 
“ Ántetu (Y = 2). 

* Praise be to thee, O Ба, exalted Sekhem; thou sendest 
“forth flames into thy furnaces ‘oa Ў Ц = |), апа thou 


E 
* cuttest off the heads of those who are to be destroyed 


" (ў a | 3r Ц % ы, 5, ), апа thou art indeed the bodies 
* of the two gods Ketuit 157 % 12“ 

“Praise be to thee, О Ra, exalted Sekhem ; thou art the 
* god of generation (55 1) = 2) thou destroyest [thy] 


“ offspring, thou art One, thou stablishest the two lands by 


67. 


68. 


69. 


70. 


11. 


72. 


78. 
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“ [thy] spirit CY a % | 1) “and thou art indeed the bodies 


* of the god Ta-Thenen um => Б al). 

“Praise be to thee, O Ra, иы Sekhem ; thou stablishest 
“the gods who watch the hours ( == [| % 9) on their 
“standards, and who are oon A мй secret, and thou art 

* indeed the bodies of the Watcher gods (> om 10° » Ф). 

“Praise be to thee, О Ra, exalted Sekhem; thou art the 
“ double Tchent god (=) AA) of heaven, and the gate of 
“the Tuat, and the god Besi (] N |l xt J) [with] his 
“ spiritual bodies к ў Q % 11 ) , and thou art the bodies 


of Besi. 
* Praise be to thee, O Ва, exalted Sekhem; thou art the 


“ Apes (0 pus к! ) ЕЧ , and thou art the true creative 
“Power of [thy] divine attributes (> iH SHA y and 


* thou art indeed the bodies of the Ape-god in the Tuat. 

* Praise be to thee, O Rà, exalted Sekhem ; thou makest new 
* the earth, and thou openest a way for that which is therein, 
* thou that art the Soul which giveth names unto his limbs, 


* and thou art indeed the bodies of Sma-ta Ж? % | T) 
* Praise be to thee, O Ra, exalted Sekhem; thou art Nehi 
“ (o IN ў | | N) who burnest up thine enemies, the Fire- 
“god Setcheti CAS 3l who burneth up fetters, and 


* thou art indeed the bodies of Nehi (mm AÍ ТІ) 4) 4). 
“Praise be to thee, О Ra, exalted Sekhem ; thou art the god 
“of motion (бр < Js the god of light (Fo $) 
“who travelleth, thou makest the darkness to come into 
“being after thy light, and thou art indeed the bodies of 
“ Shemti. 

* Praise be to thee, O Ra, se Sekhem; thou art the =, 


* of souls who art in the house of thy obelisk (J mom ШЕ es А 


* thou art the chief of the gods who аге supreme in their 
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“ districts (1 үй! dh BUN y and thou art indeed 
‚ “the god Neb-baiu (= E li Nr i.e., Lord of souls). 

74. “Praise be to thee, O Ra, exalted Sekhem; thou art the 
“ double Sphinx-god, the Double obelisk-god Rd Ше 4 
Jon E ill cU the Great God who lifteth up his 

. “two Eyes, and thou art indeed the bodies of the double 


« Sphinx god Huiti ( (ў % 1% \\ | sl 


15. “Praise be to thee, O Ra, exalted Sekhem ; thou art the lord 
.“ of light and declarest the things which are hidden, and thou 
“art the Soul that speaketh with the gods who are in their 
“ Uireles, : and thou art indeed the bodies of Neb-Senku 


“(х= | un Ws © ib i.e., the Lord of light).”* 


An impartial examination of the above translation will show 
the reader the lofty conceptions which were associated by the 
Egyptians with Rä the Sun-god, and there is not room for any 
reasonable doubt that they ascribed to the god, whose symbol was 
the sun, all the attributes which modern nations are wont to 
regard as the properties peculiar to God Almighty. He was One, 
and the maker of “gods” and men; he was the creator of heaven, 
earth, and the underworld ; he was self-begotten, self-created, and 
self-produced ; he had existed for ever and would exist to all 
eternity ; he was the source of all life and light; and he was the 
personification of right and truth, and goodness, and the destroyer 
of darkness, night, wickedness, and evil. There is scarcely an 
attribute of importance ascribed to our God for which there is no 
equivalent in the hymns and texts which relate to Rà and describe 
his greatness and power, for he was not only the god of the living 
but also the god of the dead, and the god of everything unborn. 
His relations with Osiris, who was part god and part man, and was 
the cause and type of immortality for man, were at once those of a 
god, a father, and an equal, and when we consider that Osiris was 
a king who reigned over Egypt, and that every king was an 


4 Forthe hieroglyphic texts from the tombs of Seti I., Seti II., and Rameses IV., 
and a French translation, see Naville, La Litanie du Soleil, Leipzig, 1875. 
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incarnation of Ra, it is easy to understand how he came to have 
the power to rise from the dead, and to act as the judge of the 
dead on behalf of his father Ка. 


Тем, ог TEMU, ye d). sex А Ы or ATEM, ДА 2. 

Tem, or Temu, or Атим, was originally the local god of the 
city of Ännu, or Heliopolis, and in the dynastic period at all events 
he was held to be one of the forms of the great Sun-god Rá, and to 
be the personification of the setting sun. In the predynastic 
period, however, he was, as М. Lefébure has pointed out,! the first 
man among the Egyptians who was believed to have become 
divine, and who was at his death identified with the setting sun; 
in other words, Tem was the first living man-god known to the 
Egyptians, just as Osiris was the first dead man-god, and as such 
was always represented in human form and with a human head. 
It is important to.note this fact, for it indicates that those who 
formulated the existence of this god were on a higher level of 
civilization than those who depicted the oldest of all Egyptian 
gods, Horus, in the form of a hawk, or in that of a hawk-headed 
human body. In the papyri and on the monuments he usually 


wears Y: the crowns of the South and North, upon his head, and he 
holds T , the emblem of life, in his right hand, and the sceptre, !, 


in his left. Та the boat of Rá he is depicted in human form even 
when Rá is symbolized by a disk which is being rolled along by a 
beetle, and the god Kheperä is represented by a beetle, and the 
rising sun Heru-Khuti is shown under the form of a hawk's head, 
from which fall rays of light? Tem was, in fact, to the Egyptians 
a manifestation of Grod in human form, and his conception in their 
minds marks the end of the period wherein they assigned animal 
forms to their gods, and the beginning of that in which they 
evolved the idea of God, almighty, inscrutable, unknowable, the 
maker and creator of the universe. It is useless to attempt to 
assign a date to the period when the Egyptians began to worship 


1 Trans. Soc. Eibl, Arch., ix., р. 175. 2 Lanzone, op. cit., pl. 398. 
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God in human form, for we have no material for doing so; the 
worship of Tem must, however, be of very great antiquity, and the 


fact that the priests of Rá in the Vth and VIth Dynasties united 


a proves that 


him to their god under the name of Rä-Tem, O 
his worship was wide-spread, and that the god was thought to 
possess attributes similar to those of Ба. 

The Pyramid Texts show that the attributes of Temu were 
confounded with those of Rá, and that the protection and favour 
of this god were all essential for the well-being of the deceased in 
the Underworld ; indeed, it is Tem the father who stretches out 
his hand to Pepi 1. and sets him at the head of the gods, where he 
judges the great and the wise. This passage shows that Tem was 
regarded as the father of the human race, and as he was also 
divine his powers to help the dead were very great. In many 
respects he was held to be the equal of Rá, and the prayers and 
hymns which were addressed to him frequently show that the 
Egyptians were very anxious to propitiate him, This is not 
difficult to understand if we'remember the dogmas of the 
Heliopolitan priesthood about the means by which the souls of the 
blessed. departed from this world. They taught that souls when 
they left this world went to the region which lay between the 
earth and the beginning of the Valley of the Tuat, and which was 
called Ámentet, and that they waited there until the Boat of the 
Setting Sun, 1.е., the boat of Ба in his form of Temu, made his 
appearance there ; as soon as it arrived the souls flocked to it, and 
those who had served Rá upon earth and whose bodies had been 
buried with the orthodox rites, and ceremonies, and prayers of the 
priesthood of Rá, and were, therefore, provided with the necessary 
words of power, were admitted to the boat of Tem, where they 
enjoyed the protection and favour of the god in his various forms 
to all eternity. 

There was, moreover, another aspect of Tem which gave the 
god a position of peculiar importance in the minds of the Egyptians, 


Sool GTI 
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i.e., he was identified not only with the god of the dead, Osiris, but 
also with the young Horus, the new and rising sun of the morrow. 
All these ideas are well expressed in a hymn to Tem which is found 
in the Papyrus of Mut-hetep (Brit. Mus., No. 10,010, sheet 5), and 
which was composed to enable every spirit who recited it to “come 
forth by day” and in any form he pleased and to have great power 
in the Tuat. The lady Mut-hetep says, ^O Rä-Tem, in thy 
“splendid progress thou risest, and thou settest as a living being 
“їп the glories of the western horizon; thou settest in thy 
“territory which is in the Mount of Sunset (Manu, & jM) 
“ Thy uraeus is behind thee, thy uraeus is behind thee. “Башы 
“to thee, О thou who art in peace; homage to thee, O thou who 
` “art in peace. Thou art joined unto the Eye of Tem, and it 

“ chooseth its powers of protection [to place] behind thy members. 
“ Thou goest forth through heaven, thou travellest over the earth, 

“and thou jonrneyest onward. O Luminary, the northern and 

"southern halves of heaven come to thee, and they bow low in 

“ adoration, and they do homage unto thee, day by day. The 
“gods of Amentet rejoice in thy beauties, and the unseen places . 

“ sing hymns of praise unto thee. Those who dwell in the Sektet 
“boat go round about thee, and the Souls of the East do homage 
“to thee, and when they meet thy Majesty they cry: ‘Come, 
“come in peace!’ There is a shout of welcome to thee, O lord 
“of heaven and governor of Amentet! Thou art acknowledged 
“by Isis who вее her son in thee, the lord of fear, the mighty 
“one of terror. Thou settest as a living being in the hidden 
“place. Thy father [Ta-]tunen raiseth thee up and he placeth 
* both his hands behind thee; thou becomest endowed with divine 
“ attributes in [thy] members of earth; thou wakest in peace and 
“thou settest in Manu. Grant thou that I may become a being 
“honoured before Osiris, and that I may come to thee, O Rä-Tem ! 
“ I have adored thee, therefore do thou for me that which I wish. 
“Grant thou that I may be victorious in the presence of the 

“company of the gods. Thou art beautiful, O Ra, in thy western 
“horizon of Amentet, thou lord of Maat, thou being who art 

“ greatly feared, and whose attributes are majestic, О thou who art 
“ greatly beloved by those who dwell in the Tuat! Thou shinest 
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“with thy beams upon the beings that are therein perpetually, 
“and thou sendest forth thy light upon the path of Re-stau. 
“Thou openest up the path of the double Lion-god, thou settest 
“the gods upon [their] thrones, and the spirits in their abiding- 
“places. The heart of Naárerf (ie., An-rut-f, a region of the 
* Underworld) is glad [when] Ка setteth; the heart of Naárerf is 
* glad when Ба setteth. Hail, O ye gods of the land of Amentet 
* who make offerings and oblations unto Rà-Tem, ascribe ye glory 
“Tunto him when] ye meet him. Grasp ye your weapons and 
* overthrow ye the fiend Sebà on behalf of Rà, and repulse the 
“fiend Nebt on behalf of Osiris. The gods of the land of Amentet 
* rejoice and lay hold upon the cords of the Sektet boat, and they 
“come in peace; the gods of the hidden place who dwell in 
* Àmentet triumph." In the opening words of another hymn Tem 
is addressed as * Rà, who in thy setting art Tem-Heru-khuti 
* (Tem-Harmachis), thou divine god, thou self-created being, thou 
* primeval matter,” * from which we see that the attributes of self- 
creation, etc., which, strictly speaking, belonged to Kheperä, 
were ascribed to Tem. | 

In the Myth of Ка and Isis Ба is made to say, “I am Kheperá 
“in the morning, and Ба at noonday, and Temu in the evening.”? 
From which we may understand that the day and the night were 
divided into three parts, each of which was presided over by one 
of the three forms of Ка here mentioned. Іп the time of the 
Middle Empire Tem is often mentioned with Heru-khuti, Ra, and 
Kheperá, and the priests of Heliopolis always attempted to prove 
that he was the ancestor of all the other forms of the Sun-god. 

In the Book of the Dead (xvii. 5 ff.) the deceased is made to 
identify himself with Tem as the oldest of the gods, and he says, 
“Tam Tem in rising; І am the only One; 1 came into being in 
“Nu. I am Ra who rose in the beginning." The statement is 
followed by the question, “ Who then is this?’’ and the answer is, 


1 Naville, Todienbuch, Bd. 1., pl. 19. 
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“Tt is Ra when at the beginning he rose in the city of Suten- 
“ henen, crowned like a king in rising. The pillars of Shu were 
“not as yet created when he was upon the high ground of him 
“that dwelleth in Khemennu ” (i.e., Thoth). Thus it is clear that 
the Heliopolitans made out that it was Tem who was the first 
god to exist in primeval matter, and they consistently coupled 


him with Harmachis, EN % N) ne ieh and with 


Kheperä, 9 <=> | a as forms of the rising sun; on the other 
hand, they often, with fine inconsistency, identified him with the 
setting sun, and made the wind of evening, which gave refreshment 
to mortals and breath to the dead, to go forth from him. 

Tt is difficult to say definitely where the original shrine of 
Tem was situated, but it appears to have been in the Highth 


| е - 
Nome of Lower Egypt, x Nefer Abt, the Heroopolites of 


the жы at the pe which is called both Thuket, Lr and 


Pa-Ätemt, | С “а and it is described as the “gate of the 
East.” Under the form “Pithom” the sacred name of the city 
Pa-Atemt is familiar to all from the Bible. Thesite of Pa-Ätemt or 
Pithom was long thought to be buried beneath the ruins called by the 
Arabs Tell al-Maskhóütah, which are situated close to the modern 
village of Tell el-Kebir, and the excavations made on the spot by 
` M. Naville prove that this view is correct. The inscriptions prove 
beyond all doubt that the great god of Pithom was Tem, and from 
the allusions which are made in them to the “Holy serpent" 
therein, and from the fact that one part of the temple buildings was 
called Pa-Qerhet,? s E 1 a à v, or Äst-gerhet, [ p ў YA, 
that is, “the house of the snake-god Qerhet," it is tolerably 
certain that one of the forms under which Tem was worshipped 
was a huge serpent. A town situated as Pithom was on the large 
canal joining the Red Sea and the Nile, and on the highway from 
Arabia to Heliopolis must have contained a very mixed population, 
which would include a number of merchants and others from Western 
Asia. These probably brought in with them a number of strange 


1 а JF. 2 This is the Pi-hahiroth of the Bible. 
А a 
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practices connected with the worship of their own gods, which 
having been adopted by the indigenous peoples in the district 
modified their worship. From a passage in the Pyramid Texts 
already quoted it seems that the original form of the worship of 
Tem was phallic in character, but if it was nothing is known 
about it; some scholars have regarded obelisks as phallic emblems, 
and have pointed to their earliest forms, in which their tops were 
surmounted by disks, in proof of the correctness of their view. 
Attached to the god Tem were two female counterparts 
Т IUSAASET, A ne % з and Хевт-НЕтЕР, 
= a 


© a9 ? 
gods of Heliopolis, being mentioned with Tem, lord of the two 


lands of Annu, Ra, and Heru-khuti. Tusäaset, thé Yawous of 
Plutarch, is called the “ mistress of Annu,” and the “Eye of Ra,” 


б and she is regarded аз the mother, and wife, and daughter 


and they formed members of the company of the 


m 


of Tem according to the requirements of the texts;? as the wife of 
Tem she is said to be the mother of Shu and Tefnut. She is 


depicted? in the form of a woman who holds the sceptre, b in her 
right hand, and “life,” +, in her left; on her head she wears the 


vulture head-dress surmounted by a uraeus, and a disk between a 
pair ofhorns. In this form she is called the “mistress of Ännu,” 
A» A --215. and was the wife of Tem-Heru-khuti. The 
goddess Nebt-hetep appears to have been nothing but a form of 
Tusáaset, for in the scene in which she is represented in the 
form of a cow she is called “mistress of the gods, Iusaaset-Nebt- 
hetep." 

According to Brugsch* Tem was joined to the god Osiris 
under the phase Tem-Äsär, and formed with Hathor of Ànnu, or 


n nl Жез a . == 

. Ant, WS e E Cy and Heru-sma-taui, Y Y BM the head 
of the triad of Heroopolis. As local forms of the god Tem-Rä 
he enumerates Khnemu in Elephantine, Khnemu-Heru-shefit in 


Heracleopolis Magna, and Khnemu-Ba-neb-Tettet in Mendes. 


1 Great Harris Papyrus, sheet i., line 4, 2 Brugsch, Religion, p. 284. 
3 Lanzone, op. cit., pl. 51. : * Op. cit., p. 290. 
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The third form of Rā, the Sun-god, was КНЕРЕВА KHEPER- 


TCHESEF, © <> | К 9 => =): 1.е., Kheperä the self-produced, 
whose type and symbol was a beetle; he is usually represented in 
human form with a beetle upon the head, but sometimes a beetle 
takes the place of the human head. In one scene figured by 
Lanzone he is represented seated on the ground, and from his 
knees projects the head of the hawk of Horus, which is surmounted 
by T “life.” In the section which treats of the Creation we 
have already translated and discussed the text which tells how 
the Sun-god Rā came into being under the form of Kheperá 
from out of the primeval watery mass of Nu, and how by 
means of his soul, which lived therein with him, he made a 
place whereon to stand, and straightway created the gods Shu 
and Tefnut, from whom proceeded the other gods. The worship 
of the beetle was, however, far older than that of Rá in Egypt, 
and it is pretty certain that the identification of Rà with the 
beetle-god is only another example of the means adopted by the 
priests, who grafted new religious opinions and beliefs upon old 
ones. The worship of the beetle, or at all events, the reverence 
which was paid to it, was spread over the whole country, and the 
ideas which were associated with it maintained their hold upon 
the dynastic Egyptians, and some of them appear to survive among 
the modern inhabitants of the Nile valley. The particular beetle 
which the Egyptians introduced into their mythology belongs 
to the family called Scarabeidae (Coprophagi) of which the 
Scarabaeus sacer is the type. These insects compose a very 
numerous group of dung-feeding Lamellicorns, of which, however, 
the majority live in tropical countries; they are usually black, 
but many are adorned with bright, metallic colours. They fly 
during the hottest hours of the day, and it was undoubtedly this 
peculiarity which caused the primitive Egyptians to associate 
them with the sun. Thus as far back as the VIth Dynasty the 
dead king Pepi is said “to fly like a bird, and to alight like a 


1 Lanzone, op. cit., pl. 329. 
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* beetle upon the empty throne іп the boat of Ra."! According 
to Latreille? it was the species of a fine green colour (Ateuchus 
Aegyptiorum) which was first identified with the sun. The insect 
lays a vast numbers of eggs in a mass of dung, which it proceeds to 
push about with its legs until it gradually assumes the form of a 
ball, and then rolls it along to a hole which it has previously dug. 
A ball of dung containing eggs varies in size from one to two 
inches in diameter, and in rolling it along the beetle stands almost 
upon its head, with its head turned away from the ball; in due 
course the larvae are hatched by the heat of the sun’s rays beating 
down into the hole wherein it has been placed by the beetle, and 
they feed upon the covering of dung which protected them. The 
mind of the primitive Egyptian associated the ball of the beetle 
containing potential germs of life with the ball of the sun, which 
seemed to be rolled across the sky daily, and which was the source 
of all life. The beetle shows great perseverance in conveying the 
egg-laden balls of dung to the holes in which the larvae are to be 
hatched, and they frequently carry them over rough ground on 
the broad, flat surface of their heads, and seek, when unable singly 
to complete the work, the assistance of their fellows. It is this 
habit of the beetle which is represented in mythological scenes 
where we see the disk or ball of the sun on the head of the beetle, 


о А 
8. А curious view was held by the ancient writers Aelian, 


Porphyry,* and Horapollo * to the effect that beetles were all males 
(KávÜapos yas mas appyv), and that as there were no females among 
them, the males were, like the Sun-god Ra, self-produced. This 
erroneous idea probably sprang up because the male and female 
scarabaeus are very much alike, and because both sexes appear to 
divide the care of the preservation of their offspring equally 
between them, but in any case, 1% is a very ancient one, for in ihe 
Egyptian story of the Creation the god, whose type and symbol 


YER DSS & O ABA ahd 
+ Ke uns — © (Unás, 1. 477). 


2 Cailliaud, Voyage, tom. ii., p. 311. з De Nat. Animal., x. 15. 
4 De Abstinentia, iv. 9. 5 Ed. Leemans, p. 11. 
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was a һееЙе, not only produced himself, but also begot, conceived, 
and brought forth two deities, one male (Shu), and the other 
female (Tefnut). | 

In the Egyptian texts Kheperá is called the “father of the 


gods,” 2 and in the Book of the Dead (xvi. 116) the 


deceased addresses him, saying, * Hail, Kheperà in thy boat, the 
* double company of the gods is thy body," but the form of the 
Sun-god with which he is most closely allied is that of Heru-khuti, 
or Harmachis. In the Book of the Dead Kheperà plays a 
prominent part in connection with Osiris; he is called the 
“creator of the gods" (Ani, 1, 2); ^ Heru-khuti-Temu-Heru- 
Kheperà ". (Qenna, 2, 15), and whatever forms he takes, or has 
taken, the deceased claims the right to take also. Moreover, the 
god Kheperá becomes in a manner a type of the dead body, that is 
to say, he represents matter containing a living germ which is 
about to pass from a state of inertness into one of active life. Ав 
he was a living germ in the abyss of Nu, and made himself to 
emerge therefrom in the form of the rising sun, so the germ of the 
living soul, which existed in the dead body of man, and was to 
burst into a new life in a new world by means of the prayers 
recited during the performance of appropriate ceremonies, emerged 
from its old body in a new form either in the realm of Osiris or in 
the boat of Rà. This doctrine was symbolized by the germs of 
life rolled up in the egg-ball of the beetle, and the power which 
made those to become living creatures was that which made man's 
spiritual body to come into being, and was personified in the god 
Khepera. Thus Khepera symbolized the resurrection of the body, 
and it was this idea which was at the root of the Egyptian custom 
of wearing figures of the beetle, and of placing them in the tombs 
and on the bodies of the dead; the myriads of scarabs which have 
been found in all parts of Egypt testify to the universality of this 
custom. Ав to its great antiquity there is no doubt whatsoever, 
for the scarab was associated with burial as far back as the period 
of the IVth Dynasty. Thus in the Papyrus of Nu (Brit. Mus., 
No. 10,477, sheet 21) we are told in the Rubric that Chapter 
Ixiv. of the Book of the Dead was found inscribed in letters of 
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real lapis-lazuli inlaid in a block “of iron of the south” under the 
feet of the god (ie, Thoth), during the reign of Men-kau-Rä 
(Mycerinus), by the prince Heru-tä-tä-f in the city of Khemennu. 

At the end of the second paragraph this Chapter is ordered to 
be recited by а man “who is ceremonially clean and pure, who 
“ hath not eaten the flesh of animals or fish, and who hath not had 
*intercourse with women." Тһе text continues, “ And behold, 
“ thou shalt make a scarab of green stone, with a rim of gold, and 
“this shall be placed in the heart of a man, and it shall perform 
“for him the “Opening of the Mouth.’ And thou shalt anoint it 
“with dnt: unguent, and thou shalt recite over it the following 
“words of power.” The “words of power” which follow this 
direction form Chapter xxx B. of the Book of the Dead, wherein 
the deceased addresses the scarab as “ ту heart, my mother; my 
“heart, my mother! My heart whereby I came into being.” He 
then prays that it will not depart from him when he stands in the 
presence of the * guardian” of the Balance wherein his heart is to 
be weighed, and that none may come forward in the judgment to 
oppose him, or to give false or unfavourable evidence against him, 
or to “make his name to stink.” Curiously enough he calls the 
scarab “his double” (ka). Another Rubric makes the lxivth 
Chapter as old as the time of Hesepti (бемті), the fifth king of the 
Ist Dynasty, and the custom of burying green basalt scarabs inside 
or on the breasts of the dead may well be as old as his reign. Be 
this as 15 may, scarabs were worn by the living as protective 
amulets, and as symbols of triumphant acquittal in the Judgment 
Hall of Osiris, and as emblems of the resurrection which was to be 
effected by the power of the god Kheperá whom they represented, 
and the words of power of Chapter xxx B made them to act the: 
part of the ka or double for the dead on the day of the “ weighing 
of words ” before Osiris, and his officers, and his sovereign chiefs, 
and Thoth the scribe of the gods, and the two companies of the 
gods. If scarabs were placed under the coffin no fiend could harm 
it, and their presence in a tomb gave to it the protection of the 
“father of the gods.” 
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CHAPTER X 


THE MYTHS OF RA 


N the preceding pages it has been shown how among theologians 
I and thoughtful Egyptians Rä was regarded as God, but 
among certain classes, that is to say magieians, and astrologers, 
and soothsayers, quite other views were held about his nature and 
attributes. It will be remembered that among such men in ancient 
times it was customary to prescribe as antidotes to poison and 
sicknesses the recital or wearing of certain magical texts; the 
power of such texts was thought to be very great, especially if it 
contained a narrative of how some god or divine being had been 
delivered by the power ofa great being from death by poison or 
by a sickness caused by poison. We may note in passing that 
‚such beliefs were not confined to the Egyptiàns, and that we find 
exactly the same ideas existent in Babylonia and Assyria; this is 
illustrated by the following interesting extract from a Babylonian 
tablet recently published by Mr. R. Campbell Thompson. The 
text reads :—“ From Anu [came the heavens], the heavens created 
“ [the earth], the earth created the rivers, the rivers created the 
“ canals, the canals created the marshes, and the marshes created 
“the Worm. Then came the Worm before Shamash, the Sun-god, 
* weeping, and before Ea came up her tearful plaint, [saying], 
“< What wilt thou give me to eat? What wilt thou give me to 
*gnaw?' [The gods said], ‘I will give thee dry bones [to eat], 
“cand the pungent khashkhar wood. [The Worm said], * What 
“are thy dry bones to me? Or, what is thy khashkhar wood to 
**me? Let me drink among the teeth [of men], and give me 
* < my place in [their] gums, that I may suck the blood of the teeth, 


1 Cuneiform Texts from Babylonian Tablets, part xvii, pl. 50; and see В. C. 
Thompson, The Devils and Evil Spirits of Babylonia, vol. i, Introduction, at the end. 
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“<апа that І may tear asunder the flesh of the gums. In this wise 
* * T shall have power over the bolt of the door” (i.e., the mouth of a 
* man). Therefore, O sick man, shalt thou say the following words, 
“<Q Worm, шау Ea smite thee with all his might.” Following | 
these words come the rubrical directions which order the patient to 
mix together a prescription compounded of beer, oil, and the juice 
of a certain plant, and when the incantation has been recited over 
the man with the toothache three times, the mixture is to be rubbed 
on thejtooth. In the one case the object of the narrative was to cure 
the man who had been bitten by a venomous serpent, and in the 
other to ease the pain in the teeth and the inflammation of the | 
gums which were supposed to be caused by a worm, a descendant 
of the original Worm which claimed before Ea the right to make 
teeth decay and to suck the blood of the gums. 

The Egyptian texts which were written for magical purposes 
have preserved for us some very curious and interesting myths of Ба, 
and among these may be quoted the following story about him and 
the goddess Isis! The title reads :—“ The Chapter of the divine 
“ god, the self-created being, who made the heavens and the earth, 
“and the winds which give life, and the fire, and the gods, and men, 
“ and beasts, and cattle, and reptiles, and the fowl of the air, and the 
* fish of the sea; he is the king of men and of gods, he hath but 
“ one period to his life, and with him a double hen period (i.e., one 
* hundred and twenty years) is as a single year; his names are 
* manifold and unknown, the gods even know them not." The 
story runs:—' Now Isis was a woman who possessed words of 
“power; her heart was wearied with the millions of men, there- 
* fore she chose the millions of the gods, but she esteemed more 
“highly the millions of the' spirits. And she meditated in her 
* heart, saying, * Cannot I by means of the sacred name of God 
** * make myself mistress of the earth and become a goddess of like 
““rank and power to Rá in heaven and upon earth?” And 

21 The hieratic text will be found in Pleyte and Rossi, Le Papyrus de Turin, 
1869-1876; pM. 31-37, and 131-138; and a transcript into hieroglyphics with a 
transliteration and translation in my First Steps in Egyptian, 1895, pp. 241-256. 
А French translation by Lefébure was published in Aeg. Zeit., 1883, pp. 27 ff. ; and 


for English renderings see my Papyrus of Ani, 1895, р. 1хххіх., and Egyptian 
Magie, p. 137. 
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* behold, each day Ra entered at the head of his holy mariners 
* and established himself upon the throne of the two horizons; 
* but the divine one (ie., Rà) had grown old, he dribbled at the 
* mouth, his spittle fell upon the earth, and his slobbering dropped 
* upon the ground. And Isis kneaded [some] thereof with earth 
* in her hand, and formed therewith a saered serpent in the form 
* of a dart; she did not set it upright before her face, but let it 
“ Пе upon the ground in the path whereby the great god went 
* forth, aecording to his heart's desire, into his double kingdom. 
* Now the holy god arose, and the gods who followed him as 
“though he were Pharaoh went with him; and he came forth 
* according to his daily wont; and the sacred serpent bit him. 
“The flame of his life departed from him; and he who dwelt 
* among the cedars was overcome. The holy god opened his 
* mouth, and the cry of his majesty reached unto heaven; his 
* company of the gods said, *What hath happened?' and his 
* gods: exclaimed, * What isit?' But Rà could not answer, for 
** his jaws trembled and all his members quaked, the poison spread 
“swiftly through his flesh just as Nile rusheth through all his 
“land. When the great god had stablished his heart, he cried 
‘unto those who were in his train, saying, ‘Come unto me, O ye 
**who have come into being from my body, ye gods who have 
“© © come forth from me, make ye known unto Kheperà that a dire 
** * calamity hath fallen upon me. My heart perceiveth it, but my 
“© eyes see it not; my hand. hath not caused it, nor do I know 
“who hath done this unto me. Never have I felt such pain, 
“€ neither can sickness cause more woe than this. I am a prince, 
**the son of a prince, the sacred essence which hath proceeded 
от God. Iam the great one, the son of the great one, and 
“© my father planned my name; I have multitudes of names, and 
“ “multitudes of forms, and my being is in every god. І have 
“ “been proclaimed by the heralds Temu and Horus; and my father. 
““and my mother uttered my name; but it hath been hidden 
within me by him that begat me, who would not that the words 
of power of any seer should have dominion over me. І came 
* * forth to look upon that which I had made, I was passing through 
“ “the world which I had created, when lo! something stung me, 
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“but what I know not. Is it fire? Is it water? My heart is 
“оп fire, my flesh quaketh, and trembling hath seized all my 
“limbs. Let there be brought unto me my children, the gods 
“ < who possess the words of power and magical speech, and mouths 
which know how to utter them, and also powers which reach 
even unto the heaven.’ 

* Then the children of every god eame unto him uttering 
* cries of grief. And Isis also came, bringing with her her words of 
* magical power, and her mouth was full of the breath of life ; for 
“ her talismans vanquish the pains of sickness, and her words make 
“to live again the throats of those who are dead. And she spake, 
* saying, ‘What hath come to pass, O holy Father? What hath 
“< happened? Is it that a serpent hath bitten thee, and that a 
“thing which thou hast created hath lifted up his head against 
*'thee? Verily it shall be cast down by my effective words of 
“* power, and I will drive it away from before the sight of thy 
“< sunbeams.’ The holy god opened his mouth and said, ‘I was 
“< passing along my path, and I was going through the two 
** * regions of my lands according to my heart's desire, to see that 
“< which I had created, when lo! I was bitten by a serpent which 
*'Isaw not. Isitfire? Is it water? Iam colder than water, 
“<I am hotter than fire. All my flesh sweateth, I quake, mine 
“ ‘eye hath no strength, I cannot see the sky, and the sweat 
** *rusheth to my face even as in the time of summer.’ Then said 
“Isis unto Ка, “О tell me thy name, holy Father, for whosoever 
* shall be delivered by thy name shall live’ And Ra said, ‘I 
“һауе made the heavens and the earth, I have knit together 
**ihe mountains, I have created all that is above them, I have 
*' made the water, І have made to come into being the goddess 
* * Meht-urt, and I have made the Bull of his mother, from whom 
© “spring the delights of love, I have made the heavens, I have 
“ © stretched out the two horizons like a curtain, and I have placed 
* * the souls of the gods within them. Iam he who, if he openeth 
** * his eyes, doth make the light, and, if he closeth them, darkness 
“< cometh into being. At his command the Nile riseth, and the: 
“< gods know not his name. I have made the hours, I have 
“© created the days, I bring forward the festivals of the year, I 
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“< create the Nile-flood. I make the fire of life, and I provide 
“ * food in the houses. I am Kheperä in the morning, I am Ra at 
“noon, and І am Temu at even.’ Meanwhile the poison was not 
* taken away from his body, but it penetrated deeper, and the 
“ great god could no longer walk. 

* Then said Isis unto Ra, ‘What thou hast said is not thy 
“name. О tell it unto me, and the poison shall depart; for 
* *he shall live whose name shall be revealed.” Now the poison 
* burned like fire, and it was fiercer than the flame and the 
“furnace, and the majesty of the great god said, ‘I consent that 
** * Isis shall search into me, and that my name shall pass from ше. 
“into her.” Then the god hid himself from the gods, and his 
* place in the Boat of Millions of Years was empty. And when 
* the time had arrived for the heart of Ra to come forth, Isis spake 
* unto her son Horus, saying, “Тһе god hath bound himself by 
* © oath to deliver up his two Eyes (i.e., the Sun and the Moon). 
* Thus was the name of the great god taken from him, and Isis, 
* the lady of words of magical power, said, * Depart, thou poison, 
* * go forth from Ra. O Eye of Horus, go forth from the god, and 
* € shine outside his mouth. It is I who work, it is I who make to 
**fall down upon the earth the vanquished poison, for the name 
** * of the great god hath been taken away from him. Let Ra live, 
* * and let the poison die! Let the poison die, and let Ra live!’ 

_* These are the words of Isis, the mighty lady, the mistress of the 
* gods, who knew Rà by his own name." The above text was to 
be recited over figures of Temu, “the Bull of his mother,” and 
Horus, and Isis and Horus, and there is little doubt that these 
figures were made to represent the various scenes which took 
place when Rá was poisoned, and when the goddess Isis succeeded 
in taking from him his name. 

Another myth of Rá of considerable interest is that which 
describes the destruction of mankind, and tells how men scorned 
the great Sun-god because he had become old ;* the text of this, 


1 For the hieroglyphic text see Lefébure, Tombeau de Seti I., part iv., pll, 15- 
18; Brugsch, Die neue Weltordnung, Berlin, 1881; Naville in Trans. Soc. Bibl. 
Arch., iv., pp. 1 ff. ; viii, pp. 412 #.; Bergmann, Hist. Inschrift., pll. 75-82; and 
my First Steps in Egyptian, pp. 218-230. 
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in a mutilated condition, is found inscribed upon the walls of the 
tombs of Seti Т. and Rameses IV. at Thebes, and from it the 
following is clear. “ [Ra is] the god who created himself after he 
“had risen in sovereignty over men, and gods, as well as over 
* things, the One. And mankind was uttering words of complaint, 
* saying, * Behold now, his Majesty, life, strength, and health [to 
* * him]! hath become old, his bones are like silver, his limbs are 
“< Шке gold, and his hair is like unto real lapis-lazuli' Now his 
* majesty heard the words which mankind spake [concerning 
* him], and he said unto those who were following him, * Cry out, 
**and bring ye unto me mine Eye, and Shu, and Tefnut, and 
“< Бер, and Nut, and the fathers and the mothers who were with 
“<me when I was іп Nu, together with my god Nu. Let him 
** * bring his ministers with him, and let them be brought silently, 
“ во that mankind may not perceive it and take to flight with 
‘< their hearts. Come thou with them to the Great House, and 
“let them declare their plans, for I will go forth from Nu unto 
** * the place wherein I performed creations, and let those [gods] be 
“< brought unto me there. Now the gods were on both sides of 
“ Ка, and they bowed down even to the ground in presence of his 
* Majesty, and he spake his words in the presence of the father of 
* the firstborn gods, the maker of men, and the king of those who 
“have knowledge. And they spake before his Majesty, [saying], 
“© Speak unto us, for we are listening’; and Ra spake unto Nu, 
“ saying, * О thou firstborn god, from whom I came into being, О 
“< ye gods [my] ancestors, behold ye what mankind is doing, they 
“© who were created by mine Eye are uttering murmurs against 
“те, Give me your attention, and seek ye out a plan for me, 
“апа I will not slay them until ye shall say [what I am to do] 
** * concerning it.’ 

“Then the Majesty of the god Nu, the son of Ба, spake 
“ [saying], “Thou art the god who art greater than he that made 
**thee, and who art the sovereign of those who were created by 
*'him, thy throne is set, and the fear of thee is great; let 
“ “then thine Eye be upon those who have uttered blasphemies 
*'against thee. And the Majesty of Ra spake [saying], 
“< Behold ye how they have taken flight into the mountain! 
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“Their hearts are afraid because of what they have said. 
““Then the gods spake before his Majesty, saying, ‘Make 
“¢thine Eye to go forth, and let it destroy for thee those who 
“cutter evil words of blasphemy against thee. There is not an 
““eye upon all this earth which can resist thine when it 
* * descendeth in the form of Hathor.’ And the goddess [Hathor] 
“ went forth and slew the people on the mountain, and the Majesty 
“of this god spake, [saying], ‘Come, come in peace, Hathor, the 
* “work is accomplished.’ And the goddess said, * Thou livest for 
“cme. When I had gained the mastery over men it was well 
“pleasing to my heart. And the Majesty of Ra spake, [saying |, 
“<I will gain the mastery over them as king, and [I] will destroy 
“¢them’; and it came to pass that Sekhet waded about in the 
“ night season in their blood, beginning at Suten-henen (Herakleo- 
“ polis Magna). Then the Majesty of Rá spake, [saying], “Cry out 
^ “and fetch me swift and speedy messengers who can run like the 
“¢wind’; and straightway one brought these messengers. And 
“the Majesty of this god spake, [saying], “Let them go to Abu 
“ < (Elephantine), and bring me mandrakes in great number’; and 
* one brought to him these mandrakes, and the Majesty of this god 
“gave them to Sekhet who [dwelleth] in Annu (Heliopolis) to 
* crush. And behold, when the women were crushing the barley 
* to [make] beer, he placed these mandrakes in the vessels which 
“were to hold the beer, and some of the blood of the men [who 
“had been slain]. Now they made seven thousand vessels of 
“ beer. | 

“Now when the king of the South and North, Ка, had come 
“with the gods to look at the beer, and the daylight appeared 
“ after the goddess had slaughtered mankind in their season as she 
“sailed up the river, the Majesty of Ra said, ‘It is doubly good, 
“¿but I must protect mankind against her. And Ra spake, 
“ [saying], ‘Let them take up the vases and carry them to the 
* * place where men and women are being slaughtered.’ Then the 
* Majesty of the king of the South and North, Ra, commanded 
“them to pour out from the vessels during the [time of the] 
“ beauty of the night the beer which made [men] wish to lie down, 
“ and the regions of the four heavens were filled therewith even 
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“ according to the Will of the Majesty of this god. Now when the 
* goddess Sekhet came in the morning and found the regions flooded, 
* her face beamed with joy, and she drank of the beer and blood, 
* and her heart was glad, and she became drunk, and she took no 
“further heed of mankind. And the Majesty of Ra spake unto 
“ this goddess, [saying] * Come, come in peace, O fair and gracious 
<< goddess;' [and henceforth] there were young and beautiful 
* women in the city of Amen.’ Then the Majesty of Ra said unto 
* this goddess, * There shall be prepared for thee vases of drink 
** * which shall make thee wish to sleep at every festival of the New 
“< Year, and the number thereof shall be in proportion to the 
* *number of my handmaidens;' and from that day until this 
. present men have been wont to make on the occasions of the 
* festival of Hathor vases of beer which will make them sleep, in 
“ number according to the number of the handmaidens of Ra. 
“Апа the Majesty of Ба spake unto this goddess, [saying], 
“< Behold, the pain of the burning heat of sickness hath come 
* “upon me; whence cometh [this] pain?” Then the Majesty of 
“ Rā said, ‘I am alone, but my heart hath become exceedingly 
“© * weary of being with them (i.e., with men); I have slain [some 
**of] them, but there is a remnant of worthless ones, and the 
** є destruction which I wrought among them was not commensurate 
“with my power” And the gods who were in his train said 
“Tunto him], “Татту not in thy weariness, for thy might is in 
“є proportion to thine own will’ Then the Majesty of this god 
* said unto the Majesty of Nu, * For the first time my limbs have 
* “lost their power, and I will never permit this thing to happen 
“ © a, second time.” " 

At this point the inscription becomes much broken, and it is 
difficult to make out the general meaning which is to be attached 


+ e 
1 Here there is a pun on the appellation of the goddess Amit 0 % Il Qe 


and on the name of the city Amen, 000 6, ie, the capital of the nome, 1 


Ament, where the goddess Hathor was worshipped. The city is also called 


co a ы E 
$00 ©; and the “city of Apis, 
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to the scattered words; according to the late Dr. Brugsch,' the 
myth ends somewhat as follows:—When Rá had described his 
weariness to Nu, this god commanded Shu to perform the work of 
Rà and to take the place of his Eye, and directed the sky goddess 
Nut to help Rà. Nut asked Nu how this was to be done, and he 
told her to take Rà upon her back; thereupon Nut took the form 
of a cow, and Rà seated himself upon her back. In due course 
mankind saw Rà on the back of Nut, and they were filled with 
remorse at their former behaviour towards him, and they wished to 
see slain his enemies who had blasphemed him, but his Majesty did 
not tarry, and he went on into the temple. On the following day 
as soon as the morning had come, men went forth armed with 
bows and spears in order to do battle with the enemies of Rà, and 
as soon as the god saw this he said to them, “Your sins are 
“forgiven you, for the sacrificial slaughters which ye have made 
“have done away with the murders [which mine enemies have 
* committed]. Then Rà raised himself from the back of the 
goddess Nut into the sky, where he made for himself a kingdom 
in which all people were to be assembled. Finally he ordered a 


Field to come into being, EI © hetep sekhet, and straight- 
D agg. 8 


way the Field of Hetep (“ Peace”), ШІ! н! m Sekhet-hetep,’ came 
into being, and the Majesty of the god said, *I will plant 


« (1 % = | dardt-d, literally, I will make to grow) 


“ green herbs therein,” and straightway there came into being 


Sekhet-áaru,” 111, en AU “and I will plenish 


“it with objects which sparkle, that is to say with stars.” 
Thereupon the goddess Nut quaked in allher members, and Rä 
‘declared that he would make supports to come into existence 
to strengthen her, and straightway supports appeared. Rä next 


1 Die Neue Weltordnung nach Vernichtung des sündigen Menschengeschlechtes, 
von H. Brugsch, Berlin, 1881, p. 23, 

2 Note the jingle in the words sekhet and hetep. 

з Note the play on the verbal ¿araf-á and the noun daru. 


4 Note the jingle in x | | khet, “ objects,” and | © | OX | * things which 
sparkle." | 
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ordered his son Shu to place himself beneath the goddess Nut, 
who was trembling, in such a way as to support her body, and he 
ordered him to take heed to the supports, or pillars, whereon 
the goddess rested, and to protect them, and to keep Nut stayed 
upon his head. 

Near this place in the text we have a representation of the 
great cow-goddess Nut, i.e., the heavens and the sky (see opposite). 
Along the belly of the cow, which is emblematic of the sky, and is 
supported by the god Shu, are thirteen stars, and immediately below 
are the two boats of the Sun-god. In the Mätet boat stands a figure 
of Rá as god of the day, with a disk upon his head, and in the Sektet 
boat we see the god seated in a shrine ; the former boat is between 
the fore-legs of the cow of Nut, and the latter by her udders. 
Each leg of the cow is supported by two gods, one in front and 
one behind, and each god who is with the cow has a special name, 
which is duly set forth in the text which runs in vertical columns 
on each side of the scene.! 

When the narrative recommences (line 56) we are told that 
the Majesty of the god Rà commanded Thoth to give the order 
that the god Seb, or Sab, $ J Ki (whom Brugsch calls “ Keb ”), 
should come into his presence forthwith, and when he had done 80, 
and Seb had appeared before him, Rà told him that strife had 
arisen by reason of the worms (or snakes), $ $ Un, which 
were in his (i.e., Seb's) territory, and, he added, “ May they fear 
me as long as І am alive." Қа also told him to find out what their 
plans were, and then to go to the place wherein was his father Nu, 
and to warn him to be careful about what was on the earth and in 
the water. The text which immediately follows is full of difficulty, 
but its general meaning seems to be that Rá expects Seb to keep 
watch on the serpents in the earth, and that although he is about 
to betake himself to the uppermost regions of heaven his light will 
find them in their hóles, and will watch them. Moreover, Rá 
promises that he will give the men who have knowledge of words 


of power, ім iN Ц > 4) , dominion over them, and that he 


1 See Lefébure, Tombeau de Seti I., part iv., pl, 16, 11, 47 ff, 
Bb 
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will furnish them with spells and charms which shall draw them 
from their holes. After these things the Majesty of the god 
Ra ordered that Thoth should come into his presence speedily, 
and when he had arrived he said to him, “Come, let us depart 
“from heaven, and from my place, because I am about to create 


“a thing of light (же а) of the god of light (> S $ R JY 
“in the Tuat “Ss and in the Land of Babat (y & dy > e) : 


“And there thou shalt write down for punishment among the 
* dwellers therein those who have committed deeds of rebellion, 
*and those whom my heart hateth. And thou shalt be in my 


“ place ( |с dst), and thou shalt be called Asti ( |2541), 
“ that is to say, the deputy of Rá. And it shall be permitted to 


““thee to send for thy messenger (пп у Jw A hab), and at 


* these words the ibis (ГП M habi), which is the envo 
M 


“of Thoth, came into being." Ra next tells Thoth that he will 
give him the power to lift up his hand before the great companies 


of the gods, x N % ai Ө | i P and makes a play on the 
words khen © 3, and Tekhni кк M 4; a bird sacred to Thoth; 
he also promises to make Thoth to embrace | «ы ў a 5—2 anh, 
the two heavens with his beauties, and straightway the Moon, 
| aciei 1 so MT came into being. Thoth is to drive back, Ed dn, 
the Ha-nebu, Yo om, and straightway the Ape, шыта 
anim, of the god came into being; and finally Thoth is to be 
wholly the representative of Rá upon earth. 

From the observations which follow the words of Ka we 
can see how holy these words were considered to be. Any one 
who wished to repeat them must anoint his face with oil, and rub 
his hands and the places behind his ears with incense, and cleanse 
his mouth with natron, and wash his new apparel in Nile water, 
and put on white sandals, and lay a figure of Maat upon his 


tongue; and he must cleanse himself with a sevenfold cleansing 
each day for three whole days. Finally, the king (Seti 1.) for 
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whom these texts were written declares that his soul is the soul of 
Shu, and [Khnemu] and Neheh, www ў © ji Q) J and Kek, 
= 37, and Kerh, ES 1 um Ф ‚and Nu, and Ва, апа Äsär-Ba- 
Tettet, and the souls of the Sebäk gods, p ya = Ñ Б апа of 
the Crocodiles, and the soul of every god in the form of a serpent, 


ў Ж UL Ф, and the soul of Арер, and of Ва in all the earth. 
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CHAPTER XI 
THE LEGEND OF RA AND ISIS 


HIEROGLYPHIC TEXT WITH TRANSLITERATION AND 


TRANSLATION 
<> а аз <> 
| Қы gu cu же 
Re en neter neterti Һерети tchesef art 


Chapter of the god divine (?) self produced, the maker 


А == | num 
аё ME N Am Fed f 
pet ta mau en ankh khet 
of heaven, [and] earth, [and] the breath of life, of fire, 


| <> | e | аулының | E 
neteru reth dut menmen „tchetfet 
of gods, of men, of beasts, of cattle, of reptiles and 
creeping things, 
| «< a I <> | | 
арі remu suten reth neteru em 


of the fowl [and] of fishes, the king of men [and]ofgods, in 
of the air, 


ejt re c 54 
— ll + ол ! bg ill mm i 
kher ua henti er  renput asht тети 


form one, [to whom] periods [are]as years, of many names, 
of 120 years 
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a > o „ль m а | 
"Er puc Хы 70 | = MN 
dn %elh рей dn  rekh реў neteru 
not known is that [god], not known isthat[god to] the gods. 


Аы 7% BARI ~ 
astu Ast em set saa - en 


Behold, Isis wasin the a woman [who was|skilled in 


form of 
| O | 
Ар LOL IA. 
tehetu khak-ab-s er hehu ет 
words (i.e., matters). Her heart rebelled at the millions of 
—>2 <> pre | Da [ 
те  setep eres hehu em тети apt-set 


men, she chose rather the millions of the gods, and she esteemed 


ің М ЗЫП Mekal RS 
hehu ет khu án khem set em ре 


the millions of — the spirits “Could she not be . in heaven 
[of more value]. 


1 x g = N <> > m | x 
ta С ma Еа ári kert . ta 
[and] earth like Rā [and] make herself mistress of the earth 


a о Ба % z : N 
<> 0 N = IN 6) | D і | 2 ш | 
netert ka-set em ab-set er тер) 

and a goddess," she meditated in herheart, “by knowing 


A T4 AN 


т neter shepsi 
the name of the god holy?” 
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= 4 nm © m = | 
Me eae өй Ne Er 
азі 44 en Hà мит emhät ge - [f] 
Behold, camein Ка everyday infrontof [his] sailors, 


eat % A0 СЙ 
smen-tha — her nest lehuti 
and was stablished орой the throne of the two horizons. 
mM 152 сз зе 
a <> м ge an | 
daut netri ennu - nef ve - f 


Had become old the divine one, he dribbled at his mouth, 


quce Sale. = s 


sat - f nebaut - f er -ta 
he poured out his exudations upon the ground, 
AAW © Bp Ф | AWW 
a Nae Jo ¡Leone = NS, ШЕ th 
` pekas en su sekher A sat sek-nes Ást . 


. and his spittle fell upon theearth. Isis she kneaded [it] 


һығымтаға 2) Heol, 


em tet-set hena ta unenet  her-set qet-nes-sel 
in herhand with earth which was оп it, she fashioned it 
| X NS | | 
he Sa A шене ае 
emo tchetfeti shepsi ari en set em 
in the form of а serpent sacred, [and] she made [it] in 
--Л. 
AU Ru — Reel 
дад heti ån nemunemud-s 


the form of a dart. Not did it move along 


RA AND 1818 975. 


Ted ~sFdl- ТАЗЫ YR. 


änkh-thä er kheft-set khaä-set hamu her 
alive before her, [and] she left [it] lying on 
a | od л ] y] => d = DEN а 
uat äpep neter aa her-s . er dba - f 


the path whereon journeyed the great god according to his desire 


em khet taut - f 
through his two lands. 


| lid == =P Má 


neter shepsi kha - f er ha neteru 
The god holy rose up, behind the gods 
<> т-- 
N оопа T о o? hs 
ет Aa-perti ankh  wtcha ветр em khet- f 


in thegreatdouble house, life, strength, health! [were] following him, 


Pola Y. “7 Fale Y 


seftseft - f та hru neb  unkhu-set ет 
[and] he marched on as [he did] every day [when] bit [him] 


e По 20 Fez FN 


tchet feta shepsi khet ankhet per-tha — 
the serpent sacred ; the fire of life was coming out 
==> mmm | 
e A 57 TK A € 
dm - f  tchesef ter-nes dani па) ashu 


from him himself, it destroyed the dweller іп the cedars, 
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te Isla lee Te ДЕД ue 


neter er [un] - f ve - f kheru en 
The god divine he opened his mouth, the voice of 
БИЛЕСЕ dem _ 
hen - f d. 4. s. peh-nef ет pet Paut 
his Majesty L. S. H.! reached unto heaven. The company 


ШІСІ ға еш = 
neteru tuf her má pu-u neteru - f 


of the gods was for [saying], “What is it 2” His gods [were] 


F — 41 he wx PERIS 


her petra-u an . gem - f 
for [saying] “What is the matter ?” Not found he 
e a © <> ж... 
ke Al <= а pie Т aa 
is | er ushebt her -f arti-fi 
words to answer about it, His two jaws 
Ф —— X Di =a AMA 
1 Saso A др id le WE дед че 
her khetkhet di - f пер astiti | metu 
rattled, his limbs all trembled, the poison 
AENA о E = a. s 
thetet-nef em aufi má "meg Нар 
took possession of his body ав taketh possession the Nile 
— — pu es o 
N Sa pres £ |! : = MM l | қа. 1 1» 
em — khet -f neter aa smen-nef ab-f 


of his river bed. The god great stablished his heart, 
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ANA — FA s Rilo Y 


[nds] - f er dmiu khel -f  mái-ten ná 
he [cried] out to thosein histrain:— “Come to me, 
< NE SES | 
9.*, A Acus Må 
khepert em hat-a neteru 
О ye who have come into being from my members, [уе] gods 
Ele AB <> a 
Km- iN if a ote 
peru em-d tat rekh-ten 
who have proceeded from me, and I will make you to know 
| [== ыы sa tt 
9 | { | + тт iN 5 eo == T AN э 
khepera-set - temu-entu khet meru 
what hath happened: І ат wounded by something deadly, 
=> y De Us 
ө Ife É ы” 222 É = 
rekh-set й-а, an maa su таа-@, an 
knoweth it my heart. Not have seen it тау eyes, not 
= „ir <> wo” NI 
dri set tet-å ån mekh-set em ari-nd тей 
madeit myhand, not know [I]it who hath done[this] to me 
anyone, 
a aa fle 
н vac rifum er espe num ib «s 
an teptu-à a mätet-set ат meru 


not have І tasted pain like it, never was deadly [anything] 


= 124 Rd m RA 


Hh 


eres anule ser sa 
more than it. I am a prince, the son of a prince, 
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к Se М 14 154 2 


mu kheperu em neter anuk ur 
the divine issue produced by a god. Tam a great one, 
a <=> 
Si Sd A\orh 12 Ta 
sa ur таш еп atef-a, теп-а 
the son ofa great one, thought out my father my name. 
3 a LL MEN | 
ІНІ 141 ae A sh | e IM Belt Je 
amule dshu rennu äsht kheperu du 


lam ofmany names, ofmany forms (or, existences) is. 


6137 ж = Mil 


khepera-a unu em neter neb nas-a-tu 
my form (orexistence) living in god. every. I have proclaimed 


ved SWF Це 12 


Temu Heru  hekennu dw tchet átef-a, 

Temu and Eeru Hekennu. Have uttered my father 
a <> ршщ “o 

5501 Vole T$ = 

mut-d ren-d amen-set em khat-à er 


and my mother myname, hidden wasit in my body by 


(NS —=04 ERI Ser 2S 


mes-d en meri tem ertat kheperu  pehti 

my begetter who wished not to let have power 

AS “ Ди E 
hekau-a en Регал ет-@, 


him who would enchant me. by enchantments over me. 
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E e MV 

$C <> P % ¡ES => =. <> Уі 
peru-k er ha 

I had come forth from Ње abode to see what I had made 


Du. N ZI VRRK Y 
sutet ` em taui qemamu-nå 


[and] was being led through the lands [which] I had created, 


RIAS She Me lite 


em tchetem kher-& an  vekh-à su 


er maa dri-nd 


when [something]aimedablow at me [and] І know not what it is. 


=. © 0 AMA o y AN 
dn khet as pu an mu às pu 4-а, kheri 


Dehold itis not fire, behold it is not water. My heart contains 


[е а Iul) LE 


[het Ju hat-à азіі át-[d] kheri 
fire, my limbs [are] trembling, [my] members contain 
1 © AA ANN 
IAS AN АД ИИ ANÍS ae x 
mesu hesiu amma antu-nd 


the children of quakings. І pray you let be brought to me 


Meg TIM Spel; Poa 7.1 


mesu-a neteru khui metet rekhi 
my children, the gods mighty of words, skilful 
1 bs еъ MIS, A 141 =>" 
re-sen sart-sen peh-sen her 


with their mouths, their powers, they reach to heaven. 
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Rh ==> | DON 
vu-eref mesu neter тер dm kheri 
Came to him [his] children, god every there with 


ln. eel 22.321 


akebu-nef iu en Ast kheri khut-set 
his cries of weeping. Came Isis with her power 
a <> wm je 
Л co | | Е iN тте i ae. T ©. o 4) | = 
dást re-set em nifu en ankh thes-set 


and her skilled mouth, with thebreath of life, her incantations 


TS defile MV SIEUT 
her ter ment  mettu-set sankh ka heti 


destroy diseases, her word maketh to live stinking throats 
(i.e., throats of the dead). 


al Ra 124 10 SUS DE 


tchet-set má pu-u dief  neter petra tehetfi 
She said, What is this, О father god? Whatisit? А snake 
=> Х бшщ an P" 

ten тепти, am-k ud mes-k 


hath shot sickness intothee. А thing made by thee hath lifted up 


e <> P 

= “ъй [85 Ы 
tep - f erek ka sekher-set em 
its head against thee. Verily it shall be overthrown by 


| — y : zen 
al Cored) eher <= 
hekaiu | menkhiu > 14-8 — khetkhet - f er 
words of power beneficent, І wil make it to depart from 
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eZ \\ x mm .<шш> 
Z HS f s 1 <> = M Es Ха. | йс 
maa - sati-k neter  tcheseri àpu-nef  re-f 
the sight of thy rays. Thegod holy opened his mouth: 
5 D \\ © 2—2 ее | 
| = үр е 2 % A і a | aa^ iN 
anuk pu shemi her uat sutut em 
I was passing over theway going through 
=—x a | T J D A | yt = 55 
ғала set-d аба en 684 er maa 
the two lands of my country, wished my heart to see 
A | ^^ <=, МАМАМ X 
PANNI á ev ey K eu 
qemamau-nà, khunen-na em tchetfi 


what I had created [when] I was bitten by a snake 


=. 4 л. © o in Mm g 
an maa set ат khet as pu an mu ds pu 
invisible. Behold it is not fire, ^^ behold it is not water. 
MM <» mm KAR ей = 
:gebebh-kud er mu shemem-kud er 
І am colder than water, I am hotter than 
x RE AN a е 
е 1 2 < | ES; 2 => u aa E e y 
seshet hat-a neb er kheri fetet tud 
fire, my limbs all are full of sweat, 1 
aa ma > aA. [je -— e 
TUN кі; one Eg AAA N RN 
азии таай-а, an smen an gemhu-a 


tremble, my eye is without stability, I cannot see 
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$? e$ Ea 
373 N c E BE у І гү? iN жеу O 
pet hu mu her 2 4 ет shemu 


the heavens, bursteth out water on тау face [as]in summer. 


Ad dh Of 14 AE ÓN 
tchet in Аз en Ra а сета ren-k 
Said Isis to hà, О tell me thy name, 


214414 $7 4 =e ge? 


atef neter ankh sa temu-tu her 
father god; liveth the person who hath declared 
ees 3 — 
Алуға 5) = | > $ NIS = I x 
ren - f anuk åri pet ta 


his name. [Said Ra] Iam the maker of heaven [and] earth, 


а а cen SADRI SS 


thes tuu gemamu unnet 
the knitter together ofthe mountains, the creator of what exists 
e 5 д a 
<> Nos “Ша ү iie mm @ e 
her - f mau art mu khepertu 
upon it. Tam the maker of the water making to exist 
MAM = ¡AA A > 
TN Йй аа 3 = EN BA FR 9 e 
Mu are Па en mut-f kheperu 
Meht-ur, acting [as] bullof his mother, Ње creator 
Milla SÉ => — "hr 
netchem netchemiu nuk ari pet sesheta 


ofthe joys oflove. Таш the maker ofheaven and have covered over 
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28 ъй 9° MÍ 20 


Ad 


khuti ta-& 


the two horizons, Ihaveset thesoul of the gods 


383 


ba nu neteru em-khennu-set 


within them 


б &, rr => | <> © | 
| == үр mm Rd um 4 9 e | > a R | 
dnuk un maati-f kheperu hetchetchtu 
Iam he who openeth his eyes, becometh the light; 
---1 3 5—2 <> ko <> лад 
„Ө, © д> \\ 9 e E D ox 
akhennu maati-f kheperu yp hu mu 
shutteth [he] his eyes, becometh the dark, Riseth the flood 
жй TERN © | AMA a 
Hap kheft utu-nef an 
of Hap (Nile) when he giveth the command, not 
> | ж! 
S MW ы. "C com "ES MM 
rekh en neteru ren f nuk åri unnu 
know the gods his name. Iam the maker of hours, 
<> fü el © => | a 
8 е <> {| ow ү М e oi Ї 
kheperw hru mul ари hebu renpit 


thecreator of days, 


Iam theopener ofthefestivals ofthe year, 


PAWN IIEv Sf = 
gemamu atru nuk ári 
the creator of streams of water. Iam the maker 
e Toa Slee Die 4) 
khet ankhet er sekheperu kat en amu 
of flame of Ше making to be performed works in the houses. 


384 RA AND ISIS 


SE ӨШ NK хее өй da d 


nuk Kheperá 


em luauu Ra 
lam Кһерега 


em ahäu-f 
in his noontide, 
re A FAS cai сы =й 


xoa 
<=> 09 | nm 
Temu 


mäsheru an khesef 
[But]not wasdriven 


TCE Мт хо (bi TE 


em shemi-set 
o poison outof 


in the morning, Ка 


Temu in the evening, 


p netchem neter Ga 


not wasrelieved the great god. 


I. ode 7e 92 men 
tchet an Ast en Ra ат 


ари 
Said Isis to Ra :—Thy name is not enumerated 


XR as Y lá 


its course, 


ren-k 


ет na tchetu-k-na 4 tchet-k * set ná 
among the things which thou hast O tellthou it to me, 
said to me; 


Un UR rm Te. i% 
peri metu änkh sa 


and shall come out the poison. 


Shall live a person 


—Kefe ae rm AAN 


temu-tu ren - f 


metu tchetemu-set 
having uttered his name. The poison it burned 
М RU TRI Jh oe 


em tchetemu 


sekhemu-nes 
with ^ burnings, 


er nebau en 
it was stronger than the flame of 
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EQ Шз 1) м of cu 


ärt tche ат ` hen en Ей tät-nd 
fire. 0 Said the majesty of Ra, І give myself 
е м Ga <>. 
AS RS 100 FROM N 
"s ma Ast per em ren-a em 
to be searched out by Isis, shall come forth my name . from 
= == 
an y] pee ain a [вз Г е фе I <е % 
khai-à er khat-s amen en su ШЕ ет 
my body into her body. Hid himself ^ thedivineone from 
| S Е mm | 
ТЫ AA gS %°{%== X 
neteru usekh ast em uda, en heh renput 
the gods, empty was the place in the Boat of millionsof years. : 
=> ees EJ Mm 
Be 35 Ge 5 
dr kheperu та вер pert ent 


When it became about е time of Ње coming forth of 


Y AT 51 М б Сал. 


ab tchet-s еп, sa Heru ~ senha ent su 
the heart she said to [her]son Horus:—Let him bind himself by 
an oath 
MANM : > XU Xe 
IN Т Ф 4) Ir ES Jå <> \\ 
em ап neter ertät neter maati-f 


sworn by the life ofthe god that the god will give his two eyes. 


AS тет = 
neter doi uthes - nef her vem - f di e о, 
The god great was removed from his name, Isis, greatin words 
of power [said ]:— 
cc 
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am өй md 


shept metu per : em Rā maat Heru 
Run out, poison,  comeforth from Ra, Eye of Horus, 
E = > хы 
із ы С GUN MOS 
peri em neter nubáu en re - f 


come forth from Ње god, and shine without his mouth. 


91 Ze ы =: 7 


nuk äri-d nuk hau er mädi her ta 
I, Ihaveworked, I make to falldown upon theground 
m INV e A М e 
er metu sekhemu mäki uthes en тет 


the poison which is defeated, verily wasremoved from the god 


She M FI TCE RS 


du ren - f Hà änkh-f mel 
great his name. Ба may he live, the poison may it die 
poo au ның 
= "C AM Б 
thes ver men mes en ment 


and conversely. А certain one, theson of а certain woman, 


yu ag e Өте e 
änkh - f . metu mit tchet en Ast ur 
may he live, the poison mayitdie. [Thus] said Isis, great lady, 


24 ТЫП clad \ Uae 2 
hent neteru rekh Ra em ren - f  tchesef 
mistress of the gods, who knew Ra by his name Мін own. 
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SU? cd A йн 


tchet her tut en Temu henà  Heru-hekennu 
Tobesaid over an image of _ Temu and Неги-һеКеппи, 
<> a a a 
ТЫ БА dd Т 
erpit Ast tut Heru 


and [over] a figure of Isis, and an image of Horus. 
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CHAPTER XI 
THE DESTRUCTION OF MANKIND 


EGYPTIAN TEXT WITH TRANSLITERATION AND TRANSLATION 


ee ee neter р Aheper tohesef , em-khet un-nef em 


E god,’ “who created” Бар" After Һе was in 


LUZ ШӘ TI. аА 


sutenit — .. reth neteru em khet 
the sovereignty ^ ( ofimen, and of gods, апа of creation, 
әй SY =$ = 170! 
Уай un an reth her kat metet 
the One, men and women were blaspheming and saying, 
We old T d [f| RR 
astu eref hen ankh utcha вепр dauw ` 


Behold, his majesty, life, strength, health, has grown old, | 


l A Sun (ғ WI 
qu е ТАП lee ооо ER des 
kesu-f | em heich hau - f em nub sheni - f 
his bones are like silver, hislimbs like gold, his hair 
Ss = a => Ф 
М SIE Zi- Sly (Де FoR 
em khesbet maat un an hen-f her setem 


is like  lapis-lazuli real; was his majesty listening to 
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(a Lx Y Ide + d | 


metet an reth tehet an hen-f änkh wicha ветр 
what said mankind. Said his majesty, life, strength, health, 


adi FEA al T3 = y <= 
er enti emkhetti-f nå mänd өт maal-d 


to those who were in his train. А bring me ту Eye, 


fod Sh 334 221212 $ed 
er Shu Tefnut ` Keb Nut hend «дейш mut 
and Shu, Tefnut, бе, Nut, and  thefatherand mother 


gods 
SU E UM sad fos 
uneniu henä-d ástu-d em Ми Пһепа kher 


who lived with me when beholdIwas in Nu, together with 


Is лей Ael sime B 
neter-à Nu an-nef shenthi - f hend - f 
my god Nu. Let him bring his ministers with him. ` 


һел Қ A TSS Ihe SRA 


án-nel set ет ketket 
Bring thou them іп silence, that not may see 
<> | — 0 DA 
ІН lin Sosa Yi Mb 
reth dm ийт ab-sen ik 
mankind, not may flee their hearts. Come thou 
мс Bees m 
EE Ue s = a ы”. Sas 
hend-sen ет het-aat tchet-sen sekheru-sen 


withthem into thegreattemple, letthem declare their counsel 
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ЗІ AP Rp 4% 


tchertu биа, em Nu er 
fully ; I will enter into Nu to Ше а 
ААМ | NWM N WA MAMA | E, 
Beil Melee HI Sly 
kheper-nd ат - ат-та, an-tu етеш neteru ит ат 
wherein I was born, let be brought to me those gods. Were 
mm o е са Ха ==> => с 
HIC A © Me, = 
enen neteru рет her -— her tehen ta em-bah 


those gods onbothsidesofhim, bowing to the earth before 


We, ee e el. AS 
hen - f tchet-f metet - f em-bah atef 
his majesty. Не spake his words before the father 


SIDRA а sd tod 


semsu are reth suten 
of the firstborn gods, the maker of men, the king 
= | mv ә | 
ө ПӘ Qa чо b= 
rekhit tchet an sen kheft hen - f 
of rational beings. They said before his majesty, - 
<> 
| vast % біле ГЕТ — Y WE II: 2 EN 9—1 N 
| metu-en-n er setem-en-set tchet áin Ra 
Speak to us, for we are listening to them. Said Rā 
505 mvm 
mA 1d MISAS G= 0 
en Nw - neter semsu kheper-nà am - f 
to Nu, O god firstborn, from whom I came into 


being, 
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Mii 55 SH. 8 =$) 
neteru  tep-du má-ten reth kheperu 


and ye ancestor gods, take yeheed to mankind who came into being 


SAAFAR =й m$ 


em maat-a ka-en-sen metet er-d tehef-nà 
from my eye, they speak words againstme. Tell me 
aes = cac md 
arit-ten er-s mä-ten-ud 
| what] ye would do about it, take ye heed to it for me, 
Ө ÓN I ме 
Ша ES SS 
hehi-a an sma-nd set ег selemu-à 


seek out a plan forme. Not ШІ slay them until I hear 


zig e ды. 


tchet-tha ten er-s tchet an hen en Nu 
what ye say concerning it. Said the majesty of Nu, 
| O — 
Sd Of Td == = = 1h 
ha neter aa er are | 
theson ofRä:— God greater than he who made him, 
A d^ | | Y 
їй = РИКИ Té 
à er qema|m |-iu-su hems | 
mightier than ове who were created with him, sit on 
a <= <a 
[ a c есе б) «а | % Fur h «а > 
dsi-k ur sent-k du  maat-k er 


thy throne, greatis the fear of thee, let thine Eye be upon 
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fS PA х= AWE m of 
uaiu ám-k tchet dn hen en Ra 


those who blaspheme thee. Said the majesty of Ra:— 


a a nu) фу! num 
AS ШЕ Sogn Tem a | Разза 
; set äb-sen, 


иат er 


mä-ten set 
into the mountain, their hearts 


Behold ye them fleeing 


zer T лач. Aa 


sentu her tchet en вет tchet an-sen 


are afraid becauseof what they have said. They said 


S 

wo dues жасу AMAS E 
kheft hen - f ta shem maut-k hau-s-nek 
before his majesty :— Letgoforth thine Eye, let it destroy for thee 


ЖАЙ М ze 2:2. 
uad em dn maat 
those who blaspheme with ae not an eye 
Maid <> Pin n m 
khenti dm-s ӨКІ AA -k set ha-s 
ік F [when] 1% goeth down 


can precede it 


em Het-Hert Wo es eref netert ten 
in the form of Hathor. Went forth then goddess this, 


IBRASOT ЛЛА шу чу 
reth her set tchet an 


smam-nes 
` she slew mankind on the mountain. Said 
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Pomme PO Mtr Б 


hen en neter pen 104-ші ет hetep Het-Hert 

the majesty of this god:— Come, come in peace, Hathor, 
ame HEY ТЕЙ. Те 3 

árit en arit tchet an netert ten änkh-k na 

for the deed is done. Said this goddess :—Thou gavest me life, 

cS NM <> 1 LITE O 

(|5728 = Sed 19 із $ 

du sekhem-na em reth du netchem her 


when І had power over mankind it was pleasing to 


ҮЕ СДУ 1 о Ibe PT 


40-а tchet ап hen en Rā au-a er sekhem 
my heart. Saidthe majesty of Rä:— I will be master 
——— a — —1l 
T wur == 120 м ж SEM UN 9 <= 
em sen ет suten em sántu-set kheper 
over them ая king destroying them. It came to pass that 
S ЖОРА PAY : <> e 
үз 1% 1 1143 ! a Кы ыса — m ai & | 
Sekhet pu shebebet ent kerh er rehet her 


Sekhet of the offerings of the night waded about in 


man mann a = AMAA 9) 
X e га ШЫ % cs К Е { mm P 69 к | af 1 
senf-sen shaa em  Suten-henen tchet an Rā 
their blood beginning in Suten-henen. Said Ra:— 


Tg 2.8 Ya IAS MESA 
nas mä-nd арий khau sannu 


Call, bring to me messengers swift land] speedy, 
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OS IS S н T 


sekhsekh-sen shut en khat 
they shall run [like] the wind of the body ; 
mm D © .——1 
jd» мала LL CTS. 
dn ат-іт enen арий dpen her dui 
one brought messengers these straightway. 
0 
Э AR | | ios 1 WM йй БЫЛ, ito 
tchet an hen en neter pen sha-sen er 
Said the majesty of this god:— Let them go to 
Ї 1 % vu ) pag ES id M — => 
Abu am ná tataat er ur 


Elephantine [and] bring me mandrakes in great number. 


+ INN zen Fly | 
an an-tu nef enen tätädt ertat an hen 


One brought to him these mandrakes, gave the majesty 


To. sed wh OT T 
en neter pen Sektet enti em Атти her  netch 
of . this god to Sektet whois in Heliopolis to crush 


160.00 1. а PH те х 


tataat “åpen авіш Кет hent © her tesh. 
mandrakes these. Behold, when the women were bruising 
poo | А4» <> а ђе \\ ü 
e | ЕЧ a ||| MATES malc 
pertu er еді eriä ат-іш tataat ареп 


the barley for beer, and they were placing mandrakes these 
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Тс Ірі „Ba c Ze 
her shebebet ten senf en reth 
in the beer vessels, [they became] blood of men. 
d Km ee ИП i 
arit-an-tu heqt ärnet 7000 an 


Having been made of beer vessels seven thousand, сате 


nn omm 3M (ra Ме 


eref hen en suten bat Га hena 
therefore the majesty of the king of the South Ra with 
and North 
TIE Sa ZAD rm з 410109 
neleru рет ет enen еде astu 
gods these to see this beer. Behold, 
Pars N ЖАН 
hetch ta en smama reth 
when it was dawn, after had slaughtered men 
y 1220 % ШЕГІНЕ pr 1 fha 000.2. 
an netert em sesu-sen nu khentithit 


the goddess during their period of sailing up the river, 


LO же San, 


metch an hen en Ед neferui set 
said the majesty of Ra:— Etis good, it is good. 
ER. | <> | Q С) i 
19 = Sq — ve | zx 91У ? d] 
du-Gü er mäket reth her-s  tehet in Rā 


Tam for protecting mankind against her. Said Rä:— 
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NIE м = JSR TIRAS 


fa i ma seb ` er bua, nes sma 


Let them carry and bringthem to the place she slew 


= (м Boy boe М 


reth dm hep an hen en suten bat 
mankind therein, Commanded the majesty of the king of the 
| South and North 

=57 | : — ALONE 
SANA 0 Emm 

Ra em neferu kerh er ertät satet-tu 


Rā during the beauties ofthe night to cause to be poured out 


HIRO Er у &E T 


enen setchert un an ahet enti 
these vases of sleep-causing beer, were the fields of 
= u TR А Bl 

pet Ли һет теһ ет qma em baów ет 


heaven the four filled with water by the Will of 


D. TL BIN ое 
hen en neter pen shemt ат netert ten ет 


the majesty of this god. Came goddess this in 
- (i.e., Sekhet) 


^a ART LI Toe IS 
tuaiu qem-nes enen her тем nefer 


morning, found she this [heaven] flooded, joyful 


DATE Жж E 
dn  hra-set dm un an set her виға 


was her face because ofit, was she drinking, 
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icc A MAS sell 
nefer her ab-set | 24-068 tekh-tha 


merry was her heart, she came to a condition of drunkenness, 


zT LH эл b 18 


ат sa-nes ` reth tchet an hen en 
not knew she mankind. Said themajesty of Ка 
<> a a €— a 
iiy sh am HANS S au (50% 
en  netert ten 4-ш ет hetep Amit 
to goddess this:— Come, come іп peace, O Beautiful one; 
E | 
= 101 |] МУ 
kheper nefert em Am (еһе ат 
and there became beautiful young women in Am. Said 
NWM © AWW, = = ANNA cil 
I: Те Feen 
hen en Rā en  netert ten dri en set 
the majesty of Ra to goddess this:— Let be made for her 
E a al a ©) a WwW a 
|S 45. iN Ecran E © 121 
setchertet em travu renpet dpen 


vases of sleep-causing beer at ^ seasons of the year these; 


a | <= 
Б = [ы 98-7: 
set er hent-a kheper arit 
they [shall be] in proportion to my handmaidens. There were made 


8540 CPR UL lod 
setchert pu em apt hent 


vases of sleep- according to the number of the handmaidens 
causing beer 
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кина г > | О, 
ты ot = 2 ша 
heb en Het-hert an reth | neb teher hru 
of the festival of Hathor by mankind all since the day 


в ma b 


{ері  tchet ат hen en en netert en. 
first. Said the majesty of 2 to | goddess this:— 
Ez : 
Wy EJ Son iS н 
dn du en heh en тет kheper 
Behold a pain of fire of sickness hathcome[on ше), 
© ^ == AMMA 
Zona? Te aly 1 
kher trá-wi an mer tchet an hen en ` 
whence, O whence is the pain? Said the majesty of 
0, тат o E = Ss 
| To № ý [S T al d 2 AW. 
Ra änkh-nd au db-à urtu ur unen 
Ra :— T live, [but] my heart is very weary of being 
Nm mm ca a == 
— дігі | EN ea ye IR 0® a: 
hená-sen - smam-å set sep en 
with them. I slew them, [but] there remain of 
ah. ate «s PEN 
ый IS S m Sy 
ай, дт un ' ant autu 
the worthless, for not was the destruction as wide-spreading 
N NM ^ EO 
(Some TH Ah RH 
й-а, tchetet en  neteru enti am- khet- f 
[as] my power. Said the gods who were in his train :— 


„2 1 
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АЛА ESL Io TR 


em beh em urt=k du-k sekhem-tha 
Татту not in thy weariness [for] thou art mighty 
X ! ü 
А sa. 1 Т, 
em, merret-k tchet an hen en neter pen 
according to Њу will. Said the majesty of this god 
| eumd Bee АРН М 
hen en Nu hau-a ahet em 
to the majesty of Nu:— My members are weak for 
TG” ee A 
sep tepi ÅN oe deu 


the first time, not ..... 
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CHAPTER XIII 


THOTH V (TEHUTI), AND MAAT, zi. AND 
EN O 
THE OTHER GODDESSES WHO WERE 
ASSOCIATED WITH HIM 


“АНЕ hymns to Ra which are found in the Book of the Dead 

and in other funeral works of the ancient Egyptians 

state that the deities Тнотн and Madr stand one on each side of 
the great god in his boat, and it is clear that they were believed 
to take some important part in directing its course; and as they 
were with Ra when he sprang up from the abyss of Nu their 
existence must have been coeval with his own. The conceptions 
which the Egyptians formed about Thoth апа Maat were both 
material and spiritual, and it is impossible to arrive at any 
conclusion concerning the functions of these deities without 
enumerating the facts about them which may be derived from the 
texts; speaking generally, Maat may be considered the female 
counterpart of Thoth. In the Pyramid Texts, our earliest 
authorities, the functions of Thoth are of a purely funereal character, 
that is to say, he appears only as a god who is willing to be a 
helper of the deceased kings, and, although it is certain from many 
passages that his assistance was eagerly awaited by souls in the 
Underworld, there is no description given in these early works of 
the functions of the god. We must, then, rely upon the inscrip- 
tions of the later dynastic period for our knowledge of the powers 
of Thoth, and from these we learn that he was called, “ Lord of 
* Khemennu, self-created, to whom none hath given birth, god 
* One;" *he who reckons in heaven, the counter of the stars, the 
* enumerator of the earth and of what is therein, and the measurer 
* of the earth ;" and the * heart of. Ra which cometh forth in the 
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THOTH, THE SCRIBE OF THE Gobs. 
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“form of the god Thoth."' Тһе chief shrine of the god was 
in Khemennu, ш, called Hermopolis by the Greeks, and 
Eshmúnén by the Arabs, but he also had shrines in Abydos, 


Hesert, is, Urit, = Per-äb, Ne, Rehui, 
<} $ 707), Ta-ur, жа Sep, zm, Hat, —, Pselket, 


La o : CN. е3 
Es — 8 Talmis, == СЧ N gy» Aa-tcha-Mutet, i | КАД? 


Bäh, зө, Ämen-heri-äb, |" = ve, and Ta-kens, EE. 
As lord of these places he was “lord of divine words,” ] gn 


е Ш” 
“lord of Maat,” = and “judge of the two combatant gods,” 


М <> 1 \ Ў К N ie. Horus and Set; and among other titles 
we find him called “Twice great,” $7, and “Thrice great,” 


=>) 
E —. From this last were derived the epithets “Trismegistos” 
and “ter maximus " of the classical writers. 

The above facts prove that Thoth was regarded as a god who 
was self-begotten and self-produced, that he was One, that he made 
the caleulations concerning the stablishing of the heavens, and the 
stars, and the earth, that he was the heart of Rà, that he was the 
master of law both in its physical and moral conceptions, and that 
he had the knowledge of “divine speech." From many passages 
we see also that he was the inventor and god of all arts and 
sciences, that he was the “lord of books," and the “scribe of the 
gods," and “mighty in speech,” 1.е., his words took effect, and he 
was declared to be the author of many of the funeral works by 
which the deceased gained everlasting life. In the Book of the 
Dead he plays a part which gives him a unique position among 
the gods, and he is represented as the possessor of powers which 
are greater than those of Osiris, and even those of Ra himself. 
Before, however, we go on to consider these the forms in which he 
appears on the monuments must be mentioned. Usually he 
appears in human form with the head of an ibis, but he also 
appears as an ibis. When in human form he holds in his hands 


1 See Lanzone, op. cit., p. 1265. 
Dd 
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the sceptre and emblem of “life” common to all gods, but his 
headdress varies according to the particular form of the god in 
which the artist wishes to depict him. Ав the reckoner of times 
and seasons he has upon his head the crescent moon and disk, 
O; as a form of Shu and Án-Her he wears the headdresses of these 


gods; he is also seen wearing the atef crown, 02 and the united 


crowns of the South and the North. In the Book of the Dead he 
appears as the “scribe of Maät of the company of the gods,” 


NT 4% ST and then he holds in his hands the writing reed 
and palette of the scribe; but his connection with Ба and his first 
rising in primeval times is indicated sometimes by the utchat <=, 
1.е., the power or strength, of the Eye of Ra, which he is seen 
carrying along in his hands. 

The name of the god Thoth, SS Tehuti, appears to be 
derived from the supposed oldest name of the ibis in Egypt, i.e., 
tehu, to which the termination tí has been added, with the idea of 
indicating that the king called Tehuti possessed the qualities and 
attributes of the ibis.? А derivation of the name which appears to 
have реп favoured by the Egyptians connected it with the word 
tekh, 5 “фу, “a weight,” and in passages quoted by Lanzone* we 
find the god actually called tekh, pA S д. Now the determinative 


for the word tekh, a weight, is the sign for “heart,” €, and we 
know that the bird called tekh or tekhnu, which closely resembled 
the ibis, the bird sacred to Thoth, was in the opinion of some 
ancient writers connected with the heart. Thus Horapollo says 
(1. 36) that when the Egyptians wish to write “heart” they draw 
an ibis, for this bird was dedicated to Hermes (i.e., Thoth) as the 
lord of all knowledge and understanding; and. /Elian (De Nat. 
Animal. x. 29) supports his testimony by adding several curious 
and interesting facts about the habits of the ibis. Other names 


given to Thoth were, À, l , ала Sheps, lord of Khemennu, 
Wil =e, Asten, ШЕР ХІ; Khenti, (|) M Мені, == 204 Mr 


1 See Lanzone, ор. cit., pl. 402 f. . 2 Compare Brugsch, Religion, p. 439. 
3 Op. cit., p. 1265. * Bee Brugsch, Religion, p. 441. 
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. The commonest name given to Thoth i is hab, [1] ENG J SL Ss 
; а a word which finds its equivalent in the Coptic 218003, 


and one of his commonest forms is the dog-headed ape, 2% 2200 


which occupies such a prominent position in ће J udgment S Scene 
in the Book of the Dead. Here we see him seated on the top of the 
support of the beam of the Balance in which the heart of the 
deceased is weighed, where his duty is to watch the pointer, and 
tell the ibis-headed Thoth when the beam is exactly level; 
according to Brugsch, this ape is a form of Thoth as the god of 
“ equilibrium," ' and he appears to be a symbol of the equinoxes. 
The ape dan is also connected with the moon, for he is often seen 
with the lunar crescent and disk, O, upon his head ; but there is 
no doubt that he represented Thoth in his character of “lord of 
divine words and the scribe [of the gods],” for in a scene re- 
produced by Lanzone? we see him holding in one paw the god's 
palette and writing reeds, and these titles are given to him. 
Besides these forms of Thoth may be also mentioned those in 
which he possesses the attributes of other gods. "Thus as a god of 
Mendes he has a human body with the head of a bull surmounted 
by a disk and uraeus; as Shu he is depicted in the form of a man 
wearing the crown of Shu; as Àn-her he is depicted in the form 
of a man wearing the crown of this god; as Sheps he has the head 
of a hawk ;? the ibis and the ape dan are his commonest forms. 
The principal seat of the worship of Thoth was Khemennu, or 
Hermopolis, a city famous in Egyptian mythology as the place 
containing the “high ground,” л N 4 EN p on which Rà rested 
when he rose for the first time. Неге he was regarded as the head 
of the company of the gods of the city, who were eight in number : 
Nu and Nut, Hehu and Hehut, Kek and Keket, and Kerh and 
Kerhet (or Nau and Nait), i.e., four pairs of deities, each pair 
consisting of a male and a female deity. As to the importance of 
this company of the gods two eminent Egyptologists have held 
directly opposite opinions, for the late Dr. Brugsch thought that 


1 Religion, p. 443. : 2 Op. cit., pl. 404, No. 1. 
'3 Ibid., pll. 402 ff. 
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the four pairs of deities formed the oldest example of the ogdoad, 
while M. Maspero is of opinion that we must join the four pairs to. 
Thoth, when the nine gods will form an independent paut, con- 
structed partly on the model of the paut of Heliopolis. Dr. Brugsch 
thought that the eight gods of Hermopolis were primordial deities, 
but M. Maspero thinks that their character is entirely artificial, and 
that they are only * gods formed according to the laws of grammar, 
“four being masculine, and four feminine.”! Тһе latter argues 
that because the high priest of Hermopolis was called by a title 
which indicates that he served “ him that is chief of five,” the gods 
of the city were only five in number, i.e., Thoth and the four gods 
of the cardinal points; to the four gods of the cardinal points were 
then assigned female counterparts, hence the “Hight gods" 


ЦЕ“ К . Thoth, according to М. Maspero, is to these what 


Tem or Rä-Tem was to the paut of Heliopolis, and the Hermo- 
politan paut was constructed after the model of the Heliopolitan 
paut; thus Nu and Nut = Shu and Tefnut, Hehu and Hehut = 
Seb and Nut, Кек and Keket = Osiris and Isis, and Kerh апа 
Kerhet (or, Nau and Nait) = Set and Nephthys. This view is, 
however, not supported by the evidence of the texts, which, in 
the writers opinion, indicates, as has already been said, that the 
four. pairs of gods of Hermopolis belong to a far older conception 
of the theogony than that of the company of gods of Helio- 
polis. Another point to be remembered is that Thoth was 
intimately associated with the ape, as were also the gods of his 
company ; this takes us back to a very remote period when super- 
natural powers were assigned to the particular class of ape which 
was the companion of Thoth, and when the primitive Egyptian 
regarded the knowledge and cunning of the dog-headed ape as 
proofs of his divine nature. Between the period when this took 
place and the development of the Heliopolitan theogony, a very 
long interval of time must have passed; the two conceptions 
belong not only to different stages of civilization, but probably to 
two distinct races of men. 

One of the most interesting titles of Thoth is “ Judge of the 


1 La Mythologie Égyptieunek.p. 257. 
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* Rehehui, the pacifier of the gods, who dwelleth in Unnu 
“ (Hermopolis), the great god in the Temple of Äbtiti.”! А very 
early Egyptian tradition made a great fight to take place between 
the god of light and the god of darkness, and in later days Rá 
himself, or some form of him, generally one of the Horus gods, 
was identified with the god of light, and Set, in one form or other, 
was identified with the god of darkness. Thus the fights of Ra 
and Ápep, and Heru-Behutet and Set, and Horus, son of Isis, and 
Set, are in reality only different versions of one and the same 
story, though belonging to different periods. In all these fights 
Thoth played a prominent part, for when the Eye of Ra, ie, the 
Sun, was doing battle with Set, this evil power managed to cast 
clouds over it, and it was Thoth who swept them away, and 
* brought the Eye alive, and whole, and sound, and without defect 
“to its lord” (Book of the Dead, xvii. 71, ff); he seems also to 
have performed the same office for Rá after his combat with Apep. 
At the contest between Horus, son of Isis, who fought with Set in 
order to avenge the murder of his father Osiris, Thoth was present, 
and when Horus had cut off his mother's head because of her 
interference in the fight at the moment when victory was inclining 
io him, it was Thoth who gave her a cow's head in place of her 
own. In all these fights Thoth was the arbiter, and his duty 
was to prevent either god from gaining a decisive victory, and 
from destroying the other; in fact, he had to keep these hostile 
forces in exact equilibrium, the forces being light and darkness, or 
day and night, or good and evil, according to the date of the 
composition of the legends, and the objects which the scribes 
intended to secure by writing them down. Іп the group of titles 
of Thoth quoted in this paragraph we see that he is called “ great 
god in Het-Äbtit,” or the Temple of Äbtit, which was one of the 
chief sanctuaries of the god, and was situated in Hermopolis. 

The hieroglyphies with which the name “Het Ábtit” are 
written prove that they mean the * House of the Net," ie., the 


КҮ ASIE ХІ do 
WSAIS Ы; ES z 


406 THOTH 


temple where a net was preserved and venerated, but the questions 
naturally arise, what was this net, and what was its signification ? 
We know from the two versions of Chapter cliii. of the Book of the 
Dead that a net was supposed to exist in the Underworld, and that 
the deceased regarded it with horror and detestation. Every part 
of it, its poles, and ropes, and weights, and small cords, and hooks, 
had names which he was obliged to learn if he wished to escape 
from it, and would make use of it to catch food for himself, instead 
of being caught by “those who laid snares." Thus in a prayer we 
read, “ Hail, thou * god who lookest behind thee, thou *god who 
“hast gained the mastery over thine heart, I go a-fishing with 
“the cordage of the ‘uniter of the earth’ (Horus ?), and of him 
“that maketh a way through the earth. Hail, ye fishers who have 
“ given birth to your own fathers, who lay snares with your nets, 
“and who go round about in the chambers of the waters, take ye 
* not me in the net wherewith ye ensnared the helpless fiends, and 
“торе me not in with the rope wherewith ye roped in the 
* abominable fiends of earth, which had a frame which reached 
* unto heaven, and weighted parts that rested upon the earth." 
From this passage it is clear that the Egyptians possessed a legend 
in which one power or the other in the mythological combats was 
armed with a net wherein he tried to ensnare his adversary. In 
Chapter exxxiii. the deceased says, “ Lift thyself up, O thou Ra, 
* who dwellest in thy divine shrine, draw thou into thyself the 
“winds, inhale the north wind, and swallow thou the begesu 


T (] al $) of thy net (ІШЕ яр on the day wherein thou 


* breathest Maat.” The meaning of begesw is not quite clear in 
this passage, because from its determinative, 9 , we should naturally 
connect it with some organ of the human body, but it is evident 
from its context that Rä possessed a net, and we are certain from 
the former extract that it was one of the weapons which he 
employed in his war against the god and fiends of darkness, 

An interesting parallel is afforded by the Assyrian and 
‘Babylonian versions' of the fight between the Sun-god Marduk 
and the monster Tiamat and her fiends, for it is said in them, 


1 See L. W. King, Babylonian Religion, р. 71. 
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“Не (i.e., Marduk) set the lightning in front of him, with burning 
“fire he filled his body. He made а net to enclose the inward 
“parts of Tiamat, the Four Winds he set so that nothing of her 
“might escape; the South wind, and the North wind, and the 
“ East wind, and the West wind, he brought near to the net which 
“his father Anu had given him." It is interesting to note that in 
the passage from the exxxiiird Chapter the winds are also men- 
tioned in connexion with the net of Rà, and it is difficult not to 
arrive at the conclusion that the use to which the Sun-god put his 
net was the same in each legend ; whether this be so, however, or 
not matters little for our purpose here. It is quite clear that in 
the Egyptian legend the god Thoth was supposed to have some 
connexion with the net of Rá, and it is equally clear that in his 
temple, which was called the Temple of the Net, the emblem of a 
net, or perhaps even a net itself, was venerated. 

We are now able to sum up the attributes ascribed to Thoth, 
and to consider how he employed them in connection with the 
dead. Іп the first place, he was held to be both the heart and the 
tongue of Rà, that is to say, he was the reason and the mental 
powers of the god, and also the means by which their will was 
translated into speech; from one aspect he was speech itself, and 
in later times he may well have represented, as Dr. Birch said, the 
Aóyos of Plato. In every legend in which Thoth takes a prominent 
part we see that it is he who speaks the word that results in the 
wishes of Rà being carried into effect, and it is evident that when 
he had once given the word of command that command could not 
fail to be carried out by one means or the other. He spoke the 
words which resulted in the creation of the heavens and the earth, 
and he taught Isis the words which enabled her to revivify the 
dead body of Osiris in such wise that Osiris could beget a child by 
her, and he gave her the formulae which brought back her son 
Horus to life after he had been stung to death by a scorpion. His 
knowledge and powers of calculation measured out the heavens, 
and planned the earth, and everything which is in them ; his will 
and power kept the forces in heaven and in earth in equilibrium ; 
it was his great skill in celestial mathematies which made proper 
use of the laws (maat > a 1) upon which the foundation and 
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maintenance of the universe rested; it was he who directed the 
motions of the heavenly bodies and their times and seasons; and 
without his words the gods, whose existence depended upon them, 
could not have kept their place among the followers of Rà. He 
was the “scribe of the gods,” and possessed almost unlimited power 
in the Underworld; the god Osiris was in many ways wholly 
dependent upon his good offices, and the ordinary mortal sought 
his words and help with great earnestness. In the Judgment 
Scene in the Book of the Dead it is Thoth who acts the part of the 
recording angel, and it is his decision which is accepted by the 
gods, who ratify the same and report it to Osiris; for when once 
Thoth said that the soul of the deceased had been weighed, and 
‚that it had been found true by trial in the Great Balance, and 
that there was no wickedness whatsoever in it, the gods could not 
fail to answer, “That which cometh forth from thy mouth is true, 
“and the deceased is holy and righteous”; and in consequence 
they straightway award him a place with Osiris in the Sekhet- 
Hetepu, or Elysian Fields. Thoth as the great god of words was 
rightly regarded as the judge of words, and the testing of the soul 
in the Balance in the Hall of Osiris is not described as the judging 
or “weighing of actions,” but as the “weighing of words,” 


b» ж (ЕЕ | De utcha metet. 


To words uttered under certain conditions the greatest 
importance was attached by the Egyptians, and in fact the whole 
efficacy of prayer appears to have depended upon the manner and 
tone of voice in which the words were spoken.’ Thoth could teach 
a man not only words of power, but also the manner in which 
to utter them, and the faculty most coveted by the Egyptian 
was that which enabled him to pronounce the formulae and 
Chapters of the Book of the Dead in such a way that they could 
not fail to have the effect which the deceased wished them to have. 
After the names of deceased persons we always find in funeral 


papyri the words mad kheru = | D 4), or SS | A); 


which mean “he whose word is mad,” that is to say, he whose 


1 See the passages enumerated in my Vocabulary to the Book of the Dead, 
p. 96. | : 


THOTH, THE SCRIBE OF THE Gobs. 


THOTH 409 


words possess such power that whenever they are uttered by him 
the effects which he wished them to produce unfailingly come to 
pass. The words, however, here referred to are those which must 
be learned from Thoth, and without the knowledge of them, and of 
the proper manner in which they should be said the deceased could © 
never make his way through the Underworld. The formulae of 
Thoth opened the secret pylons for him, and provided him with 
the necessary meat, and drink, and apparel, and repelled baleful 
fiends and evil spirits, and they gave him the power to know the 
secret or hidden names of the monsters of the Underworld, and to 
utter them in such a way that they became his friends and helped 
him on his journey, until at length he entered the Fields of Peace 
of Osiris or the Boat of Millions of Years. These are the words 
referred to in the title of Thoth, *lord of divine words," or * lord 
of the words of god." Тһе whole of the Book of the Dead was 
assumed to be the composition of Thoth, and certain chapters of it 
he “wrote with his own fingers.” In the late work called the 
* Воок or Ввклтнімав” it is said, “ Thoth, the most mighty god, 
* the lord of Khemennu, cometh to thee, and he writeth for thee 
"the “Book or BrEATHINGS” with his own fingers. Thus. thy 
“soul shall breathe for ever and ever, and thy form shall be 
“ endowed with life upon earth, and thou shalt be made a god 
“along with the souls of the gods, and they shall be the heart 
“of Ra, and thy members shall be the members of the great god." ! 
In later times the epithet mad kheru appears to have had a some- 
what different meaning from that given to it above, and at times it 
may well be rendered “he whose word is right," and have 
reference to the words of Thoth in the Judgment, when he informs 
the gods that the heart of Osiris has been weighed with the 
strietest care on the part of himself and his ape, which sits on the 
support of the Balance, and that at the weighing the heart in one 
pan of the Scales was able to counterbalance exactly the feather of 
Right or the Law in the other, and that the case of the individual 
under examination was a “right” one. | 
From. many passages in the Book of the Dead we learn of the 


1 Chapters of Coming Forth by Day (Translation), p. excvii, 
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services which Thoth performed for Osiris, and which he was to 
repeat for the benefit of every man who was acquitted in the 
Judgment. In the xviiith Chapter is a list of calamities which 
were averted from Osiris by Thoth, who gave words to the dead 
god and taught him to utter them with such effect that all the 
enemies of Osiris were vanquished. Thus he made him to triumph 


(semaä-kheru N = | | Д\) ““in the presence of the great assessors 


“of every god and of every goddess; in the presence of the assessors 
“who are in Ánnu on the night of the battle and of the overthrow 
“of the Sebáu-fiend in Tattu ; on the night of making to stand up 
“the double Tet in Sekhem; on the night of the things of the 
“night in Sekhem, in Pe, and in Тери; on the night of stablishing 
“ Horus in the heritage of the things of his father in Rekhti; on 
“the night when Isis maketh lamentation at the side of her 
^ brother Osiris in Ábtu; on the night of the Haker festival when 
“a division is made between the dead and the spirits who are on 
“the path of the dead; on the night of the judgment of those who 
“ аге to be annihilated at the great [festival of] the ploughing and 
“the turning up of the earth in Án-rut-f in Re-stau; and on the 
“ night of making Horus to triumph over his enemies.” In the 
elxxxiiird Chapter the deceased Hunefer says to Osiris, ^l have 
* come unto thee, O son of Nut, Osiris, Prince of everlastingness ; 
“T am in the following of the god Thoth, and I have rejoiced at 
“ every thing which he hath done for thee. Не hath brought unto 
*thee sweet (i.e., fresh) air for thy nose, and life and strength to 
“thy beautiful face, and the north wind which cometh forth from 
“Tem for thy nostrils, O lord of Ta-tchesert. He hath made the 
4 god Shu to shine upon thy body; he hath illumined thy path 
* with rays of splendour; he hath destroyed for thee [all] the evil 
“ defects which belong to thy members by the magical power of 
“the words of his utterance. Не hath made the two Horus 
* brethren to be at peace for thee; he hath destroyed the storm- 
* wind and the hurricane; he hath made the Two Combatants to be 
* gracious unto thee, and the two lands to be at peace before thee ; 
“he hath put away the wrath which was in their hearts, and each 
“hath become reconciled unto his brother." 
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In the xeivth Chapter the deceased addresses the “ guardian 
of the book of Thoth,” and says, “I am endowed with glory, I am 
“endowed with strength, I am filled with might, and I am 
“supplied with the books of Thoth, and I have brought them to 
““ enable me to pass through the god Aker, who dwelleth in Set. 
“ I have brought the palette and the ink-pot as being the objects 
“which are in the hands of Thoth; hidden is that which is in 
“them! Behold me in the character of a scribe! O Heru-khuti, 
"thou didst give me the command, and I have copied what is 
“right and true, and I do bring it unto thee each day.” In the 
vignette of the chapter we see the deceased seated with a palette 
and an ink-pot before him. | 

In the Pyramid Texts there is evidence! that Thoth was 
connected with the western sky just as Horus was identified with 
the eastern sky, and this idea is amplified in an interesting fashion 
in the elxxvth Chapter of the Book of the Dead, where we find 
that the deceased addresses Thoth both as Thoth and as Temu, the 
setting sun, or god of the west. He is disturbed about that which 
“ hath happened to the divine children of Nut,” for “they have done 
“ battle, they have upheld strife, they have done evil, they have 
“created the fiends, they have made slaughter, they have caused 
“trouble; in truth, in all their doings the mighty have worked 
“against the weak . . . . And thou regardest not evil, nor art 
“thou provoked to anger when they bring their years to confusion 
“and throng in and push to disturb their months; for in all that 
“ they have done unto thee they have worked iniquity in secret.” 
The deceased adds, *I am thy writing palette, O Thoth, and I 
“have brought unto thee thine ink-jar," and as he declares that 
he is not one of those who work iniquity in secret places, at the 
same time he clearly dissociates himself from those who do. These 
words are followed by a very remarkable passage in which the 
deceased, addressing Thoth under the name of Temu, asks the god 
what the place is into which he has come, and he says that it is 
without water, that “it hath not air, it is depth unfathomable, it 
“is black as the blackest night, and men wander helplessly therein. 


1 Brugsch, Religion, p. 451. 
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“In it a man may not live in quietness of heart; nor may the 
“longings of love be satisfied therein." A little further on in the 
Chapter he asks the lord Tem, i.e., Thoth, “How long have I to 
live?” ie. how long wil my existence in this new world be? 
and the god replies, “Thou art for millions of millions of years, 
** a period of life of millions of years," | % SCA => Y | wm T | 
121 Ana Kd |. It is a remarkable fact that it is not Osiris, the 
lord of life everlasting, but Temu-Thoth who promises the deceased 
this coveted gift. | 
In the first part of the Chapter from which the above extracts 
have been made Thoth is, clearly, appealed to in his capacity of 
measurer and regulator of times and seasons, that is to say, as the 


Moon-god, who is commonly called Ахн-Тенот, | сй ү © m 


Or | aedi 1 О EF “the great god, the lord of heaven, the king of 
the gods,” and “the maker of eternity and creator of everlasting- 
ness.” Under this form the god Thoth is depicted :—1. As a 
mummy, standing upon the symbol of тай <=, and holding in 
his hands the emblems of “ life,” Ta “ stability,” ў, * sovereignty 
and dominion," Ж? and the sceptre 1: on his head is the 
crescent moon, ©, and by the side of his head he has the lock of 
hair, symbolic of youth, 2. 2. As a bearded, mummied human 
figure with the crescent moon on his head, and the lock of hair 
symbolie of youth. The head, however, has two faces, which are 
intended, presumably, to represent the periods of the waxing and 
the waning of the moon. In some scenes we have Aah-Tehuti 
represented in the form of a disk resting between the horns of the 
crescent moon, and placed upon a pedestal in a boat similar to 
that in which Ra is usually seen; sometimes an utchat, 527, is 
placed over each end of the boat. In one interesting scene the 
god Aah-hetep is represented with the head of an ibis surmounted 
by the lunar disk and crescent seated in a boat, and a dog-headed 
ape stands before him and presents an utchat; it is noteworthy 
that the curved end of the boat is notched like the notched palm 
branch which symbolizes “years,” |» In the narrowest sense 


1 For the figures see Lanzone, op. cit., pll. 36 ff. 
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Aäh-Tehuti symbolizes the new moon, and this is only natural, 
for, as is well known, all caleulations made by the moon in the 
East from time immemorial: have been based upon the first 
appearance of the new moon in the sky; but, generally speaking, 
Thoth as the Moon-god represents the moon during the whole 


month. On the other hand, the Пеђа? of Thoth, =, indicates 
the full moon, just as the Utchat of Ra 2 stands for the mid-day 
sun; this fact is proved by an interesting scene reproduced by 
Signor Lanzone ' from Brugsch, Monuments (Berlin, 1857). Here 
we see the god Thoth, ibis-headed, standing by the side of a lotus 


pillar which supports heaven, as resting on heaven is a crescent, 
and in it is the Utchat of Thoth, +. Leading up to the top of 


the pillar is a flight of fourteen steps, of unequal length, which are 
intended to represent the first fourteen days of the month, and at 
the foot of it stand fourteen gods,’ the first of these being Tem, who 
has his right foot resting on the first step, which is the shortest of 
the whole flight. The gods who stand behind him are :—Shu, 
Tefnut, Seb, Nut, Horus, Isis, Nephthys, Heru-em-het-Aa, Amseth, 
Нар, Tua-mut-f, Qebh-sennuf, and a god without a name. 

In a more extended sense the Utchat of Thoth represented the 
left eye of Rä, or the winter half of the year, when the heat of the 
sun was not so strong, nor its light so great, and when darkness 
remained in the skies for a longer period. This Utchat of Thoth, 
or of Thoth-Horus, as it should more correctly. be called, is 
mentioned in the Pyramid Texts,’ where it is called the “ Black 
Eye of Horus” ; thus of King Unäs it is said, “Thou hast seized 
“the two Eyes of Horus, the White Eye and the Black Eye, 
“and thou hast carried them off and set them in front of thee and 
“they give light to thy face.”* The White Eye here referred to 


1 Op. eit., pl. 39. 

2 The head and name of the fourth god are wanting. 

3 Unas, 1. 37; the reference given by Brugsch is, like many others in his 
Religion, incorrect. 
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18, of course, the sun. Thus we see that Thoth not only brought 
the Eye of Rá to the god, as we have already said, but that he also 
established the Eye of the Moon-god, who was indeed only a form 
of himself, and that Thoth was also in certain aspects identified 


with Osiris, is d 2, and with Horus, N > and with Tem, 


and therefore with Kheperà. One other attribute of Thoth 
remains to be noticed, 1.е., that which is made known to us by 
the xcvth Chapter of the Book of the Dead, wherein the deceased 
says, “ І am he who sendeth forth terror into the powers of rain 
“and thunder, . . . . I have made to flourish my knife along with 
* the knife which is in the hand of Thoth in the powers of rain and 
“thunder.” The short composition in which this passage occurs is 
called the ** Chapter of being nigh unto Thoth," and in the vignette 
the deceased is seen standing before Thoth with both hands raised 
in adoration. 

From the abové facts it is quite clear that the Greeks were 
generally correct in the statements which they made about the 
wisdom and learning of Thoth, whom they identified with their 
own Hermes. They described him as the inventor of astronomy 
and astrology, the science of numbers and mathematics, geometry 
and land surveying, medicine and botany; he was the first to 
found a system of theology, and to organize a settled government 
in the country; he established the worship of the gods, and made 
rules concerning ihe times and nature of their sacrifices; he 
composed the hymns and prayers which men addressed to them, 
and drew up liturgical works; he invented figures, and the letters 
of the alphabet, and the arts of reading, writing, and oratory in all 
its branches; and he was the author of every work on every 
branch of knowledge, both human and divine. According to 
Clemens Alexandrinus (Stromata, vi.) the “Books of Thoth”* were 
forty-two in number, and they were divided into six classes; 
books i.-x. dealt with the laws, and the gods, and the education of 


1 On the Books of Thoth, see some interesting remarks by Brugsch in 
Religion und Mythologie, pp. 448 #.; this distinguished Egyptologist thought he 
had discovered the original hieroglyphic titles of many of these insoribed on the 
walls of the temple of Edfá. 


THOTH 415 


the priests; books xi.-xx. treated of the services of the gods, i.e., 
sacrifices, offerings, forms of worship, etc. ; books xxi.-xxx. related 
to the history of the world, geography, and hieroglyphics ; books 
хххі.-хххіу, formed treatises on astronomy and astrology; books 
ххху. and xxxvi. contained a collection of religious compositions ; 
and books xxxvii.-xlii. were devoted to medicine. An attempt was 
made some years ago to include the Book of the Dead among the 
* Books of 'Thoth," but it is now quite certain that, although Thoth 
was declared to have written some of its Chapters, it must be re- 
garded as an entirely separate work and as one which enjoyed a much 
greater reputation than they. How Thoth was able to perform all 
the various duties which were assigned to him by the ancients it is 
difficult to understand, until we remember that according to the 
Egyptian texts he was the heart, ie., the mind, and reason, and 
understanding of the god Rä. The title given to him in some 


2 . . о> М . 
inscriptions, === = 1, “three times great, great,” from which 
> <I> 


the Greeks derived their appellation of the god б rpıoeyioros, 
or “ ter maximus,” has not yet been satisfactorily explained, and 
at present the exact meaning which the Egyptians assigned to it is 
unknown. It is, however, quite clear that Thoth held in their 
minds a position which was quite different from that of any other 
god, and that the attributes which they ascribed to him were 
unlike the greater number of those of any member of their 
companies of the gods. The character of Thoth is a lofty and a 
beautiful conception, and is, perhaps, the highest idea of deity ever 
fashioned in the Egyptian mind, which, as we have already seen, 
was somewhat prone to dwell on the material side of divine 
matters. Thoth, however, as the personification of the mind 
of God, and as the all-pervading, and governing, and directing 
power of heaven and of earth, forms a feature of the Egyptian 
religion which is as sublime as the belief in the resurrection of 
the dead in a spiritual body, and as the doctrine of everlasting 
life. 


1 A number of valuable facts have been collected on the subject generally by 
Pietschmann, in his Hermes Trismegistus, nach aegyptischen, griechischen und 
‚orientalischen Ueberliefungen, 1875. 
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Closely connected with Thoth, so closely in fact that she may 
be regarded as the feminine counterpart of the god, is the goddess 
Maāt, who stood with Thoth in the boat of Rā when the Sun-god 
rose above the waters of the primeval abyss of Nu for the first 
time. The type and symbol of this goddess is the ostrich feather, 


b, which is always seen fastened to her head-dress, and is some- 
times seen in her hand. She is represented in the form of a woman 
seated, or standing, Jh and she holds the sceptre, Ї, in опе hand, 
and ү the emblem of “life,” in the other; in many pictures of 


her she is provided with a pair of wings which are attached one to 
each arm, and in a few cases she has the body of a woman with an 
ostrich feather for a head. 

The reason for the association of the ostrich feather with Maät 
is unknown, as is also the primitive conception which underlies the 
name, but it is certainly very ancient, and probably dates from 
predynastic times. The hieroglyphic ==, which also has the 
phonetic value of Maat, is described by some as a “cubit,” i.e., the 
measure of a cubit, and by others as a “flute,” which would, 
presumably, be made of a reed. We see, however, that the god 
Ptah usually stands upon a pedestal made in the shape of ==, and 
that figures of the god Osiris stand upon pedestals.of similar form, 
and as we have no reason for supposing that the figures of these 
two gods were placed upon flutes it is tolerably certain that == 
must mean something else besides flute. We know that Ptah of 
Memphis was the god of artificers in general and of workers in 
metal and of sculptors in particular; it is far more likely that the 
form of his pedestal, «==, was intended to represent some tool 
which was used by sculptors and carvers, e.g., a chisel, or the 
identification of the object as a “cubit” may be correct if it 
means that it was some instrument used for measuring purposes. 


About the meaning of the word тай? if a | | , there is, fortunately, 


no difficulty, for from many passages in texts of all periods we. 
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learn that it indicated primarily “ that which is straight,” and it 
was probably the name which was given to the instrument by 
which the work of the handicraftsman of every kind was kept 
straight; as far as we can see the same ideas which were attached 
to the Greek word kavóv (which first of all seems to have meant 
any straight rod used to keep things straight, then a rule used by 
masons, and finally, metaphorically, a rule, or law, or canon, by 
which the lives of men and their actions were kept straight and 
governed) belong to the Egyptian word тай. The Egyptians 
used the word in a physical and a moral sense, and thus it came to 
mean “right, true, truth, real, genuine, upright, righteous, just, 
steadfast, unalterable,” etc.; kbhesbet maát is “real lapis-lazuli ” as 
opposed to blue paste; shes maát means “ ceaselessly and regularly,” 
em un тай indicates that a thing is really so, the man who is 
good, and honest is maát, the truth (maát) is great and mighty, 
and “it hath never been broken since the time of Osiris”; finally, 
the exact equivalent of the English words “God will judge the 


right” is found in the Egyptian pa neter @ри pa тада, x EN 


14394 KD ZI 

The goddess Maät was, then, the personification of physical 
and moral law, and order and truth. Іп connexion with the Sun- 
god Ra she indicated the regularity with which he rose and set in 
the sky, and the course which he followed daily from east to west. 
Thus in a hymn to Ra we read, “Тһе land of Manu (i.e., the West) 
“ veceiveth thee with satisfaction, and the goddess Maat embraceth 
* thee both at morn and at eve;" “the god Thoth and the goddess 
“ Maat have written down thy daily course for thee every day ;" 
“may I see Horus acting as steersman [in the boat of Ra] with 
“Thoth and Maat, one on each side of him.”* In another hymn 
Qenna says, ^I have come to thee, O Lord of the gods, Temu- 
“ Heru-khuti, whom Maat directeth;” Ämen-Rä is said to “rest 
upon Maat,” i.e., to subsist by Maat; Ra is declared to “live by 
Maät;” Osiris “carries along the earth in his train by Maät in his 
name of Seker.” In her capacity of regulator of the path of the 


1 Papyrus of Ani, sheet 1. 
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Sun-god Maat is said to be the “daughter of Ка,” and the “eye of 
Ка,” and “lady of heaven, queen of the earth, and mistress of the 
Underworld,” and she was, of course, “the lady of the gods and 
goddesses.” Ав a moral power Май% was the greatest of the 


goddesses, and in her dual form of Maati, (f Ж К ds ie. the Maat 


goddess of the South and the North, she was the lady of the 
Judgment Hall, and she became the personification of justice, 
who awarded to every man his due; judging by some vignettes 
which represent the weighing of the heart she took at times the 
form of the Balance itself. The hall in which Maát sat in double 
form to hear the “confession” of the dead is often depicted in 
connection with the cxxvth Chapter of the Book of the Dead, 
and we see that it was spacious, and that the cornice thereof 
was formed of uraei and of feathers symbolic of Maat. In the 
centre of it is a god with both hands stretched out over a 
lake, and at each end of the hall is seated an ape before a pair 
of scales. 

Anubis was the guardian of the door at the end by 
which the deceased entered, and which was called Khersek-Shu, 


а= aS J; one leaf of the door was called Neb-Maät- 

heri-tep-retui-f, X— = ¡E T К | ure , and the other leaf 
| N 

Neb-pehti-thesu-menmenet, ~7 aan M: mE PI 


—s— HA mm O 


These names had to be learnt шй |, жа by the deceased before 
= was allowed to enter the Hall of the Maäti goddesses, » N 5 x 


ER „bie (or, => = DAS) . When he arrived inside the 


SUM 

Hall he found assembled there the Forty-two Assessors or Judges 
drawn up in two rows, each of which contained twenty-one Judges, 
one on each side of the length of the Hall. Before each of these 
he was obliged to make a solemn declaration that he had not 
committed a certain sin; these forty-two denials are commonly 
known as the “Negative Confession.”* The names of the Assessors 


1 An English translation will be found in my Chapters of Coming Forth by 
Day, р. 193 Ж. 
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according to the Papyrus of Nebseni (Brit, Mus., No. 9,900, sheet - 
30) are as follows :— 


1. 
2. 


3. 
4. 


or 


Usekht-nemmat, % pS | A Sie 


Hept-shet, ў » (7 a ^ N ; 
Fenti, E Ц RIE 


Am -khaibetu — Q | 4) 
T= $1. 


. Neha-häu, е, Y 35222 


6. Rerti 


. Maati-f-em-tes, 
=>» “> 


. Hetch-ábehu, «e 


i À m-senf, TRÉ e, 
‚ Åm - beseku, 1&4 21 


‚ Thenemi, 
. Aati, 
. Tutu-f, ca D ca % =. 

г алп $$, сша 
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a 
<I> ux 


> MM 


—— m 
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A $292 


. Set-kesu, (Ss qi. 


. Uatch-nes, "A A 


. Qerti, <2-9 


X= 


=%Y0. 


. Neb-Maät, «> Zaf]! NE 


EN A. 
— 1. 


. Kenemti, 
. Än-hetep-f, hv 
. Neb-hrau, <7 = N: 
. Serekhi 
. Neb-äbui, «с? NN > 
. Nefer-Tem, | = М 

. Tem-sep, BEN Sax: 
2... О: 
. Ähi-mu ( 


. Utu - rekhit, Кз ^e d. 


. Tcheser-tep, 


. Heri-seru, <> PRA ү 
DONT 
. Shet-kheru, 
. Nekhen, КУ Á. 
. Ser-kheru, 
. Basti, 124. 
. Hra-tha-f, LIPNE. 
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Even when the deceased had satisfied the Forty-two Assessors 
he could not pass out of the Hall of Маай unless he knew the 
magical names of the various parts of the door which opened into 
the regions of the blessed. In the address which he makes to the 
gods collectively, and which is usually considered to have been 
made after the Negative Confession, he summarizes his good deeds, 
and declares to the god Osiris, whom he calls the “lord of the 
Atef crown,” that he has done Maat, and purified himself with 
Maät, and that none of his members lack Maát. He tells how he 
has been to the “Field of the Grasshoppers,” and how he has 
bathed in the pool wherein the sailors of Rá bathe, and describes 
all the things which he has done, including the finding of a sceptre 
of flint in the “furrow of Maät.” Finally, having satisfied all the 
various parts of the door by declaring to them their magical names, 


he comes to the god MAv-Tauı, IN = % кё Ж xli who acts 


as guardian of the Hall of Маай, and who refuses to allow him to 
pass unless he tells his name. The deceased says, “Thy name is 


Sa-abu-tchar-khat,” ZEN Avi =) | A Ww and demands 
to be admitted, but the god is not satisfied, and asks him, “Who is 
the god that dwelleth in his hour?" In reply the deceased utters 
the name MAU-TAUI, whereupon he is at once asked by the god, 
“ And who is this?" and in answer the deceased says, “ Màu-taui is 
Thoth." On this Thoth asks the reason of his coming to the Hall, 
and when the deceased has told him that he has come because he 
wished his name to be written down by him, Thoth questions him 
further as to the fitness of his condition and as to the identity of 
the being * whose heaven is of fire, whose walls are living uraei, 
“and the floor of whose house is a stream of water." In answer to 
these questions he says that he is * purified from evil things," and 
that the being whose house is described is Osiris, whereupon Thoth 
calls upon him to enter, saying that his name shall be * mentioned " 
or recorded. 

Thus we вее, how closely the attributes of Maat merge into 
those of Thoth, and how the fate of the deceased depends ultimately 
upon these deities. It was not, however, sufficient for him to pass 
the Assessors, for beyond them stood Thoth with his final, search- 
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ing questions; Thoth spake the word which caused the universe to 
come into being, and it was he who had the power to utter the 
name of the deceased in such a way that his new spiritual body 
would straightway come into being in the realm of Osiris. Thoth 
in one respect was greater than Rá, and in another he was greater 
than Osiris, but both from a physical and a moral point of view he 
was connected inseparably with the Maát, which was the highest 
conception of physical and moral law and order known to the 
Egyptians. 


ES, A асан a 
THE GODDESS NEHEMAUAIT $) ill 9. 
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Now besides Maat or the Маай goddesses we find that there 
were other goddesses who were associated with Thoth in different 
parts of Egypt, and among these is ХЕНЕМАТ/АІТ, who is described 
as the dweller in Aat-tchamutet, =x 1 EN a and as the “holy 
and mighty lady in Khemennu ” (Hermopolis),' and the “© mistress of 
Per-Khemennu,” and the “lady of Bähut,” J isch ў » БЫ M 3 
and “the dweller in Dendera," v | ©» Thus we see that she 
was the goddess of the great temple in the city of Thoth, 1.e., 
Hermopolis, and that she had a shrine in Dendera, and in the 
metropolis of the fifteenth nome of Lower Egypt, which is here 
mentioned under its civil name “Bähut”; the sacred name of 
the city was Per-Tehuti-àp-rehuh, K3 VS ax e ў @, Le, 
* Temple of Thoth, the judge between the Rehui (Horus and Set).” 
The texts described her as the “ daughter of Ба,” and the manner 
in which she is depicted proves that she was regarded as a form of 
the goddess Hathor. Іп the examples given by Signor Lanzone * 
she has the form of a woman, and she wears upon her head either 
the sistrum, g, or a disk resting between a pair of horns; in one 
picture a papyrus sceptre, IE rests on the palm of her right hand, 


and a figure of Maat, 9, on that of her left. А very interesting 


a Ja ZTO 
1 A ЖО d 
Ж o 1 o 226 
2 Dizionario, pl. 174; and see Brugsch, Religion, р. 471. 
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sketch also given by Signor Lanzone shows that her emblem was a 
Hathor-headed standard, on the top of which was a sistrum ; on 


each side of the sistrum is a. uraeus with a disk on its head, b 


and from each side of the face of the goddess hang two similar 
uraei Тһе standard is held up in a vertical position by two men 
who stand one on each side. Plutarch, as Brugsch has noted, says 
that Турһоп was driven away by a sistrum, which seems to 
indicate that the rattling of the wires produced a sound that had a 
terrifying effect upon that evil beast; ladies of high rank and 
priestesses are often depicted with sistra in their hands, and 
though this fact is usually explained by assuming that those who 
hold sistra assisted in the musical parts of the services in the 
temples, it is very probable that they carried them both as amulets 
and as musical instruments. Dr. Brugsch quotes two passages 
from texts in which a royal personage declares that demoniacal 
powers are kept away from him by means of the sistrum which he 
holds in his hand. Nehemáuait is not mentioned in the Book of 
the Dead, and it seems that she is not an ancient deity; she is 
probably a comparatively modern form of some well known older 
goddess. 

From the texts of the late dynastic period we find that she 
was identified with Mxg-vmr' and with the goddess whose name 
is variously read Sefekh-ääbu and Sesheta. Meh-urt, mi м 
<= Y (v is mentioned but rarely in the Book of the Dead: 
(xvii. 76, 79; Ixxi. 18; exxiv. 17), but the passage in the 
xviith Chapter tells us exactly who she is. The deceased Says 
there, “I behold Rä who was born yesterday from the buttocks of 
“the goddess Meh-urt,” and as answer to the question, “What 
“then is this?" we have the words, “It is the watery abyss of 
“ heaven, or (as others say), It is the image of the Eye of Rà in 
“the morning at his daily birth. Meh-urt is the Eye (Utchat) of 
“Ra.” Meh-urt was originally a female personification of the 
watery matter which formed the substance of the world, and her 
name, which means “ mighty fulness,” indicates that she was the 


1 The Methyer (МеФео) of Plutarch. 
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abundant and unfailing source of ће matter of every kind which 
was fecundated by the male germs of life of every kind; she was, 
in fact, a form of the primeval female creative principle, and in 
some aspects was identified with Isis and Hathor. She, of course, 
is a later conception than Nut, or Nit (Neith), of both of whom she 
was also a form. In one of the representations of the goddess 
figured by Signor Lanzone! she is depicted in the form of a 
pregnant woman with full, protruding breasts, emblem of fertility, 
but she usually appears as the great cow of the sky, either in the 
form which is illustrated on p. 368, or in that given in the accom- 
panying plate. Sometimes she has the body of a woman and the 
head of a cow, and then she holds in her right hand a sceptre 
round which is twined the stalk of a lotus flower which she appears 
to be smelling ; the flower itself is between 2 the symbols of the 


South and the North, and is supposed to represent the great world 
lotus flower, out of which rose the sun for the first time at the 
Creation. The usual titles of the goddess are “lady of heaven, 
* mistress of all the gods, mistress of the two lands," but she is also 
said to have “existed from the beginning," and to have helped 
Thoth to create the first things which appeared in Khemennu or 
Hermopolis. In primitive times the “ weighing of words,” i.e., the 
examination and judgment of the dead, was believed to take place in 
the Hall of Meh-urt, which seems to prove that in very early times 
the attributes of Maat were ascribed to the great goddess, whose 
form was the cow, and that the souls of the dead were thought to 
be judged іп the sky. The first conception of the Judgment was 
probably physical, and it was not until the period when the cult of 
Osiris became predominant that it assumed the character with 
which we are familiar from the Book of the Dead. It would seem 
that in the very ancient times it was the body and not the soul 
that was the subject of examination by the celestial powers, and 
this is what is to be expected in predynastic times when the 
theory of the resurrection then current demanded a renewed or 
revivified physical body. | 

Closely associated with Thoth in the performance of certain of 


1 Op. cit., р. 131 ff, 
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his duties as the god of letters and learning, was the goddess 
К. 3, whose name is generally read SEFKHET-AABUT, D 
NN ds the reading “Sesheta” has also been proposed for 
the hieroglyphic sign, Т which forms the symbol of this goddess, 


but both readings are merely guesses, for the phonetic value of the 
sign has not yet been ascertained, and even the sign itself has not 
been identified. AI that is certain about it is that in some 
pietures of the goddess the sign seems to be compounded of a pair 
of horns inverted over a seven-rayed star, or flower with seven 
petals, supported on a standard. Dr. Brugsch believed that 
Sefkhet-ääbut was the correct reading of the name, and that it 
either meant, “she who has inverted her horns,” or, “she who is 
provided with seven horns,” the latter meaning being suggested by 
the similarity of the first part of the name Sefkhet with the ordinary 
word for “seven.” From the pictures of the goddess and the titles 
which accompany them it is quite certain what her functions 
were. We see her wearing her characteristic symbols on her 
head, with a close-fitting panther skin garment upon her body, 
and in her hands she holds a scribe's palette and writing reed; 
in this form she is called “the great one, the lady of the house of 
books,” ar a E Thus she was a goddess of literature 
and the library. 

Elsewhere we see her without her panther skin garment, 
holding a writing reed in the right hand, and the cartouche I, 
symbolic of “name” in her left; in this form she suggests the 
idea of being a kind of recording angel, not so much of the deeds 
committed by man, but of their names, of which she, presumably, 
‘took note, that her associate Thoth might declare them before 
Osiris. In the title which accompanies this pieture she is called 
“great one, lady of letters, mistress of the house of books,” 
Un y we ^. In another scene! she holds a notched 


palm ES in her zv and she appears to be counting the 
notches ; the lower end of the branch rests on the back of a frog, 


1 For all these pictures see Lanzone, op. cit., pl. 340. 
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seated upon O, the emblem of “eternity,” and from the upper 
end hangs the symbol of the double Set festival, ЫЫ. Thus she 


appears in the character of the chronographer and chronologist ; 
the use of the notched palm-branch as a symbol of the counting of 
years takes us back to a custom which was probably prevalent in 
predynastic times. In yet another scene we find the goddess 
standing before a column of hieroglyphics meaning “life,” and 
^ power," and “thirty-year festivals," which rest upon a seated 
figure who holds in each hand T3 “ Ше,” and who typifies 
“millions of years.” In connection with this must be noted a 
passage in a text in which she declares to a king that she has 
inscribed on her register on his behalf a period of life which shall be 
"* hundreds of thousands of thirty-year periods," and has ordained 
that his years shall be upon the earth like the years of Ra, i.e., that 
he shall live for ever. In the Book of the Dead (lvii. 6) the deceased 
says, * My mouth and my nostrils are opened in Tattu, and І have 
“my place of peace in Ánnu, wherein is my house; it was built 
“for me by the goddess Sefekh-ääbut (or Sesheta), and the god 
^ Khnemu set it up for me upon its walls.’ And again he says 
(clii. 3), “The goddess Sefekh-aabut hath brought the god Nebt, 
“and Ánpu (Anubis) hath called unto the Osiris Nu (i.e., to me) 
“to. build a house on the earth. Its foundation is in Kher-aha, 
“its shrine is the god Sekhem, who dwelleth in Sekhem, according 
“to that which I have written the renewal thereof, and men and 
* women bring offerings, and libations, and ministrants. And 
“ Osiris saith unto all the gods who are in his train, and who 
“ journey [with him], ‘Behold ye the house which hath been built 
““for a spirit who is well-equipped, and who cometh daily to 
“© renew himself among you." In the clxixth Chapter (line 18) 
the goddess is said to be seated before the deceased, and the 
goddess Sa protects his members. 

These passages show that Sefekh-aabut was supposed to be 


the “ goddess of construction,” p Ef and she would thus be a 
suitable counterpart of Thoth, and one fitted to carry out his 
commands concerning the Creation. It is, however, certain from 
many passages that her chief duties were connected with the writing 
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of history, and happy was the king who was fortunate enough to 
have his deeds recorded by the fingers of the goddess herself, and 
his abode in the next world built on the plan which she drew up 
in accordance with her attributes as the inventor of letters, the 
lady of the builder's measure, and the founder of architecture.' 
In a text quoted by Brugsch she declares to Seti that her words 
concerning him shall never be gainsaid, that her hand shall set 
down in writing his fame after the manner of her brother Thoth, 
and all according to the decree of Tem. She was identified with 
the goddess Renenet, жум Ж bs and with Isis, and at Dendera she 
is called the “ daughter of Nut;" at Lycopolis she was regarded 
as the sister of Osiris, and the mother of Heru-nub, D or the. 
* Horus of gold." 

| Yet another goddess must be mentioned in connection with 
Maät and Thoth, that is to say, Unsur, 25 = a ‚the lady of Unnu, 
s OS Lo who must not be confused with Unnut, the goddess of 


the hours, who is depicted in the form of a woman with a star upon 
her head. The former goddess has, on the other hand, the body 
of a woman with the head of a hare, and she usually holds in each 
hand a knife, ~~;* sometimes she holds a sceptre in one hand, 


and T “life,” in the other. One aspect of her, i.e., that of the 
goddess who destroys with her knives, was identified with Sekhet, 
a and in this form she was the deity of the city Menhet, . 


E539 2. From a passage in the exxxviith Chapter of the Book 
mm Ж © passag | р 

of the Dead we may gain some idea of the antiquity of the goddess 
Unnut, for towards the end of the rubric (line 38) it is said that 
the Chapter was found in the handwriting of the god Thoth 
in the temple of * Unnut, lady of Тапа,” ER Es 5 A A ЕФ 
= 5 Ў ө, by Heru-tata-f, the son of Khufu, i.e., Ссора а 
king of the IVth Dynasty. Thus it is clear that even in that 
remote period a temple in honour of the goddess existed at 
Unnu, i.e., Hermopolis, or the city of Thoth. Unnu, as we know, 
was the chief eity of the nome Un, the chief local god of which 


1 See Brugsch, Religion, p. 474. 2 See Lanzone, op. cit., pl. 52. 
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was depicted in the form of a hare, = and Unnut is the female 
counterpart of the god Unnu, and was the old local goddess of the 
metropolis of the nome. - 

In the vignette of the cxth Chapter of the Book of the Dead 
(Papyrus of Ani, pl. 35) we see the deceased standing with hands 
raised in adoration before three seated deities, the first having the 
head of a hare, the second that of a snake, and the third that of a 
bull; behind him stands the god Thoth with palette and reed, but 
whether he is in any way connected with the three gods cannot be 
said. A hare-headed god is also seen as one of the group of 
three gods who preside over one of the Ärits in the Underworld; 
according to the Papyrus of Ani it is the first Arit, and according 
to the Papyrus of Nu it is the second. At Dendera a hare- 
headed god is seen wrapped in mummy swathings, with his hands 
in such a position that they suggest his identification with Osiris, 
and an attempt has been made! to show in connexion with this 
representation that the hare-headed god was called Un, that this 
name appears in the compound name “ Un-nefer,” the well-known 
title of Osiris, that the hare-god Un was only another form of 
Osiris, and that the name Un was applied to Osiris because he 
“sprang up,” like the hare, which, as the rising sun, is said to be 
the “springer.” According to this view the goddess Unnut would 
be a female form of the hare-god Un or Unnu, but Brugsch’s 
opinion which makes her to be the goddess of the city of Unnu, or 
Hermopolis, is more correct, especially when we remember that 
the cities An, and Apt, and Behutet, etc., possessed goddesses of 
the city which were called Änit, and Арі, and Behutit. We have 
already seen that the goddess Maat had two forms, i.e., Maat: of 
the South and Maát of the North, and similarly we find that 
Unnut had two forms, one of which belonged to Hermopolis of the 
South, and the other to Hermopolis of the North, the е P 
Unnu meht of the text, i.e., Hermopolis Parva, wherein Thoth 


was worshipped under the form of Ар-веніл, AS => ў e A 
together with his female counterpart Nehemäuait.? 


. 1 See Renouf in Trans. Soc. Bibl. Arch., vol. ix., pp. 281-294, 
2 Brugsch, Religion, p. 477; de Rouge, Géographie, pp. 30, 102. 
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CHAPTER XIV 


HATHOR, П- 2 2f, HET-HERT, AND THE 
HATHOR GODDESSES 


АНЕ goddess Натнов is one of the oldest known deities of 
Egypt, and it is certain that, under the form of a cow, 

she was. worshipped in the early part of the archaic period, 
because a flint model of the head and horns of the cow, which was 
her type and symbol, has been found among the early archaie, or 
late predynastic flints in Egypt. The forms in which the goddess 
is depicted are numerous, but this is not to be wondered at, 
because during the course of the dynastie period she was 
identified with every important local goddess, and all their 
attributes, of whatever class and kind, were ascribed to her. 
'The oldest form of all is probably that of the cow, and this was 
preserved, though chiefly in funeral scenes and in the Book of 
the Dead, until the beginning of the Roman period. Hut-Herr, 


[jo 2 $ С. the name of the goddess, means the “ House о. 
ie. the region of the sky or heaven, and another form of it, 


which is to be read Her-Heru, and which means “ House of 
Horus,” shows that she was a personification of the house in which 
Horus the Sun-god dwelt, and that she represented the portion of 
the sky through which the course of the god lay. In the earliest 
times Hathor, the “Абор of the Greek writers, typified only that 
portion of the sky in which Horus, the oldest form of the Sun- 
god, had been conceived and brought forth, and her domain was in 
the east of the sky; but at length she came to represent the whole 


1 This is preserved in the British Museum, No, 32,124, 


vitae, /, 


ANZ 


(HET-HERT) HATHOR THE COW-GODDESS LOOKING FORTH FROM THE 
FUNERAL MOUNTAIN AT THEBES. 
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sky, and in so doing, she, no doubt, absorbed many of the attributes 
of predynastic goddesses. In the text of Pepi I. (line 593) it is 
said, “Every god will take the hand of Rá-meri in heaven, and 


“they will conduct him to Het-Heru (Le) WS): which is in the 
* heaven of Qebhu (4 1 1% =), and his double shall be able 


“+o make his voice (or word) take effect upon Seb.” From this 
passage it seems as if the House of Horus was only one special part 
of the great watery mags of heaven which is generally known by 
the name of “ Qebh." 

At the time when the Egyptians first formulated their 
theogony Hathor was certainly a cosmic goddess, and was 
associated with the Sun-god Rà, of whom she was the principal 
female counterpart. In the theological system of the priests of 
Heliopolis she became, as Brugsch says,! the “mother of the light,” 
the birth of which was the first act of creation; her next creative 
act was to produce Shu and Tefnut, that is to say, certain aspects 
of these gods, for according to a very old tradition Temu was 
their begetter and producer. Of the various forms in which Hathor 
is depicted may be mentioned the following?:—As the “ chief- 


tainess,” Y е, of Thebes and the mistress of Ámentet she is usually 


represented in the form of a woman who wears upon her head a 


“pair of horns within which rests the solar disk; as the lady of 


Hetepet, ER 


front and five uraei on the top of it; as the lady of Senemet, 


52 €, she wears the vulture tiara, with a uraeus in 


ca 


mam еу» She appears in the form of a woman with the headdress 
Ж. or with plumes and horns; as the lady of Äbshek, | y атан Zi 
she wears a disk between horns; as the great goddess of Dendera, 
Le she appears in the form of a lioness, with a uraeus on her 
head, and as a woman wearing У and i or ПІ, or Q and V, or 
oY and [\, or the sistrum, g, or Y and [, or Y and ТІР or VJ 
and «У, and d, and N, and she usually carries a sceptre, | or b 


Y Heligion, p. 312. 2 Lanzone, op. cit., pl. 314 ff. 
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in one hand, and “life,” Tu in the other; as the lady of the 


* southern pire d mo Qu she has the head of a cow; as 

the lady of Ánnu she has on her head ХО; as the goddess of 

turquoise [land], i.e. the Sinaitic Peninsula, called “Маек,” 
AA © 

a 79, she wears the crown of the north, Y; or Ж and WS; 

and in another form she wears the vulture head-dress surmounted 


by a tiara formed of uraei, and above these is a pylon set among a 
mass of lotus flowers and buds. As the “lady of the Holy Land,” 


i.e., the Underworld, and Amentet, 11. , She appears іп the form 


of a cow walking out from the funeral mountain, and she is some- 
times represented in the form of a cow standing in a boat sur- 
rounded by papyrus plants which are growing up to a considerable 
height above her body. Ав the cow-goddess of the Underworld, 
however, she wears a long, pendent collar, and on the back of her 
neck is the Mendt, (ү , an emblem of јоу and pleasure. On her 
back also is a kind of saddle-cloth with a linear design, and the 
whole of her body is sometimes marked with crosses, which are 
probably intended to represent stars. Two other interesting forms 
of the goddess which are illustrated by Signor Lanzone! represent 
her holding in her hand the notched palm branch, which is usually 
the characteristic of the goddess Sefekh-ääbut, who acted as 
assistant chronographer and chronologist to the god Thoth, and 
from this point of view Hathor must be regarded as a female 
counterpart of Thoth. Finally, she is represented as a sphinx, 
wearing on her head the vulture head-dress, with uraeus and disk ; 
the side of her body is made to resemble a part of a mendt, and she 
rests upon a pylon. The titles which accompany this last form call 
her “lady of Hetep, the eye of Rá, dweller in his disk, lady of 


*heaven, mistress of all the gods,” [N N = esf жане rex үз, |= 


2578-1540 ЕЕ 


We have already seen that the worship of Horus was universal 
in Egypt, probably from the earliest period, and that in dynastic 
times shrines which were specially consecrated to his worship were 


1 Op. cit., pl. 325 ff. 
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common throughout the country ; the texts prove that the worship 
of Hathor was also universal, and that her shrines were even more 
numerous than those of Horus. She was, in fact, the great mother 
of the world, and the old, cosmic Hathor was the personification of 
the great power of nature which was perpetually conceiving, and 
creating, and bringing forth, and rearing, and maintaining all 
things, both great and small. She was the “mother of her father, 
“and the daughter of her son,” and heaven, earth, and the Under- 
world were under her rule, and she was the mother of every god 
and every goddess. In all the important shrines of the local 
goddesses she was honoured with them, and she always became the 
_chief female counterpart of the head of the company or triad in 
which she had been allowed to enter as a guest. А clear proof of 
this fact is given in the list compiled by the late Dr. Brugsch, which 
showed the various names and forms she took in all the large 
cities in Upper and Lower Egypt, and from this we see that she 


was identified with SATET, NA d and ÁxqEr, A O Do in 
Elephantine; with TA-SENT-NEFERT, a % | a | = d in Ombos; 
with BEHUTET, 1 1 Ў Hm г d in Apollinopolis Magna; with 
Nrr, = d NEBUUT, 2 5 d and Mewnuit, = j| Il a fe in 


_ Latopolis ; with Mur, S cub and NEKHEBET, 121), in 


сз 


© 
emi in Hermonthis; with Mur, AÑ and Амектнвт, 


оне ари in Thebes; with Нковт, {25 d in Apollinopolis 


Parva; with Isis, ile d , and Ахт, 1104, іп Coptos; with 
SEFKHET-AABUT, іп Diospolis Parva; with Mengt- TEFNUT - 
5 қ a a 9 es a 4 
ТЕ e d 2 d od Se TE Що, а 
This; with Isıs and Кнехт Aster, dh a 7 VER! in 
Panopolis; with Нковт and АхтнАт, ZUR , in Aphrodi- 
topolis; with Nir, Uarcuer, Isle SEKHET, Жо ete., in 
Hypselis; with Maät and Isis in Hierakonpolis; with Mut and 


Eileithyiaspolis; with RAT-TAUIT, са us UP and THENENET, 
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Sefkhet-ääbut іп Lycopolis; with Sekhet and Maat in Cusae; 
with NEHEMÄUAIT, y у 1) m d and Sefkhet-aabut, 
and Meh-urt, ten in Hermopolis; with Heget and 
ASHET, Nr in Тый; with Ракнтн, an 5, at the Speos 
Artemidos; with ÅNPET, | s іп Cynopolis ; NH UATCHET 
in Alabastronpolis; with Натнов of Oxyrinchus; with ÁNTHAT and 
MERSEKHENT Іт S Эл e in Herakleopolis Magna; with КЕМРІТ, 
f UP in Crocodilopolis; with Кневѕекнет in Ptolemais; with Isis 
and Tzr-AgrT іп Aphroditopolis; with Bast, Y К sw Sekhet, and 

. . . . a <-> 

Renpit in Memphis; with NEBUAREKET-AAT, = $) N гесе 
mE (v in Letopolis; with ÜSERT-HEQET, | (4 m in Prosopis; 
with Nit (Neith) in Sais; with Urt-Äpset, 2 Ms а, іп 
Xois; with Isis in Canopus; with Uatchet in Buto; with Tefnut 
in Pa-Tem (Pithom); with Tarer or Tarr, FEN (| av in 
Busiris; with Киот, Са M od, in Athribis; with ТЕтет, 
daughter of Ra, 1. HK ys , and Tefnut, in the form of a lion, 


a r=) 


AE 285, and Hert, Do i.e, the female 
counterpart of Horus, and NESERT, ~~ n NE zi "E with IusAsET, 
ll O NC 4 A quss п су 
A | ‚and МЕВТ-НЕТЕР, “7” Fr , and MENAT, Fm | " 1, 


апа теч => 115 d with Keeton Apia МТ ‚ їп Sele (?); 
with Nehemäuait, Tefnut, and Isis in Hermopolis; with HAT- 
MEHIT, = US ^ d in Mendes; with Mut, Tefnut, and Khent- 
Àbtet, in Diospolis; with Bast, “ÉS , in Bubastis; with Isis 


and Uatchet in Ámmet, 12 ES Ye e and Midi Septit, ! » n E d 


and Khekhsit, Se su " Wy, in the nome of Sept. It is, then, 


quite certain that ir inlate dynastic times, at least, Hathor became 
the representative of all the great goddesses in Egypt, and that 
shrines in her honour were built in most great cities there. In 
his valuable Dizionario di Mitologia Egizia (p. 875), Signor 
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Lanzone has collected the names of a number of cities which 
contained shrines of Hathor, but the enumeration of them ай! 
here would serve no useful purpose, because the identifications 
of the goddess described above are sufficient to indicate the 
universality of her worship. 

A little consideration of the texts shows us that it was quite 
impossible for any worshipper of Hathor, however devout, to 
enumerate all the forms of the goddess which existed, and also 
that some of them were considered of greater importance than the 
others; as a result we find that at a comparatively early period a 
selection of the Hathors was made, and that it usually contained 
seven. The Seven HarHons who were worshipped at Dendera 


were :—1. Hathor of Thebes, je 2. Hathor of Heliopolis, 15. 
3. Hathor of Aphroditopolis, & У e . 4. Hathor of the Sinaitic 
Peninsula, БЕК Se pe 25. Hathor of Momemphis (Ammu), 
000 a 6. Hathor of Herakleopolis, ] p S 7. Hathor of 
Keset, uj pm These were represented? in the form of young and 
handsome women arrayed in close-fitting tunics, and wearing 
* The following selection may, however, be of interest :—Ãrit, = i es 
Акеш, Se з Selchet-Ra, ON) O, Keset, Ы бу» Senmet, es © ©, Калай, 
Yi go Matchet, EN — Hv, Shetena, йа, Акеш, 759, 
Khakhat (P), <) EN S % б» She-Tesher, = Ает, Kepenut (in Syria), 
Bodie Por-tennu in Ankh-tait, 9923] Fe 
es Feka, mm Tep-áhet, nb ed Alkat, Pe. bra = Àn- 
Menthu, |4 gy Maati, Mi "ESO М "9, Кепап, ЖЕ; o9, Tcherutet, 
В ө, ва, [li o, Por-Utchat, "SE 5, Hes que Kenset, 


- Caa 


Ian po . Ye ; «= 
wn , Neferus, I % Ne, Khekhuit, Su е Antet, | МАМА MY, 


«©! Rehesu, 


2 Brugsch, Mythologische Inschriften, Leipzig, 1884, p. 801 ff. 
rf 
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vulture head-dresses surmounted by X> and holding tambourines 
in their hands. In the “ Tale of the Two Brothers"! we find the 
Seven Hathors acting the part of prophetic fairies, for in that 
entertaining narrative they are made to come and look upon the 
wife whom Khnemu had fashioned for the younger brother Bata, 
and who “was more beautiful in her person than any other woman 
“in all the earth, for every god was contained in her;” but wher 
they had looked upon her, they said with one voice, “ Her death 
will be caused by the knife.” Unfortunately we do not know the 


districts which these Seven Hathors, Ro {бела is 


represented. The Seven Hathors mentioned by Mariette? com- 
prise the Hathors of Dendera, lae Keset (Cusae), Nehet 
Bebe, the Two Mountains, = (1.е., the modern Gebelén), 
Eileithyiaspolis, J 5 J Si and Mafek (Sinai), Kepenut а) Ou o 
(Byblos), and Het-seshesh, Ей (Diospolis Parva) ; thus it is clear 


that the company of the Seven Hathors did not always include the 
same forms of the goddess. In the Litanies of Seker? we have also 
a “Litany of the Hathors," wherein are mentioned the Hathors 
of:—1. Tep-ähet. 2. Mäfek and Thebes. 3. Thebes. 4. Nebt- 
hetep. 5. Suten-henen. 6. Memphis. 7. She-Tesher ; here, then, 
is a different group of Seven Hathors. In the six lines of text 
which follow, Hathor is identified with the goddesses :—1. Bast. 
2. Sati. 3. Uatchet. 4. Sekhet. 5. Lady of Ammu. 6. Nit 
(Neith); and after this we have addresses to the Hathors of 
Thebes, Suten-henen, Tep-ähet, Nehau, Rehsau, Shet-Teshert, 
Mäfek, Äneb, Uaua, Ammu, Amem, and Hathor, lady of the “ City 


of Sixteen,” 12 о d n y Nie, Lycopolis, in all Twelve Hathors. 


If we had full information on the subject we should probably find 
that each great city possessed its own selection of Hathors, and 
that the forms of the goddess whose names were inscribed on 
funeral papyri were only those which were popular with those who 
caused such documents to be made. 

1 Page ix. ] 8. (Birch, Select Papyri.) 


2 See Denderah, tom. 1, pl. 27; Brugsch, Dict. Géog., р. 972. 
3 See my paper in Archaeologia, vol. lii. (Papyrus of Nesi-Amsu). 
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The Greeks identified Hathor with their goddess Aphrodite, 
and there are many passages in the Egyptian texts which show 
that they were justified in doing so. She represented not only 
what was true, but what was good, and all that is best in woman 
as wife, mother, and daughter; she was also the patron goddess of 
all singers, dancers, and merry-makers of every kind, of beautiful 
women, and of love, of artists and artistic works, and also of the 
vine and wine, and ale and beer, and, in fact, of joy and happiness, 
and of everything which contributed thereto. She was identified 


astronomically with the star Sept, 7 1255 or Sothis, which was 


called the “second вип” in heaven, she was thereby connected 
with the rise of the Nile preparatory to the Inundation, and she 
appeared in the form of this star in the heavens in the neighbour- 
hood of the sun in the second half of July. Sothis rose heliacally 
on the first day of the Egyptian New Year, and when the Sun-god 
Rä had entered his boat, Hathor, the goddess of the star Sothis, went 
with him and took up her place like a crown upon his forehead. 
She was, as we have seen, both the wife of Rä, and the daughter of 
Rä; she herself was brought forth by the goddess Nut in the form 
of a black-skinned, ә» үр, or blackish-red skinned child and 
received as her name that of the last hour of the day, Khnemet- 


ankh, 9 № =} d as or Wr: Hathor, as lady of the 


Underworld, played a very prominent part in connection with the 
welfare of the dead, for without her friendly help and protection 
the deceased could never attain to everlasting life. 

, The position which Hathor held among the gods of the 
Underworld is well illustrated by the following passages from the 
Book of the Dead. In his hymn to Rä the deceased officer Nekht 
says, “O thou beautiful being, thou dost renew thyself in thy 
“season in the form of the Disk within thy mother Hathor,” with 
which words he refers to the goddess as a nature power. In the 
Judgment Scene we find that she is one of the company of the 
gods who watch the “weighing of words,” and who afterwards 
decree joy and felicity for the heart which has been weighed and 


1 Brugsch, Religion, p. 318; Lanzone, op. cit., p. 865. 
2 Brugsch, Mythologische Inschriften, p. 844 (Twelfth Hour of the Day). 
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found just. When the deceased is face to face with the monster 
Apep, Hathor is one of the group of gods consisting of КЕТОНЕВ- 
AB-F, SJ 4) 7 x=, Tem, Nentchä, S I Rif Seb, Nut, and 
Khepera, who encourage the deceased to do battle with him, and 
she cries out to the deceased, “Take your armour; ” but she, like 
the deceased, is in terror of Apep and “she quaketh” thereat 
(xxxix. 22). In the Chapter (xlii.) which describes the deification 
of the members of the deceased, she becomes his two eyes, and he 
declares, “ Му eyes are the eyes of Hathor.” Now Hathor was, 
according to one myth, the star Sothis, 5 Sept, and she took 


up her place in the face of Horus or Rá as his right eye; another 
myth which made her the night sky also made her the moon 
therein ; hence the eyes of Hathor are the sun and moon, and the 
deceased regards these as his own eyes in the text. In other 
Chapters (lii, lxii.A, lxviii.), she appears as the goddess who 
provides the deceased with meat and drink, and thus we find the 
following :—“ Let me eat my food under the sycamore tree of my 
“lady Hathor, and let my times be among the divine beings who 
* have alighted thereon; ” and again, “ In a clean place I shall sit 
* on the ground beneath the foliage of the date palm of the goddess 
“ Hathor, who dwelleth in the spacious Disk as it advanceth to 
“ Ännu, having the books of the divine words of the writings of 
“the god Thoth;” and again, “ Let me have power over cakes, 
* and let me eat of them under the leaves of the palm tree of the 
“ goddess Hathor, who is my divine lady ” (Ixxxii. 7). 

In the Hall of Maati the name of the left foot of the deceased 
was “ Staff of Hathor” (exxv. 35), and a special Chapter (ciii.) 
was composed with the view of enabling the deceased to “be 
among those who are in the following of Hathor.” Thus we see 
that she was held to be sufficiently important to have a train of 
attendant gods, or ministering angels, about her. In the vignette 
of Chapter cxxxiv. Hathor forms one of the company of the gods 
of Heliopolis, which here consists of Теш, Shu, Tefnut, бер, Nut, 
Osiris, Isis, Nephthys, Hathor, and Horus, the last named taking 
the place of Set or Suti; and in Chapter схі. Hathor, with Tem, 


Utchatet С afh, Shu, бер, Osiris, Suti, Horus, 
2 4 Ns 


silty, 


— 
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Menth, ке Еу Bah, Jt So d Rä-er-neheh, 25 <> 
eO n Thoth, Nääu-tchetta (?) b d % =), Nut, Isis, 


Nephthys, Nekht, t о Mert, (?) a Maät, Ánep, and 


Ta-mes-tchetta, ns = P are said to be ** the soul and body of 
Ка.” In Chapter cli.a Nephthys addresses the deceased and says, 
^ Ка hearkeneth unto thy cry; thou, O daughter of Hathor, art 
“made to triumph, thy head shall never be taken away from thee, 
“and thou shalt be made to rise up in peace." It was Hathor in 
the form of a cow who received the dead when they entered the 
Underworld, she gave them new life, and celestial food wherewith 
to maintain it, and in the Roman period the personality of the 
deceased is merged in that of the goddess in the funeral texts, just as 
during the dynastic period it was merged in that of Osiris. Finally, 
it is said in a passage quoted from a papyrus by M. Maspero' 
which prescribes the placing of the “swathing of Hathor” on the 
face of the deceased, “She (ie., Hathor) shall make thy face 
“perfect among the gods, she shall make thy thighs large among 
“the goddesses, she shall open thine eye so that thou shalt see 
“ each day, she shall enlarge thy place in Ámentet, she shall make 
“thy voice to prevail over thy adversaries; and she shall make 
“thy legs to walk with ease in the Underworld in her name of 
“ Hathor, lady of Ämentet.” 

In an interesting text in the Ptolemaic temple at Dér al- 
Medina,’ on the western bank of the Nile opposite Thebes, we find that 
Hathor is called NuBr, me, ie., the “Golden One,” and that she 
is addressed as the “queen of the gods,” and her adorer says, 
“thou standest high in the south as the lady of Teka (Hileithyias- 
“ polis), and thou illuminest the west as lady of Sais. Thou 
““ appearest and thou art commemorated in festivals as Hathor, 
“the great lady, the beloved of Ra in [thy] seven forms.” Thoth, 
we are told, comes to look upon her face, and he praises her 
according to her desire, and she is built up by his words. As 


1 Mémoire sur quelques Papyrus du Louvre, Paris, 1875, p. 104. 
2 The Egyptian name of the place was «=. E mm «7 N €9, Kheft-hrà- 
en-neb-s, and the Greek Pasémis; Brugsch, Dict. Géog., p. 574. 
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NzBT-HETEPET she is glorious i in heaven, and mighty upon earth, 
and queen of the Underworld. As the goddess Темт she is the lady 
of the “two lands," and of the red covering, and she shines in the 
cities of Buto and Bubastis, It is evident from the above that as 
the goddess of the Underworld Hathor was identified with the four 
great and ancient goddesses, Nekhebet of Nekhebet (Eileithyias- 
polis), Uatchet of Per-Uatchet, Bast of Bubastis, and Nit (Neith) 
of Sais, i.e., with the four typical goddesses of the four quarters of 
the world and of the four cardinal points, and it is also quite 
evident that this identification is the product of a late period, 
when the earliest attributes of Uatchet and Nekhebet, etc., were 
forgotten. It is, however, convenient to consider these goddesses 
under the head of Hathor, and they will, therefore, be described 
here, not because the writer regards the Ptolemaic identification 
as the correct one, but because there is something to be said for it. 


NEKHEBET, 1.1 АЕ THE GODDESS OF THE SOUTH. 


. From the hieroglyphic inscriptions which belong to the 
archaic period we find that the kings of Egypt were in the habit 


of placing before their names the sign %, Бу which they intended 


to indicate their sovereignty over the South and the North; it is 
uncertain how these signs are to be read, but there is no doubt 
whatsoever about their meaning. The vulture is the symbol of. 
the goddess of the South, and the uraeus is the symbol of the 
goddess of the North, and down to very late dynastic times the 
kings of Egypt gloried in declaring that they were sovereigns of 
the country by virtue of the favour of the goddesses whose emblems 
were the vulture and uraeus. It is tolerably certain that in 
predynastic times the vulture was worshipped generally throughout 
Upper Egypt, and that a particular form of the serpent was 
venerated in the Delta; the centre of the worship of the vulture 


: : o У 

was in the city called Nekhebet, J 5 1 g ОТ; => ШІ | | © 4, 
which was named Eileithyiaspolis by the Greeks, and “ Civitas 
Lucine ” by the Latins, and formed the capital of the third nome 
of Upper Egypt, and the centre of the worship of the serpent was 
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Per-Uatchet, —j (à e» the Bodros of the Greeks and the Buto 
of the Latins, and the capital of the seventh nome of Lower Egypt. 
Nekhebet was declared to be the daughter of Ra, ER , and also 


the “divine wife of Khent Ámenti,” (БЕ емі f. The shrine 


of the goddess was Nekhent, kun or, 


site is represented by the modern Arab village of El-Kab ; in late 
times Nekhebet lost all its political importance, and the neigh- 


bouring towns of Апі, іе, and Senit, ng, came into 


prominence in its place! Nekhen, also written, Б i.e., the 


Y т, у and ıts 
AM 
ae 09 8’ 


“ White Nekhen," was the town which contained the sanctuary of 


the “venerable (or, holy) vulture," Бей | » EN N, and the 
vulture goddess Nekhebet in the land of the South is distinctly, in 
later texts, identified with Hathor.? 

Nekhebet is usually represented in the form of a woman who 
wears on her head the vulture head-dress surmounted by the white 


Crown, 4 , the sign of sovereignty over Upper Egypt, to which are 
attached two plumes; sometimes she holds in one hand the sceptre, 
Ї, and sometimes ЈА and in the other we see the symbol of “life,” 


Te Occasionally the sceptre is formed of a long-stemmed flower, 


which seems to be a water-lily, with a serpent twined round ib; 
this serpent is none other than the winged serpent, with the crown 
of the South, upon its head, which is as symbolic of the goddess as 
the vulture. Nekhebet is also represented in the form of a woman 
with the head of a vulture, and in a picture of her reproduced by 
Signor Lanzone? she stands upon тай? =>, and holds a bow and 
an arrow in her left hand. In the form of a uraeus Nekhebet took 
her place, with her twin sister Uatchet, upon the brow of Rá, and 
both goddesses devoted themselves to destroying the enemies of 
the god; this idea is alluded to in the winged disks which are seen 


1 Brugseh, Dict. Géog., p. 352 Ж, 


З. А RS Оў 


3 Op. cit., pl. 348. 
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sculptured over the doors of temples in Egypt, for on each side is 
a serpent, that on the right, or south side, being Nekhebet, and 
that on the left, or north side, being Uatchet. Nekhebet was, 
astronomically, the western or right eye of the sun during his 
journey in the Underworld, and Uatchet was his eastern or left 
eye. As a nature power Nekhebet was a form of the primeval 
abyss which brought forth the light,' and she is therefore called the 
“father of fathers, the mother of mothers, who hath existed from 
“the beginning, and is the creatrix of the world.” In the bas- 
reliefs in Egyptian temples she is usually represented with her 
twin sister Uatchet, and also in coronation scenes, for it was most 


important for a king to be crowned with the double crown, Y, 
by these deities. 

According to Brugsch, special rooms or chambers were set 
apart in the temples of Egypt, near the sanctuaries of the gods 
wherein Uatchet and Nekhebet were supposed to abide; the 
chamber of the former was on the west, or right side of the 


sanctuary, and was called per nesert Ө. Ll a 1, or “house of 
fire” and that of the latter was on the east, or left side of the 


са 
sanctuary, and was called per ur, or “great house,” =, 
I > 


And it is very probable that at the time of the coronation of a 
king priestesses dressed themselves in the character of the two 
goddesses, and that the one declared the South had been given to 
him whilst the other asserted the same concerning the North. In 


coloured pictures of Nekhebet Fäkit, ine 5 ill Ss we find that she 


is painted of a light yellow, or almost white colour, which is 
probably intended to represent the colour of the desert regions of 
the South, and of the white light of the newly risen sun or moon. 
From one aspect she was identified with Isis, the fertile nature 
goddess, just as Uatchet was identified with Nephthys, who was 
supposed to act the part of nurse to the offspring whom Isis 
brought forth; in other words, Nekhebet was the mother of the 
Sun-god, and therefore also of the king of Egypt, his son, and 
Uatchet was his nurse. A passage in the. text of Mer-en-Rä 


1 Brugsch, Religion, p. 324. 
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(line 762) seems to connect Nekhebet with Ánnu, for we read, 
“Thou protectest Mer-en-Ra, O Nekhebet, thou hast protected 
“ Mer-en-Rä, O Nekhebet, in the House of the Prince in Annu; 
“thou hast committed him to Àw-nzwr-y, and Äm-hent-f hath 
“committed him to Äm-sera-F 3”? if this be so it is probable that 
Nekhebet was identified with one or other of the local goddesses 
Iusaaset or Nebt-hetep. In an interesting text published by 
M. Maspero? an allusion is made to the natron of the city of 
Nekheb, which was apparently much used in embalming the dead, 
and it was believed that in consequence the goddess Nekhebet would 
watch over them in the Underworld, and would change their faces 
into things of beauty with two brilliant eyes of light. To make 
certain of this result the “bandage of Nekheb " was laid upon the 
forehead of every carefully prepared mummy. 


UaTCHET, У ill cis THE GODDESS OF THE NORTH. 
Uatcuet, or Uatchit, as we have already said above, is a 
goddess who was worshipped under the form of a serpent, and the 
oldest seat of her cult was at Per-uatchet, s | th En the Bovros 
of the Greeks, a city which was situated in the “land of Uatchet," 
4 e y Je th er; i.e., in the seventh nome of Lower Egypt, 
or Nefer-Áment, Зу? . The temple in which Uatchet was 


HE 
venerated and its precincts are known in texts of all periods by 
the name Pe-Tep, 22. and from the frequent mention of this 


double name in the Pyramid Texts it is clear that the shrine was 
both very famous and very old. Uatchet was identified with Isis 


A 1 Је е 5 Де} 
Nee С у 
[> 12 APIS о а Se 


2 The Gbevórys of Ptolemy, and the Ptenetu of Pliny; see de Rougé, 
Géographie, p. 41. 
5 Mémoire sur quelques Papyrus, pp. 50, 83. 
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at a very early period, and there is abundant proof that Horus, the 
son of Isis, was worshipped with Isis at Per-Uatchet ; we are, then, 
driven to the conclusion that Pe-Tep was a city with two distinct 
divisions, in one of which Uatchet-Isis was worshipped, and in the 
other Horus, and that Horus dwelt in Pe, and Uatchet-Isis in Tep. 
Among the variants of the name worthy of mention are Pi-Tchepet, 


0 iHi a $5 and Pi-Tep, П 1] zem 2 Inlate dynastic times Uatchet 


was called Ap-taui, i.e., “ opener of lands,” YY = Do but the exact 
meaning of this title is not quite certain. Near the city of the 
goddess was situated the Island of Khebit, © | 4 n or 
e NAVs or o J| ХЕ, which has been rightly identified 


with the island called Xéujus; and Xéppes ? by classical writers, and 
round about which were the papyrus swamps EM |=} ў, 
Na-äteh, the Natho of the Greeks, which play such a prominent 
part in the legends of Isis and Horus. According to these, Isis 
retreated to the papyrus swamps after she had conceived her child, 
and she remained hidden in them until her months were fulfilled,- 
when she brought forth Horus, who afterwards became the 
“avenger of his father;” Set never succeeded in finding her 
hiding place, because the great goddess had found some means 
whereby she caused the papyrus and other plants to sereen her 
from his view, and the goddess Uatchet visited her and helped her 
in her retreat. 

In pietures and reliefs the goddess is represented in the form 
of a woman who wears upon her head the crown of the North, Y, 


and she holds іп one hand the papyrus sceptre, round which 
is sometimes twined a long snake; in some examples she is seen 
bearing in her right hand the crown of the North, Y , which she 
is about to place upon the head of a king. Occasionally we find 
her in the form of a large winged serpent with the crown of the 
North upon her head; her titles are “ Uatchet, lady of heaven; ” 
“ Uatchet, lady of Pe, mistress of Тер, the august one, the mighty 


1 Brugsch, Dict. Géog., p. 215. 2 Ibid., p. 568. 
3 See Lanzone, ор. cit., pl. 58 f. 
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опе;”. “Uatchet, lady of heaven, mistress of all the gods;” 
* Uatchet, lady of Nebiui, mm J Q) % 2978, lady of Neter- 
“ta, 133 lady of Per-Menät, 2 = and lady of Ämemt, 
«| = % СЕ ө.” Besides her shrines in these last named cities 
one built in her honour seems to have existed in Sept, >. The 


views held about the goddess in connexion with the dead are well 
illustrated by certain allusions made to her in the Book of the Dead. 
In the xviith Chapter she is mentioned in connexion with a god 


called Rehu, Fà x % N) ‚and she is definitely identified with Isis 


who is said to have protected her son Horus by shaking her hair out 
over him, although Uatchet appears in the form of a serpent twined 
round the stalk of a papyrus plant and is called the “eye of Ra.” 
In the xliind Chapter the shoulder of the deceased is said to 
be the shoulder of Uatchet; in the Ixvith Chapter the deceased 
says, “I have knowledge. I was conceived by Sekhet, and the 
* goddess Nit (Neith) gave me birth. I am Horus, and I have 
“come forth from the Eye of Horus (i.e., Ка). Iam Uatchet who 
“came forth from Horus. I am Horus, and I fly up and perch 
“myself upon the forehead of Rä in the bows of his boat which is 
“in heaven.” In Chapter cxxxvi.a the deceased is said to be 
the “lord of Maät E | ? which the goddess Uatchet worketh ; ” 
in Chapter exxxvi.B he says, “I am the spiritual body (säh 
ЙЕ Lg 1) of the lord of Maat which is made by the goddess 
“ Uatchet;" and in Chapter clxxix. he says, “The Enemy hath 
“come to an end beneath me in the presence of the Assessors, 
“and I eat him in the great field on the altar of Uatchet;" 
finally, in Chapter clxxii. (l. 19) certain bones in the head of 
the deceased are identified with those of the Uatchti goddesses, 
1.е., Nekhebet and Uatchet. During the ceremonies connected 
with embalming, the operator or priest addressed the mummy, 
saying, “The goddess Uatchet cometh unto thee in the form of the 
“living Uraeus (= 3 lho Атай), to anoint thy head with their 


1 Their == Uatchet and Nekhebet. 


444 BAST 


* flames. She riseth up on the left side of thy head, and she 
“ ghineth from the right side of thy temples without speech ; they 
“rise up on thy head during each and every hour of the day, even 
“ав they do for their father Ба, and through them the terror 
“which thou inspirest in the holy spirits is increased, and because 
“ Uatchet and Nekhebet rise up on thy head, and because thy brow 
“ becometh the portion of thy head whereon they establish them- 
“ selves, even as they do upon the brow of Ra, and because they 
* never leave thee, awe of thee striketh into the souls which are 
* made perfect." 1 

In the Book of the Dead Uatchet generally plays the part of 
destroyer of the foes of the deceased, but her connexion with 
Maät shows that she was identified with some one of the female 
counterparts of Thoth. In a calendar published by Brugsch? we 


see that under the name of Ápt, |, ог, | H <>, Uatchet was 


regarded as the goddess of the eleventh month of the Egyptian 
year (Epiphi). 


a і | 
Bast, Y] UP THE LADY or THE Hast. 


Bast was the goddess par excellence of the eastern part of the 
Delta, and the centre of her worship was at Per-Dast, or Pa-Bast, 


ER FT or, Pa le gy» or Bubastis, the capital of the 
Äm-khent, фе , the seventh nome (Bubastites) of Lower Egypt; 


this city is zm referred to by classical writers (Herodotus ii. 
137, 156; Diodorus 16, 51; Strabo xvii; Pliny v. 9), and is 
mentioned in the Bible under the name Pibeseth, np» (Ezekiel 
xxx. 17). The site is marked by the ruins at Tell-Basta which 
were carefully excavated by M. Naville, who made some interesting 
discoveries concerning the great antiquity of the city of Bubastis, 
and who published the inscriptions which are stillto be found 
upon the ruins of the great buildings which once stood there. 
1 Maspero, Mémoire sur quelques Papyrus, p. 82; 
' 2 Astronomische und Astrologische Inschriften, p. 473, No. 11. 


3 See Bubastis, Eighth and Tenth Memoirs of the Egypt Exploration Fund, 
1891 and 1892. 
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In the version of Manetho according to Julius Africanus (Cory's 
Ancient Fragments, p. 98), it is said that in the reign of Boethus, 
the first king of the IInd Dynasty, a chasm opened at Bubastis, 
and that many persons perished, but M. Naville found no historical 
remains so old as this period on the site; he has, however, 
discovered on blocks of stone there the names of Khufu and Khaf- 
Ка, kings of the IVth Dynasty, written in such a way as to prove 
that the inscriptions were cut during the period of the Early 
Empire. Of the kings of the VIth Dynasty only the name of 
Pepi Т. is found at Bubastis, and in connection with this king it is 
interesting to note that in his funeral inscription (line 569) his 
heart is: said to be the heart of Bestet, i.e., Bast, JS Y. 


This fact shows that the worship of Bast was already very old in 
Egypt, at all events in the Delta, and that a definite position 
was assigned to her in the theological system of the priests of 


Heliopolis. In the text of Pepi II. (81) (eju), it is said, 
“ О god of the double town E жұл the double of Pepi is for thy 


“two fingers; Pepi hath swept off towards the heavens like a crane, 
“ Pepi hath scented out the heavens like a hawk, Pepi hath flown 
“up to heaven like the grasshopper of Ra; Pepi must not be 
*repulsed, O king, there is no green herb for Pepi, O Bast 


Ы; (ь [С 5), and none hath made dances for Pepi [who 


“ standeth] like a great man at the door” (line 869). To find the 
name of Bast in the Pyramid Texts is natural enough, for their 
Heliopolitan editors introduced many local, and even foreign 
deities into the companies of their gods; in the Theban Recension 
of the Book of the Dead, however, Bast and her city are very 
rarely mentioned, and her name is entirely omitted from the list 
of the gods mentioned in connexion with the deification of members 
(Chapter xlii.). 

In the * Negative Confession ” (line 16) of the cxxvth Chapter 
-we have the mention of the assessor called Thenemi, ~> N (| N; 
i.e., he who goes backwards, who is said to come forth from Bast, 
Y Si and an assessor called Basti, Y x Ki (line 26), is said to come 
forth from the city of Shetait. ME 
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The goddess Bast is usually represented in the form of a 
woman with the head of a cat, but she also has, at times, the head 
of a lioness surmounted by a snake; in her right hand she holds 
a sistrum, and in her left an aegis with the head of a cat or 
lioness on the top of it. Тһе form in which the goddess was 
worshipped in the earliest times was that of a cat, and her identifi- 
cation with a lioness probably belongs to a comparatively late 
period. From the inscription we find that she was also identified 


with Rat, е the female counterpart of Ra, and with Temt, 
y lo the female counterpart of Tem; she is often as the 
“eye of Ra,” and the “eye of Tem,” and the Shetat, mm 5 
e., the * Hidden one.” According to one legend Bast was n 
. . % a pas a 
ес of the soul of Isis, & | a Ї о, and was 
worshipped as ‚А їп Bubastis, and it was only at “Bubastis of 
the South," => А о Lg өҙ» 1.e., Dendera, that she was regarded as 


1 
the female counterpart of Tem. From the fact that she is asso- 


ciated with the god Sept, “the lord of the East,” it is tolerably 
certain that in one aspect as least she was regarded as a foreign 
goddess, whose attributes and characteristics had been transferred 


to her. As Temt, le at Dendera, she was said to be the 
mother of the lion-headed god Äri-hes, Ha ) «<=, the lord of 


Aphroditopolis, |, the holy Sekhem, Y], who dwelt in 
ЕНЕ + 

the temple of Bast of Dendera;* her husband in this case was the 

god Ах, | Rie who was a form of Osiris. 


At Thebes Bast was identified with Mut, the lady of Asheru ; 
at Memphis with Mut and Uatchet, at Heliopolis with Iusaaset, 
and in Nubia with Sekhet and Menhet, at a town in the Delta 


called Sekhet, 101 `g, her name appears to have been Bare- 
Åst, JS i 1 M If we are to seek for the derivation of 


the name Bast in Egyptian we must connect it with the word for 


1 See Brugsch, Dict. Géog., p. 208; Religion, p. 332. 
2 Lanzone, op. cit., p. 226. 
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“fire,” bes JN. and regard the goddess as a personification of 


a power of the sun which made itself manifest in the form of heat. 
That this view is correct is certain from several passages in 
Egyptian texts, wherein both Bast and Sekhet are described as 
closely connected forms of a female personification of the heat and 
light of the Sun-god, and wherein they are made to act as the 
destroyers both of the enemies of the Sun-god, and of the deceased. 
Thus of Sekhet it is said in the “Book of Overthrowing Ápep ” 
(xxvii. 15), “The Eye of Horus falls upon him cutting and 
* hacking his head from his neck; the goddess Sekhet tears out 
“ his intestines and kicks them on the fire with her left leg; she 
“places them on the fire and burns into him in her name of ‘ Set- 


“ usert-áa * e A lee > ); she burns into him and 
* drives out his soul from his body; she obtains the mastery over 


“him in her name of ‘ Sekhet ” (Y рыд J) ; and she overpowers 
“him in her name of *Khut-nebát” (> ы == Ki nwm J | a ІК 
- “ie, Eye of Flame); she consumes his interior and blazes in it 
“with the flame of her mouth.” Speaking generally, Sekhet 
personified the burning, fiery, and destructive heat of the sun, and 
Bast represented the milder heat which at certain periods of the day 
and year encouraged the growth of vegetation, and the germination 
of seeds. m 

That Sekhet and Dast are goddesses of fire is quite clear, for 
they accompany Hathor in her character of the “Eye of Ra,” and 
as forms of the Sun-god they symbolize the heat of the late and 
early summer respectively. It has already been said that Bast is 
identified with Mut at Thebes, but we also find that at Thebes 
Mut-Bast! is depicted as Isis, and we see her wearing upon her 


head the feathers of the god Shu, 1); and horns with the sun's 


disk between them. Тһе god of whom she is the female counter- 
part is in this case Ámen-Rá-Temu-Kheperá-Heru-khuti, who is 
represented with the head of a hawk wearing the crown of Shu; 


the offspring of the two deities is Khensu, © 1? dl These 


1 See Brugsch, Religion und Mythologie, p. 334. 
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considerations lead us to the conclusion that Bast was, at all 
events in dynastic times, a personification of the moon, especially 
when we remember that Khensu was a lunar god. With the head 
of a lioness, which is usually painted green, she symbolized the 
sunlight, but when she is given the head of a cat her connexion 
with the moon is undoubted; Dr. Brugsch refers to Plutarch's 
remark that the pupils of the eyes of cats become full and very 
large at the time of the full moon, and it is probable that the 
primitive Egyptians held the same view, and that as & result 
they identified the cat-headed goddess Bast with the moon. 
From another aspect Bast was regarded as exercising a special 
influence over women who were with child, and she appears on 
several occasions as one of the goddesses of the birth-chamber ; 
her son Khensu was declared “to make women fruitful, and make 
*the human germ to grow in his mother's womb," and he was 
supposed to do this especially in his character of the “moon, the 
light-bearer." | | 

According to the Stele of Canopus, the chief festivals of the 
goddess Bubastis were celebrated in the months of April and May, 
and of one of these Herodotus (ii. 60) furnishes some interesting 
information. Не says :—“ Such of this people as with entyre and 
* affectionate zeale most religiously obserue the feast at Bubastis, 
* behaue and beare themselues on this maner. Certayne shippes · 
“being addressed, wherein infinite numbers of men and women 
* sayle towards the city, in the meane season whiles they be in 
“ voiage on ye water, certaine of the women play upon drums and 
“ tabers, making a great sound and noyse, ye men on pipes. Such 
* as want these implements, clap their hands and straine their 
* uoice in singing to ye highest degree. At what city soeuer they 
“ ariue, happely some of the women continue their mirth and dis- 
“port on ye timbrels, some others raile, reuile, and scold at the 
* dames of ye city beyond measure: many trauise and daunce 
“minionly: other cast up their clothes, and openly discouer and 
* bewray their shame, doing this in all those cittes yt are neere 
*adioyning to the riuers side. Being assembled and gathered 
“together at Bubastis, they honour the feast day with principall 
“solemnity, making large offerings to Diana, wherein is greater 
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““expence and effusion of grape wine than all the yeare besides. 
“То this place by the voice of ye countrey are wont to repayre 
* 1000 men and women, besides children, and thus they passe the 
“time at Bubastis.”* Of the city of Bubastis itself the same 
writer says? (ii. 137, 138) :—“ The noble city of Bubastis seemeth 
“to be very haughty and highly planted, in which city is a temple 
^ of excellent memory dedicate to the goddesse Bubastis, called in 
“our speech Diana, then the which, albeit there be other churches 
“ both bigger and more richly furnished, yet for the sightly grace 
“and seemelynesse of building, there is none comparable unto 
“it. Besides, the very entrance and way that leadeth unto the 
“ city, the reste is in forme of an Ilande, inclosed round about with 
“two sundry streames of the river Nilus, which runne to either 
“side of the path way, and leauing as it were a lane or causey 
* betweene them, without meeting, take their course another way. 
“These armes of .the floud are each of them an hundred foote 
“broade, beset on both sides the banckes with fayre braunched 
“trees, ouershadowing ye waters with a coole and pleasant shade. 
“The gate or entry of the city is in heighth 10. paces, hauing in 
^ the front a beautifull image, 6. cubites in measure. The temple 
“it selfe situate in the middest of ye city, is euermore in sight to 
“ those yt passe to and fro. For although ye city by addition of 
“ earth was arrered and made higher, yet ye temple standing as 1% 
“did in ye beginning, and neuer mooued, is in maner of a lofty 
““ and stately tower, in open and cleare viewe to euery parte of ye 
“city. Round about the which goeth a wall, ingrauen with 
“figures and portraitures of sundry beasts. The inner temple is 
“ enuironed with an high grove of trees, set and planted by the 
^ hande and industrie of men: in the whiche temple is standing au 
“image. The length of the temple is in euery way a furlong. 
“From the entrance of the temple Eastward, there is a fayre large 
“ causey leading to the house of Mercury, in length, three furlongs 
“ and four acres broade, all of faire stone, and hemmed in on each 
“ side with a course of goodly tall trees planted by the hands of 
* men, and thus as touching the description of ye temple.” 


1 B. Rs Translation, fol. 86a. ? В. R.'s Translation, fol. 1080. 
eg 
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According to Brugsch,' the great triad of the city of Bubastis 
consisted of Osiris, Bast, and their offspring, who was called Heru- 
hekennu, N ў ү 3 or Nefer-Tem, or Bast; their equivalents 
in Heliopolis were Tem, Iusäaset, and Nefer-Tem ; in Memphis, 
Ptah-Sekhet, and Nefer-Tem; in Thebes, Ámen-Ra-Heru-khuti, 
and Mut-Bast, and Khensu, or Horus, or Neb-àut-àb; in Aphro- 
ditopolis, Osiris-Àn, and Bast-Temt, and «Ári-hes. In the Bu- 
bastite nome were many temples and. localities in which the 
worship of Bast was paramount, and among such may be 


. D M a A 
mentioned Bairást, [б <> 129, the modern Belbés, and 


Netert, за от 1 Par €, where was preserved a thigh of Osiris, 
$ © shut up in a “hidden chest.” ? 
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Хет, or NzrrH, was one of the oldest of all the Egyptian 
goddesses, and it is tolerably certain that her worship was wide- 
spread even in predynastic times; many attempts have been made 
to arrive at a decision about her earliest attributes by means of 
etymological processes, but they are unsatisfactory because they only 
illustrate the views which the Egyptians held concerning her in com- 
paratively late dynastie times, and several of them only explain 
the objects which the goddess is seen holding in her hands in 
pictures. The examples reproduced by Lanzone represent the 
goddess in the form of a woman, who wears upon her head the 
crown of the North, "E she often holds a sceptre, k or if in one 
hand, and the symbol of life in the other, but sometimes the hand 
which holds the sceptre also grasps a bow and two arrows, which 
are her characteristic symbols. She once? appears in the form of 
a cow with eighteen stars on one side, and a collar round her neck 
from which hangs 1: on her back is a ram-headed lion with horns 


and plumes, ШІ ‚upon his head. The cow stands іп a boat, the 


1 Religion, p. 336. 2 See de Rouge, Géographie, p. 122. 
3 Op. cit., pl. 175 ff. 
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prow of which terminates in a lion’s head with a disk upon it, and 
is provided with wings; the stern of the boat terminates in a 
ram’s head, and by the fore feet of the cow, which is described as 
“Net, the Cow, which gave birth to Ra,” E | 83-3 72 
is an utchat, QZ. In one scene she is represented with a crocodile 
sucking at each breast.! In late dynastic times there is no doubt 
that Net or Neith was regarded as nothing but a form of Hathor, 
but at an earlier period she was certainly a personification of a 
form of the great, inert, primeval watery mass out of which sprang 
the Sun-god Ra, and it is possible, as Brugsch has suggested, that 
the name Net may be akin in meaning to Nut. On the other 


hand, if we connect her name with the root netet, Vu e 
“to knit, to weave," and the like, we may accept the view of 
those who describe Net as the goddess of weaving, and who 
identify the signs, ><, and ==x<, which are often seen upon 
her head, with a shuttle. It is, however, quite clear that the 
oldest and most characteristic symbols of the goddess were two 
arrows and a shield, which at a very early period became the 
recognized emblems, not only of Net herself, but also of the city in 
which her chief temple was situated, and they also served as the 
symbols which formed the name of the nome of which the 
city Sais was the capital. Now since Net was represented by a 
bow and two arrows, there is no good reason for doubting that she 
was originally either a goddess of war or of the chase, and it is 
probable that she was identified with a local wood-spirit, or 
hunting-spirit, whieh was worshipped in the east of the Delta in 
the predynastic period. In any case it is quite certain, when we 
consider the attributes which are ascribed to her in the texts, that 
she represents several goddesses who were the conceptions of quite 
different periods of history and of stages of civilization. . Thus, at 
times, her attributes cannot be distinguished from those of Isis, 
Uatchet, Sekhet, Bast, Mut, Nekhebet, and other goddesses, and 
she was identified with one and all of them by turns. 

The most ancient and famous sanctuary of Net was at Sais, 
[^w EN p Saut, the capital of the fifth nome of Lower Egypt, 


* Lanzone, op. cit., pl. 175, No, 3. 
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which bore the name of ж? “ Sapi-meht,” i.e., “ барі of the 
А | HEHE en 

North,” and which was also called Het Net, IE i @ 1e “ House 
of Net,” and “ Äst-Net,” Vo I ie. “The seat of Net;" 


a rare name of the city quoted by Brugsch! and de Rougé? is 


“ бар,” exe ОР — 118. The texts often mention the 


^ temples of Net," ШІ, that is to say, the temples of the gods 
who were worshipped with Net at Sais; the names of these 
temples are :—Het-khebit, WZ, Resenet and Mehenet, 22, 


ДУА, Per-Rä, > 3 , and Per-Tem, m = The great temple of 
Net at Sais must, of course, not be confounded with that of Sais of 


Upper Egypt, ie., Esneh, which was called Per-Net-mut-kheper- 
hetch, E ZEN E 4 6; the names of Esneh are Áni, | mm ill 8, 


and Seni, ww, At Sais was held the great annual festival in 


\® 2 
honour of Isis-Net, as recorded by Herodotus (ii. 59), and it is this 


which is described by the same writer (ii. 62) in the following 
words *:—** In like manner meeting (as before) at the city Sais, 
“ there to accomplishe the rites and ceremonies due to the day, at 
* the approche and neere poynt of the euening, they furnish and 
“ beset their houses with torches and lampes, which being re- 
** plenished with pure oyle mingled with salte, they giue fire to the 
“weike, and suffer them to continue burning til the next 
“morning, naming the day by the feast of lampes. Such as 
** resort not to this feast, do neuerthelesse at their owne homes giue 
* due honour to the night, placing in euery corner of theyr house 
““ an infinite number of tapers and candles, the custome being not 
* only kept at Sais, but spread and scattered throughout the 
** whole region. But for what ende this night is held solemne by 
*]ighting of lampes, a certayne mysticall and religious reason is 
** yeelded which we must keepe secret." 

After describing the place in the temple of Sais where Apries 


1 Dict. Géog., p. 1923. 2 Geographie de la Basse Égypte, p. 24. 
3 B. R.’s translation, fol. 860, 
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was buried, and mentioning the “ fayre Chamber builte of stone, 
* beautyfied with sundry Pyllers ingrauen like unto Palme-trees, 
* being otherwyse very sumptuously and royally garnished," and 
the two * mayne posts in the middest of the chamber, betweene 
“the which standeth a Cophine,” and the “toumbe in the same, 
“the name whereof,” he says, * I may not descry without breache 
“of Religion, Herodotus goes on to speak of other matters 
connected with Sais, and says (ii. 170) : —** At Sais in the Temple 
* of Minerva, beneath the Churche and neere unto the walle of 
* Minerva, in a base Chappell, are standinge certayne greate 
** brooches of stone, whereto is adioyninge a lowe place in manner 
“оҒа Dungeon, couered over wyth a stone curiously wroughte, the 
* vaute it selfe being on euery side carued with most exquisite 
“ arte, in biggnesse matchinge with that in Delos, which is called 
“ Trochoides. Herein euery one counterfayteth the shadowes of 
* hys owne affections and phantasies in the nyghte season, which 
* the Aegyptians call Mysteryes; touchinge whiche, God forbid, I 
** should aduenture to discouer so much as they vouchsafed to tell 
* mee,"' The “ Mysteries" here referred to were probably the 
ceremonies performed in connexion with the annual commemoration 
of the sufferings and death of Osiris, who, according to an old 
legend, was buried at Sais. 

Passing now to consider the antiquity of the cult of Net at 
Sais we find much to prove that the worship of this goddess dates 
from the latter part of the predynastic period.. The earliest form 
of Net's name is found on an ivory cover of a box and on an ivory 
vase,” where it occurs in connexion with hetep, and so serves as a 


constituent part of the proper name Net-hetep, pa ==. Now, 


Net-hetep, we know, was connected with the early king Sma, and 
she appears to have been the wife of king O4, Ана, who has been 
commonly, but on insufficient evidence, identified with Mena, the 
first historical king of Egypt. But whether Ана is Mena or not 
matters little for our purpose here, for it is quite certain that both 
he and Sma flourished about the beginning of the period of the 


1 B. Rs translation, fol. 1166. 
5 See Petrie, Royal Tombs, ii., pp. 4-20, and pl. ii. 
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Ist Dynasty, and this being so the name of the goddess which 
forms part of the name of the queen Net-hetep must also be as 
old. Thus it is clear that even in the Ist Dynasty the cult of Net 
must have been of considerable antiquity. During the first four 
dynasties the goddess possessed sanctuaries. in many parts of 
Egypt, and several of her priests and priestesses were buried in 
mastaba tombs in and near Sakkára. M. Mallet quotes! an 
interesting passage from the sarcophagus of Apa-ánkh in which 
she is addressed together with Anunu, | © JA , and Nesert, 


II 
== om who are two very ancient goddesses, and in which it is 
<> — ? ’ 


declared that she came forth from the god, and that the god came 
forth from her.” We thus see that in the IVth Dynasty she was 
thought to be at once the mother and the daughter of the Sun-god 
Rä, and that she had more than one form, and possessed also the 
power to conceive and bring forth the new Sun-god daily by 
means of the divine and magical formulae with which. she was 
provided. Among her early titles is that of Äpt-uat, i.e., “ Opener 
of the ways,” M ttt, which seems to suggest that she 
was in some way a female counterpart of Anubis. 

In the text of Unàs (line 67) we find the “temples of Net,” 


Te. mentioned, side by side with the city of Tep, a and 
the name of the goddess is coupled with that of Tatet, D SS 


who was supposed to dress the dead; thus the passage clearly 
proves that Net was believed to perform some important ceremonies 
in connexion with the preservation of the dead, and it would 
seem that these were of a magical character. We may note in 
passing that in the late “Ritual of Embalmment,” published by 
M. Maspero,* it is directed that a piece of linen, upon which were 
drawn or painted figures of Häpi and Isis, be placed in the hand 
of the deceased, and that Isis is identified with Neith. This piece 


1 Le Cult de Кей à Sats, Paris, 1888, p. 104. 
Pl ТАМ =. 
A <> Eu 
AMMA 
DS = HAS 7. 


* Mémoire sur quelques Papyrus du Louvre, р. 90. 
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of linen was intended to serve as ап amulet, and to bring to the 
mummy the protection of Net, who is referred to under the name 
of Isis. In the text of Unás (line 597) we have the following 
address :—“ Homage to thee, O Horus, in the regions of Horus ; 
“* homage to thee, O Set, in the regions of Set; homage to thee, 


“O Áarer ( Sa in Sekhet-Áarer;! homage to thee, О 
“ Netetthààb Ge | | ©), thou son of these four gods who are in 


“the Great Temple, wherefrom the voice of Unäs goeth not out. 
“Take off your apparel in order that Unäs may see you as 
* Horus seeth Isis, and that Unás may see you as Nehebu-kau 


ü (^ 1 IN J Ў ы D) seeth Selget; and that Unäs may 


“see you as Sebek seeth Net, and that Unäs may see you as Set 
“seeth Netetthaab.” A little further on (lines 620-627) we have 
another reference to Net and her son Sebek in these words, “ Unäs 


*hath come in the form of Khent-em-meht-akebä (qh ae % 
« қары кізді ТА 1 | ү and this Unäs is Sebek with the green 


“ feather ( (4 Alb. who watcheth and who raiseth up his 
* forehead, and who is the white one who cometh forth from the 
“thigh[s] of Khebset-urt (e Д <=), who is in the light. 
* Unàs hath come to his pools which are on the banks of the canal 
ч [EN 2 J won) of Meht-urt CO мама =) , at the place where 
“ offerings flourish, and in the fields which are in the horizon, and 
* he hath made to flourish his garden on the banks of the horizon. 
* Unàs hath brought the crystal (кезі m) to the Great 
“ Eye which is in the field. Unás hath taken his place in the 
“horizon, he riseth like Sebek, the son of Net Os 55-5 һе 


“eateth with his mouth, he voideth water,” etc. In the text 
of Tetá (line 204) Net is mentioned in connection with Isis, 


Nephthys, and Serqet-Hetu, [= IS. ANZ ~ fe » % Ñ, 


as one of the four goddesses who shot forth flame, wer Ll ӛз, 


© AML AU Y тарабын 
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and worked “protection,” «sw, on behalf of the god Nu, ОО, 
when he was seated on his throne. 

These same four goddesses also appear іп connection with the 
Four Children of Horus, whom they assisted in protecting by 
magical means the various parts of human bodies which were 
placed in “ Canopie jars." Thus Isis says, “І conquer the foe, I 
* make protection for Ámseth who is in me"; Nephthys says, 
* I hide the hidden thing, and I make protection for Häpi who is 
“in me”; Net says, “I pass the morning and I pass the night of 
“each day in making protection for Tuamutef who is in me”; 
Serqet says, “I employ each day in making protection for Qebh- 
“sennuf who is in me”! The Egyptian word used here to 
express the meaning of “ protection ” is sa, «>, and the character 
represents a knot of a peculiar kind; the part which knots and 
cords tied in various ways have always played in magical 
ceremonies is too well known to need description, and it need 
only be pointed out here that the sign esse indicates that the 
protection which Net exercised on behalf of the dead must have 
been of a magical character. This view is supported by a passage 
in the text of Unás (1. 271 ff.) in which we find Net mentioned in 


comnection with the goddesses Апа, \ "Ы Y, Urt, <= ЕЖ 
Nesert, al, and Urt-hekau, = he ES ; now Urt- 
hekau is distinctly said to be the “ protective power of the Eye of 
Horus,” and thus the attributes of Net and of the other goddesses 
must be of a kindred nature. In the text of Pepi І. (1. 572), in 


the passage relating to the deification of the members of the 
deceased it is said that the thighs of Pepi are “Net and Serqet,” 
pur [MM %; but in the Theban Recension of the Book of the 
Dead (Chapter xlii. 11), it is the fore-arms of the deceased which 
are identified with the fore-arms of the lady of Sais, i.e., Net. In 
the Theban Recension the deceased declares (lxvi. 2) that he was 
conceived by the goddess Sekhet, and that the goddess Net gave 
birth to him. In Chapter lxxi. 15, we read, “ Behold, the god of 
“ Опе Face is with me. Тһе god Sebek hath stood up within his 


1 For the texts see my Mummy, р. 199 ff. 


THE Goppess SEBEK-NIT suckLins HORUS. 
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“ground, and the goddess Net hath stood up within her planta- 
“tion”; and elsewhere (схіу. 5; cxvi. 2) we read that she 
shineth in the city of Matchat, or Mentchat. In Chapter exvi. 4, 
the deceased says, “ О ye gods who dwell in Khemennu, ye know 
me even as І know the goddess Net”; and in Chapter cxlv. 81, 
he says, “ I have entered into the house of Ástes, and I have made 
“supplication to the Khati gods and to Sekhet in the Temple of 
“Net.” In the Rubric to Chapter elxiii., which has for its vignette 
a serpent on legs, and two utchats on legs, it is ordered that in the 
pupil of one utchat there shall be drawn a figure of the “ god of the 
lifted hand ” with the face of Net, and having plumes and a back 
like unto a hawk. From one aspect at least it is clear that Net must 
have been a form of the power of the Eye of Horus, as well as of 
Isis, his mother ; her son Sebek is a local form of Horus, and it is 
. probable that the two crocodiles, which are seen accompanying her, 
and which have been already mentioned, are in some way connected 


with the god Henti, il whose symbols are two crocodiles. 


Henti, there is every reason to believe, was a form of Osiris. It is, 
however, possible that one of the crocodiles may represent Horus, 
or Osiris, and the other Hetch-nefer-Sebe e , the son of 
TOn | e Qt. 

We have, unfortunately, no description of the ceremonies 
connected with the worship of Net, but there is good reason for 
believing that they were of a mystic character, and that they were 
modified from time to time in accordance with the change of beliefs 
of the priests in respect of the attributes of the goddess. Origin- 
ally its chief characteristics must have been those of a local Delta 
or Libyan goddess of nature, aud it is probable that it included 
ceremonies which were intended to represent the various processes 
of generation and reproduction. This view is supported by several 
of the titles which are given in Egyptian texts to her and to her 


kindred goddesses. Thus.as Isis she was the first to give birth to a 
god, Tii ЕНЕ | ES as Hathor she was the “ great cow which 
gave birth to Ra;” and sheis called “the great goddess, the mother 


1 See Mallet, Le Culte de Мей, p. 140. 
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“of all the gods,” and “ Rat (i.e. the female Sun), the lady of 
“ heaven, the mistress of all the gods, who came into being in the 
“beginning.” In a text quoted by M. Mallet she is actually called 


“ ONE,” 225 ie a fact which proves that at a certain period of her 


history she was to goddesses what Ra was to gods. A certain 
amount of light is thrown upon the history of Net by the inscrip- 
tion* on the famous shrine-bearing statue of Utchat-Heru now 
preserved in the Vatican, but it must be remembered that this 
monument is not older than the early part of the Persian period. 
Utchat-Heru was an official of very high rank in Sais, and he was 
high-priest of Net, and as such bore the official title of Ur-sun, 


Ge у, i.e., “great one of knowledge." He was commander of 


the vessels of Aahmes II. (Amasis), and when Cambyses came to 
Egypt and visited Sais after his conquest of the country, it was 
Utchat-Heru who received him, and explained to him the antiquity 
and greatness of the goddess Net, and conducted him through the 
various sanctuaries which were grouped together in her temple. 
In the course of his conversation with the king he told him that it 
was Net, the mighty mother, who had given birth to Ra, and that 
she was the first to give birth to anything, and that she had done 
so when nothing else had been born, and that she had never her- 
self been born. For some reason or other Utchat-Heru found 
favour in the sight of Cambyses, and the text tells us that the 
king made offerings “even as every other good king had done.” 
The funds provided by Cambyses were spent by Utchat-Heru in 
reviving the schools which had fallen into decay, and in refounding 
colleges for the priests of Sais. The fame and traditions of the 
antiquity of Net and her worship were current among the late 
Greek writers, and it will be remembered that Plutarch (De Iside 
et Ostr., ix.) refers to an inscription on a statue of Pallas which he 
renders, “I am everything which hath been, and which is, and 
“which shall be, and there hath never been any who hath un- 
“covered (or revealed) my veil"? Elsewhere (Chapter lxii.) he 


* See Revillout in Revue Egyptologique, tom. i., p. 72 Ж. 
2 ^E ГА » Гај % М "n м N > 7 x % ы \ 7 90 7 
yo еш TAV то y eyovos, Kat OV, Kat есомеуоу, Kat TOV ERLOV тетдоу 000645 TW 
ümerdAvıbev. 
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says that the Egyptians often called Isis by the name Athene, 
which signifies, “ I have come from myself.” 1 

Up to the present no hieroglyphic inscription has been found 
which can be regarded exactly as the original of the Greek words, 
but there is no doubt that Plutarch only turned into words the 
opinions about the goddess Net which were current when he wrote 
his famous treatise on Isis and Osiris. In a passage of Proclus, 
who gives a Greek rendering of an Egyptian text in terms closely 
resembling those of Plutarch, after the words Tov épàv xvróvo. oúdeis 
amexahuwpev, the goddess Net is made to say, ov еуо картду érekov, 
qos éyévero, which beyond all doubt reflects with considerable 
exactitude the meaning of the Egyptian title of “ Net, the mighty 
mother, who gave birth to Ra.” ? The words put into the mouth of 
the goddess, ^I am what has been, what is, and what shall be," 
are, as M. Mallet has remarked, only a development of a play 


NWN AY . 
upon her name Net and the word ent or entet 1.е., а 
a , a a? 


person or thing which is, or which exists, or which has being. 
In other words, the Egyptians regarded Net as the “Being” par 
excellence, 1.е., the Being who was eternal and infinite, and was 
the creative and ruling power of heaven, earth, and the under- 
world, and of every creature and thing in them. Plutarch, how- 
ever, was not without authority when he made Net say, kai тоу 
¿nov тепХоу ovdeis то дтекаДалфеу, for in an Egyptian text published 
by Pierret* under the title of “lady of the sycamore house,” 


= pus ili <— the goddess Net is addressed in the following 


ds -- 
|56 Sod S 2 zx dI 
а mut ur an sefekh ` mesu-s 


Hail, mother great, not hath been uncovered thy birth! 


1 $A8oy ӛт” ¿uavris. 


2 A <= EN N 4 Net urt mut mes Ra. 
a 


3 Op. cit., p. 191. 
4 Études Egyptologiques, etc., Paris, 1873, р. 45 Ж. 
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lá TD ZRS— «ROS mus 


а тее dat ет khen en Tuawt |. shotat sep sen 
Hail, goddess great, within the underworld which is doubly 
hidden, 

ze <> a \ X ate 

átet rekh-s a netrar wrt an 

thou unknown one! Hail ^ thou divine one great, not 

WI Cao A EA M —— 

өле 1161 14 6 T isl 

sefekh-tu qerás-s а p senhu-s 


hath been unloosed thy garment! О unloose thy garment. 


| & TRsod LI Be A 2a 
бо мм ee © в | LAN 
Hapt an ertd-tu  uatda еп 44 

к Hapt (Hidden one), not is given my way of entrance 


T NIA zo Bm Jol ө% td 
er-es mädt shept ba en Ават khui-s 
to her, come, receive thou the soul of Osiris, protect it 


Nee = 
Co DIM 


em khen en aui 
within [Шу] two hands. 


These lines form a prayer which is put into the mouth of . 
Ankh-f-en-Khensu, and, in the form in which we have it here, is 
not older than the Saite period, i.e., about в.с. 550; but the 
petition refers very distinctly to the mysterious character of the 
births of Net, and to her attribute of inscrutability in the doubly 
hidden underworld, and whilst the deceased declares that none has 
ever penetrated the cloak wherewith she is shrouded, he beseeches 
her to unloose it for him. Two words are used to express “ cloak,” 
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i.e., gerds and senhu Ea \ N % and |," ў S х, a fact which calls 
to mind the two words méros and xırav which are used by 
Plutarch and Proclus respectively to express the same word. It 
is, however, quite certain that the ideas and beliefs expressed in 
the above prayer are far older than the time of the Psammetici, 
and in one form or other they may be actually traced back to the 
period of the Early Empire. 

Another proof of the mysterious and remarkable powers 
which were attributed to Net by Greek writers is given by 
Horapollo, who in his “ Hieroglyphica " (i. 12) says that when the 
Egyptians wish to depict a figure of Hephaistos they draw a scarab 
and a vulture, and when they want to represent Athene (i.e., Net) 
they draw a vulture and a scarab, for they believe that the world 
is composed of two elements, the one male and the other female, 
these two being the only gods whom they believe to be both male 
and female! We have already seen that the god Kheperä was 
supposed to possess the powers of begetting and conceiving, and 
giving birth, and, in fact, to be at once both male and female, 
“and other forms of the Sun-god were said to be self-begotten, 
self-produced, and self-born;” these characteristics are, however, 
not applied to any goddess except Net. Since the Egyptians 
declared that she was eternal, and was self-produced, it followed as a 
matter of course that both a masculine and a feminine nature must be 
attributed to her. We have already described how Kheperä pro- 
duced his son Shu and his daughter Tefnut, the information on these 
points being derived from ancient Egyptian writings, but details of 
the birth of Ка by Net have not come down to us, and as far as 
can be seen the Egyptian conception of the manner in which this 
goddess exerted her reproductive powers is of a far loftier character 
than that which appertained to the creation of Shu and Tefnut by 
Kheperá. It is customary to say that the Egyptians possessed 
no philosophical conceptions until the arrival of the Greeks in 
their country, but this view is a mistaken one, for there is much 
evidence extant which proves that already under the Early Empire 
Egyptian philosophers were constantly engaged in thinking out the 


1 офто, yàp povor Gedy тар” ойто, äpaevoßnkeıs irápxovo: (ed. Leemans, p. 19). 
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problems which are connected with cosmogony and theogony. 
The reason why they did not advance as a nation further in 
such matters is that they allowed themselves to be hampered by 
traditional opinions and beliefs, and by the rituals and ceremonies 
which the people in general demanded should be integral portions 
of the public worship of the gods. The statements of Greek 
writers, taken together with the evidence derived from the hiero- 
elyphic texts, prove that in very early times Net was the personi- 
fication of the eternal female principle of life which was self- 
sustaining and self-existent, and was secret, and unknown, and 
all-pervading ; the more material thinkers, whilst admitting that 
she brought forth her son Ка without the aid of a husband, were 
unable to divorce from their minds the idea that a male germ was 
necessary for his production, and finding 1% impossible to derive 1% 
from a power or being external to the goddess, assumed that she 
herself provided not only the substance which was to form the 
body of Ra but also the male germ which fecundated it. Thus Net 
was the prototype of partheno-genesis. 

When, however, as Horapollo says, the Egyptians represented 
Net by a vulture they referred to her in her character of the 
universal mother, and as such many allusions are made to her in 
the texts. Certain passages, it is true, speak of her having set her 
arrow to her bow, and of her enemies falling daily under her 
darts, but usually she is said to provide clothing for the dead, just 
as the house-mother arrays her dead in linen. Thus іп the form of 
Mehenit, ER ill a (v she brought linen apparel and coverings of 
white, green, red, and purple linen to deck the face of the 
deceased, and an ancient legend declared that she arrayed Osiris 
in the apparel which had been specially woven for him by the two 
Rekhti goddesses, ©. m ie. Isis and Nephthys. And because of 
the part which she had taken in arraying Osiris in his grave- 
clothes Net was made to preside over the “good house," 
pa Әке ie. the chamber in which the dead were embalmed 
and swathed in linen, and over the chambers of the temples in 
which the unguents which were employed in public worship were 


1 See Brugsch, Religion, p. 340. 


THE GODDESS МІТ (NEITH). 
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compounded. The unguents which she mixed for Osiris proved to 
be the means by which the body of the god was preserved from 
destruction and made young again, and happy were the dead who 
were able to secure the ministrations of Net. We must note in 
connexion with these facts that many of the attributes of Net as a 
goddess of the dead were assigned to her because of her association 
with Osiris, and it is clear from the texts of the late dynastic 
period that Net was regarded in the light of a mother of Osiris, 
and Sais was actually called the city of Osiris. At certain seasons 
of the year, festivals were celebrated there in commemoration of 
the embalming, and bandaging, and burial of this god, and the 
great feast of lamps, which is also referred to by Herodotus, was 
one of the most important. Another very important festival was 
that kept in the spring, on the birthday of Osiris, the son of Isis- 
Net, which the late Dr. Brugsch identified with the birthday of the 
spring sun.! 

In Upper Egypt Net was chiefly worshipped at Seni (Esneh), 
the Latopolis of the Greeks, which is called in the texts, “the 
house of Net а the land of the south.” Неге she was identified 


with Nebuut, 7 Ea REP Menhit, Sekhet, and Tefnut, and was 


represented with the head of a lioness painted green; and her 
titles were, “Father of fathers, and Mother of mothers, and 
* Net-Menbit, the great lady, lady of the south, the great cow 
* who gave birth to the sun, who made the germ of gods and 
* men, the mother of Rà, who raised up Tem in primeval time, 
“who existed when nothing else had being, and who created that 
“ which exists after she had come into being.” The people of 
Seni (Latopolis) assigned to her as husband the ram-headed god 
Khnemu, 9 IN ed, the lord of the First Cataract, and she be- 


came therefore “lady of Abu” (Elephantine), and the mother of 
Тото, а form of the god Shu, whose symbol was a lion walking. 


Тото, a a is also known by the names Нвв-ка, Ф| } P sand 


1 Religion und Mythologie, p. 347. 
2 Variants, a Yo % IA, ог — ma. 
3 Or, = Lj O p AUR 
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HETCH-NEFER-SEBEQ, 4 ] N J 4 and he is depicted in the form 


of a young man! wearing on his head the crown of the North, and 
the Atef crown with uraei and disks; the forefinger of his right 
hand is raised to his mouth, which suggests that he had something 
in common with the Harpocrates gods. According to Dr. Brugsch 
he is the personification of the sun when he enters the zodiacal 
sign of Leo, and the same scholar would connect the lion-headed 
rain-spouts of the temples of Dendera, Khensu at Thebes, Edfú, 
and Philae, with the summer sun.? In the texts which describe 
these spouts they are called “ Lion,” the “ Strong one of strength,” 
“mighty of strength,” “possessor of two-fold strength,” “the 
mighty one of roarings," “ fiery-face," and “lion of the face which 
enchanteth (or terrifieth).” A form of Tutu, the son of Net and 
Khnemu, called ÄR-HES-NEFER, (ges ——1 3), often appears in 
inscriptions wherein he is described as a “god of the south," and 
he must be identified with the crocodile-headed god who appears 
in the temple at Esneh under the names SeBrk-RA and Hes- 
NEFER-SEBEK, the son of Net. 

From certain passages in the texts quoted by Dr. Brugsch? it 
is clear that Ämen-Rä, the “king of the gods," was the son of Net, 
and in the hymn which Darius IL. caused to be inscribed on the 
walls of the temple of Hebt, in the Great Oasis, it is said that the 


Cow, EN xe pe? i.e.; Net, rejoiceth in the * Bull of his mother." 
Here the Sun-god is described as the husband who maketh fertile 


with his seed,* and he is said to come to the town of барі, 


ох 
Ze 
“in Het-khebit, in the nest of the lady of Sais. Thy mother Net 


* uniteth herself unto thee (ЇЇ е $) in the form of Nu, and with 


“thy body arrayed in the veil [which she hath woven] thy body 
* dwelleth in the temples Resenet and Mehenet. Thy raiment is 


,ie, Sais. The hymn continues,’ “ Thine image reposeth 


1 Lanzone, op. cit., pl. 407, No. 3. 
2 Religion, p. 349. 3 Ibid., p. 353. 


AUS ы More 


5 See Brugsch, Reise nach der grossen Oase, pl. xxvi., 1, 28 f. 
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i | ІІІ t see | 
The crocodile gods here mentioned are, of course, the two crocodiles 
which are seen one on each side of the goddess in certain pictures 
of her. Finally, we find that in Thebes Net, as the mother and 
wife of Amen-Ra, was known under the form and name of the 
ancient goddess Ament. She is represented as a young woman 
who wears upon her head the crown of the North, and holds in 
each hand the emblem of water, ww; as such she is called “Ament, 


the dweller in Apt, Nini,” | кы a т Y | а p pu Under the 


name of Äment-Rä, | 5% she is seen suckling Horus, and she 


* upon the hands of the two crocodile gods,” js]: == 


also appears as а ram-headed goddess wearing the Atef crown 
All the attributes of Net were ascribed to Äment, who was origin- 
ally the female counterpart of the local god Ámen, and of necessity 
a deity of little importance. Thus Áment is styled, “the Cow, the 
* great lady, who fashioned the company of the gods, the mother 
“of Ra, who gave birth to Horus.” It is very difficult to 
harmonize all the various statements which are made in the texts 
concerning the attributes of Net, and the above paragraphs on this 
goddess will illustrate the difficulty. They prove, however, that 
the opinions which the Egyptians held concerning her varied from 
time to time, and that contradictions in their statements are due, 
not so much to ineonsistency or ignorance on the part of the priests 
and copyists, as to the attempt made to harmonize every new 
religious system of belief with every one which had existed 
before it. 


1 See Lanzone, op. cit., pl. 25. 
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CHAPTER XV 
THE HORUS GODS 


T has already been stated that the hawk was probably the first 
living ereature which was worshipped generally throughout 
Egypt, and that as the spirit of the heights of heaven, and as the 
personification of the god who made the sky he was called Наво, 
= > Sy, 1.е., “he who is above,” or, “that which is above.” 
It appears, however, that at a very early period this conception of 
Heru was partly lost sight of, and whether as a result of the 
different views held by certain early schools of thought, or whether 
due to the similarity in sound between the name “ Heru” and the 
word for “face,” Her or Hrä, the idea which became associated 
with the god Heru was that he represented the Face of heaven, 
le. the Face of the head of an otherwise unknown and invisible 
god. Wecansee that this view was an ancient one even in the time 
when the Pyramids were built, for several allusions are made in 
the funeral texts of the Vth and VIth Dynasties to the “hair” or 


^ tresses,” LN E ill | "T of the Face of Неги as the Face of 
heaven, and four gods who are called the “children of Horus," 
(10 Y are declared to have their abodes in these tresses,? 
The Face of heaven was supported by the four gods by means of 
the four sceptres which they held in their hands, and these four 
sceptres took the place of the four pillars, Hn of the god Shu 


which, according to an older myth, supported the four corners, i.e., 
the four cardinal points of the great iron plate that formed the floor 


1 Pepi I., Il. 593, 600; and see Maspero, La Mythologie Egyptienne, p. 227. . 
2 The “ Children of Horus" will be described later. 
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of heaven and the sky above the earth. That the heavens, or the 
skies, were considered to be a Face is evident from many allusions. 
Thus the Sun is frequently called “Eye of Horus,” and the Moon 
is also an “Eye of Horus,” the Sun being the right eye, and the 
Moon the left; a well known title of the Face is “ Horus of the 


Two Eyes,” N > A, and when neither Eye is visible it is called 
А . . ” IS <a 
“Horus dwelling without Eyes, % 2 I ш Ki : 


The forms of Horus mentioned in Egyptian texts are numerous, 
but the following are the most important :— 


1. HERU-UR, N = 2 ie. Horus the elder" (or the 
“aged "), the Аротр:ѕ of the Greeks, so called to distinguish him 
from Heru-pa-khart, or, “Horus the younger." He is depicted in 
the form of a man with the head of a hawk, and also as a lion with 
the head of a hawk; he usually wears the crowns of the South and 
North united, but he is once seen with the horns of Khnemu 
upon his head, and above them are a crown with plumes, uraei, 
disks, etc. According to the Egyptian texts Heru-ur was the 
son of Rà and Hathor; the Hathor here referred to is the form of 


the goddess which was specially worshipped at Qesqeset, oo 2 


ie. Apollinopolis Parva; but Plutarch declared him to be the 
son of Kronos and Rhea, ie. Seb and Nut, and therefore the 
brother of Osiris. This statement was probably correct enough in 
late dynastie times, when men had wholly identified Horus, the 
son of Isis, with Horus the Elder. Originally Heru-ur represented 
a phase or aspect of Horus, the Face of heaven, and it was he who 
was the twin god of Set; Heru-ur was the Face by day and Set 
the Face by night. There was also a Heru-ur of the South, as we 
learn from the picture of the god given by Lanzone,? the seat of 


whose worship was at Mäkhenut, Ам S n near El-Káb in Upper 
Egypt, and a Heru-ur of the North, the seat of whose worship was at 
л 

the 


a e? 
Latopolis of the Greeks, and the oywese of the Copts, which lay a 


Sekhemet, p 75 g, or ES e or Seshemet, ==) 


1 See Lanzone, op. cit., pl. 226. 2 Ibid., No. 8. 
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few miles to the north of Memphis; other shrines of Heru-ur were 


at Ombos, am = at Smennut, (Cae 5 e» and at Apollinopolis. 


The most important shrine of the god was at Sekhem, where stood 
І ei ous Tl ] e | 
the sanctuary Pa-Ait, | 4) 1) 


the shoulder, mäkhag, AN 27 9, of the god Osiris, and close by 


grew the famous Nebes, won | 10, and Shent, Qu trees. 


Heru-ur of Sekhem is called “lord of the Utchati, FE,” i.e., lord 
of the Sun and Moon. In the Book of the Dead (xviii.c) it is said 
that the sovereign princes in Sekhem are Heru-khent-án-maati 
and Thoth, but it is clear that locally the great gods of the city 
were Isis, Osiris, and Horus. The form in which Heru-ur was 
worshipped at Sekhem and other places was a Поп. Тһе inscrip- 
tions on the walls of the temple at Ombos! prove that he was called 
the “lord of the south,” the “lord of Nubti (Ombos),” and that 
he was identified with Shu, son of Ra; with “Heru-temá, the 
“great god and lord of heaven, of two-fold strength, mighty one 
* among all the gods, whose power hath vanquished the foes of his 
“father Ra”; with Amen-ur, or Amen the Elder; and in fact with 
several gods who were regarded as gods of light and of aspects of 
the rising Sun, and also with the various gods who were connected 
with them. At Ombos Heru-ur was the head of a triad which 
consisted of himself, and his female counterpart, TA-SENT-NEFERT, 


a % 1 a | E dl and their son P-neb-taui, [] S7 RR т. who is 
sometimes called “the child,” п a. The third member of this 


triad wears a disk upon his head, and has a lock of hair at the side 
of his face like Harpocrates, and he is called the “young sun,” 
and the general titles which are given to Heru-ur and Ta-sent- 
nefert indicate that in later days they were considered to be 
identical with Shu and Tefnut. 


<> . 
2. HERU-P-KHART, D! n | Á, i.e., “Horus the Younger” 


(от, the “ Child"), the 4proxpárys of the Greeks, so. called to 


; in its shrine was preserved 


1 Brugsch, Religion, p. 539. 2 See de Morgan, Kom Ombos; pp. 156, 181 ff. 
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distinguish him from Heru-ur, or Horus the Elder. In Egyptian 
pictures he is represented in the form of a youth wearing a lock 
of hair, the symbol of youth, on the right side of his head; some- 
times he wears the triple crown with feathers and disks, and the 


like, and sometimes a disk with plumes, 15), but usually his 
crown is formed by the united crowns of the South and North, 
d. In one scene he is seated inside a box which rests on the 
back of a lion.! TET khart was the son of a Horus god by the 


goddess Rät-tauit, ЖЕТЕ Iw who is said to have brought him 


forth in the temple "n Перси, me 5» E. in Hermonthis, 


in & birth chamber, ' EIS, in the precincts of the building 


EI 22137) 


маа) the goddess seems to have been wor- 


Qemqem, 
shipped here under the form of a hippopotamus, == 63 


Heru-p-khart, or Harpocrates, was a form of the rising sun and 
represented his earliest rays; the Egyptians distinguished seven 
forms or aspects of the god, which may be thus enumerated :— 


1. Heru-Rä-p-khart, % al 3, the dweller іп Hermonthis. 2. 
Heru-Shu-p-khart the great, NICE ü sa his father was 
Saaba, PSA d]; and his mother Ánit, | ili Б d. 8. Sma-taui-p- 


khart [son] of Hathor, Y Tia fi O УА. 4, Heru-p-khart, 
the dweller in’ Busiris, Mz 5. Ahi, 3, son of Hathor. 
`6. Haq-p-khart, en Ao @, the son of Sekhet, 7. Heru-Hennu, 
№ N i: , ie, “Horus the Child.” ? 

. 8. HERU-MERTI, Ss, ou In this form the god is 


represented as a man with a hawk's head, above which are the 
horns of the god Khnemu and the solar disk encircled by a uraeus ; 


in his hand he bears the Utchati, CP RS. A passage in a 
NIS 


1 Lanzone, op. cit., pl. 328. 2 See Brugsch, Diet. Géog., p. 348. 
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papyrus quoted by Lanzone! calls him * Horus of the Two Eyes," 
for this is what the name means, “lord of Shetennu (S 525 ө), 


<> 


Amseti-Àah ( (Se fl ) 0) ), in the city of Apu,” i.e., Panopolis, 
and this seems to show that Heru-merti was a local form of the 
god Amsu, or Khem, or Min, as the Moon. 


4. HERU-ÁN-MUT-F, NS ie was a local form of Horus 
\ ZA | 
which was worshipped at Ateb, | ,Ө, ie. Edfú, but the exact 
characteristics of the god here are unknown. | 
5. HERU-NUB, YA . This was the form of the god which 
was worshipped at Hierakonpolis, Per-Heru-nubt, e е» and 


he was depicted as a hawk seated on the head of an antelope, 
which, according to Brugsch,? commemorates his triumphant 


victory over Set, the murderer of Osiris. 


—< 


6. HERU-KHENTI-KHAT, N dh In this form the god is 


represented with a human body and the head of a crocodile, on 
which he wears the horns of Khnemu, and the triple crown and 
plumes;? this form of Horus does not appear to be ancient. 


; | ЖЕ А 
7. HERU-KHENTI-ÄN-MAATI, % dh = E ie. “Horus at 


the head of sightlessness," or the * Blind Horus;" he appears to 
represent the god when neither of his eyes was visible. 


е ao CIA o 
Haan, %,7 E eS ADA i 


“ Horus of the two horizons,” or the Harmachis of the Greeks. 
He was one of the chief forms of the Sun-god Rā, and, speaking 
generally, represented the sun in his daily course across the skies 
from the time he left the Mount of Sunrise (Bakhau) to the time 
when he entered the Mount of Sunset (Manu). Thus he combined 
in his own person the god Rā and several of his forms, and in the 
Book of the Dead and other funeral works he is joined to Temu, 


МУЙ а ‚and to Khepera, \ m 9% — <= lg]; 


. Op. cit. p. 617. ? Heligion, p. 664. 

3 See Lanzone, p. 622, pl. 17; Brugsch, Religion, p. 606. 

* For the passages see my Vocabulary to the Chapters of Coming Forth by Day, 
p. 225. 
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Temu here indicates the god of the setting sun, and Kheperä the 
god of the sun when he is about to rise. When Heru-khuti was 
identified with the various forms of the Sun-god he was also 
supposed to possess their particular attributes, and thus it happens 
that he is said to have produced himself, and it is this fact which 
supplies the reason why hymns addressed to him are found. Їп 
the texts he is called the “lord of heaven,” “the great god, lord of 


Sept-Llat," mE = a city or district near the First Cataract, 


yi 2» ÆN a . . 
“the governor of the Aat of Ra," ^ BE өз (Heliopolis), 


ЮТ Ы | TR RT TTT I | 


JAN ТАСАГ AONT HANA? 
NN HA j LT шинин 


Thothmes IV. making offerings to the Sphinx. 


4 Heru-khuti-Tem, the lord of the two lands of Ánnu,” and the 
“ dweller in Behutet.” The chief shrines of the god were, how- 
ever, situated at Ännu and at Apollinopolis, and the greater of 
these was Ánnu, or Heliopolis, where he was. identified with the 
forms of Ra which were worshipped there. The largest known 
monument or figure of Heru-khuti is the famous SPHINX, near the 
Pyramids of Gizeh, which was his type and symbol. This 
marvellous object was in existence in the days of Khä-f-Rä, 
or Khephren, the builder of the Second Pyramid at Gizeh, and it 
is probable that it is a very great deal older than his reign, and 
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that it dates from the end of the archaic period. No mention, 
however, is made of the Sphinx in the inscriptions until the time 
of Thothmes 1V., when we are told in the text inscribed on the 
stele between the paws of the Sphinx, that the image had become 
entirely covered over with sand. To this king the god of the 
Sphinx, Heru-khuti-Rä-Temu-Kheperä, appeared one day when 
he was sleeping his midday sleep, and promised to give him the 
crown of Egypt if he would clear away the sand from his image, 
and restore his temple. Thothmes IV. carried out the wishes of 
the god, and having excavated the Sphinx, and rebuilt the temple 
between his paws, Thothmes set up an inscribed stele to com- 
memorate his work. Judging by the silence of the ancient 
monuments about the Sphinx this figure of Heru-khuti cannot 
have been popular in dynastic times, and if this was so it is 
possible that it was due to the fact that the Sphinx was thought to 
be connected in some way with foreigners or with a foreign religion 
which dated from predynastic times. A recent but faneiful theory 
makes the Sphinx to be the work of Ämenemhät, a king of the 
XIIth Dynasty; its name in Egyptian was Hu, de. The 
forms in which Heru-khuti is represented are many, but whether 
in human form or not, he usually has the head of a hawk; in the 
examples collected by Signor Lanzone! we see him wearing on his 
head the solar disk encircled with a uraeus or the triple crown, 
ШЙ, or the atef crown. In one scene he is depicted as a double 
man with a head having the faces of two hawks, one looking to the 
right, and the other to the left, and above this two-faced head is an 
utchat, <3; in another scene he has the head of a ram, which 
identifies him with Khnemu, the god of the First Cataract, and in 
another he is seated on a throne which is carried on poles by two 
snake- and two beetle-headed gods. | 

9. HERU-SMA-TAUI, D ДЕЛ” ‚ i.e., “ Horus, the uniter of the 
South and North.” He is said to be the son of Hathor; his chief 


places of worship were Aat- behu, eg % €, а district near 
Herakleopolis Magna, and Ánt, lle n i.e., Denderah, and the city 


1 Ор. cit., pll. 229 ff. 
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of Khatät, 1 A 5 and the creatures in which he was thought to 


be incarnate were the hawk and a species of serpent. He is 
usually depicted with the body of a man with the head of a hawk, 


or т serpent, or man, and he wears as head-dresses, và ШІ; ала Ib; 
in one scene he is represented as a hawk,’ and he wears upon his 
head a disk and plumes, pis In this form Horus was believed to 


spring into existence out of a lotus flower which blossomed in the 
heavenly abyss of Nu at dawn at the beginning of the year. 


10. HIERU-HEKENNU, 6 1. He is said to have been 
the son of the goddess Bast, and the seats of his worship were the 
towns of Netert, 122. е "T and Het-Nefer-Tem ; he is usually 


depicted in the form of a hawk-headed man, with the solar disk 
encircled by a serpent on his head. The exact attributes of the 
god are unknown. 

11. Нево-Венотет, Sie This is one of the 


greatest and most important of all the forms of Horus, for he 
represents that form of Heru-khuti which prevailed in the 
southern heavens at midday, and as such typified the greatest 
power of the heat of the sun. It was under this form that Horus 
waged war against Set or Typhon, and the inscriptions are full of 
allusions to the glorious victory which the god of light gained over 
the prince of darkness and his fiends. 


The principal shrines of the god were at Mesen, ПУ e da and 


Qem-baius, AR Deo o Äat-äb, sf] мәл ( (Philso), and 
Tebt, AJ = (Tanis); in the last named place he was worshipped 
under the form of a lion, which wears the triple crown upon its 
head, and is depicted in the act of trampling upon its enemies, 
The god is, however, usually depicted with the head of a hawk, 
and carrying in his hands some weapon which indicates his 
character as a destroyer. Thus, in one illustration given by 
Signor Lanzone,? we see him holding a weapon like a club or mace 


1 See Lanzone, op. cit., pl. 239. 2 Op. cit., pll. 242 ff. 
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in his right hand, and a bow and three arrows in his left*; in 
another he is about to club an ass-headed man in fetters with the 
club, S—’; in another we see him standing on an отух ог 
antelope, and holding a long hawk-headed spear in his right hand, 


and three cords, to each of which is attached a prisoner, Ду. 


Elsewhere we see him depicted with the head of а lion, which 
seems to have been the form in which he was worshipped at 


Tchar, gS <> Му» or Tanis, in the Delta, and in one place he is 
seated on a throhe which rests on the back of a lion. As the god 


Horus of Behutet armed with a bow and arrows and a club. 


of generation and reproduction he appears as a hawk with a 
phallus terminating in the head of a lion, and in a scene of the late 
period he is represented with the body of a man, and the head and 
wings of a hawk, kneeling upon two crocodiles; on his head he 


wears vA, and in his left hand he holds a scorpion, % ; 
m a ка 
1 He is here called TIA J M у Fag 
a a 
2 He is here called “ smiter of the rebel,”- [1] iN 51 J 5, А 
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In an extract from a text inscribed on a wall of the temple of 
Edfü given by Dr. Brugsch, Heru-behutet is described as the 
power which dispels darkness and night, and drives away clouds, 
rain, and storms, and fills all heaven and the world with his 
brilliance and light; he rises with golden disk as the holy beetle of 
gold, and he is declared to be the lord and creator of the gods. 
He created himself, there is none like unto him, he renews his 
birth daily, and year by year he performs his appointed course in 
the heavens, bringing in his train the seasons, and their proper 
produce. In one of his aspects he is identified 
with Osiris, and then the goddesses Isis and 
Nephthys are said to help him to emerge 
from the abyss of Nu; he made the heavens 
to be the dwelling-place for his soul, and he 
created the deep that it might serve as a 
place wherein to hide his body, which is here 
called Un-nefer, Es | “ж mle But the forms 


in which Heru-behutet appealed most strongly 
to the mind of the Egyptians were those in 
which as the god of light he fought against 
Set, the god of darkness, and as the god of 
good against the god of evil. We know 
from a passage in the xviith Chapter of 
the Book of the Dead (line 66) that in 

very early times a combat took place 

between Horus and Set, wherein the 

former destroyed the virility of Set, 
and the latter cast filth in the face of Horus, and it is this form of 
the traditional fight between the two “Combatants,” or Rehui, 
bou ji % NINE which is the base of the narrative inscribed on the 
walls of the great Temple of Edfú. There was, however, one very 
great difference between the fight of Horus and Set of predynastic 
times and that described between the Horus and Set known at 
Edfú; in the former fight the two combatants were unarmed, but 
іп the latter Horus was armed with weapons of iron, and he was 


The double god Horus-Set. 


| Religion, p. 548. 
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accompanied by a number of beings who are called mesniu, 


NES 6 i, or mesnitu, ШЕ МИСТЕ " It is pretty certain from 


es the Coptic equivalent of the word mesneti, that the 
mesniu were workers in metal, and that this name was first applied 
to them as blacksmiths, and that at a later period the mesniw 
were men armed with weapons made of metal. The place where 
metal work was done, i.e., where the Uo was smelted and the 


weapons were forged, was called mesnet, zy the “foundry,” and 


the worshippers of Horus of Behutet never DRM of describing 
their god as the “lord of the forge-city," i.e., Edfú, the place 
where tradition declared he first established himself as the great 
master blacksmith. And Edfú itself was regarded as the foundry 
wherein the great disk of the sun was forged, as we see from a 
passage quoted by Dr. Brugsch, in which it is said “when the 


“doors of the foundry are opened the Disk riseth up,’ MS REN 
yaa a LAOS => 

| | As E % 1 or 

In support of this tradition we find that a certain chamber in 
the temple of Edfü, which lay just behind the sanctuary, was called 
mesnet, N N 1 = and it was here that the * blacksmiths " waited 
in attendance to usher forth the image of the god in his temple. 
From the representations of the * blacksmiths " given on the walls 
of the temple of Edfü? we see that they were originally men with 
shaven heads who wore a short tunic and a deep collar, and that in 
their right hands they carried a spear inverted, |5 and in their left 
a metal instrument, Q. In the same scene in which these occur 
Horus of Behutet is represented standing in a boat, dressed like. 
his followers, and driving a long spear into the head of a hippo- 
potamus beneath the boat with his right hand, and holding the 
monster in restraint by a double chain which he grasps in his left 
hand. In the bows of the boat kneels Isis, who also holds the 
hippopotamus by a chain in each hand, and we may note that 


21 Variants are ШЕ o QS C X dot v. 
2 Worterbuch, p. 703. 
3 See Naville, Mythe Ф Horus, Geneva, 1870, pl. 7. 
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the tackle of the boat consists of chains, presumably of iron, and 
not of ropes. In another place’ Horus stands on the back of the 
hippopotamus, the legs of which are tied together by chains, and 
the lower jaw of which is held fast by a chain. The story of the 
defeat of Set by Heru-Behutet is told in the texts on the walls of 
the temple of Edfú substantially as follows :—In the year 868, 


TINA |||, of Rä-Heru-khuti, ra “> =) the king of ine 
South and North who liveth for ever and ever, his Majesty found 


himself in the country of Ta-kens tar or Nubia), for he had 


gone to the district of Uauat,? because certain folk had conspired 
against their lord. Having suppressed the rebellion he returned 
to Edfú, and deputed his son Heru-behutet to continue the war 
on his behalf; this god had observed how men had conspired 
against his father, and he was ready to carry out his behests. 
Thereupon Heru-behutet flew up to heaven in the form of a 
winged disk, ==, and ever after he was called “ great god, lord of 
heaven.” 

| From the height of heaven he was able to see his father’ 8 
enemies, and he chased them in the form of a great winged disk; 

he attacked them with such wrath and vigour, that they lost shee 
senses and could see neither with their eyes nor hear with their 


. ears, 22 ШЕ Wee n LY | 1993 I and every man fell 
upon his neighbour and slew him, and in a moment all were dead, 
And straightway Horus, with many-coloured shapes and feathers, 


мән! се D р returned to his form as a winged disk and 


ESA: 


took up his een in the boat ofRä. At this juncture Thoth 
declared that Horus, son of Rä, should be called Heru-Behutet, 
and Behutet (Edfú) should be called the city of Horus; and Rä 
referred with pleasure to the blood which his son had shed and 
which he likened to grapes. Then Horus suggested that Rä 
should come and look upon his dead enemies, and Rä, escorted by 


1 Naville, op. cit., pl. 9. Ы 
2 Note the pun on the name Uauat, : © , and the verb “to murmur, 
Е | om’ 


| conspire,” él £) б) А 
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<a 
c. ) 


--н-- — 


Hathor, and followed by the goddess Ästhertet, == 


who is described as the “mistress of horses," ae 5 
AMARA 


and who in the form of a woman with the head of a lioness is seen 
standing in a chariot, agrees to his son's proposal. The chariot of 
the goddess is drawn by four horses, which trample upon the foes 
of Ra, who lie upon the ground bound with fetters. When Ra 
saw this he said to Horus, “This is a very pleasant life,” i+ T 
and therefore the temple of Horus was called “ Pleasant Life," 
from that day. Then Thoth observed, “ This was the spearing of 
my foes,” and therefore Edfú was called Teb, А ө |, from that 
дау; and he further said to Horus, “Thou art a great protector,” 
uo |, and straightway the boat of Horus was called “ Great 


Protector.” After this Ra proposed that they should journey 
upon the water, and his enemies also went to the water, and as 
soon as they had entered it they turned into crocodiles, emsuhu 


== and hippopotamuses, 2 |, tepu, and when they were 
, ppop D |? ри, y 


баз | 
near enough to him they opened their mouths intending to swallow 


up the god. Then Horus came along with his “blacksmiths,” 
N N nwm q S | , each having a spear made of divine iron, 1 P «xL, 
and a chain, KE @, in his hand, and they slew the crocodiles, and 
the hippopotamuses, and they brought in 651* enemies, | | 1 ex, 
immediately. Rä-Heru-khuti next ordered that statues of himself 
should be set up in the land of the south in the place called 
Het-ä-nekht, = -— d, and Thoth applauded Horus because 
he had made use of the formulae which were to be found in the 
Book of the slaughter of the Hippopotamus, E ләм ея a n Sa 


from that day the blacksmiths of Heru-Behutet have existed at 
Edfú. 


Fa Pi |, but Brugsch (Abhandlungen 


Königlichen Gesellschaft der Wissenschaften zu Göttingen, Bd. xiv., p. 216) and 
eeennn | 
nnn nn 


! Naville gives (pl. xii, 1. 8) 


Wiedemann both give 381, i.e., they read 


HERU-NETCH-HRA-TEF.-F. 
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And Horus once again took the form of a winged disk, and 
placed himself in the bows of the boat of Rá, and he took with him 
the two goddesses Nekhebet, } 9 1 Те and Uatchit, 120. іп 
the form of two serpents, that they might destroy the crocodiles 
and the hippopotamuses in their dens. As soon as the enemies of 
Rà perceived that they were being followed they turned round and 
fled to the south, but they were overtaken by Horus and his 
blacksmiths, each with his spear and his chain in his hands, and a 
mighty slaughter took place on a plain which was situated to the 
south-east of Thebes, bey ie and which on account of the 
terrible scenes of carnage that were enacted there was called 
Tchetemet, =) be ie., “slaughter.” This was the second 
slaughter of the foes of Rà, and after this they retreated north- 
wards, to the region of the Mediterranean Seas, and they were 
utterly disheartened and in fear of Horus; but this god followed 
after them in the boat of Ra, and with him were his companions 
who were provided with spears and chains, Horus himself was 


provided with a battle spear, NA <=, and a chain, E Q, and 
blacksmiths, == Y i and when he had waited a whole day he 
saw his foes to the north-east of Dendera, ME M s, and 


having attacked them he made a third great slaughter, 1 iN d] ~~ 
khai, among them: the name of the place where the enemy was 
defeated was called “Divine Slaughter,” IE EN ill “х, and 
it was situated quite close to Dendera. Heru-Behutet was made 
the god of the region, and the acacia, Ax. = 0, and the sycamore, 
nwm J à. were sacred to him. 

Once more the enemy fled to the north and was pursued 
closely by Horus, who was armed as before; for four whole days 
and nights, m T he saw nothing whatsoever of the enemy, for 


they had changed themselves into crocodiles and hippopotamuses, 
but when he did see them he attacked them with great vigour and 
slew them in large numbers. One hundred and forty-two of them 
he bound in chains and dragged on to the boat of Rā, and he 
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captured also a “male hippopotamus,” & 7) =a; all the fiends he 


slew, and he gave their entrails to his companions, and their bodies 
to the gods and goddesses who were in the boat of Rá near the 


town of Heben, 19 J. As a proof of his victory he got up and 


stood upon the back of the hippopotamus, and as a result he was 
called “ Her-pest," ie. “Не who is on the back." АП these 
things took place on the piece of ground which formed the temple 
estate of the town of Heben, and which measured 342 khet, 


> 600 2 11, on the South, North, West, and East. The enemy, 


however, was not wholly defeated, and some fled to the north 
hoping to reach the “ Great Green Sea,” “Қ =; but the god 


Horus followed after them and slew many of the rebels, the 


remainder of whom went to the Sea of Mertet, en А 


and there joined themselves to the fiends of Set, 5]. After 
some difficulty Horus found out where the enemies were, and 
having come up with them he captured 381 rebels, whom he 
slew in the bows of the boat of Rá, and he sent one body to each 
of his companions. When Set saw what had been done to his 
friends he cried out and uttered awful imprecations and complaints 
of the terrible destruction which Horus had wrought, and because 


of his foul words, | e ^39 —, metu-neha, the fiend was 
ever after called Nehaha, “ғр 4... Horus straightway 


attacked Set, and hurled his lance at him, and threw him down 
upon the ground in a place near the city which was always after- 


wards called Per-Rerehu, pues c when he eame back he 
brought Set with him, and his spear was in his neck, in => 


e and the legs of the monster were chained, and his mouth _ 


had been closed by a blow from the club of the god. After these 
exploits Rà ordered that Horus should be called Urui-Tenten, 
= => => 


© Мммм млм 


himself and Horus, Set and his confederates, should be handed 
over to the goddess Isis and her son Horus for them to do 
with them as they pleased. Thereupon Isis and Horus took up 


, and he further decreed that the enemies of 
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their position near Rá, and the young god drove his weapon, 
nnn 
enm Е 
“Lake of Battle,” ог, “She-neter,” mu 2 — le. “Lake of 
God;" he next cut off his head, and the heads of his followers, 
in the presence of Rà and the great company of the gods, and then 
dragged his body through the length and breadth of his land with 
his spear thrust through his head and his back. 

Then Rà ordered that Horus, the son of Isis, should drag the 
body of the monster about, and because of this * dragging" the 
place was called “ Átha,” le ae ever after. At this juncture 
the divine Isis asked her father Ra that the winged sun-disk, A, 
might be given to her son Horus as a talisman, because he had cut 
off the heads of the fiend and his companions, and as a result Heru- 
behutet and Horus, son of Isis, together pursued the foe Set, and 
both gods were of the same form and appearance. They had the 
bodies of men, and the heads of hawks, and they wore the White 
and Red Crowns, with plumes, and uraei. All these events 
took place on the seventh day of the month Tybi, == 
and the place wherein they happened was called Aat-shatet, 
CESSIT 


mab, into Set, at a place called “She-nu-aha,” = OA, ie., 


After Ше , things Set changed himself into a serpent which 
hissed loudly, and he sought out a hole for himself in the ground 
wherein he hid himself and lived, whereupon Rá said, “the monster 
“Ba 6 5-4) , hath turned himself into a hissing serpent, let 
* Horus, the son of Isis, set himself above his hole in the form of a 
* pole on the top of which is the head of Horus, (5). so that he 
* may never again come forth therefrom." As the result of this 
the serpent of that town was called * Hisser" or “ Roarer,” 
к rü ЕТТ Hemhemet, and Horus the son of Isis stood upon 


him in the form of a pole, or staff, on the top of which was the 
head of a hawk. When all these things were done the boat of Ra 
arrived at Per-àha, = QA, or “ House of Battle” ; the fore part 


of the boat was made of acacia wood, And afiee pol 
sycamnre wood, . and both kinds of wood were, henceforth, holy. 


I1 
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Meanwhile, however, there still remained some of the enemies of 
Ra in the land, and this god exhorted his son to set out and 
to make an end of them, whereupon Horus told his father that if 
he would allow the boat to go whither he pleased, he would treat 
the enemy in such a way that it would be pleasing to Rá. When 


the boat had sailed but a little way on the water of Meh, == ME 


he found one of the friends of Set, and having hurled his spear at 
him, he caught him, and slaughtered him in the presence of Ка, at 


a place called Ástábet, [ ji 1 Y) 2 А truce for six days and six 


nights then followed, and Horus had rest, while Isis made use of 
her words of power to keep away Ba, i.e., Set, from the district 
called “ An-rut-f.” Soon afterwards Horus slew 106 of the enemy, 
and then made a final attack upon them in the neighbourhood of 


Án-hat, ү ад; and Tchar, а | = or. Tanis; some 
made their escape and succeeded in getting away to the moun- 
tains, and others threw themselves into the sea. Horus changed 
himself into the form of a lion, with the head of a man sur- 
mounted by the triple crown, and grasping in his hand his keen- 
edged knife he pursued them, and brought back 142 of the enemy, 
whom he slew, and he tore out their tongues, and their blood 
mm а tg 15 e 
am П & a 


gushed out upon the ridges of the ground, = 
to] 

|0 9 18. 

When this was done Ба told Horus that he wished to travel 
further upon the sea, and to smite the remainder of his foes who 
still lived in the form of crocodiles and hippopotami near Egypt, 
but Horus told him that 1% was impossible to sail further on the sea 
because the one-third of the enemy which still remained were 
therein.* When Thoth heard this he recited certain chapters 
containing magical formulae, with the view of protecting the Boat 
and the vessels of the blacksmiths which were with it, and of quiet- 
ing the sea during the period of storm. It is clear that when 
these chapters had been recited, Rá and his company set out and 
went over the whole sea, but as no more enemies were seen they 


oe ё, 2 4! = T= 
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returned to Egypt, travelling by night. Finally, Horus and his 
companions went back to Nubia, to the town of. Shäshertet, 


ТАТ | N = aS; where he destroyed the rebels of Uauat, and 


their ablest soldiers. When this was done Horus changed himself 
once more into the form of the winged sun-disk with uraei, and 
took with him the goddesses Nekhebet and Uatchit in the form of 
two serpents, that they might consume with fire any rebels who 
still remained. When the gods who were in his boat saw this 
they said, “Great indeed is that which Horus hath done by means 
“of his double snake diadem; he hath smitten the enemy who 
“were afraid of him!” And Horus said, “ Henceforward let the 
“double snake diadem of Heru-Behutet be called Ur-uatchti 


" CETEROS and it was so. After these things Horus 
journeyed on in his ship, or boat, and arrived at Apollinopolis 
Magna (Edfa) 155, Ө, and Thoth decreed that he should be 
called the “Light-giver, who cometh forth from the horizon 
a (1 | “аз pom (A); ” hereupon Horus commanded Thoth that the 


winged sun-disk with uraei, ws, should be brought into every 
sanctuary wherein he dwelt and in every sanctuary of all the gods 
of the lands of the South and of the North, and in Ämentet, іп 
order that they might drive away evil from therein. Then Thoth 
made figures of the winged sun-disk with uraei, and distributed 
them among the temples, and sanctuaries, and places wherein 
there were апу gods, and this is what is meant by the winged 
disks with uraei which are seen over the entrances of the courts of 
the temples of all the gods and goddesses of Egypt. The snake 
goddess on the right hand side of the disk is Nekhebet, and that 
on the left is Uatchit.' | 

The above legend is very important for the study of Egyptian 
mythology, notwithstanding the fact that in its form here described 
1% belongs to a very modern period. The fundamental facts of the 
story are very old, for they belong to the earliest period of 

1 For the text of the legend summarized above see Naville, Mythe d Horus, 
pll. xii. ff.; and for a translation, with transliteration of text and commentary, see 


Brugsch, Die Sage von der geflügelien Sonnenscheibe in the Abhandlungen of the 
Royal Society of Sciences in Göttingen (Phys. Classe, Bd. xiv., p. 173 £.). 
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Egyptian history, and are derived from the old nature myth 
of the combat between Light and Darkness. With these, how- 
ever, we have mingled another element, which is apparently 
historical, and is also of very great antiquity. In the original 
fight between Ка and Арер, or Horus and Set, the Sun-god was 
accompanied by his followers, whose duties, apparently, consisted 
in watching the combat, and who were, like Rá himself, un- 
connected with the earth. But in the fight of Heru-Behutet with 
Set, the companions of the gods were beings in the forms of men 
who were armed with spears and chains for fettering purposes, and 
they were rewarded by him after the manner of men. The god 
himself was armed with a very long spear made of “iron of the 
god” or “divine iron,” and with a chain of unusual length, and 
his method of fighting was to hurl his spear at his foes, and when 
it had struck home, he fettered them with his chain, and having 
dragged them to his boat, slaughtered them at leisure. The 
first great defeat of the enemy took place at Aat-Tchetemi, 


LEN A = ill @, near Thebes; the second took place at Neter- 
Khaita, ‘| a Í iN QQ No, near Dendera, and was followed by the 


overthrow of small bodies of them in the neighbouring nomes 
going towards the north; and the last great conquest was effected 
by the god, who took the form of a lion, at Tchar, cS ESN ) m, 
or Tanis, in the east of the Delta, not far from the modern 
Suez Canal. 

All these facts indicate that we are not dealing entirely with 
mythological events, and it is nearly certain that the triumphant 
progress ascribed to Heru-Behutet is based upon the exploits of 
some victorious invader who established himself at Edfú in very 
early times, and then made his way with his followers northwards, 
beating down all opposition as he went. It is pretty clear that 
he owed his success chiefly to the superiority of the weapons 
with which he and his men were armed, and to the material of 
which they were made; given equality of bravery in two bodies 
of men opposed each to the other, troops armed with weapons of 
flint would not long oppose successfully those armed with weapons 
of iron. In other words, the followers of Horus, who are called 


HORUS, THE Son оғ ISIS, THE SON or OSIRIS. 
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mesniti in the text, as we have already shown, were actually 
workers in metal, or, 4 blacksmiths,” and men who knew how to 
smelt iron ore and to forge the metal into weapons of offence 
and defence. These men called their workshop or foundry mesnet 
or mesnit, and later, when their leader and themselves had become 
deified, and priests had been appointed to perform the worship of 
the god, the portion of the temple which was set apart for them 
was also called mesnet or mesnit, and when the metal statue of 
the god of the rising sun, Heru-Behutet, was brought out by 
them from their chamber the god was said to issue from the 
foundry wherein he had been cast, and the mesnet was identified 
with that portion of the sky from which the Sun-god appeared. 

It is, of course, impossible to say who were the blacksmiths 
that swept over Egypt from south to north, or where they came 
from, but the writer believes that they represent the invaders in 
predynastic times, who made their way into Egypt, from a country 
in the East, by way of the Red Sea, and by some road across the 
eastern desert, e.g., that through the Wädi Hammämät, or that 
which touches the Nile a little to the south of Thebes. They 
brought with them the knowledge of working in metals and of 
brick-making, and having conquered the indigenous peoples in the 
south, i.e., those round about Edfú, they made that city the centre 
of their civilization, and then proceeded to conquer and occupy 
other sites, and to establish sanctuaries for their god or gods. In 
later times the indigenous priesthoods merged the legendary 
history of the deified king of the blacksmiths in that of Horus, the 
god of heaven in the earliest times, and in that of Rà, which 
belonged to a later period. The priests of Edfü found many 
parts of this mixed history very difficult to explain, and they 
endeavoured to get out of their difficulties by the fabrication of 
foolish etymologies and puns, whereby they sought to elucidate 
events and names. These, however, have a certain importance, 
for they at least prove that parts of ‘the legends were not under- 
stood when the puns or plays on words were made, and that the 


* The historical element in the legend was long ago recognized by Maspero; 
see Les Forgerons d' Horus еі la Légende de Y Horus д Edfou (in Bib. Egypt., tom. ii., 
рр. 313 ££). 


486 HORUS, SON OF ISIS 


legends themselves are of great antiquity ; another point is also 
made clear by them, i.e., that the Egyptians themselves were not 
better informed on such subjects than we are. 


12. НЕво-тнЕма, Sa ie, “Horus the piercer.” 
This form of Horus is that in which the god attacked Set, the 
murderer of his father Osiris, with his long spear with a sharp- 
pointed iron head; he is represented in the form of a hawk- 


headed man in the act of driving his long spear into some unseen. 
foe on or below the ground. 


18. Heru-HEBENU, Si Js ie. Horus of Hebenu, or 
Hebennut, 51 с 5: the metropolis of the sixteenth nome of 


Upper Egypt. He is mentioned in the myth of Heru-Behutet, 
with whom he is often identified, and he is usually depicted in the 
form of a hawk-headed man standing upon the back of an antelope; 
this animal was supposed to be connected with Set, and Horus of 
Hebennu mounted upon his back as a symbol of his sovereignty 
over the god of darkness and all his host. 


14. Нквс-вл-Авт-вл-АвАв, N M $ M Sh $ 4] 12, 
i.e., “ Horus, son of Isis, son of Osiris,” like many other forms of 
Horus, represented in general the rising sun, and appears to have 
been to the Egyptians exactly what Apollo was to the Greeks in 
this respect; the aspects of this god were many, and in consequence 
his shrines were very numerous both in the South and in the 
North. In him were at one time or another included all the 
various Horus gods, beginning with Heru, Жа ` Ñ, the god 
of the heights of heaven, and Horus the Elder, and ending with the 
least important Horus, i.e., the god of some provincial town. His 
principal aspects were, however, two, i.e., he represented the 
new Sun which was born daily, and which was the successor of 
Heru-khuti or of Rā, and he was also the offspring of the dead 
man-god Osiris and his lawful successor. Horus, the son of Isis 
and of Osiris, was a god whose attributes appealed strongly to the 
Egyptians from one end of Egypt to the other, because in him 


1 Brugsch, Dict. Géog., p. 490; and Brugsch, Religion, pp. 558 Ж, 
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every man and woman saw the type of what he or she wished to 
possess, that is to say, renewed life, and life as opposed to death, 
and movement as opposed to inactivity, and intercourse with the 
living instead of with the dead. Ina way Osiris and Horus were 
complements, each of the other, but the chief difference was that 
Osiris represented the past, and Horus the present, or, as we have 
it expressed in the Book of the Dead (xvii. 15), “ Osiris is Yester- 


“day, and Ra (i.e., Horus grown up) is to-day,” | < > A 


D % \= EN % о =F с o>. The texts are not о 


consistent in the matter of the paternity of Horus, for though Isis 
is invariably regarded as his mother, his father is sometimes said 
to be Osiris, and sometimes Ба; but this inconsisteney is easily 
accounted for by remembering that Osiris is, under one aspect, a 
form of the dead Sún-god. Of the circumstances under which 
Horus was begotten we gain a good idea from a hymn to Osiris 
in which the sorrow of his mother Isis at the death of her 
husband is described. The goddess was greatly distressed, but 
she was equipped with mighty words of power, and she knew how 
to utter them so that they might have the greatest effect, and she 
set out in search of the dead body of Osiris and never rested until 
she had found him. With her hair she made light, and with her 
wings she stirred the air as she made lamentation for her brother 
Osiris, and at length she brought his body into a state of activity, 
and was then united to him; thus she became with child by him, 
and her son Horus was born in a secret place where she suckled 
him and reared him. 

This spot appears to have been situated among the papyrus 
swamps in the Delta, and the event is alluded to in many scenes in 
which the goddess is seen, suckling her child amidst a dense mass 
of papyrus plants. Soon after the birth of her child she was 
persecuted by Set, who kept herself and Horus prisoners in & 
house, but by the help of Thoth she escaped with her child one 
evening, and set out on her way under the protection of seven 


scorpions called Tefen, x= 38, Befen, J oe, Mestet, 


1 See Chabas, Revue Archéologique, 1857, р. 65; Ledrain, Monuments 
Eigyptiens, pl. 22 Ж, 
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ІШЕ ie, Mestetef, ji ср, Petet, 1 gw, Thetet, T Р, 
and Matet, im Ae. These сопа. БЕТТЕ represent the 


seven stars of the constellation Canis Major, in which the stars of 
Isis and Sothis were situated. The last three scorpions showed 


Isis the way and led her to the town of Per-Sui, E 1 Ў | 577: 
or Crocodilopolis, and then on to the city of Thebti, the city of the 
Two Sandals-Goddesses, ie (2) dd. where the swamp country 


begins. Whilst Isis was absent one day Horus was stung by a 
scorpion, and when she came home she found him lying on the 
ground, and the foam was on his lips, and his heart was still, and - 
there was not a muscle or limb of him which was not rigid ; she had 
protected him against Set, and:against the possibility of attack by 
any being in the papyrus swamps, but a scorpion had stung the 
child, and he was dead. * Whilst Isis was lamenting his death her 
sister Nephthys came with Serget, the scorpion goddess, and 
advised her to cry out to heaven for help, and she did so, and her 
cry penetrated to Ra in his “Boat of Millions of Years.” The 
great god stopped his boat, and Thoth came down with words of 
power, and by means of these her son was once more raised to life 
and health. Soon after these things had taken place Horus set to 
work to avenge the death of his father Osiris, and it was under = 


form of “Horus, the avenger of his father,” NG oes 


Бей | x=,” that he appealed so strongly to the imagination of 
the Egyptians. 

According to a notice in the Calendar given in the Fourth 
Sallier Papyrus (Brit. Mus., No. 10,184), Horus began his fight 
with Set, which lasted three days, on the 26th day of the month 
of Thoth, and the two gods fought in the form of two men. Isis 
was present at the fight and, because she in some way supported 
Set against Horus, her son turned upon her with the fury of a 
“panther of the south,” and cut off her head. Thoth, however, 
seeing what had been done, took the head of the goddess, and by 


1 The story is told on the Metternichstele, ed. Golénischeft, Leipzig, 1877, 
pl. iii., IL 46 ff. 
? For references to him in the Book of the Dead see my Vocabulary, p. 225. 
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means of his words of power transformed it into the head of a cow, 
and then fixed it upon the body of Isis! According to Plutarch 
(De Iside et Osivide), Isis found that her son Horus had succeeded 
in fettering Set and in binding him in chains, but not wishing that 
he should perish she loosed his fetters and set him at liberty ; then 
16 was that Horus tore off her head the symbols of sovereignty 
which were upon it. We have no means of assigning a date to the 
composition of the above legend, but it must be very old, and it is 
easy to see that.it is only a version of the older legend of the 
combat between Rá and Арер, and Heru-ur and Set, and Heru- 
Behutet and бей, and it is, of course, one of the sources of all the 
post-Christian legends of the overthrow of dragons by kings and 
heroes, e.g., Alexander the Great and Saint George, When Horus 
had overcome Set he succeeded to the inheritance of his father, and 
took his seat upon the throne of Osiris, and reigned in his stead ; 
and, in the words addressed to Osiris by the official Hunefer, “ Horus 
“is triumphant in the presence of the whole company of the gods, 
“the sovereignty over the world hath been given unto him, and his 
“ dominion is in the uttermost parts of the earth. The throne of 
“the god Seb hath been adjudged unto him, along with the rank 
“which hath been founded by the god Temu, and which hath been 
““stablished by decrees in the Chamber of Books, and hath been 
“inseribed upon an iron tablet according to the command of thy 
* father Ptah-Tanen, on the great throne. . . . Gods celestial and 
* gods terrestrial transfer themselves to the service of thy son 
* Horus, and they follow him into his hall, [where] a decree is 
* passed that he shall be lord over them, and they perform the 
* decree straightway.” ? 

Now, besides the fight in which he engaged with Set, Horus 
performed many other filial duties which endeared him to the 
Egyptians. Thus he took the greatest care that every ceremony 
which could possibly benefit the deceased was performed on his 
father's behalf, and every detail of the mummification of the god, 
and of the method of swathing, and of the placing of amulets, etc., 
upon the body was watched by him with loving attention, and his 


1 Chabas, Calendrier, Paris, 1863, pp. 29 ff. 
* Book of the Dead, Chap. clxxxiii., N. 12 ff. 
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filial affection became the pattern which was followed by every 
pious Egyptian from time immemorial. We find, however, that 
Horus was believed to help the dead generally, even as he helped 
Osiris, and all men hoped that he would come to their assistance 
after death, and act as a mediator between the judge of the Under- 
world and themselves. Tn the Judgment Scene in the Book of the 
Dead (Papyrus of Ani, plates 3 and 4), Horus, the son of Isis, 
leads the deceased, after his heart has been weighed, into the 
presence of Osiris, and he says to his father, “I have come to thee, 
“ O Un-nefer, and I have brought unto thee Osiris Ani,” and then 
goes on to say that 'Thoth has weighed Ani's heart in the Balance 
according to the decree of the gods, and has found it right and 
true. He also asks Osiris that Ani may be allowed to appear in his 
presence, and that cakes and ale may be given to him, and that he 
may be among the followers of Horus for ever. In none of the 
variants of the Judgment Scene do we find that the place of Horus 
as introducer of the dead is taken by any other god, and there is 
no doubt that this duty was assigned to him because it was 
believed that Osiris would favourably receive those who were led 
into his presence by the son who had done so much for him, From 
the Pyramid Texts we learn that, at the time when man believed 
that it was necessary to have a ladder in order to ascend into 
heaven from the earth, Horus was regarded as the god of the 
ladder, and that he was entreated to set up the ladder and to hold 
it in place whilst the deceased climbed up it. Sometimes Ка held 
one side of it whilst Horus held the other, and sometimes its 
supporters were Horus and Set, but even so the deceased seems 
sometimes to have experienced difficulty in ascending it, for we 
read that Horus had to give him a push upwards with his two 
fingers.' | | 

More than this, however, was done for the deceased by Horus, 
for he took the bodies of the dead under his care just as he took the 
body of his father Osiris into his own hands, and superintended the 
performance of his funeral rites and ceremonies. In this great 
work he was assisted by a number of beings called HIERU-SEEMSU, 


1 English renderings of the passages will be found in my Egyptian Magie, 
pp. 52 Ж. 
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N КЕТІП le, “ Followers of Horus.” Now we know 


from several passages in the Book of the Dead that Osiris, Ra, 
Nefer-Tem, Neb-er-tcher, Mehi, Hathor, and, in fact, all great 
.gods were ministered to by a number of lesser gods, but none of 
these are of the importance of the followers of Horus, and none of 
them are as old. We have already seen that the original Horus- 


god, е % %, who represented the face of heaven, was 


supposed to have long hair which hung down from his face, and which 
probably supported it, and that in the myth of Shu the supports 


of this god, i.e., the four pillars, Tm. which held up the vast, 


rectangular, iron plate that formed the floor of heaven were placed 
in the tresses of Horus. Ata later period, when the four followers 
of Horus, son of Isis, were identified with the followers of the 
older Horus, these gods were made to dwell near the pillars of Shu 
and to have dominion over them, and also over the four quarters 
of heaven, and they took the place of the earlier gods of the 
cardinal points. In the Book of the Dead these four children 
of Horus play very prominent parts, and the deceased endeavoured 
to gain their help and protection at all costs, both by offerings and 
prayers. In the pictures of the funeral procession four men draw 
along the coffin containing the mummied intestines of the deceased, 
four animals are taken for sacrifice, and all the instruments used in 
the ceremony of “opening the mouth,” as well as the vases, and 
boxes of unguents, etc., are in quadruplicate. Even prayers and 
formulae are said four times over, e.g., in Chapter xl., the deceased 
in addressing the Eater of the Ass says, *I know thee," four times; 
and in Chapter сххіу., he says, “I am pure," four times. Most 
important of all, however, it was to remember that the four 
children of Horus shared the protection of the body of the deceased 
among them, and as far back as the Vth Dynasty we find that they 
presided over his life in the underworld. The names of the four 


gods are:—Hap, go AS Tuamutef, ху, Ämset, 


| = N a, and Qebhsennuf, 4 J 5 N ul 5 % s=; this is the 


order in which they are mentioned in the Pyramid Texts, but in 
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later times the order of the names and the spelling vary.thus :— 


Mesthä, = | d Hapi, А d] 3b Tuamutef, EN | ENG a, 
and Qebh-sennuf, NS Y N | a=. The two arms of the de- 


ceased were identified with Hapi ‘and Tuamutef, and his two legs 
with Amset and Qebhsennuf; and when he went into the Sekhet- 
Aaru they were his guides and went in with him, two on each side. 
Нарі represented the north and protected the small viscerae of the 
body; Tuamutef represented the east, and protected the heart and 
lungs; Amset represented the south, and protected the stomach 
and large intestines, and Qebhsennuf represented the west, and 
protected the liver and the gall bladder. Associated with the four 
gods, perhaps as female counterparts, were the goddesses Neon 
Neith, Isis, and Selget, or Serget. 

As Horus, son of Isis, was so thoroughly identified with. 
Horus the Elder, and with other forms of the rising sun, it is 
not surprising to find that the sanctuaries of the god were very 
numerous, and that they existed in all parts of the country; the 
names of a great many of these have been collected by Signor 
-Lanzone,' and from them we learn that Horus, dweller in the two 


Egypts, © ae e» was lord of Nubti, bd Е (Ombos), and lord of 
Uast, To (Thebes), and of Määm, 1-- oom, Kenset, ET ; 
Het-Ant, xm ^, Re-ur, os =, Pe, Тө, Behen, Ju C^, 
Nekhen, Td Per-netchem, == | IN ө, Reau < oe Ө, 
Hurent, iz www, Ka-qem, s—3 A Reqetit, => m 1 M. E 
Therer, еже, Bak, S. c a? Äat-äat, ey o > Hu, © a g 
Techart, (еҙ = Aat-äb, t ($ ө, Hut, d Het-suten, Ш 8 
m 1 (1 ө, It, І N 3 Rethma = , Heben, N | 23 
Sekhem, ,- o oo Abtu, Zo, Shes-en-meh, 20s IR mm T. 
Het-neh, JS n 0, Hebt, QU i Shep, AX E Khat, Ds Qàh, 


1 Op. cit., p. 569. 
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The forms in which Horus, son of Isis, is depicted are both 
numerous and interesting, and they show how completely he 
absorbed the attributes of all the other Horus gods. Thus he is 
represented as a child seated on a lotus flower, with one of his 
forefingers touching his lips, and with the lock of hair on the side 
of his head; he wears the crowns of the South and North, and 
holds both Д\ and [5 In another section he stands on the back 
of a hippopotamus, into the head of which he is driving a spear ; 
in this instance he is clearly identified with Heru-Behutet. In 
late dynastic times the god was depicted in a great many fantastic 
forms, and the various attributes which were ascribed to him are 
indicated in many curious ways. Thus as guardian of the funeral 
coffer of Osiris he has the head of a hawk, on which is the triple 
crown, with the body ofa lion, and a tail in the form of a head 
and neck of some unknown animal. Elsewhere he is represented 
with seven heads, among which are those of a bull, a ram, a cat, 
and a crocodile, and with the body of a man, ithyphallic, and the 
legs and hoofs of a bull, and the wings of a bird; in one hand he 
holds a knife, and in the other a serpent. 

But besides the attributes of the other Horus gods, Horus, 
son of Isis, was endowed with many of the characteristics of other 
gods. Thus with the god Ánpu or Anubis, he becomes Heru-em- 
Ànpu, ie. Horus as Anubis, and is said to dwell in the “ divine 
hall,” z ME: he recalls under this name the god “Her- 
manubis,” who is mentioned by Plutarch (De Iside et Osiride, $ 61) 
and by Diodorus (lines 18, 87). This dual god is represented in 
the form of a man with the head of a jackal, and 1% is impossible to 
distinguish him by his picture from the two jackal gods Ánpu, or 
Anubis, and Äp-uat, who are only two forms of опе and the same 
god. Strictly speaking, Ánpu is the “ a. of the roads of the 
South, the power of the two lands," yt i i NET su and 


Äpuat is the “opener of the roads of the North, the power of 


! See Lanzone, op. cit., pll. 214 ff. 
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heaven,” Au + VY г = The two jackal gods are often 


seen depicted on stelae, where they symbolize the two halves of 
the year, and the night and the day sky, and the periods of waxing 
and waning of the powers of nature in summer and winter. 

The particular form of Horus which was identified with 


Horus, son of Isis, was Horus of Hebennu, БЕСІ the 


Hipponon of the Greeks, where also Anubis was specially venerated. 
The identification of Horus, son of Isis, with Anubis is easy to 
explain, for both gods assisted in mummifying the dead body of 
Osiris, and it is expressly stated in the Book of the Dead (xvii. 
125 ff.), that it is Anubis who passes through the purification 


chamber in the Mesget (1125, and that he stood “behind the 


chest which contained the inner parts of Osiris" According 
to the same chapter (lines 100-108), it was Anubis who 
appointed the Seven Sprrirs, “the followers of their lord Sepa,” 


—— x iN жез RIE to be the protectors of the dead body of 

Osiris. One authority quoted in the same chapter stated that the 

Seven Spirits, Fo > М. | s were the Four ee Horus, 

already mentioned above, and Maa-ätef-f, „2 ENS | ү: А җы, 

апа eee Ba | 14 di x and Heru-khenti-maati, 

N К da. : > pit another authority gives the names of the 
a \ <= 


Seven Spirits as follows:—1. Netcheh-netcheh; 2. Äagetet; 
3. Än-ertä-nef-bes-f-khenti-heh-f; 4. Aq-her-àmmi-unnut-f; 5. 
Tesher-maati-ämmi-het-Änes; 6. Ubes-hrá-per-em-khetkhet; 7. 
Maa-em-kerh-àn-nef-em-hru? In connexion with these must be 


1 Book of the Dead, Chap. cxlii., $ iv. 24, 25. 
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mentioned the goddess FIETEP-SEKHUS, бё? p М \\ » Mo 
who is identified either with the Eye of Rá or with the flame 
which follows Osiris to burn up his enemies, and the assessors of 
that section of the Underworld which is called Än-äareretef, 
EA INNERN: or An-aretf, a 1 o ie, the 
“place where nothing grows," the chief of whom was HERU-NETCH- 


НВА - ÁTEF - Е, ING Т. T 12-3 ax, or “Horus, the 


avenger of his father." 


15. HERU-PA-KHART, De KY <= 4 7, i.e., “Horus 


the Child.” We have already described Horus the Child, who was 
the son and successor of Horus the Elder, and brief mention must be 
made of Horus the Child who was the son and successor of Osiris. 
The greater number of the attributes which belonged to the old 
Horus gods were transferred to the son of Isis and Osiris, especially 
in late dynastic times when the worship of Osiris was dominant in 
Egypt, and Horus the Child became the type of the new birth, and 
new life, the first hours of the day, and the first days of the month, 
and the first months of the year, and in fact of everything which 
was young and vigorous. Soon, however, the characteristics of 
the great forms of the Sun-god were added to his own, and his 
original conception as Horus the Child was somewhat forgotten ; 
at times it is very difficult to distinguish in the texts exactly 
which Horus is referred to. In all the great sanctuaries of Egypt, 
from the period of the New Empire onwards, we find that Horus 
the Child, or Harpocrates, was identified by the priests of the local 
gods as a form of their principal deities in which the chiefs of the 
companies or triads of gods had renewed and rejuvenated them- 
selves. The late Dr. Brugsch collected a large number of examples 
of this fact,' and he proved that as Heru-sma-taui-pa-khart he was 
identified with Tem, and was said to be son of Heru-khuti and 


Hathor; that joined with Ähi, 191 $, Harpocrates became a 
form of Rā, and was called “son of Hathor, to whom Isis gave 


birth,” and was regarded as the offspring of Un-nefer, = 


1 Religion und Mythologie, p. 373. 
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i.e., of Osiris; and that he was also made to be the renewed form 
of the gods Shu, Seb, Khensu, and Ámsu, or Min. 

In connexion with Horus, son of Isis, in one or other of his 
forms must be mentioned the interesting legend which is preserved 
in the exiith Chapter of the Book of the Dead, and та has 


reference to the district or place called Khat, DENM , of the 
dweller in Khat, in the city of Änpet, ES &, in the nome of Ha- 


mehit, i ie. the sixteenth nome of Lower Egypt. Strictly 


НЕ 

speaking, Ánpet was the name of the temple and quarter of the 
city of Mendes, the local triad of which consisted of Ba-neb-Tetet, 
& == li wu Ha-mehit, ~~ ў ill = d ‚and Heru-pa-khart. 
Mendes was full of associations with the worship of the god Osiris, 
for in the temple there were preserved the phallus and n back- 
bone of Osiris; the temple was called Het-baiut, { 9111 Di i.e., 

“House of the Rams,” and the place where the relics were found 
Per-khent, Ex Fall pe The rams here referred to recall the legend 
in which the Ram of Mendes was said to unite within himself the 
souls of Ra, Osiris, Shu, and Kheperá, and he was known as the 
“Ram with four heads upon one neck,” 22 oN = J m 
It is possible that he is also referred to in the text of Pepi I. (line 
419) where a god with four faces is mentioned, = | | => | ü » = 
In the Chapter above mentioned the deceased is made to ask a 
number of gods, “Do ye know for what reason the city of Pe hath 
“been given unto Horus?” and he goes on to say, “I, even I, 
“know it though ye know it not. Behold, Ra gave the city to him 
“in return for the injury to his Eye; for which cause Rä said to 
“Horus, * Let me see what is coming to pass in thine eye,’ and 
“forthwith he looked thereat. Then Ба said unto Horus, * Look 
“at that black pig,’ and he looked, and straightway an injury was 
“done unto his eye, that is to say, a mighty storm [took place 


d ebd. Жее ME | dle 


2 See de Rouge, Géographie Ancienne, p. 114. 
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“ therein]. Then said Horus unto Ra, ‘ Verily, my eye seems as if 
“it were an eye upon which Suti had inflicted a blow’; and [thus 
“saying | he ate his heart.‘ Then said Ra to those gods, * Place ye 
* him in his chamber, and he shall do well.’ Now the black pig 
“was Suti (Set) who had transformed himself into a black pig, and 
“he it was who had aimed the blow of fire which struck the eye of 
* Horus. Then said Ка unto those gods, * The pig is an abominable 
“ * thing unto Horus; but he shall do well, although the pig is an 
“í abomination unto him. Then the company of the gods, who 
* were among the divine Followers of Horus when he existed in 
* the form of his own child, said, * Let sacrifices be made of his 
“bulls, and of his goats, and of his pigs.’ Now the father of 
* Mesthi, Нарі, Tuamutef, and Qebh-sennuf is Horus, and their 
“mother is Isis. Then said Horus to Ra, ‘Give me two divine 
^ * brethren in the city of Pe and two divine brethren in the city of 
* * Nekhen, who [have sprung] from my body and who shall be with 
“ “me in the guise of everlasting judges, and then shall the earth 
* * blossom and thunder-clouds and rain be done away. And the 
“name of Horus became Her-uatch-f, 2 == Ї n қа,” 


In addition to the forms of Horus mentioned in the above 
paragraphs the Pyramid Texts make known the following :— 


1. Нево-Аан, N А, 10, i.e Horus, the Moon-god ;? 2. HERU- 
KHENT-PERU, SN dh aa 9. HERU-AM-HENNU, N IN uni; 
and Heru or Tar, М4 ө" According to the same 
authorities Horus possessed one white eye and one black, 
=> % ] е #7, which king Unás is said to have taken to 
ilumine his face; and two other titles of the god are * Horus of 
the two blue eyes," N © М A бә, and “ Horus of the two 
red eyes,” Weer In the Theban Recension of the 


! Le., he lost his temper and raged. 


if |= == 0 Y | — £ 9, Teta, 1. 365, 


з Unas, 1. 202. 4 Unas, 1. 211. 5 Unas, 1, 218, 
6 Unas, 1. 37. 7 Unás, 1. 869. 8 Unas, 1, 869, 
K k 
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Book of the Dead these titles are also mentioned (Chap. elxxvii. 7) | 


as well as the following :—Heru-aa-abu, 5 229 Y 2: Heru- 


ahai, y — a] ТІ Heru-åmi-àbu-her-àb-àmi-khat, DAENS 
m 25 & | Jen 2 \\ , Heru-ämi-äthen, EN | + Ñ " Vm A di Heru- 
em-khebit, са E K Т, Heru-neb-ureret, N NC = a E Mi p 
Өш NE $e I gm » Д\ ТАСЫ | Heru-khent-heh, % N 
RS Sa $ N ў, Heru-khenti-heh, N {Шоу АО |, Heru-sekhai, 
N N Í Ill pn li Heru-shet-hrà, N i = " etc. Finally, in 
the text of Unäs (line 462 ff.) we meet with the form of Herv- 
SEPT, N N \ к who is mentioned in connexion with Ка, Tem, 
Thoth, and Horus of Tat, and the star Nekhekh, d Heru-Sept 


YS 
is a form of Horus, presumably the god of the rising sun, united to 


the particular form of the same god Sept which was worshipped 
in the twentieth nome of Lower Egypt, ie. the nome SEPT, 


IR 


а, In the examples given by Signor Lanzone of the various 


forms under which Sept is depicted he is sometimes seen in the 
form of a man having upon his head either the symbol N or double 
plumes, M, or a disk, ©, and sometimes in the form of a mummied 
hawk, E with plumes on his head, and the symbol A in front of 
him, and the menal, (у , оп his back. The titles which accompany 


these representations describe him as the “lord of the east,” Le., 
the eastern part of the Delta and Arabia. On a shrine discovered 
at Saft al-Henna by M. Naville he appears in the form of the god 


Bes, ШЕ who is represented with outspread arms, hands, and 
wings, and with feathers on the top of his head. In this form 

: А ұз шың | 
he is called, “Sept, the smiter of the Menti, жағ бо. 2,45, l, 
ie. the tribes of the Eastern Desert and Arabia. Sept was 
clearly a god of battles, pubs 00 9%» and he was called 
the “Bull that trampleth on the Menti;” he was the 
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“ strengthener of Egypt, and the protector of the temples of the 
gods,” 1 | 

The principal seat of the worship of the god was іп the 
metropolis of the nome, i.e., at Per-Sept, pa \ с RT if Kesem, 
E EN e was a distinct city from Per-Sept a temple to the god 


may have stood there also. The female counterpart of Heru-Sept 
was a form of the goddess Hathor to whom, in the twentieth nome 
of Lower Egypt, the name SEPTIT, a ug. was given; his 
sanctuary contained some fine nebes? trees, hence its name dst 
nebes, men mm 1 0 f “house of nebes trees.” As the “lord of 
battle,” <7 (A, Sept is depicted in the form of a hawk-headed 
lion with the tails of a lion and a hawk, and in his hands, which 
are those of a man, he holds a bow and a club; on his head are a 
‚ disk? and plumes. Sept is mentioned even in the Book of the Dead 
with the attributes of a god of war, and in Chapter xvii. (line 30) 
he is said to “thwart the acts of the foes of Neb-er-tcher." In the 
xxxiind Chapter the deceased drives away the Crocodile of the 
South, and says, “I am Sept”; and in the exxxth Chapter 
(line 11) we read of the “slaughtering block of the god Septu,” 


las ELS \ Ъ 2. Up to the present по satisfactory explanation 
has been given of the object \ which is the symbol of the god 
Sept, but it appears to have been some kind of a triangle; a figure 
Ў 2 . <> a 
or model of it was preserved at Amen-kheperutet, ng 9 ax | e 


which is described in the Edfü list as | | жә ES mom A, 
i.e., “the hidden A of Khas (?) en-Sept.” 


1 De Rougé, Géographie Ancienne, p. 141. 

2 The Cordia Sebestena, or Zizyphus Lotos W., according to Brugsch, Religion, 
p. 567. 

5 Lanzone, op. cit., p. 1048. 
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CHAPTER XVI 


THE GREAT TRIAD OF MEMPHIS, PTAH, ор |, 
SEKHET, yea, AND LEM-HETEP, 144 Nal 


HE greatest of all the old gods of Memphis was undoubtedly 

| РтАН, P ў 2. or PTAH-NEB-ÀNKH, No T Ге a and 
his worship, in one form or another, goes back to the earliest part 
of the dynastic period. He has usually been regarded as a form 
of the Sun-god, and as the personification of the rising sun, either 
at the time when it begins to rise above the horizon or immediately 
after it has risen. The name has often been explained to mean 
“Opener,” and to be derived from a root which was cognate in 
meaning with the well-known Semitic root páthakh, NDP, in fact 
Ptah was thought to be the * Opener ” of the day just as Tem was 
considered to be the “Closer” of the day. The chief drawback, 
however, to the acceptance of this derivation is the fact that Ptah 
never forms one of the groups of the chief forms of the Sun-god in 
the texts, and his attributes are entirely different from those of 
Khepera, Tem, Heru, and Ra. Moreover, although the word 


ptah, o is found in Egyptian it never has the meaning “to 


open,” in the sense of opening a door, and the determinative which 
follows it, —=, proves conclusively that although it does mean 
“to open” it is always in the sense of “to engrave, to carve, to 
chisel,” and the like; compare Heb. MAÐ “ engraving, sculpture." 
The meaning proposed for the name “Ptah” by Dr. Brugsch is 
* sculptor, engraver," and many passages in the texts of all periods 
make it plain that Ptah was the chief god of all handicraftsmen, 


1 Brugsch, Wörterbuch, p. 528. 


PTAH FASHIONING THE EGG OF THE WORLD UPON A POTTER'S 
WHEEL, WHICH HE WORKS WITH HIS Foor. 
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and of all workers in metal and stone. What the form of the god 
was originally 1% is, unfortunately, impossible to say, but from the 
titles which the dynastic Egyptians gave to him it is clear that 
his main characteristics did not change from the period of the 
IInd Dynasty to that of the Ptolemies and Romans. Ata very 
early period he was identified with one of the great primeval gods 
of Egypt, and he was called “the very great god who came into 


“ being in the earliest time,” 7 Kil — = Му |, 9 ME “father 
“of fathers, Power of powers,” SRM PAR 1 The “ father of 


A e x. 


2. and creator of the egg[s] of the Sun and Moon,” 


N = -2 29 | N» ў © хее; “lord of Maat, king of the two 
“lands, the god of the Beautiful Face in Thebes, who created his 
“ own image, who fashioned his own body, who hath established Maät 
throughout the two lands ;”* “ Ptah, the Disk of heaven, illuminer 
“ of the two lands with the fire of his two eyes.”? In the text of 


Tetá (lines 87, 97) the “workshop of Ptah,” |а a is men- 


tioned, and the general sense of the passages indicates that it was 
Ptah who was believed to fashion the new bodies in which the 
souls of the dead were to live in the Underworld. Ptah, as we 
shall see later from the passages quoted from the Book of the Dead, 
was the great artificer in metals, and he was at once smelter, and 
caster, and sculptor, as well as the master architect and designer 
of everything which exists in the world. The Greeks and the 
Latins rightly identified one form of him with Hephaistos and 
Vulcan. 

Ptah was the fellow-worker with Khnemu in carrying into 
effect the commands concerning the creation of the universe which 
were issued by Thoth, and whilst the latter was engaged in 
fashioning man and animals, the former was employed in the 
construction of the heavens and the earth. The large rectangular 


A NT 


es IT > Lanzone, op. cit., p. 240. 
a Sa = 
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iron slab which formed the floor of heaven and the roof of the sky 
was beaten out by Ptah, and he and his assistants made the stays 
and supports which held it in position. In the character of 
architect of the universe he partakes of the nature of Thoth, 
especially in respect of his title “lord of Maät;” and, as the god 
who beat out the iron firmament with a hammer and supported it, 
his attributes resemble those of Shu. In other capacities he was 
supposed to be endowed with powers which we are wont to 
associate with other gods, and thus we find enumerated in religious 
and funeral texts Pray-AsAr (Ptah-Osiris), PrAg-Harr, Ртан-Хс, 
Prag-Serer, Prau-Serer-Äsir, Pran-Serer-Tem, РтАН-ТАКЕК, 
and the like. The part which Ptah in his various forms plays in 
the Book of the Dead is well illustrated by the following :—In 
Chapter iv. he is said to come forth from the Great Temple of the 
Aged One in Ännu; in Chapter xi. the deceased says, “I shall 
“stand up like Horus, I shall sit down like Ptah, I shall be mighty 
“like Thoth, and I shall be strong like Tem.” From Chapter xxiii. 
we learn that Shu or Ptah performed the ceremony of “ opening 
the mouth ” of the gods with an iron knife; in Chapter xlii. the 
feet of the deceased are identified with the feet of Ptah; in 
Chapter lxiv., line 8, he is said to have covered his sky with 
crystal; Chapter lxxxii. is a text by the use of which a man 
transforms himself into Ptah, when his tongue becomes like that of 
the god; in Chapter cxlv., line 67, the “writings of Ptah” are 
referred to; in Chapter cli.a Mesthä tells the deceased that he 
has “stablished his house firmly according to what Ptah hath 
commanded;” and in Chapter cliii., line 6, the “hook of Ptah” 
is mentioned; in Chapter clxvi. Ptah is said to overthrow 
the enemies of the deceased (see also Chapter clxxii. 10). In 
Chapter cli. the hair of the deceased is compared to that of Ptah- 
Seker, and in Chapter clxx, this god is said to give him help with his 


khakeru, = N | А weapons fgom his divine house. In а hymn to 
Osiris (Chapter xv.) Osiris is addressed as Un-nefer Heru-khuti, 
and as “ Ртан-бекең-ТЕм, Ian Ad уст] їп Ánnu, the 


“lord of the hidden place, and the creator of Het-ka-Ptah (i.e., 
‘the House of the Double of Ptah,’ or Memphis);” finally, Ptah- 
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Tanen is mentioned in Chapter clxxxiii., line 15, as having caused 
to be inscribed certain ее concerning Horus. pen an “iron 
tablet.” . 

The commonest form in which Ptah is ай is that of a 
bearded man with a bald head who is shrouded in a close-fitting 
garment, from an opening in the front of which project his two 
hands; from the back of his neck hangs the теп, symbol of 
pleasure and happiness, and in his hands he holds a sceptre, 1; 
and the emblems of “life,” T; and “stability,” 1. When standing 
upright his feet rest upon a pedestal made: in the shape of the 
sign maat <=, and when seated his throne rests upon a pedestal 
of similar shape. At the back of standing figures of the god we 
sometimes see an obelisk, IE or the tet, ў, which symbolizes both 
“stability” and the tree trunk in which the body of Osiris was hidden 
by Isis, Ptah under his forms of PrAn-Nu, П aR А A dl and 


Pram-Harr, 0 ПІ) = д wn El); merely represents the union of 


the great celestial workman and architect with the primeval 
elements of earth and water, and there are no representations 
specially set apart for these forms, | 

On the other hand, his forms of Ртан-Өнкин, or PTAH-SERER- 


Asi, uj = A, og Sm Т], and Pran-Taxen, Ed dl 
29 Hd , must be specially considered. Ртан-Әвкив represents 


a personification of the union of the primeval creative power 
with a form of the inert powers of darkness, or in other words, 
Ptah-Seker is a form of Osiris, that is to say, of the night sun, or 
dead Sun-god. SEKER is depicted in the form of a hawk-headed 
man in mummied form resembling that of Ptah, and his hands 
project from the front of his close-fitting garment and hold the 


emblems of sovereignty and dominion, |; Ж, Б sometimes he has 


the head of a man and holds in.each hand a knife. Seker was 
originally a power of darkness, or of the night, which in later 
times was identified with forms of the night sun like Tem. He is 


! Lanzono; op. çit., pl. 368, No. 4. 
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` called “the great god, who came into being 
“in the beginning, he who resteth upon the 


a darkness,” 1 <= @ <> T -D ==. 


a lad 

DEI In the xviith Chapter of the 
Book of the Dead (line 113) occurs a petition 
іш which the deceased begs to be delivered 
from the “great god who carrieth away 
“the soul, who eateth hearts, and who 
* feedeth upon offal, the guardian of the 
“darkness, the god who is in the Seker 


* boat, = aid M , and in the explanation 


of the passage which is given in answer to 
the question, “ Who is this?” the god who is 
in the Seker boat is said to be either Sum, 


| lS 35 or SMAM-UR, П Kad 
Seker-Asir. Lar the soul of Seb. Thus it is clear that 


Seker was an ancient spirit or god whose attributes were such that 
he might well be represented by Set, or Suti, the enemy of Rà, or 
by the soul of the earth-god Seb. In comparatively early dynastic 
times Seker was 
exalted to the 
position of god of 
that portion of the 
Underworld which 
was allotted to the 
souls of the in- 
habitants of Mem- 
phis and the neigh- 
bourhood, and it 
is tolerably certain 
that he was re- 
garded as the tute- 
lary deity of the 
necropolis of Sak- 
kára. 


Ptolemy Euergetes and the Hennu Boat. 
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The Sexer Boat which has been mentioned above is often 
represented on sepulchral monuments and papyri, and it was 
certainly made to play a very prominent part in certain solemn, 
sacred ceremonies. It was not made in the form of an ordinary 
boat, but one end of it was very much higher than the other, and 
was made in the shape of the head of some kind of gazelle or oryx ; 
the centre of the boat was occupied by a carefully closed coffer 
which was surmounted by a hawk with protecting wings stretched 
out over the top of it. This coffer contained the body of the dead 
Sun-god Ar, or of Osiris, and it rested upon a framework or sledge 
which was provided with runners. On the great day of the 
festival of Seker which was celebrated in many places throughout 
Egypt, the ceremony of placing the Seker boat upon its sledge was 
performed at sunrise, at the moment when the rays of the sun 
were beginning to spread themselves over the earth. The whole 
ceremony was under the direction of the high priest of Memphis, 


whose official title was “ Ur kherp hem," =! D “ie, great chief 


of the hammer"; this official was expected to lift the Seker Boat 
upon its sledge, and to march at the head of the procession of 
priests which drew the loaded sledge round the sanctuary. By 
this action the revolution of the sun and other celestial bodies was 
symbolized, but no texts explaining the symbolism have come 
down to us. From the inscriptions which are found at Memphis 
and in the neighbourhood we know that the office of high priest of 
Ptah was considered to be a most honourable position, and that 
many men of noble family and of high rank held it as far back as 
the period of the IInd Dynasty. Now since the priestly office 
existed in those remote times it is only reasonable to assume that 
the Seker Boat also existed, and that the ceremonies with which it 
was used in the later period were also performed in the earlier; 
the god Seker was, even when the Pyramids were built, an ancient 
god, and the chief characteristies of his worship must be as old as 
the god himself. 


The name given to the Seker Boat is ** Hennu," | U с “hd, 


and it is mentioned several times in the Book of the Dead, and 
sometimes in connexion with traditions of great importance. 
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Thus after the lxivth Chapter we have à rubric which states 
that the composition was found in the masonry below the shrine of 
Hennu during the reign of Semti (Hesepti) a king of the Ist 
Dynasty; now Hennu can only be the god of the Hennu boat, 
and the shrine of Hennu must be the place where it was kept. А 
most valuable proof of the antiquity of this boat is found on an 
ebony tablet in the British Museum! which was made for the royal 
chancellor Hemaka, who flourished during the reign of Semti, 
whose Horus name was Тих. On this we see a representation of 
the king dancing before Osiris, who is seated within a shrine on 
the top of a flight of steps, and in the register immediately below 
itisafigure of the Hennu Boat. The Seker or Hennu Boat was 
probably a form of the бектет Волт, i.e, the boat in which the 
sun sailed over the sky during the second half of his daily journey, 
and in which he entered the Underworld in the evening, for Rà 


the Aged, i №, is said to be like Horus, and Ка the Babe, 


E pa to be like Seker. The sanctuaries of Seker must have 
been extremely numerous? in Lower Egypt in very early dynastic 
times, but it appears that before the great development of Ба 
worship took place, the god Seker was already identified with and 
merged in Ptah, and that these gods were adored together in one 
temple. The forms in which Ptah-Seker is represented are 
interesting, for they illustrate the attributes of the double god, and 
prove that it was Ptah who usurped the characteristics of Seker, 
and that Seker was the older god. Ptah-Seker is often depicted 
in the form of a man who wears upon his head a crown composed 


of disk, plumes, horns, and uraei with disks on their heads, 26; 


? 
a cognate form is perhaps that reproduced by Lanzone? in which 
the god, who in this case is called “ Ptah whose double plumes are 
lofty,” has upon his head horns, plumes, and a uraeus, and a uraeus 
upon his forehead. Another interesting form is that of a mummy 


with a disk and the two feathers of Maat, Jof» upon his head.* 
Elsewhere he is found in the usual form of Ptah seated upon 


1 No. 32,650. ? See a list given by Lanzone, op. cit., p. 1117. 
3 Op. cit., pl, 94, No. 4. + Ibid., pl. 95. 
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a throne behind Osiris and followed by Anubis, Horus, son of Isis, 
and Hathor. 

Under the name of pete: Serer-Äsär we find Ptah and 
Seker united with Osiris to form a remarkable triad, which is 
depicted in various ways. A common representation of the god is 
the hawk, with the White Crown and plumes upon his head, 
standing upon a low pedestal, from the front of which projects a 
serpent; in this form he is often met with on painted: coffins and 
sepulchral chests. In the Papyrus of Anhai (Brit. Mus., plate 5) 
the god is seated within a shrine in human form with the crown, 


D upon his head; behind him stand Isis and Nephthys. The 


titles here given to him are, *Dweller in the secret place, great 
* god, lord of Ta-tchesertet, king of eternity, governor of ever- 


Моше ЖАБА WS rama to Lod 
1% 2). Before the god is the skin of the pied bull, of which 
the head has been cut off, with blood dripping from it into a bowl, 
and perched on the side of the throne is his son Horus in the form 
of a hawk. Тһе cornice of the shrine in which the god is seated 
is composed of uraei with disks on their heads, and before it stand 


the Mer goddess of the South, = $» wearing a red garment, and 
the Mer goddess of the North, = P, wearing a blue garment, 


and it is quite clear from the general arrangement of the vignette 
that in the ХХПа4 Dynasty Ptah-Seker-Asar was wholly 
identified with Osiris. A very interesting form of the triune god 
is that in which he appears as a squat pigmy with a large, bald 
head, and thick limbs; on the top of his head he usually has a 
beetle, but occasionally plumes are given to him. An examination 
of the variants of this form proves that he was supposed. to possess 
all the virile power of Ámsu, or Min, and the creative power of 
Kheperá, which is symbolized by the beetle, and the youth and 
vigour of Harpocrates, which is represented by the lock of hair on 
the right side of his head; and as sometimes he stands upon a 
erocodile, and holds a serpent in each hand, he must have possessed 
besides the powers of several of the great solar gods. Ptah-Seker- 
Asar i is, then, like Osiris, the type and symbol of the resurrection 
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from the dead, and he has been fittingly described as the “triune 
god of the resurrection”; that he was the outcome of some local 
Memphite belief, or the result of some compromise between the 
priests of Osiris and the priests of the old Memphite god is toler- 
ably certain, but there is no evidence to show exactly what belief, 
or doctrine, or dogma was associated with this mysterious god who 
united within himself the attributes of Seker, and those of Ptah 
the architect and builder of the material world, and of Kheperà 
the self-begotten and self-born, and Osiris the giver of everlasting 
life. | 

Finally must be mentioned Ptah in his connexion with the 
primeval god TENEN, мем Io or Ta-TU-NEN, ad 44, gi or 


Ta-THUNEN, pe = % 43, ў , ог TA-THU-NENET, po J 2 i ne 
This god is represented in the form of a man, either sitting or 
standing, who wears on his head the crown, pu , and holds in his 
hands the symbols of sovereignty and dominion, fN, ie and 1$ 


in a figure reproduced by Lanzone! we see him seated upon the 
oval object, <>. Another figure represents the god seated with 
a potter's wheel before him, which he works with his foot, and on 
the upper part of it is the egg of the world which he is fashioning 
with his hands; elsewhere he is depicted with a scimitar in his 
right hand, which suggests that in one form he was regarded as a 
destructive power of nature, or as a warrior-god. Tenen, or 
Ta-Tenen, must have been one of the earliest gods of Lower Egypt, 
and have been a personification of a nature power, the exact 
attributes of which appear to have been unknown even to the 
Egyptians. In the early part of the dynastic period it was thought 
that Ptah, the local god of Memphis, might be fittingly identified 
with Tenen, or Ta-Tenen, and his name was, therefore, joined to 
that of the older god, just as in later days the name of Ámen was 
joined to that of Ra; later Tenen and Ta-tenen were merely forms 
and names of Ptah. From a hymn to Ptah-Tenen,? which is pro- 
bably a product of the XXth or XXIst Dynasty, we may gain some 


Op. cit., pl. 401, No. 3. 
? For the hieratic text see Lepsius, Denkmäler, vi., pl. 118. 
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idea of the meaning of the name Ta-tenen, “ Ta,” Го? is of course 


“earth,” and “ Tenen,” TT is probably to be connected with the 
word, VS dus 40, enen, or nen, which means “inertness, in- 
activity, rest, motionless,” and the like, and if this derivation be 
correct Ta-Tenen must be the god of the inert but living matter of 
the earth. 

The passage on which this view is based is a very difficult 
one, and appears to read, “There was given to thee a бЕКНЕМ 
* (i.e. Power) upon the earth in its things which were in a state 
“of inactivity, and thou didst gather them together after thou 
“ didst exist in thy form of Ta-Tenen, in thy becoming the * Uniter 
“of the two lands,’ which Шу mouth begot and which thy hands 
“fashioned.”! It is, as Dr. Brugsch suggested, quite possible 
that in this passage the writer was not discussing the derivation 
of the name Тепеп, or Та-Тепеп, seriously, and was only making 
a play upon the words of similar sound. In the hymn to Ptah- 
Tenen already mentioned we find the following address to the god 
and titles :—“ Homage to thee, O Ptah-Tenen, thou great god, 
* whose form is hidden! Thou openest thy soul and thou wakest 
“up in peace, O father of the fathers of all the gods, thou Disk 
“of heaven! Thou illuminest it with thy two Eyes, and 
*thoulightest up the earth with thy brilliant rays in peace.” 
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2 IN A AR di IN = 1. In the lines which follow he is 


called the “begetter of men,” е2 Ai the “maker 
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of their lives,” the * creator of the gods,” * he who passeth through 
eternity and everlastingness,” ІМ A ў © ў =), “of multitudinous 
forms,” P Тө | | oa ( 1 |, “the hearer of prayers which men 


make to him,” N] PEN i NEN n “builder of 
his own limbs," E qum an >, and maker of his body, 


“when as yet heaven and earth were not created, and when the 


«dis EN 
“waters had not come forth,” - — E aD: 
FA wm ` lx 


кө ыс (хо ne 91 шшш. “Thou didst knit together the 


"n N thou didst gather together thy members, thou didst 
* embrace thy limbs, and thou didst find thyself in the condition 
* of the One who made his seat, and who fashioned (or, moulded) 
“the two lands. Thou hadst no father to beget thee in thy 
* person, and thou hadst no mother to give birth unto thee; thou 
“ didst fashion thyself without the help of any other being. Fully 
“ equipped thou didst come forth fully equipped." ? Next we have 


an allusion to thy “aged son," EN M MA mal. 1, ie., Ra, 
and to the dissipation of night and darkness by the sun and moon, 
which are called the ** Eyes" of Ptah-Tenen. The hymn continues, 
“ Thy feet are upon the earth and thy head is in the heights above 
“in thy form of the dweller in the Tuat. Thou bearest up the 
“work which thou hast made, thou supportest thyself by thine 
“ own strength, and thou holdest up thyself by the vigour of thine 
“own hands. . . . The upper part of thee is heaven and the lower 


“part of thee is the Tuat.” SF \ SAS ee 
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ÓN жый т Те = = A Ne Es a a 
“The winds come forth from thy а and the celestial water 
“from thy mouth, and the staff of life (i.e., wheat, barley, etc.), 
“proceeds from thy back; thou makest the earth to bring forth 
* fruit, and gods and men have abundance, and they see Meh-urit 
* cattle in thy field. When thou art at rest the darkness cometh, 
* and when thou openest thy two eyes beams of light are produced. 
“Thou shinest іп thy crystal form according to [the wont of] 
“thy majesty. >... The company of the gods of thy supreme 
“ company praise thee, and they acclaim thee at thy rising and 
“ hymn thee at thy setting in the land of life.” A few lines lower 
down Ptah-Tenen is called the “great god who stretched out the 
* heavens, who maketh his disk to revolve in the body of Nut and 
*to enter into the body of Nut in his name of Ra, Moulder of 
* gods, and of men, and of everything which is produced, maker of 
“all lands, and countries, and the Great Green Sea in his name of 
. * KHEPER-TA (Ө a Bringer of Нарі ( € SS эс) from his 
* source, making to flourish the staff of life, maker of grain which 
“ cometh forth from him in his name Nu the Aged > MM 9 N: 


“who maketh fertile the watery mass of heaven, and maketh to 
“come forth the water on the mountains to give life to men 


“and women Ca 0) Т f Y d 1) in his name of Аві-Ахкн 


5 («> d e. 1) Maker of the Tuat with all its arrangements, 
“who driveth away the flame from those who live in their corners 
=> Y | 


i), King of eternity 


== Y | 


“іп his name of SUTEN-TAUI (} ч 

“and everlastingness, and lord of Ше.” Among other titles of the 
3 1 2.4 1 ” © 

god in this hymn we have: Babe, born daily, | QQ p АЦ 


© 1 E ” УЛЛУ 
i “Aged one on the borders of eternity, N el PA An 


“ Aged one traversing eternity,” 
еге x kel к етшу” [ef 
ж i A A “ Inert one passing over all his aspects,” I eae an 


er Ж | d ыса * Exalted one without his strength,” A % 11 
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mis YS 0 | > a=; “Lord of the hidden throne, hidden is he,” 
хш? [ 23 сс © EN 1 | ЗЫ | * Hidden one, whose eternal 


* form is unknown," Е -2- == pu Pad ING “ Lord 


of years, giver of life at will,” <7 duci a | © <> N. a 


The above extracts are sufficient to show the importance of 
the god Ptah-Tenen in the eyes of the Egyptians about в.с. 1100, 
at which time, if we may judge from palaeographical evidence, the 
hymn was probably written, and there is no reason for supposing 
that he was thought less of during any period of Egyptian history. 
The papyrus upon which the text is inscribed is said to have been 
found at Thebes, and there is no doubt that the style of writing 
closely resembles the fine bold hand of the great papyrus of 
Rameses IIL., king of Egypt about s.c. 1200, which also was 
discovered at Thebes; we should not, however, expect to find, in 
the city of Ámen-Rá, the king of the gods, papyri containing 
hymns to Ptah-Tenen, the god of Memphis, in which this god is 
made to possess all the attributes of all the great gods of Egypt, 
yet such has been, undoubtedly, the case. The fact that the triad 
of Ptah, Sekhet, and Nefer-Tem was worshipped at Thebes is 
another proof of the influence which the priests of Heliopolis 
exerted over the religious views of the Thebans in almost every 
period of Egyptian history after the VIth Dynasty. 

Returning now to the consideration of Ptah in his simplest 
form, it must be noted that the principal centre of his worship was 


in the city of Men-nefer, = A, ie. Memphis, the capital of 


Äneb-hetch, s the first nome of Lower Egypt. The commonest 


names for Memphis in the religious texts are :—1. Ha-nefer, 
£x Де. 2. Het-ka-Ptah, Ц = de, from which the 
Greek name for Egypt, Avyvsros, has been commonly derived. 


3. Khut-taui, & DT eH ie. “horizon of the two lands.” 


1 Le., “House of the Double.of Ptah.” 
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4. Het-ka-khnem-neteru,! a ы 6 | | 5. Ánebu, Hi 


ie. the “city of walls." 6. Makha-taui, WIR me 


i.e., “the balance of the two lands.” In the city of Memphis or its 
неона were the temples of Ptah, Sekhet, Bast, Hathor, 
Osiris, Seker, and I-em-hetep, the most important being the 
Het-äa, Mery ла the house of the Aged One," ie, Rà. In 
the temple called Ankh-taui, T » Se were the sacred persea 


А " LS 2 
and acacia trees; іп Hekennut, ү & 


Osiris was worshipped; in Het-utet, Қам 
25 e Le. “house of the begetter,” the 


cult of Khnemu was observed ; another sacred 
place was called the “Path of Anubis,” 


Ta Bie ee T and not: 
> Ta-het-pa-Aten, ZEN Први E | our le., 
the ** House of the Disk"; and in Tepeh-tchat, 
" ў 1 E was yet another sacred tree.’ 


The Serapeum, which was discovered 
by M. Mariette in 1868, was known by 
the name of “ Neter-het per en Asar-Hap,” 


= С N, Буз 

| Ы 5 11%) 00? district called Bahtet, 
al , was the centre of the ap a 
Seker ; “the district of Pa-penat, ON oy v 


was the centre of the worship of Bast; Osiris 


Asar-Hapi (Serapis). 


was adored in the district of Hekennut, in o Hathor was 


adored in the district of Smen-Maät, (se Mes Khnemu was 
adored at Uatet, $) 9; and Ptah and Sekhet and their son 
l-em-hetep appear to have possessed temples wherein they were 
worshipped exclusively. The city of Memphis is often called in 
the hieroglyphic texts “ Апер,” a name which is written T 19, 

1 Le., “ House of the Double which uniteth the gods." 

2 See de Rouge, Géographie, pp. 4 ff. 
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or 1: и; от EEE | ШЕ and there is no doubt that the appellation 
of “Walls” was given to it because of its strong fortifications. 
Once a year the priests of Ptah-Seker-Ásár formed a solemn 
procession, and led by the Sem-priest, aW and usually ac- 
companied by the king, they marched all round the walls of 
Memphis; it is probable that the image of this triune god was 
carried in the procession. The god Ptah himself was worshipped 
in a temple on the eastern side of the city called ** Äneb-äbt,” 
T UE the temple of Tenen bore the name of “ Aneb Athi,” i th 8; 
and Ptah-Seker-Ásár was adored in a temple on the south side of 
the city called “ Aneb-rest-f,” i.e., “his southern wall,” ЕЗГЕ 
Тһе whole city was known by the name of “ White Wall,” Т o = 
to which reference is made by Herodotus? (iii. 91). 

. The principal female counterpart of Ptah was the goddess 


ea? 


SEKHET, pe К , who was at once his sister and wife, and the 


mother of his son ХЕкЕн-ТЕм, and a sister-form of the goddess 
Bast. She is generally depicted in the form of a woman with the 
head of a lioness which is surmounted by the solar disk encircled 
by an uraeus, Q, but sometimes the disk is omitted, and a uraeus 
only is seen upon her head. The name of the goddess appears. in 
the Pyramid Texts (Unàs, line 390), where after the statement 
that Unàs hath proceeded from the thighs of the company of 


the gods, SR ES АЧАТ he is said to have been conceived 
by Sekhet, Le and by Sheskhentet, P dh and by Sothis, 
: N J ж N \ a In comparatively late dynastic times Sekhet and 


Bast were identified with forms of Hathor, and were regarded as 
the goddesses of the West and the East respectively, just as Nekhe- 
bet and Uatchet were the goddesses of the South and the North 
respectively. Each goddess had the head of a lioness, but the body 
of Sekhet is said to have been draped in a red garment whilst that 
of Bast was arrayed in a green garment. Several special forms of 
Sekhet are known to have existed, viz., Sekhet, lady of Rekht, 


1 Brugsch, Diet. Géog., p. 55. 2 гу тё Nevko Teixei то еу Мерфи. 
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(2 Y => к =$ ®, Sekhet, lady of Sa, =. \ €, Sekhet, 


lady of Rehesaui, — d B E. Sekhet, the great lady, the 
queen of Ánt, _ | лде, Sekhet in Báshu, J | om { % B, Sekhet 
in Sah, y ле @, Sckhet-Nut in Het-khat, YS OF $ Па, 


and Sekhet in Nefer (?)-Shuu, [oo % Ў Ө. The principal titles 
of Sekhet were “Mighty lady, lady of Flame, Tefnut in Senemet,” 


>: Ys <> ao E = ; “ 
As NT e ШЫ N NT greatly beloved one of 


Ptah, lady of heaven, mistress T "n he two lands,” bos vi к 


жа Y S, c lady of Tep-nef, 2 а ө; “ hd» of Tchar, 


a ST 


“Тл, and of Sehert, LES * chief of the Libyan 
lands, mistress of Pa-mertet,” A eo P idu p A x % 


*X сл 


The name “ Sekhet " appears to be derived from or connected 
with the root sekhem, Ne IN YA, “ to be strong, mighty, violent,” 


and the like, and as she was the personification of the fierce, 
scorching, and destroying heat of the sun's rays, these attributes 
would be very suitable for her character. In the form of the 


serpent-goddess Mehenet, == ў mm MM = she took up her position 


on the head of her father Ra, and poured out from herself the 
blazing fire which scorched and consumed his enemies who came 
near, whilst at those who were some distance away she shot forth 
swift fiery darts which pierced through and through the fiends 
whom they struck. In a text quoted by Dr. Brugsch? she is made 
to say, “ I set the fierce heat of the fire for a distance of millions 
“of cubits between Osiris and his enemy, and I keep away from 
“him the evil ones, and remove his foes from his habitation.” One 
of the commonest names of the goddess is “ Nesert,” i.e., Flame, as 
a destroying element, and in texts of all periods she plays the part 
of a power which protects the good and annihilates the wicked. 


e e Sra 


2 Religion, p. 520. 
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In some aspects she may be compared with Uatchet, of whom a 
well-known name is “Lady of flame.” We have already said that 
in some respects Sekhet may be regarded as a form of Hathor and 
Net, and indeed several of the titles of the last named goddesses 
are bestowed upon her, e.g., “Lady of Ámentet, lady of Manu 
“(1.е., the mountain of the setting sun), the queen of the Libyan 
“lands,” etc. ; these appear to suggest a western or Libyan origin 
for the goddess. Е 

In connexion with Sekhet and her relationship with Hathor, . 
Net, and Maät must be mentioned the Seven Wise Ones of the 
goddess Meh-urt, who together with Thoth, ec Se Texu, 
planned the world; they were born of Meh-urt, == Ns; 
at the feet of Nu, 55б лү, in their home іп Nehet-rest, 
P i К and they сате forth from the water, from the 
pupil of the Eye of Ба, and they took the form of seven hawks 
and flew upwards, and together with Äsren, | eg bi a form of 
Thoth, they presided over learning and letters. Тһе names of 
these Seven Wise Ones, 1 % | | Á Mi | He are :—NEFER-HATI, 
APER-PEHUL, Nes-Tusueru, Ka, ВАк, Кнекн, and Sdn.’ Ptah, 
as the master architect and workman who carried out the designs 
of Thoth and his Seven Wise Ones, partook, in some respects, of 
the characteristics of them all, and as Sekhet was his female 
counterpart she appears to have acquired some of their attributes 
also, because Thoth was in reality only a personification of the 
intelligence of Ptah. It is in this way that Sekhet becomes 
identified with the goddess Maat, for Maat was the inseparable 
companion of Thoth, and inasmuch as Thoth was contained in 
Ptah, Maat became the female counterpart of Ptah and a sister 
form of Sekhet. In one of the titles of Sekhet given above, the 
goddess is identified with Tefnut, the female counterpart of Shu; 


Бао IAP Sd we ПК. 


ы 3, --( КЕ see Dümichen, Tempelinschriften, pl. 25; Brugsch, 


baw, 


Religion, p. 522. 
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this need cause no surprise, because Thoth was only the Hermo- 
politan form of Shu, and Tefnut was therefore his female counter- 
part, and as Ptah absorbed Thoth, that is to say, Shu, the female 
counterpart of Ptah (i.e., Sekhet) absorbed the female counterpart 
of Thoth, or Shu (i.e., Tefnut). In many texts Sekhet is called 


the “Eye of Ra," „ p and in a scene reproduced by Lanzone * we 


see the goddess in the form of a woman, with the Utchat, X, in 
place of a head, kneeling upon a rectangular throne, whilst a hawk 
with outstretched wings stands behind her. Her titles in this 
form are, “Great lady, beloved of Ptah, holy one, powerful one, 


“dweller in At-Tefnut,” =] A e 


We have already mentioned the small porcelain figures of 
Ptah-Seker-Ásár, and seen how they were intended to represent 
the union of the powers of the three great gods whose names are 
here joined together, and we must now note that on the backs of 
certain examples we find outlined the form of a goddess, who 
might be identified with any of the female counterparts of the 
great gods to whom the head of a lioness was given by Egyptian 
sculptors and artists. 'The goddess here found, however, is Basr, 


ï е d. who was for some time confounded by Egyptologists with 


4 9 O D = D 
the goddess PEKHETH, у => Ss, or PEKHET, 9 a Y Prxn, 
s» the Cat or Lioness deity of Pekhit, all N as in honour 


of whom a temple of Pekheth, INES) was hewn out of the 


solid rock in the mountain near the modern village of Beni 
Hasan in Upper Egypt; this temple is known by the names of 
“Stabl al-Antar,” and “Speos Artemidos.” The name Pekht, or 
Pakht, or Pasht means the “tearer,” and is, of course, suitable for 


a goddess who possessed the attributes of the cat or lioness; this 
“Ум 

1 «Соч “~ (2-5) 

oddess was the lady of Ant 5, and of Set, or , 

в y ; 1.5, om’ == 


the supplementary nome of which the city Pekht, o 2 was the 
capital? Her title was “lady of Sept,” = le i.e., of the star 


Sothis, and she was identified with Isis and with a form of 


1 Op. cit., pl. 364, No. 3. 2 Diet. Géog., pp. 225, 226. 
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Hathor, and also with a form of Sekhet. In the great inscription 
of Beni Hasan (line 18) we find the mention of Horus Pakht, 
$ U 1/69 © ex, and we may therefore assume that Pakht was 
in some way connected with one of the forms of Horus, and that 
she was a local deity of great importance. 

It is probable that Bast was a female counterpart of the 
triune god Ptah-Seker-Äsär, and that she possessed attributes 
which cannot at present be clearly defined. As a nature power 
she represented the gentle, fructifying heat of the sun, and its 
regenerative influence in the most comforting form. In late 
dynastie times Bast, and Sekhet, and Rä formed a deity whose 
existence is made known to us by a Chapter in the Book of the 
Dead (clxiv.). In the vignette Sekhet-Bast-Rä is represented as a 
woman with a man's head, and wings attached to her arms, and the 
heads of two vultures springing either from her head or neck ; she 
has the phallus of a man and the claws of a lion. One vulture's 
head is like that of Рекнат, ^ i A E Ds and has plumes upon 
it, and the other is like that of an ordinary vulture, and appears 
to have plumes upon it also; the man’s head has upon it the 
united crowns of the South and North, and taken together with 
the phallus they indicate that the body of the woman, who is here 
called Mut, was supposed to possess the возела ув and procreative 
powers of Ка. 

The text which forms the chapter is a very interesting one, 
and reads :—“ Homage to thee, O Sekhet-Bast-Rä, thou mistress 
“of the gods, thou bearer of wings, thou lady of the red apparel 
ü (| мы 5 danes), queen of the crowns of the South and North, 


“only One, sovereign of her father, superior to whom the 
“gods cannot be, thou mighty one of enchantments (or, words 
“of power) іп the Boat of Millions of Years, thou who art pre- 
“ eminent, who risest in the seat of silence, mother of PAsHAKASA 


É (Ж йй % <= iN D 2) , queen of PAREHAQA - KHEPERU 
i (Ж iN Ж We N Mi m <> S 4), mistress and lady of 


“the tomb, Mother in the horizon of heaven, gracious one, beloved, 
“destroyer of rebellion, offerings are in thy grasp, and thou art 
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7 T in the bows of the boat of thy divine father to over- 
“throw Qetu. Thou hast placed Maat in the bows of his boat. 


“Thou art the fire goddess Àmmi-seshet (4 INN 1] 12 d) 
“ whose opportunity s her not; thy name is TEKAHARESA- 


a <Z> fh аша 
* PUSAREMKAKAREMET s SNTE NA m o Sr m) 


a 


== Nc 4). ER art like unto the uui fla of the 
“ goddess SAQENAQAT (ғ 4 SD ayo d) which is in the 
“bows of the boat G thy father HAREPUĶAKASHARESHABAIU 


“GP KFS QS ШШ ул Ши 510), 
““ for behold, thus is [his] name in the speech of the Negroes, and 
“of the Ánti, and of the people of Ta-kensetet (Nubia). Praise 
“be unto thee, O Lady, who art mightier than the gods, words of 
“adoration rise unto thee from the Eight Gods of Hermopolis. 
“The living souls who are in their hidden places praise the 
* mystery of thee, О thou who art their mother, thou source from 
“which they sprang, who makest for them a place in the hidden 
“Underworld, who makest sound their bones and preservest them 
“from terror, who makest them strong in the abode of everlasting- 
“ ness, who preservest them from the evil chamber of the souls 
“of HEs-ẸRA? ii 212 who is among the company 
“of the gods. Thy name is SEFI-PER-EM-HES-HRA-HAPU-TCHET-F 
“Gr fe = iM eid E ле o 
each side of Sekhet-Bast-Ra in the vignette is a dwarf with 
two faces, one of a hawk and one of a man, and- the body of each 


is fat; each has on his head the disk and plumes, dl, and each 


has one hand and arm raised after the manner of Ámsu, or 
Min. The name of one dwarf is ATARE-AM-TCHER-QEMTU-RENNU- 


nasum, Jams т LA Ls 


EN DS ud and that of the other, PA-NEMMÁ-NEMMA., 


KA“ RAIS Il. Finally, the last name given to 


Sekhet-Bast-Rä is UTcHar-SEKHET-URT-HENT-NETERU, $, es d 


1 D m SE v, the name of а fiend. 2 Le., “god of the terrible face.” 
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= ў Т and she is said to be the emanation of Mut, “ who 


^ maketh souls to be as gods, who maketh bodies to be sound, and 
“ who delivereth them from the abode of the fiends which is in the 
* chamber of the evil one.” According to the Rubric, the deceased 
for whom pictures of the goddess and the two dwarfs were made 
would become like the immortals, and worms would not eat his 
body, and his soul would never be fettered, and he would drink 
water at the source of the river, and would have a homestead of 
his own in Sekhet-Äanre, and he would become a star of heaven, 


and he would fight and overcome the fiends Tar, 9 N La 9%, 


and NEkAU, | % UA - 
The third member of the. Memphite triad is Nerer-Trm, 


| = as or NEFER-TEMU, vix X % xh who is the son of Ptah and 
Sekhet, or of Ptah and Pakht, or of Ptah and Bast. He is usually 


represented in the form of a man who holds in his hands either 
the tcham sceptre, H IN А and ће symbol of life, ог the lotus 
sceptre surmounted by plumes, |; in these forms he is called 
“ NEFER-TEM KHU TAUL,’ and “Nerer-Tem KHU TAUI ANKH 
” a у > a у = 
REKHIT, I ааа ала N ү ӨЙ T wes. The small 
blue and green glazed porcelain statues of the god make him to stand 
upon a lion, and sometimes he appears in religious scenes with the 
lotus flower, or the lotus flower and plumes upon his head. In 
some cases Nefer-Tem has the head of a lion, and his body has the 
form of a mummy, and consistently with this his hands project 
from a close-fitting garment, and he holds in them the tcham 
sceptre and flail, Ni. In the earliest times the lotus flower was 
associated with Nefer-Tem, and in the Pyramid Texts we find 


allusions to this fact. Thus in the text of Unäs (line 392) the 


dead king is compared to a lotus at the nostrils of the Great 
Sekhem, [== 2 Б) N iN =, and a line or two further 
on it is said, “Unás hath risen like Nefer-Tem from the lotus to 


1 See Lanzone, op. cit., pll. 147 and 148. 
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“the nostrils of Ra, and he goeth forth from the horizon on each 
“day, and the gods are sanctified by the sight of him.”* 

In the Theban Recension of the Book of the Dead (xvii. 24) is 
a passage which appears to show that the attributes of Nefer-Tem 
were not well defined, and we find him mentioned in connexion 
with a number of gods in a manner which is hard to explain. 
The text makes the deceased to beseech Rä to deliver him from 
the god “ whose form is hidden, and whose eyebrows are like unto 
“the two arms of the Balance on the night of reckoning destruc- 
“tion,” and in answer to the question, “Who then is this?” we 
have the words, “It is An-a-f,” i.e., the ^ god who bringeth his 
“arm,” A an S an m who is usually regarded as a form of 
Ámsu, or Min. The words “night of reckoning destruction ” are 


explained by making them refer to the burning of the damned and 
the slaughter of the wicked on the block of the god by the 


“ Slaughterer of Souls,” wm a SON з | |, Темт-вАт0. The opinions 
of the Egyptian theologies: differed reali as to the identity of this 


‚god TENT-BAIU, for some thought he was Nemu,’ EINA » NE 


the headsman of Osiris, and others thought he might be Äpep, 
with one head, or Horus with two heads, or Horus the Great 


of Sekhem, or Thoth, or Nefer-Tem, or Septu, 1% ME When we 


remember that Nefer-Tem is the “young Tem," i.e., a god of the 
rising sun, and that the Horus gods and Septu were likewise forms 
of the rising sun, it is evident that Nemu and Apep must have had 
some characteristic in common with the son of Ptah and Sekhet. 
From Chapters Ixxxi., versions A and в, we learn that the deceased 
had power to transform himself into a lotus; in the first version of 
the text he says, ^Iam the pure lotus which springeth up from 
“the divine splendour that belongeth to the nostrils of Rä,” and in 
the second we read, “Hail, thou Lotus, thou type of the god 


AED AS 
— 5 19 11 аб мч 


2 He is one of the Forty-two Assessors in the Hall of Maati. 
3 See Book of the Dead, cliii.a 8, 31, 32; cliii. 5; clxx. 6. 
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“ Nefer-Tem! I am he who knoweth you, and I know your 
“names among the gods, the lords of the Underworld, and 1 am 
“one of you.” Тһе vignette of the first version is a lotus, and 
that of the second is a lotus plant with a flower and buds 
growing out of a pool of water, and out of the flower springs a 
human head, i.e., the head of the deceased. — " 

The idea conveyed by the last vignette seems to have 
originated in the mind of some early writer who was accustomed 
to see the sun.rise over the flooded lands of the Delta where the 
lotus grew in abundance. Іп Chapter clxxiv. 19, the deceased 
says, “I rise like Nefer-Tem, who is the lotus at the nostrils of 
“ Ra, when he cometh forth from the horizon each day,” and in 
Chapter elxxviii. 36, Nefer-Tem has the same title. We must 
also note that he is the thirty-fourth Assessor in the Hall of 
Майы and that the deceased makes the following address to 
him :—“ Hail, Nefer-Tem, who comest forth from  Het-ka- 
“Ptah (Memphis), I have not acted with deceit, and I have not 
“worked wickedness.” In the late Egyptian texts Nefer-Tem 
is identified with a number of gods, all of whom are practically 
forms of Horus and Thoth, and in consequence the mother of each 
of these gods becomes his mother. | 

The Egyptian texts prove that besides Nefer-Tem another son 


of Ptah called І-вм-нЕТЕР, P IN E A, was regarded as the 


third member of the great triad of Memphis; he was called 
"InodO0ys by the Greeks, and possessed many attributes in common 
with their god Aesculapius. The name of I-em-hetep means, “He 
who cometh in peace,” and is appropriate to the god who brought 
the art of healing to mankind. The god is represented like Ptah, 
with a bald head, and he is depicted in a seated position with a roll 
of papyrus open upon his knees; he was a god of study and learn- 
ing in general, but he owed his great power to the knowledge of 
medicine which he possessed. As a god of learning he partook of 
some of the attributes of Thoth, and he was supposed to take the 
place of this god in the performance of funeral ceremonies, and in 
superintending the embalming of the dead; in later times he 
absorbed the duties of Thoth as “scribe of the gods," and the 


I-EM-HETEP 523 


authorship of the words of power which protected the dead from 
enemies of every kind in the Underworld was ascribed to him. 
In certain aspects the god had a funeral character which somewhat 
resembled that of Ptah-Seker-Äsär, although he is not mentioned 
in the Theban Recension of the Book of the Dead. In the “ Ritual 
of Embalmment"'it is said to the deceased, “Thy soul uniteth 
“itself to I-em-hetep whilst thou art in the funeral valley, and thy 
“heart rejoiceth because thou dost not go into the dwelling of 
“ Sebek, and because thou art like a son in the house of his father, 
“ and doest what pleaseth thee in the city of Uast (Thebes).” The 
oldest shrine of the god was situated close to the city of Memphis, 


and was called “the Temple of I-em-hetep, the son of Ptah,” 
Ex | — =% о 0 
і о 01а 


то *Аетк\луте о> ;? it stood well outside the city, and lay quite near 
the Serapeum, on the edge of that portion of the desert which 
formed the necropolis of the city. Under the Ptolemies a small 
temple was built in honour of I-em-hetep on the Island of Philae; 
the hieroglyphic inscriptions are those of Ptolemy IV., Philopator, 
but the Greek text over the door was placed there by the command 
of Ptolemy V., Epiphanes. From one of the former we learn that 
the god was entitled, “Great one, son of Ptah, the creative god, 
* made by Thenen, begotten by him and beloved by him, the god 
“of divine forms in the temples, who giveth life to all men, the 
“mighty one of wonders, the maker of times (?), who cometh unto 
*him that calleth upon him wheresoever he may be, who giveth 


^ sons to the childless, the chief Iher-heb (/]\ & Le. the wisest 


“and most learned one), the image and likeness of Thoth the 
“ wise.” ? 


i to which the Greeks gave the name, 


I-em-hetep was the god who sent sleep to those who were 
suffering and in pain, and those who were afflicted with any kind 
of disease formed his special charge; he was the good physician 
both of gods and men, and he healed the bodies of mortals during 
life, and superintended the arrangements for the preservation of 
the same after death. If we could trace his history to its 


1 See Maspero, op. cit., p. 80. ? Brugsch, Dict. Géog., p. 1098. 
3 See Brugsch, Thesaurus, p. 783; Religion, p. 527 5: Sethe, Imhotep, 1903. 


524 1-ЕМ-НЕТЕР AND HERUTATAF 


beginning we should find probably that he was originally a very 
highly skilled ** medicine man” who had introduced some ele- 
mentary knowledge of medicine amongst the Egyptians, and who 
was connected with the practice of the art of preserving the 
bodies of the dead by means of drugs, and spices, and linen 
bandages. He was certainly the god of physicians and of all those 
who were occupied with the mingled science of medicine and 
magic, and when we remember that several of the first kings of 
the Early Empire are declared by Manetho, whose statements have 
been supported by the evidence of the papyri, to have written, 1.е., 
caused to be edited, works on medicine, 1% is clear that the adora- 
tion of the god of medicine was in Memphis as old as the archaic 
period. In the songs which were sung in the temple of Ántuf, 
the writer says, “I have heard the words of I-em-hetep and of 


“ Heru-tätä-f, (S дез 8), which аге repeated over and over 


“again, but where are their places this day? Their walls are 
“ overthrown, their seats (or places) have no longer any being, and 
“they are as if they had never existed. No man cometh to declare 
^ unto us what manner of beings they were, and none telleth us 
“of their possessions,” etc. Heru-tätä-f, as we know from later 
texts, was a very learned man, even though his speech could only 
with difficulty be understood, and we also know the prominent 
part which he took as a recognized man of letters in bringing to 
the court of his father, Khufu, the magician Tetteta, and how his 
name is associated with the “finding” of certain Chapters of the 
Book of the Dead. Of the sage l-em-hetep, who is mentioned in 
connexion with him, it is difficult not to think that he was famous 
as a skilled physician whose acts and deeds were worthy of being 
classed with the words of Heru-tätä-f. 

From the manner in which these great and wise men are 
referred to it is clear that they, who were the chosen representatives 
of the ablest and most learned among men, had become, even at 
the time when the Songs of Ántuf were composed, mythical beings 
in whole or in part, and there is no good reason why I-em-hetep, 
the third member of the triad of Memphis, should not be a 
deified form of a distinguished physician who was attached to the 
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priesthood of Rá, and who flourished before the end of the rule of 
the kings of the Hird Dynasty. Тһе pictures and figures of the 
god suggest that he was of human and of strictly local origin, but 
it is not evident how he came to usurp the place of Nefer-Tem at 
Memphis, especially as he was not the son of Ptah by Sekhet, or 
Bast, or any form of these goddesses. The worship of I-em-hetep 
was commoner in the Saite and Ptolemaic periods than in the 
‘Early and Middle Empires, and all the bronze figures of the god 
belong to a period subsequent to the XXIInd Dynasty. Тһе 
titles given to him in the inscriptions at Philae may, it is true, 
represent ancient beliefs, but it is improbable, and as he does not 
appear in the Theban Recension of the Book of the Dead it is 
tolerably certain that his worship was as popular and fashionable 
аб Memphis immediately before and during the Ptolemaic period 
as that of Ämen-hetep, the son of Нара, the famous sage who 
had seen and conversed with the gods, was at Thebes about the 
same time. 
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